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PREFACE. 



^ Knew thyself* was the inscription on the temple of Apollo. 
The meaning of this terse admonition was either a practical 
one : Know thy frailties, thy human weakness, thy sinful na- 
ture ; acknowledge thyself what thou art, — and amend thy ways ; 
or it was a theoretical one : Man, the highest being in nature, 
^o studies every thing below himself, who knows the soil which 
he cultivates, and the stars that regulate the seasons, and the 
laws of crystallization, vegetation and animalization — should 
not he desire to know himself? a being, who stands midway 
between the kingdom of nature and that of immortal spirits ? 
who is the measure of the earth and all it contains, who unites 
what is dispersed in nature, every power and every beauty in 
himself? But hawshM man become acquainted with himself 
both practically and theoretically ? This is the question, which 
the great Apollo did not answer. Shall he merely ob^rve him- 
self? But man is inclined either to place too high or too low a 
value upon himself; lie has not a proper measure for his judg. 
ment in himself. Shall he watch others ? He that will under, 
stand himself must observe those around him, but to understand 
them, he must look into his own heart. Thus he may indeed 
obtain a knowledge of man, but one, that is without systematic 
connection, incon^ilete, partial and imperfect. While we can- 
not do without such a knowledge of man, the admonition of 
Apollo will only be listened to fuUy, when we connect with this 
e^^ierimental knowledge a systematical development of all con- 
tamed in man, especiidly of his reason and wiu. These are the 
basb of all the thoughts and actions, of all the sciences and 
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The priDcipal object of the author in writing this booky was t9 
render this noble and delightful science accessible to all classes 
of readers, for as the inscription on the temple of Apollo was not 
only intended for some, but for every one approaching it, so the 
knowledge of man is desirable for every one and not for a few 
only* The author flatters himself that he has effected this piur* 
pose by using plain language^ by following a simple course of 
thought, by taking aH his inustiations from nature, and by com- 
paring constantly the activities oi mind with those analogous to 
it, in nature. With the exception of a few divisions, it is hoped 
therefore, that the present wcuk may be read by all. 

A second object of the author was to give the science of man 
a direct bearing upon other sciences, and especially upon religion 
and theology. Psychology and theology are connected by their 
eommon s&ject, which is man. Religion, ci which theology i» 
the science, is intended far man^ and for him only ; psychology 
treats of man and not of any other being. Mblxl as the subject 
of psychology, is created for religion and cannot do without it 
Religion is not a mere quality, but the sul$kmc$ of man. He 
remains what he is, though he has no learning no beauty, no 
wit, neither a strong memory nor an acute judgment ; but lie 
ceases to be man in the full sense of the term, when he has na 
religion ; — he is then only an animal, more cunning, crafty and 
prudent, than aU the others, one that can invent machines, but 
he is no longer the lord of the earth, the image of his Creator* 
Now religion has for its sovH, faith ; this contains thoughts and 
ideas, as for instance, those of providence, of sin, of sanctifica- 
tion, of regeneration, of repentance, ^. Pqrchology develops 
the nature of reason and consequently that of its productions, 
which are thoughts ; and without understanding the nature of 
reason and its capacities, that of feith will ifct be clearly known ; 
for if faith and reason differ, as they do, how can this difference 
be exhibited, unless the being of each is manifest to ns ? Again : 
Faith must be active by love, or else it is dead. It roust there- 
fore affbct our will and ^1 it with love and animate it to good 
works. If so, the being of our wiH in its stats of nature, and 
previous to its regeneration, ought likewise to be known. Bat 
as such it exists in the form of desires, inclinations, emotionn 
and passions, and these are the subjects of psychology ; hence 
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good, systematical knowledge of manf of his reason and wiU, 
and their union with his body must have on the practice of me-, 
dtcine; and if the physician studies human and comparatiTe 
anatomy, physiology and somatology in general, he will find it 
much to his advantage, to know the whole life contained in the 
body" which he dissects. And how will he manage cases of 
mental disease without psychology t The basis of all pathology 
is certainly a knowledge of health, and this must be the same 
in the sphere <£ mind. 

The lawyer, on the otiier hand, who protects our rigiits, will 
be the more successful in doing so,* the better he understands 
human nature ; for all rights are those of man, and when dis- 
puted, passions and desms have darkened our knowledge of 
them ; and the lawyer in addressing the court, in developing the 
case before him, must well understand the nature of the pas- 
sions, to make his case clear. The greatest lawyers and pubKc 
orators, Pitt, Sheridan, Fox, di«., were also the finest psycholo- 
gists. Many actions are committed under the influence of ve- 
hement emotions or passions : to value the guilt of such actions, 
their moving springs, the passions must be known. 

But above all is the study of psychology useful to parents and 
teachers; they have to draw out, what is in their children, and 
how can they do this well without knowing the nature of what 
they are expected to cultivate 1 Hence the study of psychology 
and especially of desires^ inclinations and emotions, is indispen- 
sable to them. 

Tet why should we speak of the mere usefulness of a science, 
which if weU represented, is one of the most entertaining and 
interesting, which the human mind has produced ? Who would 
not feel anxious to see his portrait, drawn before the eye of his 
mind ? Psychoiogy is not only intended for the wantg of man, 
whether sensual or intellectual, those of life or of social inter- 
course ; its highest design is to make* man conseums of the sub- 
jects of which it treats, reason and toi/Z, and give him full posses- 
sion of both. Man possesses only that of which he is conscious ; 
an inheritance of which I know notking, may be mine in law, 
but not by possession. Unless I know my reason and wUl, I 
possess neither fully, but only partially- 

The present work is, as far as the author knows, the first 
attempt to unite German and American mental philosophy. iThis 
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united by the writer — a real sphinx in the sphere of science. 
The author was rather anxious to have whatever the work con- 
tains, bear witness of one and the same objective spirit, which 
formed all the parts into one life, as the specific life of a tree 
changes all particles into one juice. 

The author, feels himself under obligation io acknowledge 
fully the use he has made of the following .writers : LockCf 
Z>. Steivartf Reid, Brotdn, Rosenfyanz, CaruSf Jr., CaruSf Sen., 
Daub, Stiedenrothj Suabedissen, Eschenmayer^ Heinrothf HezeU 
Kantf Wirthf Steffensr Jterbart^ - Hartman, and others. He has 
used these authors with more or less freedom, and especially 
Carus, Jr., Daub and Rosenkranz, whose general arrangement he 
has adopted not without some improvements, however, as he- 
hopes. The work was to be of one spirit ; whatever has been 
suggested by others, had to become a part of the whole by re- 
ceiving this spirit and by representing it. Hence to save space, 
a general acknowledgment has been thought sufficient. 

As to the language, the author has particularly to beg the in- 
dulgence of his readers. He hopes this will be granted, as in 
philosophy beauty of speech is less desirable than clearness^ and 
as in this science we desire less to be entertained than to be en. 
riched with ideas. The terminology of mental philosophy in 
the English language, as in almost all others, is difficult and not 
perfectly agreed on. Thus, to mention one instance instead of 
many, the difference between sensation and perception is by no 
means clearly established ; as yet it is still disputed. The author 
has therefore used sensation indiscriminately both for the percep- 
tion of the object and the feeling connected with it in the sense 
by which it is perceived. Simplification has been his great ob- 
ject ; yet the signification once given to a word, has been 
strictly adhered to. 

Mebcebsburoh, Afbii* 2l8T, 1840. 
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^Tbb amiable and highly gifled author of the following work, 
^lad not quite completed his revision of it for the se<Qond edition, 
wben it pleased God in his wise and righteous sovereignty, to take 
mm away by death- In the circumstances, it seems proper to 
pirefix here a few statements with regard to his life and character. 
«r. Rauch was a native of Kirchbracht, in the Grand Dutchy of 
Hesae Darmstadt, born July 27, 1806. His father, a minister be- 
longing before the "Union" to the Reformed Chureh, still lives to 
JJ^rn over the tidings of his son's untimely decease. He is an or- 
^odox and diligent pastor, in the neighborhood of Frankfort, on the 
^ne. At the age of eighteen, Dr. Rauch entered the University of 
Marburg, where he took his diploma in the year 1827. Afterwards 
o ®.P®°^ * y^^ as a «tudent at Grissen ; and subsequently to this 
aether year stUl, at Heidelbergh. Here he enjoyed, as it would 
^"V^® special regard and favor of that aged giant in the sphere 
fV^Kli r ' ^^^^* Daub^ since dead ; a man, who had followed Kant, 
«cneumg, and Hegel, to the farthest bounds of speculation, with- 
i«^t«"^i^. ^S for<i moment his firm hold upon the great ob- 
exDre^Ji "'^' resolutely facing the billows, as Tholuck has 
moch^*^ ^1* *°^ forcing his way through^ where even Schleier- 
Por tif ^ ^°" ^^® himself only by retreating towards the shore, 
hiffhl^ "neraorjr of this man Dr. Rauch entertained always ^he 
mg^^ veneration. Daub had fixed his eye upon him as a young 

f^^^^^oi more than common promise, who might be expected to do 
e wSokli^ ^ ^® cause or science, in the department to which 
STOm a ^<>nsecrate his life. On quitting Heidelberg, he 

end of wir* h^^^*"^ ^^ Grissen, as ^cfessor extraordinarius ; at the 
fessorshinin T?**^ ^® received an appointment to a regular pro- 
^uddenJy cov ^*d«lberg. Here however his fair prospects were 
poaed in hi^^^^ ^th a dark cloud. In his lectures, he was sup- 
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in the year 18S1 to the United States. His first year was spent at 
Easton, in the State of Pennsylvania. In the summer of 1832 he 
was invited to take charge of the classical school, in connection 
with the Theological Seminary of the German Reformed Synod, 
then located at York in the same State. On the removal of this 
institution to Mercersberg in the year 1886, and the establishment 
of Marshall College he became the President of the College, re- 
taining his connection with the Seminary still as Professor of 
Biblical Literature. 

It is not saying too much to affirm, that Dr. Ranch was one of 
the finest scholars belonging to this country. His mind was of the 
first order, and his education had been complete. In the whole 
compass of the German Philosophy he wad most perfectly at 
home. By a ten years residence in this country, he had become, 
at the same time, sufficiently Americanized to be able to enter with- 
out difficulty into the modes of thinking and feeling, which are 
here prevalent He had ceased indeed to think of himself as a 
foreigner, and loved to identify himself entirely with our institu- 
tions and our character as his own. Thus mieht he be considered 
as qualified, beyond most if not all others, tor transferring into 
the English sphere of thinking, the true spirit and life of German 
thought in a useful find intelligible way. This requires more a 



at deal, than mere translation or report from our language into 
the other. It can be properly accompliahed only where the mind 
has become thoroughly pervaded with the life of its subject itself, 
so as to be able to give it out naturally and easily in a new form. 
That German Philosophy must, in the end make itself deeply and 
extensively felt upon our system of thinking, in one way and^ 
another is not to De doubted. It ought to do so ; for it emoodies 
elements which are needed to give tone and vigor to our inward 
kfe. At the same time, it is immensely important that the medium 
through which the one form of mind is made to flow over into the 
other, should be pure and clear. Under this view. Dr. Rauch was 
eminently fitted to transact between the mind of Germany and 
the mind of this country. He understood and honored Heg^ as 
a philosopher ; and becau$e he did so, he found himself in no dan- 
ger of following him blindly into his errors. He was secured 
a^inst all transcendental, pantheistic dreams, by knowing fa- 
miliarly the boundaries of this enchanted ground, rather tb'*- ' 
mere blind prejudice. He was moreover a firm b^'* 
truth of the Bible, and in the great doctri^^- 
teaches. 

As he seemed to be thus speci 
as has now been mentioned, so ( 
drawn towards it, as his proper an 

astically attached to his favorite ^ .^.^^^ ^ GooqIc 

hope of making himself useful, o: ^ ^^ ^ o ^nGieB***" 

extensive war. Hia P9vcholo/n/y> .j*tiiji«^ - 
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INTRODUCTION. 

CHAPTER I. 
©IPFERENCB BETWEEN MAN AND THE ANIMAL. 
Simk qoam aimflif tnipiMtma bestia Bubis J— Eicioro. 



It is a very general remark, that man is the highest or- 
^ of animals, or that he is an animal gifted with reason. 
Were this correct, we might say with equal truth, that 
the animal is man without reason ; or that some of the 
Pwats, which seem to form a transition- from the vegetable 
to the animal kingdom, are animals without sensation. 
Though man has, phvsically speaking, many things in com- 
mon with the animal, he nevertheless differs from it in his 
"wbole constitution. Man is no more a mere continuation 
of the animal, than the animal is merely a continuation of 
the vegetable. The difference is perceptible, both physir 
^y and ptychoUjgicaUy. 

1- Man has the same physical functions that the animal 
^ but they are more perfect and mote delicate. The 
^y of the animal b either covered with scales or fea^ 
^w, with fur, wool, or bristles. All of these approach 
i^re or less nearly to the nature of ve^tables ; and some 
of them, as for instance, the shell of snails and the tortoise, 
^^^^ nature. These insensible substances, inter- 
posed between the skin and the elements that surround 
d j^!i ^^ing beings, deprive animals of the more texx- 
aer mi delicate sensations, at the same time that they 
iJv l^P^'otect them from the inclemency of the season^- 
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the blood, the pulsations of the heart, and the utterance of 
animation over the whole body. Eveiywhere sensitive, 
the swelling life shines forth from within, and the fresh, 
blooming color of the skin is but the expression of the in- 
ternal power, the mirror of its healthy or sickly state. 
Over the face of man are shed beauty and spirit, and even 
animals are said to gaze at him with mute wonder. The 
complaint, that man alone is bom without raiment, is silly, 
for tnis apparent helplessness is the source not only of the 
most various and delicate sensations, and knowledge de- 
rived from them, but' also of much ingenuity. Man has 
not claws, but hands, that are susceptible of many different 
positions, by which he handles the chisel, which pours life 
and beautv over the hard, cold marble, the pencil that 
animates the canvas, the instrument from which he draws 
forth sweet melodies, and the iron, from which he forms 
the weapons denied him by nature. His body is so fash- 
ioned that he must walk upright ; for while no animal is 
intended to walk otherwise than on all-fours, the propor- 
tions of the human frame are such, as to render any other 
than an upright position almost impossible. His legs are 
much longer than his arms, his knees bend forward, his 
eyes are in front and not at the sides, the ligaments of the 
neck are weak and incapable of supporting the head when 
hanging down, the arms are at a great distance from each 
other, and the breast is broad and full. A horizontal posi- 
tion would drive the blood into the head with such vio- 
lence as to cause stupor. Man is made to turn his head 
from the earth to the sky, from the right to the left, to 
view now the crawling insect beneath nis feet, and now 
the millions of stars above his head. To the jfkh it is na- 
tural to swim, to the bird to fly, to man to walk upright. 
The Greek word for man, {&y^Q<anos) a being that can look 
upwards, indicates the difference between man and ani- 
mals in this respect. It influences our whole being and 
nature. Even the bees, when they have lost their queen- 
bee, cause the larva of a future laboring bee to be trans- 
formed into a queen by chan^ng its horizontal to an up- 
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minent part is the mouth ; with man, the upper part of the 

face. With the animal, the mouth, jaws, and teeth are to 

serve only physical purposes ; they are formed to pluck 

the grasdes and twigs, or to seize and carr^ their prey, and 

thus to perform at the same time the service of tne hands 

of man. The human mouth, with its beautiful and sensi- 

tiye lip, its regular rows of teeth, serves not only the 

body, but the soul ; nourishes not only the stomach, but 

also the understanding. Its muscles are so movable, that 

according to Haller's calculation, it may pronounce in one 

nunule fifteen hundred letters. The contraction of a 

muscle forming the letter must consequently take place in 

"ii^the three thousandth, and the vibrations of the stylo- 

pharyngean muscle in pronouncing a letter, in the thirty 

thousandth part of a minute. ' No bird flies as fast as the 

winged words fall from the lips of man.' 

Comparmg the animal physiologically with man, we 
^smot but perceive a great difference in this respect also. 
The lower the animal in the scale of beins, the more it is 
confined to one and the same food. To this food it is di- 
rected by instinct, by constitution and appetite, as the 
magnet to the pole. Man, on the contrary, selects his 
food and drink m>m all the kingdoms of nature, from the 
Bah of the ocean to the mushrooms of the forests, from 
the oyster and the amphibious turtle to the lofty sailors of 
the aur and ibex of the High Alps. He prepares his food 
by fire, and the story of Prometheus is not a mere fable, 
but contams a deep truth. The laws of his digestion differ 
miely firom those of animals, the functions of assimilation 
penetrating more thoroughly the elements of nutrition. 
The flesh of the fish, when compared with that of the 
bird, is found less formed and sohd ; that of the bird less 
so than that of the quadruped, but the flesh of man i0 
mote perfect than that of any animal. This shows itself 
externally on the whole surface of the human body, an<i 
specially in the ** morbidezza" of the skin, the trial-poit^'^ 
of an artists. 

2. The/MycftofagtcoZ difference between man and anim»^^ 
ii yet more gtriitTnff Thft animal has in common 'V?*^^ 
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tive organ by sometlm^ external. The organ may be 
seen externally, but this internal activity or motion cannot 
be observed ; it can only be felt The e]rey for instance, 
is the organ of sisht ; the fluid surrounding it is constantly 
in motion, and this motion may be seen, because it is an 
external one. But when the li^ht falls upon the e^e, it 
causes a sensation, which as an mtemal motion, is invisible 
to the eye of the observer. He may notice tiie dilation 
or contraction of the pupil, but cannot see si^t itself, nor 
hear hearing. Comparing the vibrations of a string of the 
piano vnth those of a nerve, subject to sensation, we shall 
find the former altogether mechanical and external, the 
string moving away from itself. The nerve, when affected, 
trembles within itself, and self-touched in its motions, it 
has sensation, or feels. The vibrating string of the piano 
gives a sound, but the sound is not relt by it ; the nerves 
of the ear, on the other hand, receive a sensafion finom it 
These trembling motions of the nerves are called sensct^ 
tions, because they are peculiar to the senses. Now, the 
animal has these sensations in common vnth man, but with 
this difference. In the animal one sense prevails over all 
the others, and these are subservient to it In the ea^le, 
for example, it is the eye that is predominant ; from im- 
mense heights he observes the mouse creepii^ on the scnl, 
and darts upon it, certain of his prey. Yet this one sense 
has always reference to the means of subsistence, which 
the animal seeks under its guidance ; so that while it may 
be extremely acute and successful in discovering the food, 
it may be dull and stupid in respect to ot^r objects, of 
which man receives the most accurate sensations throudi 
the same sense. The ear of the wood-cock ia acute m 
perceiving any rustliiu[ noise, as that in the fidlen leaves 
of the forests, but shrill and clear sounds it does not notice. 
The eye perceives only such objects as reflect the light 
upon it The eye of man may, however, direct itself to 
the different narts of these objects, to their color, pn^r* 
tions, size ana form, motion or rest, and inspect each by 
itself, while the eye of the animal, for want of reason, is 
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•ctive. The lion has an excellent scent, but his sight is 
weak. Hence the animal is under the dominion of x>ne 
sense, while the harmonious and equal strength of all the 
senses places man above them, and makes nim master of 
them 0. Which of the senses prevails in an animal, de- 
pends always upon the species to which it belongs. In the 
eagle it is sight, in the mole hearing, in the vulture scent ; 
hat wherever one sense predominates, the others must 
subserve and be directed by it. In man, ro sense being 
more acute than another, none reigns, but all are co-ordi- 
nate with each other, and subordinate to the understand- 
ing. The animal is vis senHens, man natura intelligens. 
Hence it is, too, that we do not speak of insanity or de* 
^^(fn^emenfy but of madness^ when animals can no longer 
distmguish one object from another, but like infuriated 
elephants or horses, trample under their feet every object 
Aat opposes their course. And, finally, man sees not only 
with his eye external objects, but is also able to examine 
the eye, by which he sees ; the animal can neither see its 
eye nor itself. 

Perception, however, is more than Sensation. The 

latter is and remains in contact with the object, by which 

JtM called forth, anc^ is consequently dependent on it. 

The sensation of hearth^ is impossible without the vibra- 

tion of the air ; that of seeing is impossible without the 

presence of light. Sight and Tight, hearing and sound, are 

^inseparable, that the one could not be without the other. 

'Vithout light the eye could not see, without an eye, there 

^^d be an eternal night. And if there were no ear, the 

WKjks might continue to murmur, the waving trees to 

fnstle their branches, the winds to roar, but to earthly 

oeings nature would be silent as the grave. Nor can man 

avoid admitting a sensation, when the element that excites 

' t^K "^T *^ organ. As we cannot have a sensation 

^. '^7 ""'®»8 it falls upon the eye, so we must have it, 

lT« > • ^^ *^ affected by it. We cannot taste salt un- 

c^tBctZtT i5^^ tongue, but when once it is brought in 

as Hs 8D^'a *^ tongue, we must have such a sensation, 
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once had a sensation, we may have perceptions of the 
objects of sensation, and these perceraons are possiUa 
without the presence of the objects. This appears from 
the fact that one, who in the latter part of his life becomes 
blind, may have perceptions of all he once saw. T^t per- 
ceptions are impossible without preyious sensations, for 
one bom blind can have no pAerception of color or form. 
Another distinction between sensation and perception is 
this. Sensation always exists" in an oi^gan; perception 
not When I hear a nne melody for the first time, I have 
a senseOion of it ; but when afterwards, without hearing it, 
' it doats in my mind, I have a j^erceptioti of it. Or when I 
experience hunger, I may have a perception of food, 
though it be not present, but when I eat, 1 have a sensa- 
tion of it The animal has perceptions as well as man* 
The hunter's dog dreams, and pursues in his dream the 
hare or the staff. The dog, when near to his master, has 
a sensation (^ nim by scent, or siffht ; but when seeking 
him for days in succession, he can have only a perception 
of him. The animal is confined vrithin the sphere of sen- 
sation and perception, and as its sensations are limited to 
its natural wants, so must be its perceptions. But the per- 
ceptions of man are as much more numerous and accurate, 
as his sensations are more various and acute. And in ad- 
dition to sensations and perceptions, he has what the ani« 
mal has not, and which we may express by the term 
apperceptions, or thought. 

As the animal is separated by sensation from the plant, 
so man is elevated by apperception above the animal 
Perception and apperception differ vridely. The objects 
of perception are always such as are single and met with 
in a certain place and time. The eagle, that builds his 
nest on a high rock, has not the least idea of the nature of 
the stone on which his nest is placed, nor of the region in 
which it stands, but he carries with him the imaffe of this 
single rock, as it stands in a particular place, and noticing 
no resemblance between it and other rocks, herwould find 

- - - -^igitizeei by V 



iimoDucnair*' 19 

• 
flMn dkidoguitbes between his perceplioikf and the objeett 
perceived ; end 9gain, that he clasrifies nature and its pro- 
auctions, by discovering onion in the greatest variety, as 
when he says: these bushes are rose-bushes ; and by dis- 
tiwikAing one class firom another, as pears from apples, 
and these from peaches. Tins the animal can never do. 
It sees, it perceives the grass, but it never arranges it ac- 
cording to its botanical classes. The dog univenally will 
Dursoe the hare, and it UMQr seem that he does so, be^^ause . 
ke knov^ this class of animals, and Astinguishes between 
it and others ; but the truth is, that all hai^ being exactly 
alilie in sise, form, and scent, will produce the same sensa- 
tkxw in the dog, ud these will always set him in motion. 
This then is the broad difference, the chasm between man 
and the animal : the former can tMnkf the latter cannot, 
for it is ^lAae adscr^tus. It lives, but acquires no expe- 
rienoe ; it eats its food daily, but never knows what tnis 
food is. Some indeed have gone so far as to say, that 
animak not only judge, but draw conclusions from causes 
to effects. To dniw ccmclusions is the hi^st power of 
human reason, and if they could do this, they wouki be 
able to ihinkj and to toill like man, and to have appercep- 
tions like him. If animals had the power of thinkmg, and 
could not express their thoughts by language, but only by 
barking, like tl^ dog Berganza in Hoffman's novel, they 
would be worse off than Shakspeare's Lavinia, who had 
lost both tonffue and arms, and while full of the deepest 
emotions and an ardent desire to express them, was unable 
to commimicate any thing, either by language or smis : or 
than Saintine's ^Ls mumer whose breast was surcharged 
with a poetical spirit, the productions of which, in his opi« 
nion, would have surpassed those of Dante and Ariosto, 
and vet he had to be mute. But the fact is, that men who 
ascribe these high and noble powers to brutes, generally 
speaking, do pot know what thinking is, or what is to be 
understood by judging and drawing conclusions. Anidials 
have no idea of power, of capacities, of eneroy, of pro- 
portions, of beauty, of truth, and consequentfy none of 
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we arrive at conelasions is -simply this. We hare three 
thoughts ; each differs from the other, and each is included 
within a certain limit But white all differ, one is capable 
of uniting the two others, and of removhig this difference. 
Thus two thoughts are reduced to one class by a tllird one 
connecting them. To make use of an example frequently 
adduced, the dog once whipped, fears as soon as he sees 
his master take the cane with which he has been beaten 
on a former occasion. The caiie is one thing, the master's 
intention another, and the pain proceeding from the whip- 
ping, a third. Now it would be foolish in the extreme, to 
say, that the dog connects the idea of pain with the cane 
by the intention of the master. He has but a confused 
impression, and without any conclusions or judgments, he 
darkly connects things as they formerly were connected, 
and anticipates consequences, without being conscious of 
such a connection, or without having any thing like an idea 
of cause and consequence. Hunters, it is true, tell many 
anecdotes about the acuteness and ingenuity of animals, as 
do sailors also voyaging to distant countries. The fact, 
however, is, that unless their game were bound by the in- 
variable laws of instinct in all its actions, unless one fox 
would dig its hole as the other, and all stags would go to 
the water, and seek food at regular hours,- and live in cer- 
tain places at different seasons, the hunters would not be 
able to entrap them. 

Animals, finally, cannot have any emotions ; neither joy 
nor grief, neither hope nor fear. The external expressions 
of these emotions are tDeeping and laughing^ neither of 
which has as yet been observed in animals. We indeed 
all remember from Homer's Iliad, that when the noble 
Patroclus, alone and at a distance from his true friend 
Achilles, fell by the hands of the Trojans, his horses shed 
big tears and refused to obey, because they missed the well 
known voice of their beloved master. But these tears be- 
long to poetry ; they are the tears which Homer himself 
wept at the death of the hero his fancy had created. So 
poetry attributes innocence to the lily, because it is of the 
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tiine she feeb this noble emotion. What is joy in man* 
nrincing firom a feeUng that connects itself with some 
thought, in animals, is but a physical sensation or bodily 
pleasure, the agreeable re-action of the muscles against 
some external mfluence, the satisfaction of some want. 
And so what is grirf in man, is but a physical pain, or suf- 
fering in the anmiaL The do^, that lays himself upon the 
grave of his master and remams there until he dies, does 
> M> not from deliberation and free choice, but beinff forced 
by the chain of habit, wUch he is unable to break Nor 
do anunak /ear or Aqpe, for neither the fbture nor the past 
is known to them. A dark anxie^ idiidi they do not un- 
derstand, a confused uiticipation, is all of which they are 
•«»ceptib)e. 
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CHAPTER II. 



§ 1. LIF£. 

It is not my intention^ in this Chapter, to show what 
Kfe is in itself, but only- to exhibit some of its most striking 
phenomena, and the different stages of its general develop* 
ment throughout nature. Thus only can we gain a clear 
idea of the rank occupied by man among animated beings. 

Of Life in general. 

In the following three i>oints, the living differs from the 
dead or lifeless, the organic from the inorganic. 

1. Whatever is alive, must be a union, a totality of many 
organs or members, and so united with them, that they 
cannot be separated from each other, nor from the whole, 
without being destroyed. The crystal, however transpa- 
rent and beautiful, and regular in its form, is not alive, 
for it is not an individual being, nor a whole, whose parts 
are organs or members; it is not organized at all. The 
many forms of the crystal are not indeed produced by a 
power foreign to its matter, not by an external contri- 
vance, but by a plastic power, which, resting in its matter, 
always calls form the same symmetrical forms according 
to eternal laws, whenever the conditions under which it 
can be active are present But the organization of the 
whole into parts, as for example, that of the plant into 
trunk and branches, bei^ wantii^, we should hesitate to 
call the crystal alive. Every one of its qualities is con- 
tained in each particle of the mineral, sand though there 
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oflioe ; but the smallest piece of the mineral is as perfect 
OS the whole. The plant, on the other hand, is a whole, 
that contains and supports all its parts. These parts are 
not merely comiected as the links of a chain, which cannot 
support itself, but must be supported by the nail in the wall ; 
they ^row forth from and depend on each other, and on 
the life of the whole. Roots, trunks, branches, tvrigs, 
leaves, blossoms and fruits, all differ from each other ; each 
has a peculiar office ; each assists and promotes the life of 
the whole ; and while the one depends on the other, all 
depend on die individual, whose organs they are. The 
leaf torn from the branch, loses its freshness, its sap, its co- 
lor, and withers. The branch, hanging only by a few 
fibres to the trunk, is no longer a part of the tree. One 
of the characteristics, therefore, of life, is that its parts do 
not merely cohere externally and mechanically, like those 
of a machine, but are inseparably connected by concres- 
cence or a common growth, so that they cannot be divided 
without mutual ruin. The iron, divided into small parti- 
cles or atoms by the file, still remains iron. The parts of 
a house, as they are heterogenous and only collected from 
the different portions of nature, and then put together, so 
they will remain what they are, stone, timber, mortar, 
and glass, though they should be taken apart and applied 
to another building. But the trunk severed from the root, 
is (tead ; the hand, lopped from the arm, grows black and 
decays. 

2. The second characteristic of life is the continued 
process by which, whatever lives, preserves itself. As no 
living being begins to be by external union, i. e. by a mere 
mechanical composition of its parts, but grows forth from 
a spontaneous coalescence, so it cannot be supported and 
upheld by a foreign power, but must preserve itself by its 
own vitality. The chemist may have all the elements of 
which a plant consists, and yet it will be wholly out of his 
power to produce the plant, or that vital tie that keeps 
the parts t<^ether in the form of a plant The parts of 
which the machine consists were in existence before the 
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dual produces all its parts hy a power withm itself, and by 
tUs power it also preserves itself. In regard to this self* 
preserration, however, a great difference appears in the 
d^rent animated beings. The |dant b^ its roots absorbs 
those elements which are con^nial to its nature ; it may 
therefore be said to eat and dnnk, to preserve itself. But 
the activity of the plant is purely extemaL It does not 
preserve an oi^ganLnn that may be said to have finished 
ffrovnng, but by assimflaticm every spring, it produces new 
Smbs, leaves, and blossoms. It grows as long ds it lives, 
and yet every new limb is but a repetition of the oriffinal 
trunk, as are the new leaves of the old. The animiJ, on 
the other hand, reaches a pmnt, where all its members 
are complete and fuU-grown, and at this stage it preserves 
its organism by nutriment In the animal, one limb dif- 
fers from the other, the nose from the mouth, the eyes 
from the ear, the less from the body ; but they do not 
grow in succession, like the branches of the plant, but con- 
temporaneously. Hence it is that the life of the plant is 
merely external ; it presses constantly to the surface, and 
exhibitsitself in color, bark, fragrance, fruit and seed. And 
as its life, so its self-preservation is external, not felt by it 
The life of the animal is more .internal* h feels itself, and 
feels a pleasure in preserving its life. 

3. A third characteristic of life is, that form and matter, 
which constitute a living being, are not brought together 
externally, so that the matter somewhere exists, and the 
form is given it by an external pov^er. This is the case 
in art ^he marble exists long before the artist impresses 
the picture of his imagination upon it So this picture 
exists in the mind of the artist before lus chisel carves the 
stone. But it is otherwise in a living being. This grows 
forth from an invisible power, according to certain, un- 
changeable laws. This power on the one hand materiali- 
zes, attracts matter, assumes volume, produces fibres, 
roots, bark, branches or nerves, muscles, sinews, bones, 
&c. ; on the other it is plastic,, giving form to the matter. 
It is however only one power, that acts under two different 
forms, so that while it assumes volume, it at the same time 
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to 8ay» that ia a living being the matter does not precede 
ki form. The air we exhale, is no longer what it was 
' wheu we inhaled it ; the light absorbed by the plant is 
changed into color, and consequently does not exist in it 
as pure light ; and this chan^ begins when the element 
is received by the plant. The wormwood, the rosebush, 
the tube-rose, may all of them stand on the same soil, re- 
€^e the same moisture, the same atmosphere, and the 
same degree of heat, and consequently live on the same 
elements ; yet ihe different taste and medical power of 
J their sap, the different color of their leaves, the different 

j iragrance of their flowers, sufficiently show, that while the 

1 same elements enter into their nature, they do not remain 

I the same, but are changed and peculiarly modified by the 

form under which they enter it. Though the elements as 
j such precede the plant, they become elements of the plant 

* only by that plastic power, which in converting them into 

constituent parts of the plant gives them at the same time 
form. The light flows into the eye of the mole no less 
than into that of the eagle, but it exists in the one as it 
, does not in the other ; there is a specific difference be- 

tween the contents of the eye of the eagle and that of the 
mole. 
I From these remarks it must be manifest, that the vari- 

ous forms of life do not proceed from dead matter, nor 
from chance or any blind impulse, but that they are fashion- 
ed by a plastic power placed in matter by the divine will, 
and that this is the power which upholds the species and 
individuals, and universallv produces the same forms ac- 
cording to the same unchangeable laws. This power, 
then, is the very soul of life, and the question is, Wliat can 
voe know concerning it 1 



I 
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$2. Of TQB |ii,ASTIC POWER, OR THE PRIKCIPLB 
O^ ALL INDIVIDUAL Mp^a - ^v^OOgK 
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gprotttft axid 9ggB in the water and on the continenty on the 
8oU and in the air. Each new bemg bean the form of the 
Bpeciea to which it belongs, and though favorable or un- 
favorable influences may render this form more or less 
perfect, no external power can change its specific charac- 
ter. FVom the seed universally will proceed the form of 
the plant from which the seed was producedi and leaves 
and branches, roots and trunk, blossom and fruit, may be 
anticipated with all certainty. Considering all this, we 
must admit that there is a type, which precedes the open- 
ing and ffrowing being, and which fashions it with so un- 
changeable a necessity, that the individuals of any species 
have continued substantially the same in size and form, in 
nature and qualities, ever since the creation of the world. 
This cannot he owing to accidental circumstances ; nor 
can form emerge from chaotic matter, nor life from death, 
nor light from darkness, nor the organic from die inorganic 
The theory of Thales, therefore, who made water the 
mother of all life, or the Aristotelian hypothesis of a ^• 
neratio ae^voca in opposition to a generdtio sexualiSf 
could no longer stand, even if Redi's experiments had been 
less decisive. This hypothesis considered matter as pos- 
sessed of power to produce the various forms of life. We 
see worms and insects generated in decaying flesh ; mush- 
rooms and other plants make their appearance in the dif- 
ferent portions of the earth, wherever soil and climate 
are favorable to them. Certain plants are always found 
around salt springs and nowhere else ; the pinuspumUis is 
met with on the top of the Silesian mountains, and again 
on the Carpathian; how, it has been asked, could these 
plants be round so uniformly under the same circum-. 
stances, if the same qualities of matter did not always 
produce the same forms of Hfe 7 So we discover, in the 
intestines of animals, worms which differ specifically ac- 
cording to the different parts in which they are found, so 
that they cannot have been generated by such as might 
have been swallowed in water. Thus the theory. Redi, 
however, by his simple yet ingenious experiment, com- 
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tbird he left open. Upon examining all of them, he dis- 
oovered that the one left open was filled with iDaects, the 
second, coyered with paper, exhibited but a few, and the 
third none at aH. But suppose insects might originate 
from matter, could the laiger animals, the horse ami the 
stag, the xebra and cameleopard, and above aU, man, ori- 
gim^ in die same way? And if they could, by what 
power of matter? 

From the time of itedi, the proverb of the celebrated 
Harvey, that every being orismates from seed or eggs, 
4^mne animal ex oeo, became daily more acceptable : yet 
* whether I examine with the microscope the germ in the 
acOrn, or whether I view the oak of a hund^ years, I 
ara equally far from its origin.' The seed is ah^ady the 
product of a pkstic power, which formed it, as it must 

trodiice the form that shall grow forth from the seed, 
'he Greek auestionr^whether the egg was before the hen 
or the ben m(»« the egg, must likewise present itself. 
The ege is the chicken in possibly, and the chicken is the 
reaUz^ possibility which was contained in the egg. 

At length all the different and many hypotheses on the 
origin of individual life, gave veay to that which was call^ 
the theory of invdution, or theoria prefarmationis. This 
asserted that all forms exist from the beginnmg of the 
worid, only infinitely small, all of them preformed, the one 
included in the other, and many millions of germs in one. 
Growth is nothing else than evohition or eidargement of 
these preformed germs. This theory was supported by 
many strange ai^guments ; but however well supported it 
might have been, it transferred the difliculty in question 
only from one place to another. For v^rhether I view the 
tree in its full size or in its infinitely small preformation, 
here as well as there I see it already formed, and must ask, 
whence these forms ? When we, however carefolly, and 
by the most accurate instruments, examine the egg of a 
butterfly, we cannot discover any thinff except a white 
fluid, whjch is of the same color and substance in all its 
parts, and fills a small, round, simple cover. Nothing can 
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of its limbs and many eyes. And yet the possibility of 
producing all of them, slumbers in the egg, and no sooner 
is it exposed to the necessary and favorable conditions, 
than an invisible power vnll develop member after mem- 
ber in this simple and identical fluid. 

The celebrated Blumenbach, who for a long time had 
taught this theory of involution, was accidentally led to 
discover its fallacy, and to start one which will be found 
of much greater importance to our subject than any former 
one. While spending a part of a vacation in the country, 
he met with a green armpolypous in a rivulet. He mut{« 
lated it repeatedly, and whenever he cut ofi" a part, the 
whole animal would become thin for a time, and an effort 
to reproduce the lost part became evident. On the second 
or third day, tails, arms, and other mutilated parts were fully 
grown again. Soon after, he had to attend upon a man, 
from one of whose limbs had to be cut a large portion of 
flesh ; the wound soon healed, and the system directly 
showed a tendency to cover the cavity. When these phe- 
nomena were brought in connection with others, — ^for 
example, that the feelers of snails, when cut off, or the 
limbs of spiders, when lost, are soon restored again, — ^it 
could not but strike him, that all living beings carry in 
themselves a plastic power, from which not only they' 
themselves proceed, but which has a tendency to produce 
and preserve those forms which are essential to them. 

The correctness of this view may be perceived even in 
the vegetable kingdom ; for it is not the germ in the seed, 
from which the plant originates. This germ is already of 
a visible and decided form, the result of the flower. In 
the flower we may discover a whitish, globular fluid, 
which as the flower unfolds itself, and finally fades away, 
becomes more solid, and when ripe, is thrown off from the 
mother-plant as seed. In this seed is contained the germ, 
the first formation of the future plant, as roots and leaves 
may be considered the second and third formations. 
Whence then is the germ ? It is the product of a plastic 
power, which is the principle of individual life and its 
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ike flower for the litlit of the sun, and ti^ch will confine 
tiie form of each indmdual to its species, so that the seed 
(^the pidm-tree will never grow up and become an oak- 
tree, nor the acorn grow up a palm-tree. 

This plastic power re^ns whererer there is life: 
whether it be an the depths of the ocean, where it worb 
secretly and imsemi, or m the cavities of the elurth, where 
it mysteriovslT forms the salamander and dragon, or in 
the bod and blossoms of the plants which it cbthes with 
beauty, or in the sensations and perceptions of animah, 
in which the light of intellect seems to dawn« It can no 
more be seen with the eye» than any other power. But 
as we conclude from eflects as to causes, so we coticlude 
here from the products as to the power that produces 
tbem. These products are the ^orm^ of individnd life, 
and consequently we must admit a plastic power, which 
produces them. To the thinking and observing man, its 
existence is no less certain than the sound that falls upon 
his ear, or the dazzling light that is reflected upon his eyes. 
The necessity of admitting and knowing this plastic power, 
will appear more fully when we consider separately the 
principal phenomena that cannot be explained without it. 
They are, 

First, a Iwing iHkoiim. When we compare the different 
possible motions witif each other, we cannot but acknow- 
ledge a great difference between them as to their cause. 
The merely mechanical motion, that like the ball rolUng 
from place to place, changes only its locality^ is univer^ 
sally caused by a power not contained in the object in 
motion, but by one that is external to it. The ball on the 
billiard table, struck by the rod, will roll on until the im* 
pulse given it has exhausted itself. The arrow, shot from 
the boWj is set in motion by a power which doe* not rest 
in it, and which gives it the direction it takes. All me- 
chanical motion so wholly depends on an external cause, 
that where it ceases, it must likewise stop. The cannon 
ball, discharged into the air, cannot continue to rise, ad 
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in the other, what is wanting in itself. Iron filings aiKl 
vitriolic acid, put together, will afiect and set each other 
into motion, the result of which will be the production of 
a third body. Mechanical motion leaves a body as it 
found it, but chemical motion effects an entire change. 
Again, when we see the seed of a plant, sown in a favora- 
ble soil, and exposed to the light, swell and move, the mo- 
tion, though dependent on proper conditions, is not caused 
by a power without, but by one within the seed, and the 
I effect is not a new chemical combination, but a living 
body, growing out from within. We may observe the 
same, when we compare the motion of an infusorium with 
any other merely mechanical loco-motion. The lowest 
class of animals, which are so small that five thousand 
millions may live in one drop of water, and that can only 
be rendered visible by a microscope, magnifying one hun- 
dred times, which indeed have only become known since 
the invention of Leuwenhoek's microscope and may be 
produced by pouring water upon decaying substances (in- 
funderCf ir^asorium), are called infusoria. They are, acr 
cording to natural historians, mere living points, atoms 
that eat and drink, but have no organized bodies. And 
yet these living atoms have a motion of their own. The 
feather, that floats in the air, the dus( that is raised by the 
attraction of light, the piece of wood that swims down the 
river, are all carried and moved by the elements, in which 
they are: but these little, living animals, move with or 
against the current, and in whatever direction they choose. 
Their motions, therefore, depend not on any thing exter- 
nal, but on a power within themselves, strong enough to 
resist the current of the air. 

Secondly, a separation of the living being front the efo- 
merU in which it is horn. The drop of water that flows 
along in a river, is not separated in any way from the 
element of which it forms a part. The single ^rain of 
sand is separated from all other grains, but it is not sepa- 
rated by Its own innate power, for it is not alive. When, 
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aeoretly-working power, causing the fluid — ^whicb ori^- 
Dally is a part of the plants and m as close a contact with 
it as a drop of water with its yolume, — to separate itself 
and constitute a being of its own. This is the case with 
\hepunctum salieiis in the animal, and with all living be- 
in^ throufffaout nature. All commence in such a sunple 
activity, aU begin to move, and to grow forth from it and 
receive memj^ers and form by it Through it, the being 
that is active, is active in reference to itself. Whatever 
has an existence of its own must be active, and it must be 
so either with reference to itself or to something else. An 
example may illustrate this : when the blacksmith suffers, 
instead of the iron, merely its shadow to fall ui>on the an- 
vil, and strikes it with his hammer, the shadow cannot be 
affected, because it has no existence of its own, its motions, 
and its whole shadowy, lifeless appearance depending on 
the iron. But when instead of tne shadow, the iron is 

E laced upon the anvil, it will stretch itself out under the 
eavy strokes of the hanmier. It is active, yet not for it- 
self, but only for the hammer. The sun, that shines upon 
the sand and heats it, is active, yet not for itself, but for 
something else ; the sand, that is heated and perhaps con- 
verted into glass, is active likewise, but not for itself 
either, but for some other purposes. The germ, on the 
other hand, that under the mild influence of sweet mois- 
ture and of a genial warmth, begins to move, to swell, to 
break the cover and to sprout, is not active for any thing 
else, but for itself; for the result of its activity is its for- 
mation as a plant. As such it preserves itself, breathes, 
eats and drinks with its roots and leaves. By the simple 
activity in question, therefore, a living being begins to 
exist as an individual ; as such it is related to itself in all 
its parts ; branches and twigs, roots and trunk, are all of 
them related to each other, and their union is the plant or 
the individual life, whose organs they are. 

Thirdly, a specijk firrm. This originally simple power 
or activity, contains the possibility of producing sucH 
forms, as the prototype of a genus necessarily demands- 
When we observe an egg, from which the future young is 
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point is seen ; loon the heart beffins to have pukatioii : 
the blood to become red ; the head makes its appearance ; 
eyes, mouth, and members shoot forth. Limbs, as yet 
slender as the threads of a cobweb, wings, toes, and feet 
become risible. The being in a state of formation, already 
sleeps and wakes, moves and rests. It seeks light, and 
without assistance opens the shell Is here no form-giT-^ 
ing power 7 Must not this power have in itself the type 
of the formation which it is to produce, and is it not Cor- 
rect therefore to say, that it contains the possibility of 
producing specific forms ? This possibility is not a mere 
fiction of our fancy, it is a physical possibility, that when 
all the conditions are present, must pass over into reality. 
As the forms, proceeding from the possibility, cannot be 
accidental, but must all of them represent their prototype, 
or the image which seems to slumber in that originally 
simple activity, this possibility or plastic power ha^ been 
called nisus formativta. By nisus is indicated the tenden- 
cy of a power to effect a certain, definite object By ^br- 
mativus is to be understood the quaUty of the object, its 
form and whole organism. There is no such tendency in 
lines, to form a circle or a triangle, but there is one in the 
acorn, when sown, to form an oak-tree. 

It is the same power too, that forms the being, which 
preserves it No sooner is the young bom, than all the 
functions of this power are in operation. The mouth 
opens itself, the lungs breathe, the stomach digests, and 
the lips seek their food. Leaves fall every autumn, but 
every q)ring adorns the trees with new ones. It is this 
power that causes a wound to heal, and that in inferior 
animals, restores lost limbs. Not the individual only, how- 
ever, is thus preserved by it — for sooner or later it must 
decay — ^but after it has fully formed and matured the in- 
dividual, it takes care by it oi the genus, and becomes a 
tendency of propagation. The period, when it takes this 
difl[erent direction, is indicated exteriudly. The muscles 
swell rounder and fuller, the face blooms, and vigor and 
feeUng of a youthful freshness is spread through the 
whole body. 
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tlie motions of the organs, and the use to be made of them. 
It causes the sap to rise and to sink in the plant, the 
branches to extend themselves towards the U^ht, the roots 
to move from the centre towards the nourishing moisture, 
and the leaves to expand and contract in proportion as 
the cellular textures are filled with juice. So the stamina 
of many plants move of their own accord, as soon as they 
are formed ; the cups of others close when the sun sets, 
as those of many tulips ; otl^ers shut their leaves when a 
storm threatens, as the Scotch sycamore, and others again 
sink into the water when the sun sinks, and re-appear 
wben it rises, as the lotos. The light may act here by 
way of excitement, but cannot act as the sole cause ; and 
as plants have no sensations and perceptions, these mo- 
tions must be attributed to the plastic power, as the mo- 
tions in the hps of the new-bom child proceed from it 

More instructive, and more to our purpose, however, 
are some phenomena, which we observe exclusively in the 
animal world. Here all the productions of the plastic 
power are more perfect and more regular. They are 
more perfect; for if we compare the most beautiful 
flower with the eye the latter vnll strike us at once as 
being infinitely more artistical and complete. They are 
more regular ; for the animal has but two lunss, but two 
eyes, but two ears, while the plant has thousands of leaves, 
and buds, and flowers. The more nearly animals are al- 
lied to the vegetable world, the greater will be the num- 
ber of their limbs ; some reptiles have more than one hun- 
dred feet ; — yet the number of limbs in any is no longer 
left indefinite, as in the plant, but determined by the 
q>ecie8. The more animals approach man or the sphere 
of reason, the more perfect their forms, and the less nume- 
rous their limbs. 

And as this power in animals becomes more perfect 
^ '^gular, so it assumes a higher character. When we 
see the vine seek veith its tendrils the large tree, and when 
we see them wind themselves around it we at once attrfe 
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ocean, or wl^en we see ducks hatched by a hen, not {» 
tening to her clucking, phinge into the water, and widi- 
out having learned to swim, ei^oy this element with in* 
nate skill, or when we see the ox select two hundred and 
seyenty-six herbs for his food, but universal^ shun two 
hundred and eighteen, though he never studied botany. 
The sphex fabuwsa^ before laying her ^gs, hollows out a 
little cell for every <Hie ; Aen fetches ralf-kiUed spiders, 
drags one into each cell, and lays her e^ on tl^m, so 
that the future young ones may not want lor food. The 
mining spider digs a channel into the earth, about two 
feet cfeep, and doses it very artificially by a traiMloor. 
This door is round, formed of different layers ot earth, 
which are held together by threads ; its outside as rough, 
but the inside smtKith and lined with a thick texture, from 
the upper part of which, threads run to the surface oi ^ 
channel, so that the door hangs on a string, and falb by 
its own weuht into a fold as accurately as if the whob 
had been emcted by mathematical skiU. This door the 
spider has the i^tU to keep ^ut by its bodily exertions, 
when an enemy tries to <^n it. When we see such phe» 
nomena, we must adAnit a far higher asency Aan thtt 
which works and lives in plants, aixL this higher agenqr ii 
instincL 



§3. iNsmrcT. 

What comparative anatomy is for the study of the ana- 
tomy of man, that, instinct and an investigation of its na- 
ture is for the study of Mental Philosophy. Within its 
sphere we discover phenomena that are ftill of design and 
calculation, and analogous to those of reason, and j^et rea- 
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hBj Ibe different omns of maiit to compare them with 
those uf aninmlg. He must trace them rrom their first 
iiidicatioiis in the lower classes of animals, through all their 
diflbrent gradations up to man. Thus may he discover 
the importuice of each part, by perceiving what degree 
of liffht or hearing those parts of tne eye or the ear anord, 
which are met wiUi in animals that have not those organs 
perfectly formed. There are animals that consist of a sin- 
gle organ, wiuch, while in its connection with a compli- 
cated organism in man, it is subordinate to higher ones, is 
the only one in them or at least prevails over the few 
others that diey may possess. In viewing such a being, 
we may see what kind of life a single organ is capable of 
producmg, and what its share mustl>e in the constitution 
of man. So we know, that in muscles and snails, the liver 
and heart alone are fully formed ; in many insects the 
wind-pipe ; in others the lunffs ; in the polypous the sto- 
mach; m infusoria the gut. Nature contains all the parts 
of man, but not as man has them. In the lowest animals, 
single parts are sufficient to form the whole being ; more 
of them become united at the higher stages of animal life, 
until finally all appear well-proportionedin man, the tree, 
whose leaves are scattered throughout nature ; and as a 
machine can be known only when its parts are viewed 
singly, so man can be understood only, when we are ac- 
quainted with the inferior tribes in nature, which present 
to our mspection the different parts composing his system. 
Thus it is likewise with the psychological life of man. In 
viewing the nature of instinct we may see what kind of 
mental life sensation and perception, independent of reason 
and will, are able to produce, and thus we may learn how 
to value reason and will as we should. It is not the iden- 
tity, but the difference, not the sameness but comparison, 
from which we may learn most, and whenever in a science 
we have^gained a prominent point adapted to exhibit these 
dfierences, it will be well for us to pliuse for a moment 
over it. Such points are for science, what mountains ar^'^ 
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more concerning Psychology, than any other portion of 
human science. 

The different general phenomena of instinct have been 
arranged by the celebrated Reimarus,in no less than^iSy- 
eigkt different classes. It will be sufficient for the present 
purpose, to mention only a few. Animals, from the time 
of their birth, move with perfect skill from one place to 
another, and use all their limbs in a perfectly correct man- 
ner, and for the right purpose, without having received in- 
struction. So the squirrel uses its fore-paws at once pro- 
]>er]y ; so the fish swims without teaching. Amphibious 
animaJs will move from one element into the other ; and 
birds, insects, fishes, and even quadrupeds will seek, and 
unerringly find, distant countries, in order to enjoy the de- 
gree of heat or cold favorable to their constitutions. Other 
animals bury themselves when winter approaches. J^ 
animals select their food not pnly skillfully, but also seek it 
in the proper places, at the proper season, and at the pro- 
per time, by day or night ; many are extremely cunning 
m catching their prey, and in lajdng up provision for in- 
clement seasons ; others know how to heal their wounds, 
how to erect dwellings for themselves, how to defend 
themselves from their enemies either by houses, as the 
beaver, or by regular wars, as some species of ants. All 
these phenomena of instinct, however, may be reduced to 
three great classes, one of which will comprehend all those 
that have reference to the nutrition, another those referring 
to the motion, and the third, those relating to the propaga- 
tion of animals, for the end of all instinct is the preserva- 
tion of the individual and of the race. 

Instinct pre^supposes, what is not found in the sphere of 
vegetation, sensation and perception ; and while the plastic 
power of the vegetable kingdom extends also to the ani- 
mal, instinct is confined to such beings as can feel. The 
plant grows and ripens, but it would be improper to say, 
except poetically, that it sleeps, or that it is fatigued, hun- 
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speak but metaphorically of the sleep of plants. For as 
tney are never awake, so they cannot properly be said to 
sleep. But hunger and thirst, a tendency for motion 
and rest, and for the propagation of the race, are the pe- 
culiar phenomena of Instinct, which we shall now inves- 
t^te. 

It is natural to every living being to sustain itself by 
food. But neither man nor animals would think of taking 
nourishment, did not the system and operation of digestion 
force them to do so. When by exercise or atmospheric 
influence, digestion is regularly promoted, the stomach will 
become empty, and the gaslric juice will gather. , The 
power of this juice will seek something to act upon, and 
finding no food, it will attack the coats of the stomach. 
If no food is administered, the stomach vrill make an at- 
tempt by contractions to remove this juice, and not suc- 
ceeding in this, de€ah is inevitable. It is the nature of 
instinct, — Ist, To feel the pain thus caused by the activity 
of this gastric juice, and to feel the danger of destruction. 
This feeling itself is of course painful, and is generally 
called hunger. — ^2d, Instinct, as huneer, will impel the am- 
mal to attack the world around and seek for food. This 
appears already from the connection of hunger and an 
irresistible tendency to motion. The horse stamps when 
hungry, and were it not chained, it would go in search of 
food. The boa constrictor is constantly active when in 
want of food, but as soon as its hunger is satisfied, it lies 
slu^ishly down and may be chased by a child. — 3d, In- 
stinct will direct the animal to its proper food, and no 
sooner is this perceived by the particular sense that pre- 
vails in the animal and stands in the service of instinct, 
than a prophetic feeling of pleasure will at once induce 
the animal to seize upon it. Hence it is, that the sheep, 
without choice or consideration, will select salt from 
amongst arsenic, which would be impossible to man. In- 
stinct then is, on the one hand, a feelings of want, and on 
the other, a feeling of the sympathy existing between this 
want, and the objects by which it is to be satisfied. This 
svmnsitkv 4»yrrkvaaat%a itaAlf in thtu Animal hv ail internal 



M INTRODUCTION. 

no reflectioa is required to distinguiflh one herb from 
another. 

If it were necessary to illustrate the nature of instinct, 
a nui]dt>er of examples might be given. Analogous to it is 
the attractive power in the- magnet, which from amopg 
many thousand grains of different substances, attracts none 
but iron filings. The root absorbs only certain elements 
of the soil, and excludes others, as appears from the fac^ 
that plants set in an unfavourable soil wither. So we see 
animals of imperfect formations, confined to one nngle 
food, which they select from amon^ many different mate- 
rials. The fact, however, that insUnct pre-supposes feel- 
ing, sensation, and perception, raises it above the power in 
the magnet, and gives it a h^her character than that of 
the root which al&^ seeks and finds its nourishment And 
how can it be supposed that instinct is rather an intelligent 
power, than that it is a sympathy between the whole nar 
ture of the animal and the objects which are congenial to 
it ? Especially when we consider that the ox eats two 
hundred and seventv-six herbs, but rejects two hundred 
and eighteen ; that the goat finds four hundred and forty- 
nine palatable, but feels averse to one hundred and twentv- 
six ; the sheep, three hundred and eighty-seven, not touch- 
ing one hundred and forty-one ; the horse, two hundred 
and sixty-two, leaving two hundred and twelve untasted. 
When we consider, too, that ^y not only distinguish dif- 
ferent herbs, but that virith the same readiness they disco- 
ver their food, though it should be under ground. The 
reindeer lays itself down, scrapes away the deep snow 
with its horn, and its fore-feet, and finds its aliment. Do 
these animals do so from a knowledge of these herbs, and 
of the locality favorable to their growth, or from a sym- 
pathetic relation between themselves and their food ? Ani- 
mals are certainly not mere machines, as Descartes main- 
tained, but neither are they thhfikiM beinffs, as many sen- 
sualists would like us to believe. Their life is confined to 
sensation and Derceotion.and all their aoUp^lYy'l^^'^^'^®^^ ^^^^ 
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§4. ON THE IKOENVHT OF AKIMALfl. 

I hope, however, to throw still more light upon this in* 
^resting topic, by considering some productions of ani« 
mab which seem to manifest ingenuity. Of this kind, are 
ill those that on the one hand, answer as means for a cer- 
t^fi purpose ; for eiCample, the web, by which the spider 
etiches nis prey, ffies and insects, as slullfuUy as the nsher 
entraps in his net the inhabitants of the rivers. Where- 
ever we perceive an adaptation of means to the end, there 
ire aUow ingenuity to be active. On the other hand, 
(hejr most be something separate from the animal b^ 
which they were produced. The shell of the snail, that 
of the tortoise, and of the armadilla, are very artistlike 
and beantifii], but they are formed by mere excretion, and 
by the influence of tfaie atmosphere, and constituting parts 
of the animals themselves, they do not belong to ti^ class 
of productions of which we speak. We do not think of 
ingenuity when we admire the beautifully cobured wings 
oft^ Mtterfly, or when we delight in viewing the regu- 
kr and beautiAil formations of leaves, of buds and flowers, 
for lilt of them form parts of the beings in which we dis- 
oot«iir them, and are the products of the same plastic 

CWer which formed the animals or plants themselves ; 
t when we see the cell of the bee, the larva of the ca- 
terpilku*, or the nest of the tailor bird, we are at once 
stroek with their i<^enuity. When we examine the cover 
ift which the chrysalis of a caterpillar awaits its future 
transformation, we find it full of design. Some of these 
eoverings have a crown on one end, made of erect and 
stiff threads that form in the inside a smooth and comfort- 
able suifacC) but offer stiff knots and points on the outside, 
so that they easily yield to a pressure from vnthin, but 
nake it dyyfficult to t>e pressed m from without. Here is 
design, here is preparation for a change which the animal 
has to undergo but once in its life, and as we cannot feel 
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strongly forced to do, when we ascertain that this ten- 
dency for artificial productions is not met with in the 
more perfect animals which possess all the senses in con- 
siderable perfection. The elephant does not show a trace 
of it ; the horse, the reindeer, the ibex, the zebra, are not 
possessed of it. But the tortoise, a stupid, sluggish, and 
awkward creature, paddles to the shore, digs with her 
clumsy feet a hole, and after having deposited her eggs in 
it, she covers it, levels it virith the soil, and creeps several 
times over it, so that not a trace of the hole can be disco- 
vered. From this it will appear, that this modification of 
instinct is not found every where in the animal world, 
especially not in that part which by its completeness of 
the senses approaches most nearly the intellect of man, 
and the question offers itself, — ^Where is it met with ? 

It is not found among such animals as maintain a de- 
cided independence of the elements in vrhicfa they live, 
such as have five senses, as the buffalo, the bison ; nor 
again, among such as depend almost wholly on the element 
surrounding them, and are of weak and imperfect organi- 
zation. It is frequently met with among msects that ap- 
pear and disappear with certain plants, or live principally 
on plants ; and among birds and fishes that depend on 
certain seasons, and observe them in their going and 
coming from one region to another. These facts are of 
considerable importance to the question under considera- 
tion. For who does not at once perceive a connexion be- 
tween the plastic power which produces the plant and its 
beautiful formations, and the insect in which this power 
is continued, and through which it indirectly produces 
here, the cell of the bee, and there, the pyramid of the ant 

These remarks m^ aid us in discovering the nature of 
animal ingenuity. The mere plastic power, as it reigns 
in the vegetable kingdom, is entirely external and objec- 
tive in its productions ; through it the seed germinates, 
sprouts, and sends forth the root, stem, and leaf, the bud, 
the flower and the seed ; but from the ^rm to the seed 
all is external, the plant breathing forth its most internal 
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of iofltiDCt are the saflM, the preservation of the individtial 
boDgyaiMlof the race. The plant needs noitriskment, mo- 
tion^ wai r$$tf mApriip&gdt€9 itself by seed or sprouts. The 
muoal is subject to HSd same Grants but with this diflb- 
refice : the roota of file plant absorb moisture, its leaves 
drink the cooling dew and air without becoming in any 
decree conscious of it ; the anin^al feds its wants, and 
jpuded by sensatiofi, it seeks and finds the means by which 
to remove thera« The plant, a mere external &rowth« 
caimot move from its place; the animal is enabled by 
feeling itself, to go in search of its food. Instmct, then, 
noses the ammal as much above the plastic power, as rea- 
son ruses mui aboire instinct. Yet while instinct and 
die plastic power differ, they are contained in each other ; 
instinct coakl not exist for a moment vnthout the plastic 
power and its irresistible tendency to Kve; it is the plas- 
tic power, only modified by feehng. Again, the plastic 
power reigns throughout aU nature ; it is the soul of aU 
life vrithout exception, while instinct is confined to animal 
litfe. 

We have now arrived at the point at which animal in- 
l^eMity must become clear. It is the medium between 
mstinct and plastic power. It is stronger than the latter 
umI weaker than the former. It is external in its produc- 
tioD», Idee the plant, and at the same time feels its wants, 
and separates what it produces, from itself by feeling. 
Its prcnductions are impossible without instinct, and no 
less so vrithout the plastic power ; they are their Joint 
product. 

When the bee, vrithout the least knowledge of flower 
or juice, buries itself in the cup and sucks in the sweet 
nectar, it is filled with feelings of pleasure ; but when it 
builds the cell, its activity resembles that of the plant, for 
it is the plastic power that is active in and through it. 
The cell is external like the flower, but the flower consti- 
tutes part of the plant ; the cell is separate from the bee, 
for tfe bee, feeling itself, vrill not grow to|ether ^th such 
external materials. ^ ''^ ^^ 
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mals is the specif. Now instinct, i. e. feeliittr per- 
ception, and sensation, may either be so strong that the 
plastic power of the element in which the animal lives, is 
not permitted to effect anything in and through it, the 
nervous strength of the animal resists such a tendency — 
the plastic power enters into the animal, but does not 
affect its independence. Or, the instinct,.feeling, indepen- 
dence of the animal may be too weak for the plastic 
power to work through it Or, finally, the animal is 
on the one hand susceptible of resisting the urdimited 
influence of the plastic power, and on the other of receiv- 
ing it into itself, of being penetrated by it, so that when it' 
is active b]^ instinct, this power is permitted to act through 
it and to give form and shape to its productions. Animd 
' ingenuity therij is the measure of independence given to 
tJ^e litue creatures^ and of their dependence on those efe- 
ments in which they principally live. 

Now what can be more comprehensible than animal 
ingenuity ? There are some thoughts that will always re- 
quire thinking to be understood ; and as httle as one per- 
son can digest for another, so httle will it be possible, by 
even the clearest representation, to make such thoughts 
understood by all. But what can be more easily under- 
stood than the skill with which some birds make distant 
journeys ? The element in which the bird lives is the 
air^ and it is so entirely pervaded by this element, that the 
wings and feathers are filled with it, so that even when 
the windpipe is closed up, the bird will still be able to live 
if an opening is made in the bone of the wing, and the 
air thus permitted to communicate itself to the lungs. No 
doubt the changes of the air must be quickly felt, and the 
sympathy between the bird and its element must be very 
strong. When, now the bird, after her young are reared, 
feels a desire to wander because nutriment has become 
scarce, the warmth diminished, and the whole state of the 
atmosphere changed, she will be attracted by the warm 
south wind, and following it, will find her new home. It 
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pcly in the ratable kmgd<»ii, in which the phitic power 
alone rdgns. This power enters the bee, ami by its laws 
the cell is formed 

There are two reasons that make us gaie with so much 
wonder at the productions of animal ingenuity. In the 
first place we discover in them an adaptation of means to 
an end, and whenever we perceive this, we presuppose 
reason and desiffn. And ^ei there is the same adaptation 
of the root to me flower in the plant ; and in perceiving 
it, we feel by no means astonisned, merely because we 
consider the one the product of the plastic power, which 
IS wholly external, and the other that of meditation. In 
the second place, most of us are in the habit of consider- 
ing nature and its manifold powers as a mechconcal whole, 
whose parts have been brought together by some mecha- 
nic, and whose powers exist side by side, without having 
any affinity to, or connexion with each other. But the 
o{^x>site of aU this is the case. Nature is a system, not a 
conglomeration ; alive and active in all its elements and 
atoms, it is filled with powers, from the mechanical, chemi- 
cal, magnetic, and galvanic up to the organic, all of which 
flow invisibly into each other, afiect an^ determine each 
other. Eternal laws dwell in them, and provide thitt 
while these powers receive, and work with and through 
each other, none interferes with the other, or in any de- 
gree changes its nature, but supports and upholds it. 
Thus we have a constant life, powers flow up and down, 
to and fro. The drop of water falling from the cloud is 
shaf>eless, exposed to the cold, it radiates into a beautiful 
flake of white snow. Nothing is isolated ; nothing discon- 
nected ; the air preserves the elasticity of the water no 
less than moisture a proper temperature of the atmosphere. 

It may be instructive to compare these artificial produc- 
tions of animals with the works of human art. The ereat 
contrast between them will show the true nature of the 
former. 

1. Animals are bom not only with the capacity, but with 
the ready skill to produce artificial works. This is mani* 



44 MM-^kODVifttOtU 

knproTin^ them. The q>ider fedi a te&dency to wmt0 
kk web teforcf he hai teen the fliei, to ensnare which ha 
spins the thread. The ant-eater can scarcely yet moTe, 
when his nature already mpels han to prepare the fbanel, 
for the purpose of catchif^ anta tad otl^ insects. To 
say that thev learned this mm Hfaing their parents do the 
same, woakl be contrary to experience. For, as Aristotle 
remarks, if we have three egffs balched by artificod beat^ 
ciM of a bird, one of a dude, and one of a serpent, we 
shall see the young bird try to fly, before its wmgt are 
^wn ; the duck to swim, and the serpent to creep into 
uie earth, before they hare seen any one of their kmd do 
the same. What man does, he must have learned by trial, 
but the caterpillar has only once in his life to nudefrgp a 
transformation, and yet he knows how to spin a covering 

• that will suit hk Aiture state, of which he cannot have the 
least idea. The worit, to be produced, seems to bear a 
prophetic character, for while the larva is stfll of a cyhi^ 
dric form, he weaves a covering fitted to the form of the 
chrysalis, as if he had his future state before his eyes. 
Man is not bom with any ready skill, like the animal ; his 
arm aHows the mere possibility of performing thousands 
of different operations, but this possibility must be exercised 
and developed. Exercise demands boUi time and repeti* 
tion, and produces experience ; but experience is impossi-* 
ble without reason and judgment. Alt the artificial pro* 
ductions of animals are based on instinct ; those of man 
on reason, will, and consciousness, and hence it is that the 
former have reference only to physical wants, but the lat» 
ter to intellectual. 

/ 2. Some animals construct their artificial works of ma- 
terials which thev prepare themselves. The paper wasp 
builds its nest of pasteboard fabricated by its own inge- 
nuity. The celebrated Oken says of it, ^ This pi^tebowl 
not only resembles our pasteboard, but it is reaJly the same ; 
equally as close, white, and strong as man is able to make 
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aar, draws forth from its nipple a moist substance, a kind 
of Tamish, covers itself with it, and bursting this bladder* 
it forms by degrees a diverts bell of it, as large as half a 
pirn's egff ; by a few threads it fSutens it to some solid 
object in the water, its q)ening hanging downward, atkl 
then filling it with air, it may sit in it hefow the water for 
a long time, and watch its prey. So the bee gains honey 
and wax by digestion, and forms its cells of them. A 
fittle bee, called the paper-hanger (antophora arsentato) 
bores perpendicular holes into the euth, and Imes its 
house with pieces of the soft red leaves of flowers, as 
handsomely as persons of wealth cover their rooms with 
carpets. The antq>hora entuncularis builds its very arti- 
ficial nest of leaves' that are cut perfectly round ; it folds 
them into the form of a thimble, and shoves six or seven 
into each other. Man and animals may, however, use 
the same matRriiiK and yet there remains this great diffe- 
rence. The animal uses these substances^ without know- 
ing their quahties, without having the least idea of the 
powers that fit them for the uses to which they apply 
th^m. They do not use them, therefore, from choice or 
consideration, but being directed to them hy instinct. The 
swallow builds its nest of the same materials now, which 
it used in the time of PUny. Man, on the other hand, 
knows the powers of different substances, and their fitness 
for various purposes; he, therefore, selects and jud^s. 
Stones may be good for one, wood for another buUdinff. 
He has works written on the different building materiab, 
and architects must be well acquainted vnth the nature 
of timber and stone, if they deshre their works to be du- 
rable. 

8. Animals produce all their works by their own limbs, for 
they have no instruments. " In ordier to understand the 
works of animals," says the most celebrated natural his- 
torian of our time, the distinguished Oken, " we must 
mow theologians with which they are provided by nature.'* 
How artificial seems to us the preparation of wax ai^ 
aoney; bow many ingenious instruments wouW we have 
to invenund fc^^ ^uch skill would it require to gather 
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with hair, that viewed with a strong kni it refembles a 
piece of moss. The hairs are formed for gathering pollen ; 
the head is a flat triangle, running downward to a poiht $ 
its ftelers are eitremehr flexible. The liomy upper jaw- 
bones meet in front of the mouth like tongues, they are 
hollow, and can approach each other like himds ; below is 
the proboscis, bent oackward, and well fcrnned, to be thrust 
into the nectar cups of flowers, and in addition to all, the 
fimbs, that move involuntarily without reflection or will, of 
which the two behind answer the purpose and bear the 
name of brushes. These limlw are so riiaped^ that their 
natural motions have a tendency to produce the works that 
seem to us so remailLable. The German rat has a bag 
below the cli^, into which it gathers grain ; the mole has 
protruding fore-feet to di^ wim ; tl» fish has fins and a 
broad, upright, stan^ng tail« to swim. But man, aceordinf 
to Franklin, is an animal that can invent macUnes^ The 
savage, fastening a^ starp stone to a club, uses it as an ueo ; 
he does not deftnd hiinsdf by bis hmhs, but by the bow, 
the arrow, and the tomahawk Man has invented the saw 
and the hatchet^ the sword and the gun, the furnace and 
the mill, and is daily increasiDg the number of raachinas. 
There is no animal that ever attempted to &brieate its 
works by the use of self-invented machines^ or by fire. 
Monkeys, that are generally admitted to be m»niou% never 
think of keeping ijqp the fire by adding wood, thoudi they 
evidently <tehght in its warmth ; nor of firing woods, or of 
destroying the property of those that injure them, or of 
preparing instruments of iron by the aid of fire. 

4. The arts of animals have no history, as have those 
of man. They have no history in the objective sense of 
the word ; they have no gradual development, no cultfva- 
tion, no improvement ; they are stationary, th^ are the 
same now that they always were. The arts of animals 
cannot have a histpry in the ttAJieetive sense of the term 
history, for there can be no mstorical narration where 
nothing is to be narrated, and animals cannot be conscious 
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diem ; and hence it is, too, that history objectiyely means 
tbe actions related, res geHae^ and subjectively the relation 
of them, hutoria rerum gestarum. On the other hand, 
there was a time when man knew of no arts, not even of 
such as are now considered indispensable. But animals 
have always had the same arts in the same degree of per- 
fection, and fin* the same purposes as at {n-es^at Man had 
to invent his, and he chants and improves them daily* 
The arts of men differ in different regions, while the same 
animals "will alwajrs produce the same works, wherever 
they are. And so men of different capacities in the same 
region, will have different success, while animals of the 
same kind will have the same. 

5. Finally, the purpose for which animals produce 
works of art, is limited to the sustenance of individual life 
and the preservation of the race. Hence their works are 
few in number. The q>ider can only spin a web ; the 
bee can only buikl a ceU. Hence it is too, that the bird 
doM not bmld its nest before the time of propagation. 
The purposes, for which man exercises his ii^nulty and 
inclination to art, are manifold. By mechanical art he in- 
vents instruments, to serve his desire for knowledge. Tte 
press, the paper, the ink, tbe watch, the electrical machine, 
the compass, the telescope, give sufficient proof of this; 
and tbe yard and the measure, the landmai4 and the coin, 
show that his ingenuity is made subservient to his sense of 
justice. By the fine arts he enters the sphere of beauty 
and the compositions of Mozart and Beethoven, of Handel 
and Haydn ; the pictures of Raphael and Titian, the poetry 
of Shakspeare and Homer must serve to satisfy his longing 
for intellectual entertainment. 

From the above remarks it sufficiently appears, that, 
though the works of animals are full of intellect and design, 
it is not their design, we admire, but that of the Creator, 
who accomplishes it through the animals. 
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§ 5. BELATION OP INSTINCT TO MAN. 

The plastic power, as it exists and operates in the plant 
is blind, for it nas neither sensation nor perception. The 
instinct of animals is like the twilight, not clear, but confused 
in Itself, for it can neither comprehend, judse, nor conclude ; 
it distinguishes only by sensations, and such distinctions are 
faint, unaccompanied by consciousness, and not resulting 
from comparison, but depending wholly on the strength of 
the impression made by the different objects on the senses 
of the animal. The instinct of insects and of those animals 
that produce artificial works, is interesting, and so regular 
in its productions, that they seem to be living arimme- 
ticians ; yet they thus only appear to us, for in reality these 
little creatures are not conscious of their powers. Man 
has the power of thought ; here every thing oecomes trans- 
parent, clear, distinct and manifest; where pure thought 
prevails, there instinct loses its power. Though the animal 
IS separated from the vegetable kingdom by sensation and 
perception, the plastic power of plants is continued in it, 
and the animal is formed by it, grows, matures and decays 
according to its laws. ^ man is separated from the 
animal by reason, but on the one hand, he is formed by 
the same plastic power, and on the other, instinct still ap- 
pears in the new-bom child, whose lips long instinctively 
for nourishment, and in many of the actions of savages. 
The principal mamfestations of instinct in man, however, 
are those of hunger and thirst, of motion and rest, and of 
care for the race. But, as has been said above, man is 
separated from the animal by reason ; he can think, he can 
will, and by these powers he reigns over his instinct, and 
subjects it to his discipline. Ue mi]»t Uve, in order to 
think ; he must eat and drink, in order to live ; but while 
the animal is wholly under the control of instinct, and while 
hunger is a tjrrant whose dictates must be obeyed, man 
can not only eat what he pleases, but also wholly abstain 
from food, and though urged by an excessive appetite he 
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buDgry, and it must eat what its instinct directs it to use. 
The lion cannot eat hay, the horse will Qot eat flesh. Nor 
will the animal eat more than is sufficient to appease its 
wants, but man may eat and drink much or Uttle, and when 
he pleases. A glutton is said to have eaten before the 
Emperor Aurelian a wild hog, a young pig, a whole Iamb, 
one hundred pieces of Roman bread, and to have drank 
besides, a bucket full of wine. 

Such too, is the case with all the other natural powers 
of man. He may live or commit suicide ; the animal mtist 
five, and though the rein-deer is said to kill itself by dash- 
ing its head against the tree, its death is accidental, for it 
intends only to free itself from pain, caused by the glutton 
which fastens upon its head. The whole Ufe of the animal 
is a slavish one. The sight of the hunter puts the stag to 
flight, and he must bound over hiU and valley, over bush 
and brook. But when the cannon-ball fell into the room 
of Charles XII, and he remained calmly in his chair, when 
the Dutch admiral, in the moment he was about to take a 
pinch of snufl*, and lost the extended hand by a shot, took 
it with the other, and when a British cannonier, whose 
right hand was torn ofi*by a ball as he was about to dis- 
charge his cannon, used the left with the words, " does the 
enemy think that I have but one hand 7" they showed, that 
they by their vrill, were above the necessity of yielding to 
fear or the influence of pain. 

Man possessing reason, has an innate desire for know- 
ledge, which the animal has not. This desire is more than 
instinct, and not any part of it. This may be easily made 
clear. The gratification of instinct is pleasure, connected 
with sensation and perception, with the taste of food, with 
the motion of muscles or their rest. But the gratification 
of a desire for knowledge, is pleasure connected with our 
apperceptions, with our cognitions, with our comprehen- 
sions, jud^ents, and conclusions. In the sphere of in- 
stinct all IS confined to sense, in the sphere of our intellec- 
tual desires, our pleasures, are derived from thought, froolp 
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ANTHROPOLOGY, 



Mental philosophy has to consider the mind of man, 1. 
In its connection with the body, in its dependence upon it, 
and through it upon nature. 2. In its relation to itself. 

In the tormer case its doctrines may be embraced under 
the general term AnthropoiiOoy, and in the latter that of 
Psychology. The object of Anthropology is to examine 
the external influences to which mind is subject, and its 
modifications produced by them. The object of Psycho- 
lo^ is to investiffate the nature of mind, as it is conscious 
ofitself and of the difference between it and nature, and 
as it has rendered these natural influences more or less 
subject to its power. 

The mind becomes subject to the influences of physical 
nature only by its connection with the body. Whatever 
affects the latter permanently, will also influence the for- 
mer. The qualities of the mind, produced by these influ- 
ences, are therefore, likewise permanent. The Mongol, 
the Malay, and the Negro, are the same at present, physi- 
cally and psychologically, that they were at the time of 
Herodotus, who describes them as Scythians, Indians, and 
Black People. The disposition of the Laplander cannot 
^ changed into that of the Frenchman, by emigrating to 
^ South, any more than a transplanted peach-tree can be- 
Come ^ palm-tree. This general modification of the miix^ 
.^^» however, be altered by the peculiar capacities of ^^i 
/^f^iduaL by temperament, by age, or by exchanging oy^e 
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and circumstances. Possessed of consciousness and win, 
it may spbject the body and all its peculiarities, and also 
the solar, lunar, and telluric influences to its control* at least - 
in a great degree. 

Anthropology maV) therefore, be divided into Uiree 
parts : or those which treat, 

I. Of the permanent influences of nature, of race, sex, 
&c. upon the mind. 

II. Of the transient influences of age, sleep, dream- 
ing, &c. 

' UL Of the power of the mind over the body. 
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CHAPTER L 



MODIFICATIONS OP MIND PRODUCED BY THE PER. 
MANENT INFLUENCE OF NATURE. 

§ 1* THB IMPLVEKCE OF NAT0RB VFON THE MIND 
OF MAN. 



It cannot espape the obsenration of any, that every 
organic form of lire is so affected by the quality of the 
elements surrounding it, that a certain re^on of the earth, 
with the plants and animals growing in it, and character- 
izing it, seems to form one inseparable whole. No sooner 
does the student of Natural History perceive a salt spring, 
than he looks for the plants peculiar to springs of this 
kind. As the osteologist may ju(ke, from a single bone, of 
the whole animal, so a single plant may indicate to the 
scientific botanist, the face and soil of the earth, and the 
elements in wluch it er&W' The same truth is seen 
throughout all nature. ' The seed depends for its growth 
on a ravorable soil, no less than on a favorable season. 
The plant that luxuriates in a mild and rich soil, when 
transplanted into another, will wither. The elements that 
callea forth its life are required for its support. With 
animals the same is the fact ; some of them, like plants, 
appear and disappear with certain seasons ; others with 
certain plants. The whole existence of the<cherry-worm 
continues only as long as the cherrv ; it then buries itself 
in the earth, re-appears in the following May as a little 
black fly, lays its egg in the cherry, and cQes. The power 
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have a ^[eography of plants and animals. The connection 
of certain animals with plants, and that of plants with some 
peculiar spot on the face of the earth, is truly striking. 
The cameleopard, and the cameleopard-plant, are botti 
found in the south of Africa, and nowhere else. The ele- 
ments too, in which animals principally live, very essen- 
tially affect their natures. The fish, living in the water, is 
mute, cheerless, serious^ and phlegmatic. Insects, on the 
other hand, playing and spending their lives in the light, 
are agile, beautifully colored, some of them transparent as 
light, and most of them courageous, choleric, and very de- 
structive. Little insects will destroy whole woods ; a little 
ant in the south frequently ruins the finest furniture. Ho- 
mer was aware of the boldness of insects. When Achilles 
protects the body of his friend Patroclus, from the Tro- 
jans, Homer compares them to flies, which though con- 
stantly chased away by the mother sitting by the cradle of 
her babe, perseveringly repeat their bold attacks. Acain, 
birds live m the air, and the effects of this element on them 
is expressed in their cheerfulness, their delight in singing, 
and their sailing about in the air with intense pleasure. 

It cannot be otherwise with man. He too must feel the 
effect of seasons and times, of heat and cold, and of the 
elements in general. His body develops itself by the laws 
which the Creator has given to the earth. The earth sup- 
ports man by the air he breathes, by the food he eats ; it 
clothes him by furnishing the materials which art prepares ; 
it protects him from storm and rain, from heat and cold, 
by affording him stone and timber, furs, skins, and his fuel 
The earth and its productions arouse his senses, impress 
his mind, excite his desires, and exercise his activity. The 
sight of scanty or luxuriant vegetation on the one hand, 
and the intercourse of man with animals on the other, as 
that of the Arabians vnth their horses, of the Laplanders 
with their rein-deer, of the Greenlanders or Samoiedes, 
with their seals, or that of the Moors with their camels, 
must affect variously his disposition. Man, as long as he 
lives, depends on the earth and ite productions ; its laws. 
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The earth, however, became the residence of such a be- 
ing as nian, by the position it occupies in our planetary 
system. By d^s position it stands in a relation to the sun» 
the moon, imd to itself. On these relations all Ufe on earth 
depends. 

1. The particular relation of the earth to the sun pro- 
duces a higher or lower degree of heat and cold. The 
general consequence in this respect is, that too great heat 
arrests the development of mind by relaxing the nervous 
and muscular system, and that too great cold has the same 
efiect by contracting those systems, so that the Pesheraes 
in the south fully resemble the Esquimaux in the farthest 
north, both as to size and form of body, and as to intellect 
Acain, too sudden transitions from one temperature to an- 
other, are less favourable to the health of body and mind, 
than more gradud ones ; hence it must follow, that a re- 
gion, blessed with the regular four seasons, so that spring 
and autumn are interposed between summer and winter, 
must be more favorai>le to tiie intellectual life of man, than 
one where either summer or winter continues almost veith- 
out interruption. The same must be said of the transitions 
from day to night Where they are very sudden, a relax- 
ation of the system will take place; where they are more 
gradual, so that day and niffht are separated by the twilight 
of the evening and the cbwn of the morning, there the 
^Tstem will fed invigorated by a cool evening after a warm 
day, and will, by degrees, pass over from the freshness of 
a balmy morning to the heat of noon. The morning is the 
threshold of expectation, the day is the season of later and 
activity, the evening that of enjoyment and satisfaction, 
and the night that of rest. The interruption of this natu- 
ral course, is injurious to body and mind. 

The temperate zchks for these reasons will always be 
the seat of mtellect and science. Here the mind is ener- 
getic : (he soft, yemal breezes, the charms of a tender ver- 
dure, resting on hills and valleys, which appear gradually, 
^ forth hopes and anticipations and a vigorous activity. 
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when the country sinks into a deep gloom, and the life of 
animated nature becomes mute and fmally dies away. In 
the temperate zones, however, are differences worthy to 
be noticed. . ^ In the East," says the distin^ished Ritter 
in his well known Geography, ** the sun rises, and de- 
scribes in its T^ysl course the eradiating arch through the 
South to 'the West, and thus, considered with reference to 
the sun, the fountfun of all earthly life, this great cosmical 
relation indicates from the beginmng, the first natural divi- 
sion of the surface of the earth. 

There ia Asia, the part of the earth, whose essential cha- 
racter is pronounced in the name Orient ; here is Europe 
its opposite, the Occident^ which is characteristically desig- 
nated in all the parts of its nature and history in every 
period. Not only their countries and sky but tneir plants 
and animals confirm it ; the voices of all nations express 
it, by their son^, by the history of their cultivation, by 
their religions, pmlosophies and languages. 

Truly, says a highly gifted writer, the Oriental and Oc- 
cidental nations are turned away from each other, those 
with their faces towards morning, these towards the sunset 
or evening ; those faithfully preserving the seats of antiquity ; 
these seeking a momentous future in spite of the constant 
changes of dl forms of existence.'* 

The worshippers of the sun are met with in Asia. The 
brightness of Us light is so great, that man, in ^zing at it, is 
lost in admiration and does not notice the things rendered 
visible by the light, because the glorious light itself too much 
attracts his eye. He adores, he worships it. In the West 
the sun sets ; his brightness is less brilliant, though fre- 
quently sublime and beautiful. Man is not overcome by 
it, and when the setting-sun sinks behind the mountain be- 
fore our eye, the idea uiat he will illuminate other worlds 
and return, involuntarily offers itself; and if we are re- 
minded of our own departure, our breast will be cheered 
by the hope, that we likewise shall rise again. Hence it is, 

thnt thfi Wfist in thft nronfip fip.ld for sr.ienrf^6t3€l^ hisu 
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for history, there the external physical sun rises, and in the 
West he sets : but here the internal sun of self-conscious- 
ness rises, which sheds a higher splendor." It is remark- 
able, that as the sun rises in the East, so many sciences 
have originated there, and even religion was there first re- 
vealed to man. But nothing gained its full maturity there. 
The Chinese claim the honor of having discovered gun- 
powder, but the Jesuits had to furnish them with cannon. 
They pretend to have invented the printing press, but af 
yet they have only presses of wood with immoveable letters. 
What Greece and Rome were in ancient times, Europe and 
America are in modem. 

2. The influence of the moon on the mind of man. 
Certain as the influence of the moon is upon the earth, it 
is very limited on man. Some diseases of the mind are 
undoubtedly modified by the moon, and physicians are of 
the opinion that bodily diseases are much aflected by it 
Yet on the whole its influence is not sufficiently ascertain- 
ed, and we have to confine it here to the effects produced 
by its light on our imagination. These effects may be seen 
in the poetry and mythology of nations, and, whenever 
perceptible, are highly fantastical. The dim light of the 
moon does not delineate objects accurately, but exhibits 
them in shadowy and uncertain shapes. The Greenlander 
"ijagines the heavenly bodies, sun and moon, pursuing each 
other in despair of success. " The earth," they say, " rests 
^ munense pillars of ice, that constantly threaten ruin, 
demons of darkness desire its destruction, and they are 
only restrained from dashing the tottering fragment to 
?w^^ u ^ ^^^ '^^^^ ^^ Arig-elbfo, which fill the night with 
their shrieks from dark, icy and barren regions." Such 
tancies come upon us from the hour of midnight, that be- 
gets the fear of spectres, and that in dim moonlight makes 
^1^ a ghost in every object. 

The focal influence of the earth upon the mind of 
^^' r L ^^^^nce of the sun depends upon the union 
of his light with the activity of the earth. The rays, that 
lau upon iDorassos ^l\\ T^mHupp noisonona vaoors ; those. 
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and the earth surrounds man, and possesses him and keeps 
him, whithersoever he goes, as long as he enjoys the light of 
the sun. But the surface of the earth is in different regions 
peculiarly modified by^soil, by productions, by scenery, by 
the serenity and color of the sky, by air and atmosphere. 
Man must be bom on some particular spot, and its whote cha- 
racter will impress itself strongly upon his youthful mind. 
All his desires, every thought of his soul, every one of his 
wishes, every hope is more or less interwoven with this 
impression of his home, and his whole disposition greatly 
depends upon the region of his birth. So much is this the 
case, that when man leaves the honOe of his youth, and 
when new scenery, new objects, new customs are con- 
trasted with those by which his early desires and habits 
were modified, and from which they m some measure pro- 
ceeded, he becomes sick with longing for his home. His 
feelings and views, desires and habits, that grew up with 
the objects of his early home, are still the same in his 
breast, but the visible world around him no longer corres- 
ponds with them, and this contradiction induces him con- 
stantly to recall the image of his native country. This 
treat influence of locality may further be seen in the modi- 
cations which it imparts to the character and disposition 
of men. 

If we compare the Abyssinians and Shangallas, who live 
in the same zone, we shall be most forcibly struck with the 
truth of this assertion. The former, seekmg the high Alps 
of north Africa, which are covered with ricm prairies, keep 
lar^e herds of cattle, make use of the horse, of iron, &c. 
and are a noble race, strong, versatile, acute, active, and 
possessed of a chivalrous disposition. Living under a se- 
rene sky, in a pure atmosphere, and a mild temperature, 
they are cultivated and humane, and would be much more 
so, were they not surrounded on all sides by enemies, so 
that they themselves, according to Ritter, compare their 
land to the Dangudat, a beautiful flower, but like the thistle 
beset with thorns. The Shangallas on the other hand, 
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homes* or exchanging them for a better region. Thick 
woods with large trees, that afford an easy protection from 
the heat of the sun and wooden lances, is all they desire. 
When the rainy season commences, they, as do the rain- 
worms when the sun shines, disappear in caves, which 
they quickly dig in the soft sand-stone along the steep, in- 
accessible walls of the high rocks. " The negroes along 
the coasts," says the celebrated Ritter, " differ as widely 
from those of the mountains, as the inhabitants of cities 
from those of the country, and so the negroes that live on 
mountains, differ widely from the negroes of the plain." 

The principal diflerences with regard to the surface of 
the earth, are those of the Highlands, Plains and Coasts : 

(1.) Highlands. The purity of the air, and the liberty 
with which the inhabitants roam on their highlands, gives 
them the spirit of independence, that makes them reluctant 
to be restrained by laws. They feel depressed when they 
descend into the valleys ; they cannot breathe freely, their 
eyes cannot pierce the depths of distant horizons ; the 
color of the sky, plants and animals are all so different, that 
they pine away with home-sickness. Wandering from 

Elace to place, free as the birds of the air, they lead a carc- 
ass and cheerful Ufe. Right and justice rest in the strength 
of the arm ; hospitaUty and robbery spring up with equal 
ease, and in the same breast. No tie keeps the Highland- 
ers together, except that of family connection. They split 
into small clans, and though wars should unite them for a 
time, they are dispersed in a moment after their battles are 
fought. They swell like a mountain torrent, and like it 
disappear. Living in the bosom of nature, however, being 
strangers to the luxuries of cities, their characters are 
strong, jioble and high-minded. The Foulahs dwelling on 
the high Alps of Africa, stand as high in this respect above 
their neighbors living below them, as the natives of Cash- 
mere above the Hindoos. 

(2.) Plains and Valleys^ on the other hand, by the rich- 
ness of their soil, and numerous streams, invite to a settled 
We. Agriculture is carried on. and its success being de- 
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the cultivation of land, unless he were sure of the exclusive 
possession of it, and of a permanent protection of his 
claims. A regularly established government becomes in- 
dispensable. Valleys have at all times been the seats of 
large empires. Man, by the power of mind subdues the 
wildness of nature, and by extirpating large forests, in 
which the cold and snow of winter loves to dwell, he im- 
proves the climate, and having once satisfied the necessi- 
ties of life, he turns his attention to science and art. 

(3.) Coasts form a strong, bold, independent and kind- 
hearted people. The ocean was not intended, as Horace 
sings, to separate nations and sections of the earth. Moun- 
tains and not waters, Hegel remarks in hisPhilosophy of His- 
tory, are barriers to the intercourse of diiferent people, and 
Cesar, in crossing the Alps, caused a new epoch in history. 
Waters between different countries, though vast as the 
Atlantic, do not keep nations asunder, but as man builds 
bridges over rivers, so he erects moving bridges, or as 
Homer says, creates horses of the deep, that will unite one 
coast with another. Europe and America have more in- 
tercourse than Spain and JFVance, though the latter are 
only separated by the Pyrenees. The mind and dispo- 
sition of man, living along the coast, near the surface of 
great waters, is enlarged and ennobled, for while the im- 
mensity of the ocean fills the breast with an idea of the in- 
finite, the rising and sinking waves, the constantly changing 
bosom of the deep, remind him of the uncertainty of aU 
s earthly things, of their changeableness, and of the necessity 
of assisting one another. The watery element invites us, 
for it offers wealth and a knowledge of distant countries. 
Its dangers render bold and intrepid, prudent and brave, 
and give us a feeling of the power of man, who success- 
fully combats the rage of storms and billows, while stand- 
ing on a mere plank. 

Before dismissing this topic we have to add a word on 
the elemerUary influence of the earth on man. It is well 
established, that a clear sky, and a pure mountain air in- 

Digitized by VjOOQIC 



ANTHROPOLOGT. G3 

and sitting on her tripod, was believed in the superstition 
of Greece, to become so inspired by the vapors of the 
grotto, that she could foresee the future. — Next to the at- 
mosphere, the food we take, will influence our disposition. 
If our digestive power is strengthened by it, our spirits will 
rise. The black soup of the Spartans, which their youth 
had to prepare for themselves by mixing bread with water 
and a few herbs, was simple but strong, as was the cha- 
racter of the Lacedemonians. An Athenian could not 
refish it ; he desired more refined food. When after having 
been deprived for a considerable time of a favorite dish, 
we partake again moderately of it, we feel cheered ; or 
when after having endured for hours a burning thirst, we 
approach a little grove and lay ourselves down by a clear 
and c6o) fountain under shady trees, we feel happy and 
cheerful, and if while thirsty, we would scarcely nave lis- 
tened to the petitions of a beggar, we then feel full of sym- 
pathy and kindness. Man may eat whatever nature oners 
as food ; and what animals cannot do, he may overcome 
the natural aversion that he has to certain kinds of food. 
The soldiers of Napoleon fed on cats and horse-flesh. The 
principal food, however, taken by man, is derived from the 
animal and vegetable kingdoms, and consists of meat or 
vegetables^ or flour, milk SLudfruii. Each of these have 
dmerent effects upon him. ^Meat increasing the activity 
of bile, renders hun choleric and passionate. Food pre- 
pared of flour, favors a phlegmatic disposition, and is there- 
fore recommended by physicians as a wholesome dish in 
warm climates, where the digestive activity is much ac- 
celerated. Milk, and what is prepared of it, preserves a 
child-hke and harmless disposition, as may be seen from 
shepherds. The Foulahs on the Alps of Africa, living 
principally on milk and butter, are said to be a mild and 
gentle nation ; they honor father and mother above all, and 
their highest title is that of Father and Mother, which they 
use as we do that of Master, and Old Man, as we that of 
I^^- Finally vegetables have been commended at all 
times bv persons of sedentary habits. Pythagoras recoin- 
BoendM them to his discinles. and Newton abstained from 
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the memory, and some herbs to excite the organs of 
speech. 

It is admitted by all, that strong drinks, and especially 
distilled liquors, weaken the memory, deprive of self-pos- 
session, undermine health, mak<e men quarrelsome and 
passionate, and caU forth brutal desires in a shocking man- 
ner. Some of them paralize the whole power of the soul, 
take away all remembrance, and while they excite bodily 
activity and set all the members in motion, they annihilate 
the capacity of man to control and direct his steps, and as 
though an evil genius had gained a magic dominion over 
the motions of the body, the soul sees the dangers^ into 
which the body is driven by an evil demon, and cannot 
rescue it from them. The effects of gases, when inhaled, 
of tobacco, 6lc,, are too well known to demand a particular 
notice here. 

As man may eat and drink what he chooses, so he may 
eat much or little. He may eat more, and bear hunger 
better than any animal. A dog supported merely by sugar 
died after a few weeks ; geese fed on starch were found 
dead after twenty- four days. But the Arab, without any 
injurious effects, lives cheerfully on a little gum for many 
weeks in his desert ; Johanna Naunton supported herself 
for seventy-eight days by the juice of lemon. Renaud,bn 
the other hand. Archbishop of Bourges, slept only two 
hours, but had eight meals a day. Among the Kirgises a 
man of good appetite, eats a whole lamb, tne tail of which 
alone weighs twenty pounds. 

Yet we must be careful, lest our wish to acknowledge 
the dependence of man on these influences, should induce 
us to over-value them. The mild Ionian sky with its soft 
and gentle breezes no doubt breathed many an image into 
the songs of Homer, as the high oaks and vast heaths filled 
the breast of Ossian with the remembrance of by-gone 
a^es, and with visions of fantastic forms produced by the 
dim moonlight sleeping on the heaths, or by the moaning 
winds, as they swept over them ; but neither the Ionian 
skv nor the heaths of Scotland were sufficient to /call forth 
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which they roast, to cultivating the land. On the other 
handy we find a noble set of men, of great stature, of hish 
principles of honor, and of a scientific spirit, high in the 
north, in Scandinavia. The sky is cold, the soil is poor ; 
the winter never recedes from the high rocks ; the summer 
appears only in the valleys, and for a short time calls forth 
a dark green along the declivities. Yet while an uninter- 
rupted silence reigns over nature, the voice of a lovely, 
melancholy song greets the ear ; science and nobleness of 
character love to dwell there, and a firm, resolute will 
knows how to meet the power of an unfriendly climate. 
The constitution of man nts him to live every where under 
heaven, and to support his innate dignity. No region h 
destitute of him ; though individuals may suffer from emi- 
gration, and find it mfiicult to become acclimated, the 
human race is at home every where on the face of the 
earth. Up to the eightieth degree of North latitude, along 
the Polar ice, the Greenlander and Esquimaux live ; down 
to the sixtieth degree of South latitude, the Pesheraes exist 
on the Terra del Fuego. Where mercury becomes malle- 
able, where birds fall down dead from the air, where ani- 
mals howl from the effects of cold, there man may live ; 
and he can also endure a heat, that is above the warmth of 
bk>od. — ^It cannot be denied, however, that much depends 
on these influences for the disposition of man, though dif- 
ferent people, exposed to the same influences, like plants 
growing on the same soil, exhibit quite a different aspect. 
The Foulahs, Gallas, and Abyssinians live on the same 
high Alps, and yet a considerable difference is perceptible 
in their cultivation and disposition. The Mandingoes, a 
numerous nation, of beautiftil form, open, frank and cheer- 
ful, refined and simple in their manners, have a republican 
government, and are the merchants of Northern Africa. 
Close to them live the Negroes, stupid and rude, voluptuous 
and cowardly, rapacious, and without regard for justice or 
law. — Considering such facts, we must acknowledge, that 
it is not the climate alone, nor the soil, nor the food, nor 
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Sires. Correct as it is, to consider customs and habits as 
dependent on the natural influences of a region, it is also 
certainly true, that a prevailing inclination attracts man to 
a particular region. 



§ 2. THE Different races of mankind. 

Man is every where the same, and there is no specific 
diflerence in the human race, as there is in animals. All 
men, wherever they live, to whatever race they belong, 
have reason; they feel, they thinks they unlL We cannot 
speak therefore of different kinds of men, as we speak of 
(hfferent kinds of animals, because that which constitutes 
man, is the same in all individuals, and only exists in a mod- 
ified form. The differences that exist between the races 
of men do not proceed from the absence or presence of cer^ 
tarn faculties or bodily organs, but from their peculiar 
strength or modification, which cannot be explained by the 
influence of climate, but must be ascribed to an innate dif- 
ference. Such is the color of man ; cold regions will not 
bleach the negro, and the southern heat, of Africa will not 
convert the Moor into a black man. The disposition of the 
mind, size of the body, formation of the skull, the proportions 
of the face and language, exhibit likewise such strongly 
marked differences, as v^ill enable us to distinguish by them 
one race from another! These different qualities may be 
anticipated before the birth of a child, and nothing can ex- 
tinguish them except amalgamation. Yet while these dif- 
ferences cannot he denied, they are not such as exist be- 
tween two species of the sapae kind. Hence it is, that 
while in the world of animals every individual, the infuso- 
ria excepted, is connected with its genus by the species to 
which it belongs, as the single ourans-outang by his species 
with the monkey-kind, every individual man is in connec- 
tion with mankind, directly through himself and not by a 
species. We cannot speak therefore of different species 
of mankind, but only of various races. By the term race. 
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National Differences. 

1. Cruelty and an absence of love and mercy, and of 
humane feeling, ignorance and superstition, indolence, ar- 
bitrariness, and oppression of the weaker, characterize the 
the savage. Morality, a sense of obligation and duty, are 
not acknowledged ; and the barbarian, as he does what is 
pleasing and useful to him, so he prevails by the arm of 
strength. Nor has he any feeling of personal respect or 
any regard for truth, beauty, and honor, but destroys what- 
ever will not serve his sensual desires. The first step to 
civilizution is a wilFingness to submit our individual will to 
laws and duties, and to seek for liberty no longer in our 
own arbitrariness. To the savage this step seems to in- 
volve the loss of his liberty, for genuine liberty is unknown 
to him. A limitation of selfish desires and passions, a re- 
straint of arbitrariness and mere good pleasure, is to him 
a limitation of liberty, and hence he hates laws and duties. 
Fond of his liberty, he cannot think of relinquishing his 
sta^ of cultivation for one, that in his views offers the op- 
posite of what he desires. 

The savage is so wholly sunk in the life of nature, that 
he does not distinguish between its activity and that of 
mind, but views both as merged into each other. We, ac- 
customed from youth to separate soul and body, mind and 
nature, find it almost impossible to transfer ourselves into 
the life of the savage in this respect ; and yet this sphere 
of thinking and feeling in reference to nature, constitutes 
the most essential portion of the intellectual existence of 
the savage. From the mountains to the valleys and brooks, 
all is full of meaning and possessed of will and reason to 
him. The forms of the mountains, the one being table- 
formed, another piercing the clouds with its peaks, a third 
round ; all this is not accidental ; now clouds gather around 
them, mist covers them, lightnings flash about them ; and 
now again they lie clear and open in the sun, and their out- 
lines are fully exhibited by the distribution of light and 
shade. This, in the imagination of the savage, is all de- 
pendent on the mountains themselves. So cool brooks. 
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motion must be full of life and spirits. The plant, that fiill 
of energy and vigor, proceeds from its own seed and lux- 
uriantly spreads and grows as if by its own power, termi- 
tiating in a beautiful cup, which bursting, unfolds the choicest 
colors that rest among the dark green kaves of the branch- 
es, attracts his attention and admiration. There must be 
a life like that which animates himself, or even better ; — 
he worships the plant : — ^But above all he adores the animal ; 
it is silent, it communicates not, and yet it walks about, eats 
wui drinks ; it builds its nest artificially on lofty branches, 
has holes like the fox, houses like the beaver ; catches the 
fly by a web, and leads a life full of mystery to the sav- 
age. Some Indian tribe traces its origin to a certain spe- 
cies of the bear, and whenever they kiB one, they apologize 
for doing so by telling him, that they know he loves his 
i^and children and is willing to satisfy their hunger. In 
this life of the savage, sensual desire rules over him, his 
attention can be eucited onhr by object© that may have 
immediate reference to himself. It is always a single ob- 

£' ct, this or that horse, this or that dog, that interests him. 
is desire is without measure, it is not satisfied until its 
object is annihilated ; his enemy is not only killed, he must ^ 
be eaten too. In the strength of this desire, magic has its " 
origin, for it is subjectively the desire to realize what we 
wisn. by the mere expression of our will, without any in- 
tennecQate causes. 

3. Savages have no organized government. All life is 
perfect in proportion as it is well organized. The animal 
life begins with that of the infusorium, but it is highly im- 
perfect in that stage, and equally as imperfectly organized. 
There is no heart visible, no brain, no liver, there are no 
fimcl\ons of difierent systems, and motion is the only ex- 
pression of life in these little animals. So it may be said 
thft savage has a government, but it is only the beginning 
of that of civilization. Whatever is organized has, on the 
QWfc \iand, identity of life or a common soul, a common 
spirit, and on . the other, a variety of members, through 
^ttch this one Jjf^ jg diffused, and all of which represent 
it These membftra or orcrans differ from each other, as 
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purpose. A well organized government has likewise but 
one soul — morality and liberty. The energy of this soul 
must show itself by creatine a number of distinct institu- 
tions and offices, each of wich differs from the other by a 
particular activity allotted to it, while all activities and all 
offices are united by proceeding from the same common 
soul, and in being pervaded by it. In such a government 
all are co-ordinate to each other, and subordinate only to 
law ; in such a government alone, it is possible that occu- 
pations and ranks in the greatest variety can co-exist with- 
out any interference, and that all the wants of man may 
be satisfied, for in it each want has its corresponding or- 
gan by which it receives .its satisfaction. Farmers and 
merchants, teachers and politicians, mechanics and all other 
classes of men are so many organs of civil life, all of which, 
while each has an existence of its own, and seems to be 
active for itself like the leaves of a large tree sustain and 
support the whole. Plato illustrates this beautifully by 
showing the evil consequences that would result to one 
who while he had capacity and skill for making shoes, 
would also have to be his own tulor and carpenter and 
blacksmith. He certainly would do nothing properly. But 
if he makes shoes for himself and others, and if others, 
skilled in tailoring, in the business of the carpenter, &c 
make his dresses, and build his houses, all will be better off; 
for each will attend to that for which he has a peculiar ta« 
lent. 

4. Savages have no history. History is the intellect- 
ual process that begins with the less perfect, and passes 
over to the more perfect, for it develops what is in man. 
The plant exists already as a passible existence in the 
germ, but undeveloped. Its development exhibits, by va- 
rious forms from the root up to the seed, all that is con- 
tained in the germ. Though the seed gams nothing by 
this process, since it terminates merely in a multiplica- 
tion of seed like itself, we having observed it once, we 
may know all the possible forms which it has the power 
of oroducincr. Yet the life of the nlant is monotonmiR. 
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«8 any other of the same species. But man can increase 
m perfection unlimited ; the last stage he has attained in 
the cohivation of his mind becomes always the first of a 
new development. This may be made clear by an exam- 
jJe from nature. For here we see, that the plastic power 
of the plant first produces a single leaf; but this leaf grows 
op into a trunk ; this again branches out into twigs, and 
the twigs produce leaves, &c., so that always the last pro- 
duction contains the germ of a new one. Yet in the ve- 
getable kingdom, the last production only repeats the pre- 
ceding one ; the plant is and always will be confined to par- 
ticular limits. History, on the other hand, has a constant 
tendency to remove the limits of the present, to go beyond 
them, to improve and to advance. This progress does not 
disregard the contents of the past, but it will include them 
when nations do not become stationary, and fix themselves 
on the customs and habits of the past as the Chinese. So 
the trunk does not annihilate the root, though it is a higher 
development, but it truly preserves it History includes 
the past by making us consdons of what it was. As long 
as we live in the spirit of an age, interest fai it and predi- 
lection for it will not permit us toperceive its real worth, 
but we generally overvalue it. When from the elements 
contained in it, the spirit is forced to assume a new form 
and produce new customs and views ; we become consci- 
ous both of what was good or objectionable in the old, be- 
cause then we shall be free and impartial in our judgment. 
So when a strong inclination, love, for example, holds us 
chained, we shall not be conscious of its nature while it 
reigns over us, but no sooner are we freed from it, than it 
becomes known and manifest to us in all its qualities. From 
all this it follows, that when the many intellectual capaci- 
ties slumbering in man are historically developed, he must 
become conscious of them, and that what before he pos- 
sessed only by nature, will then come within the sphere of 
his voluntary adtion. He thus not only gains, but is essen- 
tially changed and enriched, and the once-gained wealth of 
ideas is never lost, but is constantly pressing onward. Man 
is bom free, but unless he is conscious of his freedom he 
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every change in himself, has to undergo conflicts in making 
these changes. The idea of development ever pre-supposes 
some thing to be developed ; this must exist previously, and 
remain the same in the development, only that what there 
is in it is drawn out. With man, reason and wiU are to be 
unfolded in all their riches. Both, in the savage, are sunk 
in the life of nature, which by its energy, and by the full- 
ness of its sensual enjoyments, keeps him in bondage. Rea- 
son and vrill ought to break loose from this life, but being 
satisfied with their state, they would act against themselves 
in doing so. Hence the savage has no nbtory, for he is 
what he always has been. Civilization is connected with 
many struggles, . all of which form the theme of history. 
History is, m what it records, the development of mind ; it 
shows how the savage consciousness became more and 
more disciplined, its powers drawn out, its mere possibili- 
ties realized ; and how a rude, passionate, arbitrary will, 
became refined and subject to the control of higher autho- 
rity. The history of a nation is its character ; if it be hu- 
mane, the nation will be so ; if bloody and rude, like that of 
Rome, the nation will be cruel ; for history only develops 
what is in. man. 

Civilized nations differ then from savages by morality in 
its most extensive sense, by organized governments, and 
by having a history.' Nations differ from each other as 
races and tribes, bujt their national differences are historical 
and consequently Imovm to themselves, and thus they lose 
their strangeness and inimical power of opposition. These 
differences are expressed in the national manner of think- 
ing and acting, in literature and art, language and style, 
customs and habits, morals and civil laws, in desires and 
peculiar inclinations. All of them enter into the habits of 
man, and whether, a person is born of one or another na- 
tion, is by no means a matter of indifference. The Roman, 
even though the doctrine of a metamorphosis were true, 
could not at once be an Englishman, ^thropoloffy has, 
therefore, to acknowledge a modification of mind, pro- 
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1. The French. 

The Frenchman has been distinj^ished ever since the 
lime of Caesar for vivacity and excitability. He is full of 
enthusiasm^ and easily roused. His cheerfulness cannot 
be eradicated even by misfortune, for the quickness and 
elasticity of his mind makes him seek by every possible 
means, either to remove the evil, or to render it more light. 
He deserves particular praise for refinement, socialness, 
and a great desire to anticipate the wishes of all those with 
whom he has intercourse. His politeness does not origi- 
nate in selfish motives, but in a delicate fbeUng of propriety 
and decency, and in natural taste. Even when he disa- 
grees with a person, or disapproves of any thine, he tries 
to express himself politely. With regard to intellect, clear- 
ness of understanding prevails in hun ; he submits every 
thin^ in science and poetry to its laws, and is particularly 
fond of mathematics. Though he is an admirer of poetry, 
his imagination, subject to the cool deliberation and calcu- 
lation of his understanding, is not permitted to produce the 
mystical, nor to be active, by a kmd of inspiration, but all 
its productions are accompanied by reflection, and hence 
they have more the character of oratory and eloquence, 
than Uiat of pure poetry. The Frenchman is penetrating, 
spirited, sprightly, and witty, but he wants soul and solidity, 
and reverence for existing relations. The Frenchman 
however is no less proud of his Troubadours than of La- 
fontaine ; of Racine, of Comeille and Moliere ; of Des- 
cartes and Pascal, of Crebillon, Destouches and Marivau, 
of Voltaire, Rousseau, Guizot, etc. 

The weakness, of the Frenchman is his want of cfpep, 
decided individuality ; his desire to be "generally accepta- 
ble prevents the formation of a very determined character, 
for such an one will always stand more or less harshly op- 
posed to society. He wants earnestness, seriousness, and 
depth of feeling, which the liveliness of his wit, light jovi- 
aUty, that interest oiJy by their constantly changing ele- 
ments, render impossible. His whole character, as Kant 
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2. The Italians. 

The name of the Italian reminds us at once of the land 
of beauty, of serene skies, i^nd lovely scenery, of splendid 
sunsets and sunrises ; and as if the genius that has thrown 
such loveliness over his country, had erected a dwelling in 
the breast of the Italian, animated his hand, and formed lua 
imagination : we see his public saloons and churches and 
buildings adorned with the beauties of art. Music and 
poetry, painting and sculpture, have all met with a friendly 
reception under that mud slqr, and it is in Italy, whero 
even now, we must seek for their finest models. It has 
justlv been remarked, that as the Frenchman is distin- 
guished for good taste in society, and for refined manners, 
so the Italian is characterized by a most refined taste in 
art. Imagination is prominent in his intellectual powers $ 
it is nourished by the charms of nature, and easily excited 
by a hot and fiery temperament. Dante's poem of the 
Universe ; Petrarca's songs of love ; Boccaccio's novels ; 
Ariosto's smoothness of style, and flow of imaees and ideas ; 
Tasso's Jerusalem Delivered ; Gozzi's Comedies ; Alfieri's 
Tragedies, and Manzoni's lyric and dramatic poetry, are 
all of them known to all the world. The Italian is, how- 
ever, less celebrated for his scientific spirit. 

The dark side of the Italian character is his great self- 
bhness, and his unbridled desire for gain. Guided by this 
desire, he invented banks, lotteries, and checks. He is 
fond of pomp, of public processions, carnivals, masquerades, 
public buildmgs, and is willing to endure poverty if he can 
only have these pleasures. In general it may be said, that 
no where do the ^atest poverty and riches live in closer 
connection than m Italy. The Italian is revengeful, and 
his knife is always ready for use. Banditti may be hired 
at all times. Cruelty is well marked in his character, and 
expresses itself even in his physiological experiments. We 
need only advert to those instituted oy Spallanzani. 

^.TheEnglUh. -*--^Google 
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pcHTtion of the earth, and by his commercial life he seems 
to be destined to cultivate rude nations. This gives him a 
strong feeling of importance. He is devoted to principles 
of honor and ffentlemanliness, and always supports a lofly 
character. The greatness of his character expresses itself 
in all his enterprizes, for they are generally magnificent 
and on a large scale. A feeling of imlependence pervades 
all Englishimn ; surrounded by the ocean, England is pro- 
tected from inimical attacks, vehile its familiarity with that 
etemeut enables it to make itself important in the eye of 
every political power in the world. The Englishman has 
a deep feeling of personal dignity, and maintains it vni\k 
stroq^ emphasis. A good, strong, common sense is his 
inheritance, and he is practical by nature. He compre- 
bends quickly and accurately ; perceives at first glance the 
combiiuition of circumstances, and the most intricate com- 
plication of things, and in a moment devises means and 
ways to remove dufficulties, and even to turn diem to ad- 
vantage. His judgment is acute and penetrating, and in 
whatever direction he desires to extend his busmess, he 
has the skill to do so. He is resolute and persevering, 
always active, and intent on his business. Nor is the Eng- 
lishman destitute of true and genuine imagination ; he has 
a full share of it He loves the sublime more than the 
beautiful, though Sbakspeare, the pride of the world, and 
the greatest poet not only of England, but of all nations, 
unites the beautiful and sublime. He loves to name Mil- 
t(H), Scott, Fiekling and Groldsmith, Moore and Byron, etc., 
all of whom are poets of great genius. The English poetry 
is full of seriousness, of melancholy, and a^ain of humor, 
and the most splendid imagery. Every where do we dis- 
cover a desire to solve the great enigmas of life, or to 
meditate on and examine them. In science the English- 
man is solid and accurate. He distinguishes well, and in- 
vestigates accurately, and observes with a great deal of 
sound judgment The French are clear and ingenious 
thinkers, but often superficial; the English ^rl[^^ci^J^ 
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and a national pride, that too often prevents them firom 
acknowledging the good qualities of other nations, merely 
because they are not their own. 

4. Oermans. 

The German is not characterized by traits in disposition 
or intellect that are very showy or striking, like the Italian 
cr Frenchman, but he unites in himself a number of good 

aualities, that are met with in other nations, and possesses 
lem in such a harmony, that none prevails decidedly above 
the other, but all are permitted to be active. Yet there 
are a few features in his character which distinguish him 
decidedly. He is devoted to order and regularity, and 
always anxious to acknowledge the authori^ of law. He 
is therefore a good, quiet, and peaceable citizen, opposed 
to innovation, and fuu of a pious reverence for antiqiuty, 
for the views and customs of his ancestors. With this 
reverence he connects much prudence and circumspection, 
a regard for the future, and nothing is more foreign to him 
than frivolity or levity. Serious and earnest by nature, 
inclined to deep and solid meditation, and to lasting and 
warm emotions, he seeks for a worthy and noble aim of 
his life, and cannot rest satisfied with one that terminates 
in time, or even in the sphere of his own existence. .His 
genuine disposition it would be difficult to express by Eng- 
ush words, for its consists in tretJierzigkeit^ (trueheartedness) 
gemutMichkeit, bedenklichkett, (considerateness,) gruebd' 
lustj and in a ahnungswllen^ geistrichen Uebersdiwinglichr 
keit und Schtvaermerei. His talents are of a high order, 
but need long and much polish. Like the diamond, how- 
ever, they wUl throw their light in all directions, when 
once called forth. W. V. Humboldt remarks, that those 
grapes which are not rapidly, but gradually ripened by a 
moderate heat, yield the best wine ; experience teaches, 
that the richer a being is, the more it has to develope, the 
more time it will require to mature. The (German cer- 
tainly becomes by a Ions training, more conscious of all 
his mental powers than he would if his intellectual deve- 
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whcleMdU merchant in literature, for his language contains 
the most faithful and perfect translations of all the most 
cdebfxOed tDorks in the world. The English enjoy all the 
productions of the earth and of every climate, the (Serman 
appropriates to himself all the products of genius of all na- 
tions. As the Englishman is devoted to gentlemanliness^ 
so the German reveres honor. With him the " word of 
hoffior^ is equivalent to an oath, and any one that breaks it 
is considered an outlaw. The Germans were at all times 
fond of personal liberty, and their history cannot be under- 
stood without acknowledging this fact. Hiis fondness for 
liberty was one of the sources of the Reformation, as it 
also animated the nation in 1818. 

The German is proud of the Niebehxagen lied^ of his 
SGnne Singers, of Lessing and EJopstock, of Wieland and 
Bbrder, of Schiller and Goethe and Jean Paul Frederick 
Richter. He numbers among his philosophers a Leibnitz 
and Kant, a i^chte, SchelUng, and HegeL He claims a 
Herschel and Kepler ; a John Y . Mueller and Schlosser. 
Luther and Frederic L are his great representatives. In 
Painting, Duerer and Cornelius are known to all the world ; 
in Sculpture, Dannecker,. Ranch, etc. ; in Music, Sebastian, 
Badi, Havdn, Handel, Mozart, and Beethoven are greatly 
distinguiwed. The German style of art, when compared 
with the Italian may be said to be significant^ while the 
Italian is eoapressive. 

The weak side of the German is his pedantry in science 
- and art, his too great dependance on external circumstan- 
ces, which no doubt results from his remrd for the customs 
and views of his ancestors and of aD with whom he has 
any intercourse. The Eittltshman feels all the importance 
of his personality, and speaking of himself, says : ** / myself.** 
TTie German is willing to forget himself in the presence 
of others. It is Shakspeare's delight to represent persons ; 
Goethe's great forte is to characterize the objective wwld 
around hkn, and the different sitwUions, in which persona 
might have to Kve. IVom his devotion to honor, the 6ermai^ 
overvalues its external signs, titles, orders, etc., and from hi% 
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No two other nations in the world have exercised a more con- 
tinued influence upon each other, than the Germans and the Eng- 
lish. Their characters resemble each other in many respects, m 
seriousness, in fondness for deep and solid meditations, and in de- 
votion to principles of honor and faithfulness. There were times, 
when English literature and English institutions were imitated 
throughout Germany ; and there were others, when England drew 
richly from German works. The German law is still the basis of 
the English ; and Scott and Byron show by their writings, that 
they were warm admirers of Goethe. 

It may be asked : what is the exact difference, where there is 
so great an affinity 1 The general answer will be this ; " The 
English are more practical, the Germans more theoretical." This 
answer is however insulting to both parties at once, and is incor- 
rect. The English have their Cudworth, Locke, Bacon, David 
Hume, and many others ; they have their great Divines and their 
-: oets, all of whom were theoretical. The Germans on the other 
hand have changed, not by theory, but by their practical exer- 
tions the face of politics, by the mvention of gun powder ; that 
of practical religion, by the great reformation and that of science 
and general cultivation by the Printing Art It is evident that the 
words *^practical and theoretical,** are used improperly. They are 
placed in opposition to each other by the above judgment, while 
they are intrmsically united. Real practice needs much theory 
and the better the latter, the more solid will be the former. 
Genuine theory will always have practice in view as its end and 
chief object. Practice and theory are related to each other and 
the question is : what is the difference between them ? 

1. Practice is altogether as impossible without knowledge, as an 
action without a will. But this knowledge may be called practi- 
cal, because it has a particular reference to application in life 
and contains the rules for it. As knowledge it must differ from ac^ 
Hon. All action has always a single, particular case in view ; 
knowledge the general, that will apply to many individual cases; 
the objects of action are peculiarly modified by manifold circum- 
stances, by local and temporary influences ; the rules of know- 
ledge are the samb and action and knowledge do not entirely 
cover each other. But with all our actions we have in view ^oTTie- 
ihiTig general too and thus action and knowledge are united. We de- 
sire either to realize the good, the true, the noble, the beautiful in 
our lives by action, and in this case we must know what is good 
and true. This is the fact with practical religion ; without a 
theoretical acquaintance with the Old and New Testaments, or 
with the nature of God, our practical religion would be idolatry 
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aad good into our lives. ^Or we Ions to become rich ; jet riches 
also are something general, and without an idea of property, of 
time and its duration, of right and laws, that guarantee an exclu-i 
live possession, we could not acquire wealth. But a code of laws, 
like the English, presupposes much knowledge. Rightly under- 
stood then aaion and knowledge do not contradict, but presuppjose 
one another and it is only want of a teleological or theoretical 
Jadginent, awkwardness in applying it, a want of harmonious cul- 
tivation of all the faculties ot mind, when the theorist is no more 
SQccessful in his practice, than the quack. 

2. As practice is impossible without knowledge, so theory is 
worth nothing without practice. The difference between practi- 
cal and theoretical knowledge is this. The one contains tne ele- 
ments of an immediate application, the other not The one asks : 
what tue can be made of this trutii ? the other : what is this truth % 
wherein does it consist? The former seeks truth on account of the 
benefit, to be derived from it, the latter desires it on its oum oc- 
coicftf, and not for the sake of something else, which it is to serve 
as means. In the one cas^ truth is rendered subservient to sel- 
fish interests, in the other it is considered more valuable than any 
thln^ else, the supreme good. Practical knowledge, having only 
usemlness in view, must spread itself over a large field ; it thus 
becomes superficial. But no knowledge is less practical, than 
that which does not exhaust its subjects. Truly practical knowl- 
edge is solid and thorough ; but all solid knowledge must be 
iheoretiealj must be acquired for its own sake, and as it is in itself, 
since every relation to something else renders it impure. No 
knowledge is more practical than that of mathematics, and vet it 
is entirely iheoreticdL So is no language more philosophical and 
theoretical than the German, and yet it expresses every shade of 
feeling and is extremely practicaL Without examining here the 
origin of knowledge, we will only exhibit in a few words two 
kinds of theory. Both are united in having the same principles, 
but they differ in the manner of representing them. The one be- 
gins with single facts, observes and examines them, unites such 
as exhibit essential affinities under a common head, and as those 
excluded will show something common with each other, new 
classes will be formed, and a number of classes more allied to 
each other, than others will again become subordinate to a higher 
one. Every day adds new facts, and as the whole exists in its 
narts, this cannot be seen until all the latter have been collected. 
No one can say when this will be effected. According to this 
theory all heads and classes, or rather principles seem to have 
been gained by observatiarit and by uniting those facts, that show 
similarity. Yet unless man had formed an idea of union previous 
\ohis making experiments, he would and could not think of in- 
vestigatingr single cases, since his investigations could not have 



•0 AHTHlOPOLOOTt 

txparienoeiftocorroboralaaiidiMroveit It does not luffar ititlf 
to DO drowned in the oonsUmUyUicreaMng number oi facts, aor 
to become confuaed by them. The inrinciple is the life (^ all ez« 
perimenta, and ie the tame to science^ that the centre is to a peri- 
phery* AU the parts of science are organized by it and nUed 
with it» as erery member of the body indicatee the presence <^ 
the soul. It attracts* what belong to sciences and arraiiges it* 
and excludes what is foreign to it Tliis principle living th^ 
science a systematical character, throws light upon all its parts 
by the mutual support, they afford to each other, and which pro* 
ceeds from their position and relation to each other. This theory, 
it cannot be denied, has little reference to practice ; it will ex- 
haust truth, it will exhibit science as a whole ; it does not desire 
to give rules for action. What then is its value 1 The former 
theory is engaged with single actions, for which it gives the rules, 
the latter examines the general nature of these rules. The former 
reduces the many single instances of language to general rules, the 
latter unfolds before us the principles of grammar, gives us the 
philosophy of it, and shows the necessity and connexion of the 
many smgle rules. Both kinds of grammers are necessary. They 
are relatd to each other as kistmy and philotophy of kistary. The 
latter cannot be written without the former ; yet the f<»rmer is & 
mere collection of dry bones without the latter. The one de- 
mands great discrimination and penetrating acuteness ; the other 
a productive genius. The one makes fine distinctions in given 
fiicts ; the other derives deep and fruitful ideas from them. 



§ 3. QXTALITIES OF THE MIND, PRODUCED BT SEXUAL 
DIFFERENCE. 

This dilTerenee is one that in the most decbive manner 
affects both body and mind. It is not transitory, but re- 
mains the same throughout life, so that many the<dogians 
have b^n led to ask whether the two sexes — somethii^ 
analogous to which we discover in the Negative and Posi- 
tive poles, in contraction and expansion, in the relation of 
the sun to the earth, — ^will not be continued after death. 
The sexual difference manifests itself, 

1. Physically. The whole organization in a^ and not 

Digitized by VjOOQIC 
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the anatomical and oraanical systems, but also their fimc- 
tiona differ in both. In man the arterial and cerebral sys- 
tems prevail, and with them irritability ; in woman the 
▼enous and ganglion systems and with them plasticity and 
sensibiHty. So the lungs are stronger, and hence the voice 
fhUer, and respiration more copious in man, while the liver 
and its activity prevails in w(Hnan. Skin and hair are 
more soft in woman than in man, and it is evident, that 
the body of the one is better qualified than that of the 
other to endure labor. 

2. Psychologically. Man and woman differ both in mo- 
ral disposition and m mental qualities, as will appear from 
the following comparison. 

Woman. As it respects in the first place tnoral disposi- 
tioTij we ma^ say, chastity in feeling and imagination, in 
word and action, is the principal virtue that either of choice 
or unconsciously reiens in the bosom of woman. It is 
tender and deUcate, Ime an exotic plant, and cannot endure 
exposure. Hence woman shrinks from appearing in pub- 
lic, whether in the pulpit or the rostrum, or with the sword 
in the hand, as the Maid of Orleans. The fSamilv is her 
sphere of action, there she arranges and orders what man 
gathers, and with propriety and taste embellishes the house, 
and renders it attractive. She desires whatever increases 
domestic comfort, as furniture and dress, order and clean- 
liness, full chests and drawers. — Love is the second prevail- 
ing virtue, that adorns her character. Without it she is 
like a closed blossom which exhibits neither its beauty or 
its fragrance ; love reveals her inward mystery. She may 
love and not be aware of it, and such love is tender bjm 
innocent. But when once she loves, she gives her whole 
heart and person without reserve. She enters into all the 
wishes and views of him whom she has chosen. Pliny 
says of his wife, " she loves science, because she loves me. 
She carries with her my writings, she reads them, she com- 
mits them to memory. She sings my verses, she composes 
her own melodies to them, and needs no other teacher than 
love." — Patience is the third trait in her character and she 
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ttid mikliieis, cheerfyneat and warm-heartedneflg, an 
charmfl thrown around her by nature. 

Secondly f as it respects mental qualities; here Feeling 
predominates ; she receives easily, and appropriates quickr 
ly ; she forms what she receives and feeto herself attracted 
by all that can touch the heart Her thinking rests more 
on feeling than on faith, and is not directed to skeptical 
investigations. It is not distinguished for productiveness, 
for if we look at the fine arts, we cannot discover a sing^ 
woman who has established a new school either in paint- 
iitt, in music, or sculpture. Some women have become 
celebrated for their skill in imitation, as Angelica Kauffhian 
in painting, or as the nuns of the Nethenands in musical 
concerts; but imitation as wdl as learning rests on fSuthfiil 
reception. In archit^ture no woman ever attempted any* 
thing ; in music we have no female composer of celebrity ; 
in poetry, the ancients knew <Mie Sappho, but no femue 
Homer or Pindar, and our modem female poets have done 
little in the Uffk^ departments of poeUy, the Drama, 
Epic, Lvric. The s|^re of woman being feeling and 
beauty f me is not expected to bec<Hne learned but cuUivor 
ted. Ch dtiwUm m is no \bm Tahiable and difficult of attaiur 
ment than learning ; the former rests cm taste, the latter 
often merely on memory. Yet there have been learned 
ladies, that had good taste, fine judgment, and quick intui- 
tion, as Madame de StaeL Law and juridicial knowledge 
fleems particularly attractive to them, perhaps because they 
love order. At all events it b remarkaUe, that it was a 
wonum who presided over right and order among the 
Greeks, Themis, the mother of the Horae and Parcae. 
Her servants likewise, were women, the Erinnyae, Dike 
and Nemesis Adrastea. Demeter gave statutes to cities, 
and E^ria furmshed Numa Pompilius with his laws. Wel- 
leda did the same in the north, wd the old Germans com- 
menced no war vnthout having consulted their women. 
Deborah mve judgment during forty years under the palm- 
trees on Mount Ephraim. And in modem times we see 
a Mathilda of Tuscany encourage the revival of the Pan- 
dects, and ffive celebrity l^ them to the University of 
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dto rofltraiD, when their hmdbsndB were absent. 80 two 
other Italiaa ladies were known to appear in disguise on 
the rostrum, and their lectures on law were well received 
by nmnerous students. Many women have obtained the 
d^reeof LJj. D*, and in France many hare published large 
works on Law. In mathematics on die other hand, astron- 
omy, meti^faysics, history or medicine, none scarcely have 
acqmred celebrity. And this b not accidental, not because 
no <q^rtunity has offered itself to their productive ^n^ 
ius^ — genius will aiwajni find its way — but because it is 
tiic^ highest hwpiness to be mothers. 

Mah. Morai dispomtum. In man thoi^t and will pre* 
Tail, ttftd a desn« for liberty and honor. He must act and 
woric, toil and labor, and can preserve his dignity and 
standing in the world only by acting fixup prindpies and 
clear comprehemmms.^ He is to provide for the family, to 
protect it, procure for it honor and respectability. If pa- 
tience adcnus wcMnan, comrage bek>ngs to man. In some 
lan^^uages his name is derirod from the same root from 
which the words for courage 4md virtue were taken. Pub- 
te Mfe IB the sphere of man ; there he is to labor and to 
execute his ideas. As he is to drain swamps, to clear 
woods, to subdue wiM nature, to destroy rapacious ani- 
mals, and render climates mild^ and mhospitable regions 
habitable, so he is to adorn the pulpit and tne rostrum, the 
judge's bench and the art of the physician, and to cultivate 
music, painting, sculpture, architecture, poetry, and science. 
As Hercules represents the former, so Apdlo the latter em- 
]rioyment. If w(»nan is mild and forgiving, man must be 
jutt in governing himself, his family, and all intrusted to 
his chai^. If woman always observes what is right from 
a sense of propriety, man must insist on the execution of 
the laws, when they have been violated. Independence 
renders man, faiUiftdness and confidence render woman 
happy. Man desires what strengthens his feeling of im- 
pcMtance. The horse, the sword, the chase and war, riches 
and titles, honors, influence and power, are v^lcomed by 
him. Woman may shed tears without words, man must con- 
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man mind» characterizes the mind of man. Erery inven- 
tion in mechanical art, every style of the fine arts, every 
advance in science has as yet been efiected by man. It u 
his office to produce and realize ideas in politics, in. arts, 
and science ; to know and investigate, understand and rep- 
resent Only one government has as yet been found that 
was entirely managed by women, and this among the ne- 
groes in Africa. 

When we look on the characters of man and woman, 
we cannot but perceive that neither is perfect by itself, but 
that each needs the other for its perfection. Each posses- 
ses something which is wanted in the other, and hence only 
their union forms a complete character. Neither can en- 
dure therefore to remain by itself. Strength and courage 
rest in man, mildness and tenderness in women ; unit^ 
these qualities form one whole, separated, the former will 
degenerate into rudeness and ferocity, and the latter into 
inconsistency and fickleness. Hence the one must be soft^ 
ened by tender emotions, and the other stren^hened by 
firmness. — ^Again : Cold understanding may easily become 
too calculating, too arithmetical, too selfish, when not re- 
fined by generous emotions of kindness and love. The 
timidity of woman on the other hand, her fearfulness needs 
a prop on which to rest. — ^The union of both in one is ex- 
ternally represented h^ marriage. Through it the strenffUi 
of man Is rendered mild by the gentleness of woman, nis 
courage is moderated by her softness and timidity, and his 
understanding receives warmth of feeUng. So the quali- 
ties of woman receive their finish by their union with those 
of man, for her feeling obtains proper nourishment through 
his intercourse with Uie world, as her timidity relies safely 
^ on his strength. Thus both intended for each other are 
truly what they ought to be when united, and the object of 
the original difference between man and women, is the 
richest and closest union of both. 

This union, which commences with love, has its pledge 
and visible appearance in the child ; for the mental quw- 
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by recogmnng in a child some qualities of the father, and 
others of the mother. The consciousness of this fact con- 
stitutes family attachment. It is true, that the sons of cel- 
ebrated men often appear to be without extraordinary de- 
grees of talent, and again that sons of men, little known, 
exhibit uncommon capacity. But it must be admitted that 
in the former case tne father may have exhausted the in- 
heritance of his nature, and that the greatness of his name 
induces us to apply too high a measure, by which to judge 
of the talents of the son ; as was the case with the sons 
of Goethe and Schiller. In the latter case the natural ca- 
pacities of the father may not have been developed, or the 
son inherited his bright genius from the mother. So Goethe 
says that he inherited his love of poetry from his mother, 
and many other traits in his character, as, for example, an 
aversion to all violent impressions, a rich vein of ever- 
teeming wit, of humour, &c. ; these we recognize in that 
of his mother. Madame Letitia Bonaparte had four sons, 
all of whom were energetic and men of talents ; her hus- 
band is httle known, and no doubt the sons inherited what 
they possessed from her. Hence the great importance of 
knowmg the mother, her disposition, her character and 
talents, when we desire to judge correctly of distinguished 
men- We come then, to the natural qualities of the indi- 
vidiud. 

These depend on all the influences we have before re- 
presented from that of climate to that of sex, including 
those of race, nation, occupation, &c. The qualities that 
exclusively belong to the individual are temperaments, men- 
tal capacities and idiost/ncraa/. 



§4. TEMPERAMENTS. 



The soul is not only connected with the body, but they 
are interfused so that the nature of the one must affect 
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lively, the whole mind will be youthfril, and feel, think and 
will with enei^. When, on the other hand, we sufTer 
much from rheumatism, headache, from shortness of breath 
or dyspepsy, the spirits will be low, the mind feel depress- 
ed, and especially the system of sensibility must become 
weakened. The will and resoluteness of man may, in some 
degree, overcome such difficulties and sufferings. Tieck 19 
much afflicted ynth rheumatism, and vet his poetry is cheer- 
ful and humorous. Beethoven lost his hearing, and yet he 
continued to compose the most sublime works. Buttman 
could not bear the slightest breath of cold air, and never- 
theless he was constantly engaged in revising, correcting, 
and completing his excellent Greek grammar and other 
works. Such instances are, however, rare, and are excep- 
tions to the general rule. 

The body of man consists of three principal vital sys- 
tems. The first of them is that of sensibility. By it man 
^ feels himself and the world around him. Its principal or- 
gan is the brain and nervous system. The second is that 
of irritability. Its tendency is to resist the influences ex- 
ercised by external objects upon man, and at the same tim> 
to bring them into subjection to him. Its organ is the 
heart and muscular system. The third is that of reproduce 
tiveness. By it our body preserves itself, and in so doing, 
seizes on whatever may serve it as food. Its organ is the 
liver and intestinal system. 

Through these systems the body is connected with the 
soul, and the pecuhar manner in which this connection is 
modified by the prevalence of the one or the other, is called 
temperament. This word is derived from temperare, which 
means to unite or moderate two extremes ; and hence the 
term temperature as appUed to the atmosphere. Tempera- 
ment might, therefore, be defined to be the peculiar con- 
nection of soul and body in an individual. This connec- 
tion becomes peculiar by the prevailing fluids of the body, 
their lymphatic^ sanguine, choleric, ana bilious nature ; by 
the prevailing elements, as water, air, fire, or earth ; by the 
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It is easy to understand the origin of temperaments. All 
empirical knowledge and sensual desires are qualified by 
sensation. Sensation is impossible without the senses, and 
the^e are impossible without nerves. All our knowled|B[e 
is apcompanied by feeling, and all the actions of our will 

S>re-^uppose both feeling and knowledge. The more per- 
ect ana easy the functions of the nervous system are, the 
less they are interrupted or interfered with, the greater, 
stropger and livelier will be the power of feeUng, thinking 
and wilHnff. For the more easy it is to excite our senses, 
the more clear our sensations must be ; the more clear the 
sensations, the more definite and accurate our knowledge, 
and the stronger the feeling connected with it, and the vo- 
lition proceeding from it. Now if the muscular system 
jM^vails, the nervous will be proportionally weak. Her- 
cules, in the Grecian mythology, nad strong muscles, but 
was not distinguished for strength of mind. Apollo, on the 
other hand, was physically weaker, but prevailed by clear- 
ness of thought. If the system of reproductiveness pre- 
vails over the others, a tendency to rest or inactivity be- 
comes perceptible. We have four different temperaments ; 
the scmguine stands connected with the system of sensi- 
bility; the melancholic with that of reproductiveness; 
white the system of irritabUitv by its twofold relation to 
the arterial and venous blood produces the choleric tem- 
perament, when the arterial, and the phlegmatic^ when the 
venous Uood prevails. 

^ The temperaments do not directly originate in the in- 
dividual, but in circumstances preceding its existence, in 
climate, locality, in the season or birth, &c. Hence mkny 
feel inclined to consider them as accidental. Every man, 
they say, must have a temperament, but which of the four 
seems to be wholly accidental. So every man must have 
eyes, but whether they are blue or black is accidental. 
Children of the same parents may have very different tem- 
peraments, as, for instance, those of Madame Letitia Bona- 
Krte. Though it may be accidental, whether a man is 
m with the choleric or melancholic temperament, he 
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while none can change his temperament, he may subdue 
it, and exercise it as he pleases. With some its power is 
naturally weak. Leibnitz knew not whether he was chol- 
eric, or sanguine, or phlegmatic. Nor does any tempera- 
ment appear in its perfect purity, but as the prevalence of 
one system does not exclude the functions of the others, so 
the phlegmatic does not destroy entirely the symptoms of 
the melancholic, but frequently they approach so near each 
other, that it is difficult to distinguish the one from the 
other. And again, the same temperament will be diffe- 
rently modified in different persons. 

The Sanguine Temperament 

This is the temperament of enjoyment and pleasure. It 
has great susceptibility to impressions of every kind so that 
the person is ready and longs to receive them ; but many 
impressions cannot take possession at the same time of the 
same breast ; one extinguishes the other and the last is al- 
ways the most vigorous. This temperament partakes of 
the nature of the air, which by its great elasticity yields 
to every pressure, and directly afterwards regains its fonner 
state. Liveliness, cheerfulness, and a never-ceasing desire 
for enjoyment characterize it, and its mobility is like that 
of the birds, that constantly live in and are filled w ith the 
air. An individual of sanguine temperament finds it diffi- 
cult to govern his temperament, to conquer its tendency 
to levity and to trifling employment.— Persons of this tem- 
prament incline strongly to Belles- Lettres, but prefer the 
brilliant, the pleasant, and the copious to the more solid, 
the truly beautiful and simple. It is the temperament of 
the French nation ; though fond of the fine arts, they have 
not produced anything very remarkable either in Painting, 
Sculpture or Music. The system of materialism is prin- 
cipally favored by them in Philosophy. Their courage is 
full of fire for the moment, but soon passes by ; their emo- 
tions are quick, but short ; they are careless, commuBica- 
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The Choleric Temperament 

Tliis may be caUe^ the temperament of action. It re* 
sista external impressions, and re-acts on every t^ng that 
affects it Feelinff its power, it is courageous, determined, 
and possesses mudi energy and perseverance. Its nature 
resembles that of fire ; nothing is more energetic and more 
active than fire ; its activity does not bluster like that of 
the wind, it does not stagnate like water, but continues 
without interruption, untfl the elements of existence are 
consumed. So, little insects that depend much on the 
warmth of the sun, are indefatigable m their ruinous ac- 
tivity, and though small^ thepr are very destructive. The 
choleric temi>erament is excitable, yet not by little things, 
as the sanguine ; but i^^hen excited, it perseveres in the 
plan which it has chpsen. Strong in its ^lclinations it is 
faithful, but no less subject to ereat passions, to ambition, 
to deq>otism, to wrath and other vehement impressions. 
Its activity thus vibrates between life and death, between 
producing and destroying. It is the temperament pf des- 
pots, and of such men, as seem to be destined for the chas- 
tisement of nations, for, ma^animous and brave, courage- 
ous and proud, it is jealous, vmdictive and malicious, inclined 
to violence and obstinacy. Its bent is to practical piumiits ; 
it is cjuick of understanding, acute in judgment, clear and 
precise in its expressions, and its productions in the arts 
are manifold and expressive. This is the temperament of 
the Spaniards and Italians, and was that of Napoleon. 
"Every action excited him only to a new one. When at 
war, he thought of the advantage to be gained from a 
truce ; when he had effected it, ne thought of the ways 
and means to break it. In France he thought of Russia, 
in Russia of India. Even at St. Helena he was engaged 
in dictating a history of his own adventures, or in review- 
ing those of others, as those of Cssar or Alexander.** If 
the sanguine lives wholly for the ^esent^ in which alone 

he can enjoy himself, the choleric is forced te dwell with 
k;« ^1 ^ iL *u-. ^.^ r 11 ««♦: — :« ^^^^a^a u,, - ..--^ 
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The Melancholic Temperament. 

A consunt longing and desire^ and inclination to retire 
or withdraw into itself, are the characteristics of this tem- 
perament. AH its activity receives its impulse from re- 
l!ection on the past, on the vanity of all thmgs, and espe- 
cially of human affairs. The ruins of former days exhibit 
on the one hand the greatness of man, and thus rejoice 
the heart, and on the other they indicate the decay of all 
that is sublunary, and fill the heart with sadness ; thus joy 
and sadness commingle, and give a tendenc]^ to serious- 
ness, to meditation, and frequently to speculation. To the 
melancholy all that is near and clear to others is still at a 
distance, and as the blue color of the sky, which presents 
itself to our eye when it gazes into the immense depth 
above us, or which envelopes distant mountains, awakes a 
longing for something unknown, so every thing, however 
veell- ascertained, serves only to call up in the breast a de- 
sire for something still deeper and higher and purer. It 
delights to live in the regions of trum, of beauty, of the 
subnme, and the romantic. It feels indifferent to the sen- 
sual world, and the eye, turned inwardly, indicates this by 
its coldness and want of animation. In science it is deep 
and inclined to skeptical researches. In art it mms at ex- 
pression, as in the German school of music. 

We find a remarkable instance of this temperament in 
Chateaubriand. '' Brought up in an old castle m Breta^e, 
his melancholy was nourished, even in his youth. During 
the revolution he dreams in the woods of America ; he 
sings of the introduction of the christian religion into Gkiul ; 
he makes a pilgrimage to the holy sepulchre ; examines the 
haven of old Carthage ; reads Milton's Paradise Lost in 
England ; full of romance, he attempts to defend the old 
sta^e by writing his Moses, a drama that was never ex- 
hibited ; he upholds the legitimacy of Henry V., retires 
from public life, writes the history of France, and in his 
memoirs complains of ennui, while the^^pjgl^^^x^^^^ ^^ 
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The Phlegmatic TempetamenL 

In this, self-possession prevails, which does not suffer it- 
self to be carried away by external impressions, nor does 
it permit any of the one-sided characteristics of the pre- 
vious temperament to reign, but retains its full dominion 
over all the influences exercised upon it, and over all its 
re-actions. It has therefore the capacity of entering into 
every situation and feeling, and is accessible on all sides. 
It is moderate in all things, in joy and grief, in mirth and 
sadness, in labor and rest. This perfect equilibrium ren- 
ders it possible to retain at all times its liberty and per- 
sonal dignity. The sanguine temperament is dependent 
on external impressions ; the choleric on its internal pas- 
Bionateness, which does not allow cool reflection ; the me- 
lancholic on its longing, that ever fills all its thoughts and 
feelings ; — ^but the phlegmatic is independent of all of them. 
It has its centre and union in itself, and is aware of this 
fact ; it has found itself and while in the other tempera- 
nients the consciousness of the world is principally active, 
in this self-consciousness prevails. In proportion as our 
consciousness is related to something external, we are de- 
pendent on it ; but in proportion as it is related to itself, 
and independent of any thing apart from itself, we are 
&ee. The phlegmatic temperament has frequently been 
wronged, and looked on as inferior to the others, because 
its features are not so striking ; and yet it alone renders it 
easy to man to preserve to himself his liberty, and to move 
without prejudice and pre-detennination, in whatever 
direction of science or art he chooses. Its seeming indif- 
ference and rest is not without activity and deep interest, 
but like the lake, the waters of which seem motionless on 
the surface while rivulets and fresh waters are constantly 
flowing in, and though unseen, keep up a gentle but healthy 
and lively activity, so this is always devoted to some ac- 
tion, without much display. Its talents are highly respect- 
able, its ideas deep and clear, its style rather dry, biU pn^ 
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Aristotle asserted that the melanchoty temperament was 
most favorable to science and art He quotes among the 
rest Socrates, of whom Plato says, that in the midst of the 
noise of an encampment, be fell into a deep meditation, 
and stood immovabty in one place, from one morning to 
another, until |he rising sun roused him, to offer his prayer. 
Empedocles, Plato, Homer, Phidias, Dante, Raphael, Han- 
del, and other distinjy;uisbed scholars had the same tempe- 
rament Yet it is the will that reigns in man, and not the 
temperament; the former, and not the latter, forms the 
character, nor does talent and genius depend on it Moses 
and Paul were choleric. Oberlin was sanguine, and the 
celebrated Rembrandt phlegmatic. One temperament 
will make it more easy than another, to lead a life accord- 
ing tp determined principles, or to enter on some scientific 
or practical pursuit The choleric, for instance, is favor- 
able to practical business, for it is the temperament of ac- 
tion ; the sanguine to Belles-Lettres, for it is that of en- 
joyment ; the melancholy to deep speculation, for it is that 
of desire ; and the phlegmatic to thorough and universal 
learning, for it is that of self-possession and patience. The 
temperaments will thus connect themselves with mental 
capacities, and infuse into them liveliness or ease ; zeal or 
indifference ; quickness or slowness ; cheerfulness or dull- 
ness ; resoluteness or tardiness. 



§5. MENTAL CAPACITIES. 

Of these a twofold view is to be taken, with regard to 
the intensity of their strength and energy, and with regard 
to the objects, to which they are instinctively directed. 

I. In respect to energy, and degree of strength, our 
mental faculties are to be divided into three classes, that of 
docility or mere capacity, of talents^ and of genius, 

1. Docility. Digitized by GoOgle 
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that they had created him a man and not an animal This 
general possibility may be called the capacity of mind to 
receive ideas, or knowledge, and eve^ one, who is con- 
scious of himself, is endowed with it. it is therefore some- 
thing genera/ and qualifies every one who has it, to become 
a moral agent, and to feel religious affections. * Religion 
and moral character being the two greatest accompush- 
ments of man in this Kfe, no one has a right to complain 
that his talents are less distinguished than those of others. 
Some of us are rich, others poor, but all may live and re- 
alize the end of life, if they are diligent and faithful. To 
learn is to be active ; but learning, as the act by which we 
acquire knowled^, is an intellectual activity, that has a 
certain end in view and is subject to certain rules, exclu- 
ding the arbitrariness of him who learns. Thus his mind 
IB disciplined. To learn, means therefore in the first place 
to receive what is communicated. But that which is com- 
municated by instruction is not a single thing, nothing sen- 
sual, but a general idea, a general notion or a generalrule. 
Learning, therefore, demands not only the power of per- 
ceiving clearly and distinctly single objects, but of perceiv- 
ing t£it which is common to many of them, or it de- 
mands the power of comprehending the many in one. The 
animal may be broken in or taught to perform certain ser- 
vices, but it cannot comprehend principles or general laws. 
To perceive the general nature of a single object means 
nothing less than to refer it to its class. I ask, What is 
this f And receive this answer, A rase. Thus the sin^e 
plant is classified, and I henceforth shall know every other 
flower of the same species. To learn in the second place 
means to judge theoretically. We must distinguish between 
our perceptions and the objects perceived. There are 
many objects ; all must be classified ; every object is related 
to itself, that is, has parts which are related to each other, 
and these again must be distinguished. Finally, a distinc- 
tion must he made between substance and accidents, the 
essential, and unessential, &c. To notice all these, we must 
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2. Talent. 



When the mere capacity becomes an ability^ so that we 
are not only receiving, but in beinff taught, teach ourselves 
and feel an inclination to apply ru^ and principles and to 
produce effects we may call it talenL The man endowed 
with talent, has acute perceptions and comprehends quickly, 
precisely, eaaly^— iience &cili^ (fom facde — adds nothing 
and overlooks nothing. He distinguishes accurately not 
only between the ditterqpt qualities, but also between the 
essential and accidental, and ne discovers connections and 
separations, differences and unions, harmonies and contra- 
dictions, causes and effects, grounds and consequences, 
where the man that has mere capacity cannot observe them. 
His attention is easily attracted and interested in all that 
p^sents itself in the sphere of his science ; and his memory 
IS not only faithful, but prompt and vivid. To improve a 
science, denumds talent; but mere talent is connned to 
certain spheres as to the extent of its productiveness ; nor 
is it new and original, but fixes itself always on materials 
that are historicaly handed down to it. It transforms, 
imitates, or leads out. So Virgil imitated Homer ; Horace 
imitated Pindar ; Cicero the week philosophers. 

3. Oenhis. 

When any on^e possesses all the qualities of talent in a 
still higher degree, he is said to have genius — ^from genus. — 
Here acuteness of judgment is united with dept^ which 
dives into the nature wd being of all things, and is not sa- 
tisfied with their nearest, but always demands their Uut 
bidden element or foundation. Acuteness and depth are 
seldom united, but where we meet both in one person, we 
see the highest ffrade of genius. With genius the under- 
standing is flexible and capable of entering with ease into 
the views, feelings and character of any one, so that a few 
words spoken by a person will enable it to understand and 
represent the whole character of that person ; or a single 
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intrusted to it Thoughts present themselves without la^ 
bor ; and the progress in art and science demands but little 
exertion to astonish any one who observes it. Even in 
times of rest true genius is on the advance. The charac- 
ter of ffenius is therefore evidently productive and inven- 
tive. It is new, and frequently comes in contact with es- 
tablished rules. Yet it is not arbitrary in its productions, 
but follows a rational necessity, the ground and reason of 
which it can understand. Nor is it correct to think, that 
genius needs no study. It is not enough to produce new 
ideas, we must also know how to express them well. But 
this demands exercise. Leonardo Da Vinci said, ** If your 
son has genius, put him to a master after he has studied 
anatomy and perspective." It is for this reason that po- 
verty is more favorable to genius than wealth, for it ren- 
ders exertion necessary. Goethe rose every morning at 
an early hour, and studied regularly the whole day. I^ib- 
nitz sat for weeks in his chair without taking any exercise. 
Nothing C4m be more perverse, than the notion that genius 
works altogether like instinct. Shakspeare is generally 
adduced as an example, and though it must be admitted 
that he had not a complete education, his woriu show a 
freBt amount of knowledge which he must have acquired 
m some way or other. He lived in an age, which being 
filled with romantic views, was highly fkvorable to poetr}-, 
and cultivated the genius of the great poet much more than 
an ase like ours, wholly given to practical pursuits could 
do. In Shakpeare's time, the poet md the public exercised 
a much greater mutual influence on each other than they 
now do. 

True genius is rare, and hence it is a gift that is desired 
by many. But as a few only possess it, many may be seen 
to make pretensions to it, while they have scarcely talent. 

II. In respect to the objects to which our mental capaci- 
ties or talents have a peculiar tendency, we say that a man 
has the aptitude, or ability, or qualificaiim for the perform- 
ance of something, or for a study when his talents are 
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they are directed by nature. At the same time the degree 
of their energy will exhibit itself in the greater or less 
ease, with which persons perform the labors for which their 
talents qualify them. Many may therefore haye an incli- 
nation to the 3ame art or science or practical pursuit, while 
their success will be very different, though they should all 
of them be equally diligent The objective spheres for the 
subjective capacities of man may be divided into three 
general fields : Science ; practical pursuits ; and the fine 
arts. Each of them may be subdivided again, and every 
subdivision will demand a peculiar qualification. 

The qualifications (ov science in general are an innate de- 
sii*e for knowledge, sound judgment, and a good memory. 
Now it may be that a man has memory as a talent, but 
judgment merely as capacity, and then he will easily receive 
and retain knowledge and accumulate a great apiount of 
it, but his knowledge will be only held together by the order 
of succession externally, as beads are united by the string 
that passes through them. Here judgment requires much 
exercise. Or a man possesses judgment as a talent and mem- 
ory as a mere capacity. Such a man has a limited knowl- 
edge, but what he knows, he knows well and according to log- 
ics? order of cause, and effect, and ground, and consequence. 
But as all objects of knowledge have a bearing upon each 
other, memory ought to be exercised. Or finally a man 
possesses both memory and judgment as talents, and i^en 
he will not only learn well and much, but improve science 
and enrich the store of general knowledge. The study of 
history requires a strong, prompt and faithful memory, a 
lively imagination, that can enter into the spirit of past 
ages, and me characters and situations of historical heroes, 
impartiality of judgment, and an ardent interest in the hu- 
man race. And here, again, mere chronology rests more 
on memory, than on juc^ment ; the representation on the 
other hand, of the customs, manners, arts, sciences, politics 
and laws of different nations, their characterjs, the design 
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but seeks for their ground and nature, and desires in all its 
knowledge such a systematical connection, as will rive to 
every portion its proper place. And the study of Natural 
sciences; geology, geography, botany, zoology, pre-suppose 
great powers oi observing,* skill in arranging our percep- 
tions logically, readiness in naming and describing them 
weD ; it requires too, the gift of invention, of making ex- 
periments, and of construing, developing and applying 
theoL 

The practical talent has likewise its different objects, as 
agriculture, mechanical arts, trade, political, medical, juri- 
dical pursuits, &c. The qualifications for them may range 
fix)m mere capacity to genius. The latter wiU invent new 
ways and means, new instruments and machines, new in- 
stitutions and regulations. Every business demands tact, 
that is the gift to perceive quickly and correctly the point 
on which all depends ; dexterity in choosing at once the 
right means ; resoluteness to act promptly and without de- 
lay or fear ; exmditiousness in dispatching work cheerfully 
and energetically, and finally an enterprising spirit. 

The qualifications for the fine arts must always exist 
either as talents or as genius. We may enjoy the produc- 
tions of art without having a talent for them, or without 
being blessed with genius, but the artist cannot produce 
any thing worth having without a high degree of talent. 
The object of art is to represent truth in a sensible form. 
Three things are indispensable for the artist, a strong and 
productive imagination, the inspiration of a great and no- 
ble idea, and skill to realize this idea either in marble or on 
the canvass. And here again, the different arts pre-suppose 
different qualifications. Architecture with its labyrinths, 
obelisks, pyramids, temples and palaces, rests on a sense 
of regulanty, symmetry and harmonious proportions. 
Sculpture is confined to the white marble, which colorless 
receives the idea of the master, only by having it fully ex- 
pressed on its surface. A sense for /orm, and a particular 
dexterity in wielding the chisel, constitute the particular 
qualifications for sculpture. Painting adds the eye to its 
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Music expresses only sensations and feelings, and its mate- 
rial is sound, A fine and delicate ear, an inclination to 
rhythm, harmony and melody will quaUfy for it Poetiy, 
from the epic to the dramatic, demands senius in the high- 
est degree and an unlimited power over language. 

Not every artist is capable of moving in every sphere 
of his art with the same ease. Homer was great in epic, 
Sophocles in tragic, Pindar in lyric poetry. Petrarch gain- 
ed immortal glory by his sonnets, and not by those works, 
from which he expected to enjoy his greatest fame. Shaks- 
peare on the other hand, and Goethe were universal. — ^Much 
less still can one artist judge correctly of all the arts or be 
equally successful in them. Goethe never presumed to 
judge of music ; Michael Angelo's sonnets are forgotten, 
as are the works of sculpture produced by the hwds of 
Socrates. Roos was an excellent hand in drawing rumi- 
nating animals, but he failed when he attempted any thing 
out of his sphere. There is a relation between the talents 
of an artist and their proper objects, which makes them 
completely transparent to the artist, and grants him an in- 
sight into their nature, that enables him to transfer himself 
wholly into their situation. Where this natural relation is 
wanting, the artist ought to acknowledge the Hiuits of his 
productive powers. 

We have thus seen, that our natural capacities differ not 
only with regard to their energy, but also to the external 
sphere of activity for which they qualify man, and the 
question remains. What is it that causes this difference 7 
As the animal has instinct, so man has an innate tendency 
to acquire knowledge. The greater or less strength and 
excitability of this natural tendency, will call forth the ac- 
tivity of reason, which is the principle of all talents and 
genius, in a higher or lower degree, either as a capacity or 
as a talent. When Jhat tendency is strong enough to re- 
move all difficulties with regard to its object, vire possess 
the activity of mind as a mere capacity. When on the 
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praportioDB, or the imagination of the masician, to com- 
pose melodies and harmonies, we have genius. 

In the next place it is the same innate tendency, to ac- 
quire knowledge, which directs our talents to certain ob- 
jects. This tendency in its lowest stage includes instinct, 
which points out to it its proper sphere. The sphere of 
instinct is sensation, that of the tendency to acquire know- 
ledge, is apperception, consciousness. But all talents pre- 
suppose strong and acute senses, and consciousness is im- 
EossiUe without sensation. As instinct directs the animal 
y one or the other sense to its proper food, so it silently 
kifivences the direction, which the desire for knowledge in 
wan takes to certain objects. The painter needs a cor- 
rect eye, the musician a delicate ear ; both are instinctively ' 
directed to their arts by their senses. Mozart, when only 
six years old, on hearing a violin, stated that its sound was 
one-eighth lower than that of one which he had heard the 
day before. When both were compared, his remark was 
found to be correct. 

Some talents show themselves earlier in life than others. 
That for music needs no nourishment from without, but 
draws all its compositions from its own resources, and 
hence it early manifests itself. Mozart was but five years 
old when he entertained large companies with his perform- 
ances« Beethoven did so in his eighth year, and Hummel 
in his ninth. As talents depend on the strength and ac- 
tivity of our desire for knowledge, so this must be awak- 
ened by our sensations, by the sight of objects, and ac- 
quaintance with them, to which they are adapted. Cor- 
r^gio, on seeing a picture of Raphael, exclaimed, " Andi 
io tono pittjorej* I too am a painter. Thucydides hears a 
lectiJUre of Herodotus, his eyes fill with tears, and he be- 
comes conscious of his latent talent La Fontaine heturs, 
fiwr the first time in his twenty-second year, a few verses 
of Malherbe's poems, and awakes from a long dream, per- 
ceiving at once his innate qualification for poetry. The 
early or late development may, therefore, frequently de- 
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fourteenth year, and in his eighteenth he was professor of 
the Greek language in a celebrated university. 



§6. IDIOSYNCRASY. ' 

By idiofyncrasy we understand that peculiarity of a con- 
stitution, by virtue of which the indiviaual feels either sym- 
pathy with a certain object, or antipathy against it, or in- 
difference towards it. This pecuharity is based on the 
correspondence of our nervous system with certain objects 
or persons. Idiosyncrasy does not belong to the whole 
race, its character is therefore not generic ; as, for exam- 
ple, the aversion of one class of animals to another, or that 
of man to serpents, but it belong exclusively to certain 
individuals, and because of its singularity, it is difficult to 
account for it Sometimes a sudden fright of the mother 
mav leave a never-dying impression on the soul of the 
child, and idiosyncrasy may frequently take its rise in that 
early state of life, as was the case with James I., who could 
not endure the sight of a naked sword, or vnth the Grand 
Duke of Epemon, who swooned at the sight of a young 
hare. In all instances it is certain, that the utterance of 
sympathy or antipathy rest not on judgment, but on mere 
feelinff. In common life the attractbn of different persons 
to each other rests either on an internal equality or resem- 
blance which is recognized in spite of all external difference, 
or on a common interest which is determined by the ca- 

Cacities of those that feel it In both cases we are guided 
y judgment. Sympatky^ or antipathy, on the other hand, 
while they likewise found themselves upon such an inter- 
nal resemblance or inequality of individuals, are the im- 
mediate utterance of feeling, and not of a clear judgment 
Persons meet for the first time, and feel themselves at- 
tracted without knowing each other, or they feel them- 
selves rei)elled like balls tossed against each other. It is 
as if this internal equality or inequality were more per- 
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thft like ]ore§ to aM0<»it6 with like, the good Irith the 
good, and the bad with the bad ; but fympathy, foittded 
<m i&ere fteling^ demands mlwrnys tonle polar diffin'enoe in 
two penN^ns t£it otherwise resemble each other in habits 
Msd taste. Two persons, perfectly hlike, frequently feel 
an a^iuraon to each other^ as two keys, near each other on 
the piano, harfnonite less than two separated by a tlurd. 
But when there is a polar relation between the two, so 
that the one possesses positively what the olher does nQg»> 
tiyely, then tney will attract each other. This is the case 
between persons of different sexes. Such a difference is 
not opposition, but proceeds from an original union. Sym- 
pathy then rests on a natural correspondence between the 
nervous systems of two persons or their disposition. This 
correspondence is only felt, and not clearly known. Hence 
it is that frequently a single movement of the lips, or a pe- 
culiar glance of the eye may call forth sympathy or an- 
tipathy. 

An interesting fact is related of two monks, who so sym- 
pathised with each otfier, that when the one was tsJien 
sick, the other would feel unwell ; and when the former 
recovered, the latter woidd be delivered from pain. Pe- 
trarch states, that when once Laura suffered much from 
pain in her eyes, and he felt very much for her, his eyes 
began to experience the same pam. 

Antipaihy must be explained on the same principles, and 
we will therefore only give a few remarkable instances 
from Schubert in his history of the soul. The celebrated 
Erasmus became feverish when he smelt fish. The distin- 
guished Scaliger, when near a water-cress, trembled in his 
whole body. Simon PonK felt strong palpitation of the 
heart when fresh apples were brought mto his room. A 
Aittle opium laid in the ear of a patient. caused his death, 
and the sight of white horses acted as a powerful cathartic 
with anotfier. A man, that had recovered from a Iom 
disease, swooned, when he smelt bread, »?<! ^^^^^^^^^i™* 
himself Wofentiy purged when he smelt broth. Baco 
swooned Anrin^ ^ ^ .ri: ^^ tViPi moon; aip k^»Py*^♦ 
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^ect of poison ; and the aversion felt by many to cater- 
pillars, q>ider8, mice, and toads, is well known. ^ 

It is usual to speak also under the general head of idi- 
osyncrasy of apathy. Physically, this is the state of the 
sjrstem when no medicine can reach it A man much en- 
gaged in alchemy could take four ounces of sweetened and 
sublimated mercury without beinyg purged Psjrchologi- 
cally it is the absence of every kind of interest in many 
things which attracts others easily. 
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CHAPTER n. 



OP THE TRANSIENT INFLUENCE OF NATURE 
UPON THE MIND. 

An the modifications of mind which we shall have to 
conader in this chi^ter, are such, as are not permanently 
the same, but subject to changes, and periodical. The first 
aie those produced by ctge. 



§ 1. AGE. 



They are not permAient. The child does not remain a 
child, but grows and becomes a youth y and the youth de- 
velojpes itself, matures and becomes man or woman. None 
of theses stages is therefore fixed, but the one passes over 
into the other. Yet with these transitions, changes both 
of the physical and psychological nature take place, and as 
may be anticipated, not accidentally, not without some good 
^^^n. As in the plant, those leaves which q>pear first 
^^ are nearest to the soil, are also least formed, and their 
wbstance more rude, so man in his childhood shows phys- 
ically little expression in his face, and psychologically is 
confined to mere sensations and perceptions. But as the 
teaves grow higher from the soil as they are more exposed 
to the air, and the influence of the Mght, the juice becomes 
more refined, the color more fresh and tender and all the 
forms grow more perfect, until finally on the top of the 
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matured, the fruit will decay. Here we have the picture 
of man. His youth is the flowering season of the pUnt. 
Sensation and perception have been well exercised and 
now the powers of imagination, of fancy, of memory, and 
the capacity to receive and disest new ideas, are to be cul- 
tiyated, for they are principsJIy active, and indicated in 
the bloom of the face, inrthe Are of the eye, and by all the 
emotions of the heart. When these powers of the mind, 
. have been sufficiently attended to, they fade, and judgment, 
reflection, thought, and practical activity grow rorth from 
them, until the ripened soul causes the body to decay, as 
the seed the plant Should we now venture to pronounce 
the design of the ages, we should say ; — ^the soul enters the 
world in a state of involution, and its destiny is to unfold 
and manifest what it contains. Whenever one great man* 
ifestation has been made, it turns to another, leaving the 
former behind, and this change is indicated by the transi- 
tion from a lower to a higher age, until when all its devel- 
opements are eSected, it turns from time to eternity, and 
forsaking its body, which is no longer of use to it, leaves 
it to decay. For the body, without the soul, can as little 
support itself, as the rainbow, created by the sun, can con- 
tinue, after the sun turns away fnMn it to a different part 
of the globe. 

Difierent periods of this gradual developement have 
been exhibited by physiologists. Some have admitted ten» 
each consisting of seven years, thirty one weeks and six 
days ; Shakspeare speaks of seven, but most writers, fol- 
lowing the division of the seasons, admit only four. To 
divide these periods according to years, is a diflicult un- 
dertaking. Not only, because as the seasons, so our ages 
difier in the various climates, but they vary with different 
persons in the same region. That which exists and grows, 
cannot be fixed in certain stages, but like a stream, that 
continually flows and cannot be stopped by putting a pole 
as a landmark into its waters, one stage will flow imper- 
ceptibly into the other. Haller collected more than one 
thousand instances of persons, who lived more than one 
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one vreeks and six days would of course not be suflicient 
in such cases. 

We shall in a short characteristic of the ages follow the 
natural division of the season and the day, the influence 
of which on all that Hve is analagous to that of the four 
ages on our life. These divisionQ are strongly marked b^ 
our mental and physical pow^r, Slkd also by a pre-disposi- 
tion to certain <useases. In childhood our nature inclines 
to inflammation of the bndn ; in ^outh to disorders of the 
pectoral system ; in manhood to bilious diseases and fevers, 
and in old age to palsies. 

Childhood. 

This exhibits three distinct stages, that of the infant, 
that when the child begins to vxuk and to speaks and that 
when it berins to understand the world around it. 

During me firtt of these three periods the child exists 
more in the form of vegetative life. It sleeps about eight- 
een hours a day, and like plants, grows rapidly, and is tuto- 
gether a sleeping monad, for the morning of intellect is not 
yet dawning on it It is, however, bom a sensitive being, 
and feels every where on its body, except on the sole of 
the foot This experience shows, for when the air streams 
on its tender body, it moves its limbs and cries ; when it is 
touched, its muscular power attempts to re-act. As the 
hings breathe as soon as the air falls upon them, so its lipg 
point themselves and seek for nouriuunent, when it feels 
hunger. Drinking and eating are ^et united in one act. 
The pleasure, accompanying &e satisfaction of want, runs 
like an electric spark through all its limbs, and soon not 
only the lips, but also its little hands seek the favored food 
The touch of the hands will attract the eye, which begins 
to be active four or five days after birth, and thus one 
sense will awaken and aid the other. Hearing develops it- 
self later, as it is said to continue longest in the dying. It 
distinguishes first the voice of the mother, for this pro- 
ceeds firom the same breast from which it receives its 
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consciousnesg. A desire to play indicates a will in its low- 
est stage. This desire makes the child seize with its littk 
hands, what is oflfered to them ; it grows fond of what it 
has once seized and pays attention to toys and those, which 
it sees and handles oftenest^it wiD soon be able to distin- 
guish from others. This appears from the fact, diat it wiH 
not suffer one toy to be taken out of its hands and another 
to be put in its ^ce, but it insists on the one, that was 
taken from it Thus it learns to dMnguish and to cftooje. 
The interest felt by the child in certain objects will be ex- 
pressed by its hands, and some inarticulate floundi^ until 
finally, after having heard them named repeatedly, it imi- 
tates words. The child indeed had sounds before ; it wept, 
and laughed, and cried ; but to form sounds into tones and 
pronounce them as words demands intellect. Its original 
sounds were principally Towels ; to pronounce consonants 
teeth are required Mere sounds the animal has likewise, 
but its sounds have no variety. The goose hisses, the ben 
clucks, the sheep bleats. The voice of man is capable of 
forming all these sounds, as was Madame Catalani to com^ 
pass tli^ octaves and a half. The child at first indicates 
by a few words a great many objects ; every stranger is 
an unde or an aunt. After some time it forms words of 
its own, that frequently are full of significance. — ^With the 
language the child becomes conscious of the world, and of 
itself, especially when it ceases to speak of itself in the 
third person, and be^ns to name itself by the term I. This 
conception of itself is like a Ueht in the midst of dark- 
ness. Now the chikl plays with itself, as if it were suffi- 
cient to itself. It sleeps less, and is unwilling to be put to 
bed, dDC 

The third period is that in which the child desires to be- 
come acquainted with the world. The impressions it re- 
ceives are new and strong, as they are yet few it retains 
them easily. The fondness for play increases ; the boy 
runs about, wrestles, climbs trees and makes mischief; the 
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be imprudent. Not dktincukhing between genuine 
takse pfeasuresy the child wfll give the more valuable 
for a trifle which attracts its attention. The rash and in- 
considerate life of the child meets therefore a contradic- 
tion in the well regulated and principled life of grown 
persons^ and this contradiction manifests itself as discipline. 
The virtues o{ ffrcUitude^ obedience^ and petitioning^ can 
be cultivated in me earliest childhood by withholding and 
granting at proper seasons. Cleanliness in dress and mo- 
aeration in KKxl, are the basis of all education. Exercise 
of the higher senses, the ear and eye, and limitation of the 
pleasures of the lower are the best preventives of volup- 
tuousness and sensuality. 

Children live wholly in the present ; the future does not 
yet trouble them. One day passes by like the other. As 
yet boys and girk play with each other ; but soon they flee 
m order to seek each other again. The sirl turns in upon 
herself and grows modest and sUent, me boy shunning 
her seeks the company of boys, and becomes awkward 
and rude. 

Youth. 

Sera Venus — inexhaustajuventus^ — ^Tacitus. 

Now all formations of the body are fully developed ; 
the proportions of all parts to each other, are in their 
highest perfection ; the nerves are vigorous and the mus- 
clei swell softly over into each other. The beard and the 
change of voice in the youn^ man ; the delicacy and bloom 
in the face of the girl indicate this period no less, than a 
higher respiration and a greater warmth of the whole body. 
Psycholofficdly this penod may be known from a preva- 
lence of the imagination, memory, and judgment, and an ^ 
irresistible inclination to dive into the future, lay plans, and 
build castles in the air. The breast is filled with nopes and 
idelts, with expectations and vnshes, with undertakings and 
plans to reform the world. Love and friendship are the 

two principal inclinations of youth; perseverance and 
/?-_ 1 11 * • 
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hi5 Divina Commedia; Petrarch's love entered into hk 
sonnets ; Gk>ethe's into his Faust. In a moral respect Hih 
nor becomes the guiding principle. 

Manhood. 

The growth of the body has ceased, though its intensive 
strength may still grow h^her. The face exhibits impres- 
sions of certain fixed inclinations, and passions and expres- 
sions of character ; the glance of the eye is firm, the sup- 
port of the body manly and noble, and the walk dignified 
and serious. The ideals of youth depart, and the reality 
of life claims the undivided attention of man. In the place 
of the pictures of fancy, life offers its objects, and mature 
jud^ent and knowledge, firmness of will, ripeness of ex- 
perience, and a resolute but deliberate activity become in- 
dispensable. Purposes must be realized ; something must 
be effected to secure to man a position in society. Wife 
and children must be taken care of, the government and 
the welfare of the whole human race demand the interest 
of man. As thinking becomes more logical, the single 
thoughts clearer, so the emotions of the heart are viewed 
more correctly, and no longer suffered to exercise an influ- 
ence on the will proportional to their vehemence. And so 
all actions are accompanied by circumspection and pru- 
dence, and must proceed from a sense of duty, and. from a 
consideration of their consequences in the future. Man 
most know how to resign and endure, how to persevere 
and to act. 

Old Age. 
Jucundissitna est aetas devexajam, non tamen preceps. — Seneca. 

The frailty of old age has been the theme of many a 
poem, and of much complaint. Homer early compared the 
voice of old men to the chirping of the balm-cricket. And 
yet old 1^ is not destitute of its high pleasures. Desires 
and passions, those tyrants of youth no longer rage in it ; 
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Old age may therefore be called that of peace and sereni^ ; 
for quick impressions no longer disturb it, unseasonable de- 
sires no longer torture it, and its principal attention is gen- 
erally directed to its eternal home. The more familiar it 
grows with the home above the stars, the more it becomes 
estranged to the concerns of life, and this gradual estrange- 
ment may be called a gradual d}dng, and deBih nothing else 
than a transition of tl^ soul from time to eternity leaving 
the body behind. As the soul dives into the other world 
the colors of this earth grow pale and less interesting. 

Yet some old men have preserved in themselves a deep 
interest in the world, and continued to feel youthful, and 
labor with energy. Goethe continued his usual activity 
until a few days before his death ; Ruben's Last Judgment, 
and Raphael's Transfiguration, were the best and last works 
of those great men. 

Many feel neglected in old age, because they have ceased 
to take any interest in those around them ; many lose their 
memory because they do not exercise it. Robert Constan- 
tino had an excellent philological memory in his one hun- 
dredth and third year. Many become childish, because 
they live altogether in the days of their childhood, and pay 
no attention to the affairs of the day. But when all is as 
it ought to be, then the old man will rejoice in his age, and 
4s the horizon of his earthly sun grov^rs more narrow, that 
of \m heavenly sun will become more expanded and more 
brilliant. For the soul that comes from God, having ful- 
filled its destiny on earth, desires* to return. 



§ 2. SLEEPING AND WAKING. 

Sleeping and waking are the ^ ebb and flood of mind 
and of matter on the ocean of our life." They are related 
to each other as night and day, darkness and li|^t, con- 
sciousness and unconsciousness. In proportion as any l^te 
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3. What is its design? 

4. What are its ccnditions 7 
6. Whu is a regular sleep 7 

6, What is a falling asleep ? and 7. What is waking 1 

1. What is sleeping, and what is waking ? 

Sleep. The words used in different languages to signify 
the state of life under consideration, express generally a 
relaxation. Somnus in the Latin no doubt is derived from 
supintiSj lying on the back, and this from sapiOy to deprive 
of feehng or sense, and from which the modern term sofa 
comes ; the Greek term i{fnpos is equal to T&niros^ and this is 
allied to the Latin supuns, supnius, somnus, and means like- 
wise lying back ; the English sleep comes from the SaxOn 
slepan, and the German scfdafen, whose root is schlaff, and 
whose meaning is lax or relaxed, and which is used of the 
bow-string when loosened. Sleep in geiieral is, therefore, 
a state of relaxation. This definition is not, however, suf- 
ficient, and we must add that is the negation of conscious- 
ness of the world and of ourselves. Yet consciousness is 
not annihilated, but continued as dreams indicate, and as 
the possibility of awaking at a certain hour, sufficiently 
proves. The nervous system, which influences the activity 
of the soul when directed outward, is asleep, and hence 
the communications of the soul with the world is inter- 
rupted for a time. We must further add, that sleep is the 
rest of the activity of the organs of sensibility ; yet the 
functions of sensibility, of sensation and perception, are not 
suppressed, but only limited in their clearness and accu- 
racy ; they are veiled and put to rest with regard to ex- 
ternal objects. But while at rest in this respect, they re- 
produce their life, and re-invigorate themselves. A^ain 
we must add, that sleep is the prevalence of the functions 
of bodily re-production, or digestion, respiration, circula- 
tion of the blood over those of sensibility. Though breath- 
ing, and the pulsation of the blood becomes slower, thev 
are the former more deep, and the latter fuller. Hence it 
is, that many snore when asleep, for they draw in the air 
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night than during the day. The plant grows quicker than 
any thing else in nature, and it is therefore considered as 
the true representative of re-production. A twig broken 
off and planted, produces a new tree. Now, the life of 
man during sleep is principally vegetative, as Aristotle re- 
mained, and Leibnitz called man when asleep a vegetable 
monad. In sleep man is turned in upon himself, and 
wholly indifferent to the world around him ; hence Hera- 
clitus said, — ^in sleep every man has a world of his own, 
but when awake all men have one in common with each 
other. Sleep has been considered by ancient poets as the 
lister of death ; Homer calls death a brazen sleep, ^pog 
xaXnsog ; but if sleep is rest in activity, and death as it is 
generally viewed, a cessation from all activity, then sleep 
and death are not sisters, nor are they in any way related 
to each other. 

Waking. This is the opposite of sleeping, or that state 
of life in which the system of sensibility reigns over that 
of re-production, or in which the soul and consciousness 
prevail over the body. All the functions of sensibility are 
fully active, as seeing, hearing, smelling, tasting, and fed- 
ing; we think, and judge, and will; we distinguish be^ 
tween ourselves and the world, between our perceptions 
and the things perceived ; we remember, direct attention 
whithersoever we please, and determine the motions of all 
our muscles. 

Sleeping and waking s^m to be in opposition, and yet 
they are not, for the one is founded on the other. While 
we sleep, something in us. is awake, and while we are 
awake, some powers in us are at rest. 

2. Where is sleep met with ? 

As sleeping and watching are closely related to each 
other, v^re may at once say, that a being can enjoy sleep 
only in proportion to the degree in which it may be said 
to be awake. Beings that are wholly reproductive, that 
Kve and grow onlv externally, and have neither feeling nor 
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around them, and by forming a bower, or by rolling up 
their leaves in the form of a cornet ; — ^yet their sleep, if it 
may be called so, is but distantly analogous to that of man. 
It is nevertheless remarkable, that some flowers are so 
regular as to the time of falling asleep, that Linns^s con- 
ceived the thought of establishing a Horologium Florse, that 
is, a dial of flowers. 

Animals, on the other hand, have feeling and sensation ; 
they feel themselves, and they feel and perceive the things 
around them ; they are consequently awake in some degree 
at least, though their state of waking resembles that of 
dreaming, and hence Leibnitz called them dreaming mo- 
nads. Here it will be well to notice, that living and being 
awake are difierent states of existence. The plant lives, 
but is not awake ; the animal is awake, but has no clear con- 
sciousness. Animals, being awake, they also sleep. The 
ibex, which climbs from mountain to mountain, when the 
time of its retirement approaches, seeks for a silent and 
isolated place to rest and enjoy sleep. The ea^le that 
sailed during the day in the air, and passed over hills and 
valleys, is satisfied with a small spot when the night breaks 
in. Some animals sleep not only during night, or for a 
short part of the day^ but through a whole season, or during 
a smaller or greater portion of it. Some fall asleep when 
the cold, others when the warm, or others when m some 
regions the rainy season makes its appearance. The Crer- 
man rat, the marmot, the badger, the hedgehos, the bear, 
all of which love cold climates, sleep more or fess during 
the whole winter ; the hedgehoff in Madagascar, and the 
tanrec in the East Indies, sleep chiring the greater part of 
summer ; and so does the crocodile, which remains stiff in 
in the mire, hardened by the sun until a few drops of rain 
start it, and make it burst the mud and go in search of its 
prey. Among the birds the swallow, the nest of which is 
eatable, and some few other kinds are subject to this long 
sleep, which is also met with among men, but there always 
as a disease. The question may be adied, whether all 
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Other animals live constantly in a dull mixture of sleeping 
and waking, as the amphibious ; and some insects sleep so 
slightly, that their sleep' might better be called a kind of 
drowsiness, for they observe every thing going on around 
them. Fish have been seen following a ship for seven 
days, and as yet it is doubted by many, whether the dull 
life of aquatic animals stands in need of sleep. From these 
remarks, it may be sufficiently seen, that the sleep of ani- 
mals difiers not only from that of man, but in the different 
animals according to the degree in which they may be said 
to be awake. 

3. What is the design of sleep ? 

Rest and activity are so separated in every being which 
lives on earth, that the one excludes the other, or no being 
can be active and rest at the same time. But what cannot 
take place simultaneously may do so in succession, and as 
the mght follows the day, so rest follows activity, and this 
again 'rest. Whenever our activity continues for a lonff 
time, it must result in exhaustion, and thus render itself 
impossible; and when rest is enjoyed beyond a proper 
measure, disgust and weariness are experienced. The ne^ 
cessity for the alternate transition from waking to sleeping, 
and from sleeping to waking, lies ib the above law, and is 
contained in the Ufe of man. It is the union of mind and 
body, and though its activity is originally one, it is organ- 
ked and utters itself by different systems. These deter- 
mine and Umit each other, so that while each is going on in 
the same body, neither interferes with the other. Amonff 
these systems some serve more the growth and strength 
of the body, others more directly the activity of the mind. 
But all of them are equally subject to exhaustion, and stand, 
therefore, equally in need of rest. They cannot conse- 
quently be all of them active in an equal degree at the 
same time, but they must relieve each other, so that while 
the one is principally active, the others will be at rest, and 
for the time beiuj^, yield their dominion. Were both kinds 
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of the body would finally stifle the life of the mind, and a 
continued activity of the mind by the brain, nerves, and 
muscles would volatilize the body as light volatilizes bum* 
ing matter. An uninterrupted wakefulness renders the 
brain soft and watery, and causes insanity, as long sleep 
suffocates by the growing and accumulating fat Here* 
then, we may discover the true reason why plants cannot 
sleep.' They cannot be said to be truly active^ and hence 
stand not in need of rest, as the planets and stars, which 
are ever moving, never experience fotigue. Should we 
nevertheless call the growth of plants an activity, it would 
be necessary for us to say, that their activity and rest is so 
united that the one cannot be distinguished from the other. 
Without any disturbance, their juices rise and sink ; with- 
out labor the bud unfolds itself m the licht of the sun and 
scatters its fragrance. But the life of the animal has sen- 
sation through it, it is attracted by the objects around or 
repelled by them and its originally peaceful, and harmoni- 
ous activity is elicited and spent in all directions, and hence 
exhaustion follows and rest becomes necessary. And all 
this takes place in a still higher degree in man. The equi- 
Ubrium of his mental life is wholly disturbed by the occur- 
rences of the day, by the emotions of fear and hope, of 
joy and pain, of solitude and anxiety, of love and hsr 
tred ; by self-interest and interest in others ; by desires, 
inclinations, and passions ; by cares and troubles, by the 
constant exertion of thinking and willing. Thus rest be- 
comes in a high degree necessary, and the design of sleep 
as regards the intact is. 

To grant rest to the mind. For if during the state of 
waking, the mind may be compared to a living spring, 
whose reviving waters are constantly gushing forth and 
flowing into many rivulets ; during sleep it gathers and 
collects itself, draws in its manifold 'activities; and thus, 
for a time, it frees itself from the contrast and opposition 
to itself into which it is brought by the opposite nature of 
the objects, claiming its power and attention during its wa- 
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it M potfitiyely invigorated aiKl strengthened, and this res- 
toration of mental power is another part of the design of 
sleep. It descends to the state of its original existence to 
that of the embryo and like Antseus, who by throwing 
himself on the earth, gained new strength, so it recoyers 
what it has lost by its activity in the world. It is as if it 
drew a new supply of strength from the source of its ex- 
istence, and hence the expressions that one feels like a new 
creature after a healthy sleep or balmy sleep, are highly 
significant. 

According to the view here taken of the design 9f sleep, 
it would seem that the mind sleeps and not the body alone, 
or that such is the case of the system of sensibility, and 
irritability, and this is true. Sleep is not death, nor a sep- 
aration of the soul from the body; in sleep they remain 
cksely united The mind sleeps ; it is for a time in a state 
of unconsciousness, while at the same time it has not in the 
least lost its consciousness, this has only become latent or 
is for a time veiled. This state of mind has been compar- 
ed to that of the memory when it possesses all the words 
of a foreign language, and could call them forth at any 
time, and yet does not remember one for years because 
the person whose memory it is no longer speaks that lan- 
guage. This state is similar to another activity of the soul, 
which in order to reflect on a new idea, dismisses for a 
time a previous one without loosing or forgetting it It 
will be understood that the mind is spoken of here in its 
connection with the body, and especially with the nerves 
by which it b principally active. When these become ex- 
hausted, the activity of the mind will not cease, but will 
be greatly diminished and consequently rest. This rest is 
what we call sleep. 

4. What are the conditions of sleep ? 

i nese are many and various, and that without which all 
the others would be insufficient, is the law according to 
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Here we find, that after serious labors, the mind inclines 
strongly to something of a lighter nature. Leibnitz, when 
fatigued with study, delighted in meditating on the improve- 
meht of wagons ; Kepkr turtied from his astronomical 
investigations to music. The more the mind has been pro- 
ductive and self-active in one direction, the more it will 
desire to be merely receptive in another. After writing 
much it vnll be delightful to read for a while. The next 
condition of sleep is a certain de^e of exhaustion caused 
bj^ activity. He only sleeps well who wakes well. Any 
thing that weakens the nervous system, great cold or heat, 
or whatever too greatly raises or depresses the activity of 
the sensibility, or what even wearies by not affording suffi- 
cient excitement, by being too uniform or tedious vm make 
us feel sleepy ; while any thing that strongly engages the 
mind will keep it awake. A certain de^e of indifference 
to the world and to our business is indispensable to sound 
sleep, and whatever promotes this state of indifference will 
also promote sleep. Hence the night with its darkness and 
silence is the time for sleep, for the absence of light suffers 
the eye, through which the objects of the worM receive 
form and shape and gain our attention, to be at rest. 
Again, whatever promotes the growth of the body is fa- 
vorable tQ sleep. Fat, corpulent and growing persons, 
especially children, sleep more than oui persons. And 
finally sleep may be caused by strong odors or medicines ta- 
ken from tne vegetable kingdom, as opium, by strong food, 
which renders a higher degree of digestion necessary, as 
may be seen from serpents, that after having eaten their 
prey, fall asleep; by strong drinks, which force the blood, 
mward, while such as tea, that propel it to the surface, keep 
us awake. 

5. What is a regular sleep 7 

That sleep we should not hesitate to call regular and 
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US, and when the process of digestion is not in the least 
perceived. Sleep is irregular when it is disturbed by un- 
pleasant, feverish, or distressing dreams, and when we often 
awake during the night. The nature of sleep Will differ 
according to its prevailing causes. Sleep, produced by 
strong dnnks, will be heavy and unhealthy ; that produced 
by cdd, will be benumbing ; that by too great fatigue, will 
be deep, &c. Some instances of lethu^ remind us of 
the long sleep of animals. Schubert relates the case of 
Guiseppe Ciaborri, who was buried during an earthquake 
by the corpse of his friend, and there lay for fourteen days 
under the ruins of his native city abnost constantly sleep- 
ing. A sick person slept for seventeen weeks with but a 
few interruptions, and after this long sleep recovered from 
his disease. This shows that such a deep is sickly. Another 
ttept for seventy days and then recovered from an illness ; 
and Ilchet records a case in which a man slept for four 
yeaiB, <Mily waking when he felt hungry. Equally extra- 
ordinary are the instances in which persons have fallen 
asleep while on the rack. The nerves being so weakened 
that thev could no longer re-act, began to die, while the 
rest of the body seemed yet to live. Sleep and death not 
onfrequently pass* over the one into the other. Poison, 
introduced into the blood, frequently causes first a deep 
sleep and then death. As we have many instances of such 
a heavy, lethargical sleep, so we have some of an uncom- 
mon wakefulness. A murderer, according to Schubert^ 
r^Qoained awake for fourteen days, and Uiough he took 
gradually forty grains of opium, his eyelids womd not sink 
and grant him a balmy sleep. 

6. What is Falling Asleep? 

To say all in one word, we may reply : a gradual inac- 
tivity of the different senses. First of all the eye ceases 
to be awake, the eyelid sinks and it closes ; then taste and 
smell become insensible ; the ear yet hears, but does not 
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ment will call it forth a^in, it soon sinks deeper until it 
wholly disappears. So the English soldiers on the fort of 
St Philip heard no longer the thunder of the cannons, but 
slept standing at their posts. Physically, falling asleep is 
frequently indicated bv a feverish pulsation of the blood, 
and always by a rest of the muscles, by a decrease of ani- 
mal warmth, by slower, but deeper breathing. As the 
thinking power becomes relaxed, and loses accuracy and 
acuteness as the motion of the muscles grows less energe- 
tic, so all activity is turned off from the world and si^s 
back into the life of the body. The eye of the astronomer* 
which a moment since enjoyed the millions of golden stars 
above, and roamed in immeasurable space lets fall the lid 
— and stars and space are no more seen. 

7. What is Awaking ? 

When sufficient strength has been gained, one sense 
after another becomes active again, and man becomes con- 
scious of himself, and the world around. A feeling of 
strength and of vigor, of cheerfulness and alacrity, accom- 
panies our awaking, as that of relaxation accompanies our 
falling asleep. Our connection with the world is renewed, 
and the last thoughts, before falling asleep again present 
themselves. — When life is vigorous, the transition from 
sleeping to wakin? is short, though generally preceded by 
a short morning sleep. The dark feeling, in which our in- 
tellectual life was resting, becomes gradually more light ; 
fibres like thoughts make their appearance, and an elec- 
tric stream of pow^r passes through limbs and muscles, 
imtil we are fully awake. The process of awaking is gen- 
erally complete, when the eye opens, for through it the ob- 
jects around us can be distinguished, and hence it elicits 
our judgment and thinking, and our desire for renewed ac- 
tivity. 
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§3. DREAHnNG. 

The word dream, by a transposition of the letters o and 
r, comes from the Latin, Dormio, which word means both 
to sleep^ and to dreamy as the noun somnium, means both 
tleep and dream. In connection with sleeping we have to 
consider that state of the mind, in which it dreams. 

Dreaming is generally described as an involuntary action 
of the soul. By involuntary is meant, that the pictures, 
images and ideas, running through our sleep, are not sub- 
ject to our critical judgment, nor to our conscious will, but 
that they come and go, appear and disappear, as if sent by 
another power than that of the soul, i et this definition 
of dreaming does not exhaust the subject. Dreaming is a 
state of mind, that is made up of sleeping and waking. 
The soul, when it dreams, is neithef wholly asleep nor 
wholly awake. We are awake, when we judge, conse- 
quently when we distinguish between our soul and body, 
between our activity and its results, between the world and 
ourselves and when we know that we make these distinc- 
tions. We are asleep, when we are no longer aware of 
these differences and when we cease to judge. Dreaming 
is the flowing together of ourselves vrith the objective 
worid ; for while in sleep this is wholly merged in a state 
of unconsciousness, in dreaming it emerges from it ; not 
having however the power of a clear and distinct judg- 
ment, we are not able to keep the objective world sepa- 
rated from ourselves, but all our activities flow confusedly 
together with their results, our perceptions with the things 

Eirceived, and our imagination with its own productions, 
reaming then is that state of mind, in which we are not 
conscious of ourselves or of our personality. We are con- 
scious of ourselves when we clearlv distinguish between 
our soul and body and acknowledge their union. In dream- 
ing this distinction is gone, and hence we are unconscious 
of our person. This shows itself in all dreams, and more 
especially in those in which we exchange our personality 
for that of anothfir. Johnson, in his drerais, frequenUy 
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ed, that he was again a student, and when examined could 
not answer the question to which his classmate, sitting near 
him, fully and readily replied. In both these instances it 
is evident, that the dreamers had no self-consciousness. 
And so it is in all our dreams, for if we were cleariy con- 
scious of ourselves, we should not dream, but be awake. 
Without personality there can.be no Uberty, no volition, no 
will. In dreaming tlien we are incapable of willing de- 
cidedly. This it will not be difficult to prove. For when 
we dream that we are pursued by a mad dog, or any rapa- 
cious animal, we cannot, however much we may try to 
do it, discover the means of escape. Our muscles seem 
powerless, they will not move from the place, they 
deny their services. We desire to be delivered from dan- 
ger, we feel that running could be the only way of safety 
and yet we cannot take a step. . Nor is understanding and 
judgment active and free in dreammg, but both are merged 
m mere feeling. Some remarkable instances may seem to 
lie in the way of this assertion, and yet it is nevertheless 
true. If by understanding we comprehend the many in 
one, and if by judgment we distinguish between the differ- 
ent qualities of a thing, and separate one class of beings 
from another, we cannot exercise either power without 
self-consciousness, and where this is active, there, as has 
been stated, we do not dream, but wake. Condillac, we 
are told frequently finished treatises in his dreams, which 
while he was awake, offered insurmountable difficulties. 
Maignan, a mathematician of the seventeeth century, in 
his dreams, solved problems, which he found correct, when 
he judged of them after he awaked. ReinhoM discovered 
in a dream the deduction of the logical categories, and so 
all of us frequently feel, when we awake in the morning, 
that we have clearer ideas on some subjects than we had, 
when we retired. Strong as these instances are in favor 
of a quickened understanding and judgment in dreams, 
they do not after all prove what they seenMo estf^lish. 
'^ • • - - .'^ . 4itSdTA300gTe - 
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actnrities engage our mind at the time, when we attend to 
a cliffic^t subject, the results of our meditation and study 
will not become manifest to ourselves, because some feel- 
ing, some impression veils it or does not sufier it to present 
itself freely, and. separate from the other views and ideas, 
that may occupy our thoughts. After we retire and dis- 
miss the many cares and interests, which divide our mental 
enorgies, tHe principal subject of meditation during the day 
will enter into our dreams and all the other impressions 
that acoHnpanied it having disappeared, .the result of our 
study vnll be permitted to snow itself disencumbered. So 
noise aroond us frequently prevents us from remembering 
a certain occurrence, which is certainly treasured up in our 
memory. When the noise ceases, our recollection of it is 
at hand. The mountains are there, but the mist renders 
them invisible ; as soon as the mist sinks, they rise. We 
experience the same, when, having been for a long time 
engaged in some labor unsuccessfmly, we return to it, after 
recreation. Then we are often astonished at the ease with 
which we finish the work. No new efforts have been 
made, no new attention has been naid to it, and the greater 
fiidUty must therefore result from tne removal of something, 
that before obstructed our efforts. 

The state of mind, in which it neither comprehends nor 
judges, nor is conscious of itself, must be that of 

Feeling. The mind, as has been shown, retires durins 
sleep from the manifold activities into which it flows fortn 
when awake. Yet its rest is not inactivity, for this is 
death. YHiatever has Kfe must be active, and only what 
is active is alive. The activi^ of the ihind during sleep 
is sunk into form of feeling. This, without jud^ent, is an . 
entire union of subject and object, of the activity which 
feels, and the thing that is felt ; a union, not resulting from 
the difference of both, but one that knows of no difference 
whatever. Thus, all differences in the activity of the soul 
are dropped, and the soul places itself wholly and undivi- 
ded in every feeling and emotion, or in every word andle 
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mind ii shove our feelings or words, but the whde mind 
rests in an undivided manner in every single emotion, and 
in every single action. Hence we may explain bow words 
spoken in our dreams are firequently much more beautiful, 
much more appropriate than those we should have chosen 
when awake ; hence it b too, that our emotions in oar 
dreams are more whole-souled, and consequently more 
animated ; and that our sympathies and antipathies are 
more vehement than they would be in a state of wakeful- 
ness. As the muscular strength of insane persons is very 
greatly increased, when their whole mind enters into a 
passion, so are our feelings in sleep, and their utterances in 
dreams. 

Some of the feelings, that we thus have in dreams, will 
be stronger than others ; these stronger feeling will cause 
a difference in the simple and harmonious activity of the 
mind, and disturb it. Every difference vnll lead to variety^ 
and hence the miiid will flow forth again with its activity 
into different channels, as in its state of waking. Yet not 
conscious that these differences in its activity are its ovm 
productions, imagination, the principal power active in 
dreams, represents them as something strange, as some- 
thine external, something not proceeding firom the activity 
of the mind, but from some other source. Thus the iden- 
tity and harmony of the mind is preserved in its dreams, 
for whatever might interfere with it is thrust out under the 
form of a strange bein^ or power. On Uie one hand the 
mind seems to distinguish, while on the other it remains 
still under the influence of mere feeling. But the activity 
of the mind which thus unites thinking toid feelwg is 

Imagination. This mental power does not demonstrate 
nor produce pure thoughts, and make us conscious of them, 
but It gives all ideas m a sensual form, in a sensible imase. 
While we are awake, its operations are accompanied by 
critical judgment ; we reflect on the images and their ap- 
propriateness to render a thought visible. In our dreams 
this critical judgment is absent, and thouirh wegnav com- 
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«ctiire, withoat our being oHiscioas of it ; this is sometimes 
the cas^ with poets, who write without cool reflection, 
but ^en they write by inspiration, and may be compared 
to a burning torch which illuminates all around, but does 
not see itself, nor understand its own nature. As it is the 
province of the ima^nation to express a general thought 
or truth, or that which is common to many things of the 
fom^ kind by a single concrete and individual image or 
symbol, so in our dreams it produces images, concrete signs 
or gyoibols by which it speaks or acts. The course of an 
unfotrtunate life, for example, it will describe by a high 
mou|itain which we have to ascend. Agreeable or disa- 
greeable feelings which connect themselVes with the labor 
we have in climbing up the mountain, will call forth the 
images of beautiful flowers or disgusting animals. Hence 
it isy that ive cannot only 8[>eak m verses while we are 
dreaming — ^because imagination is principally active, and 
the soul IS wholly thrown into it — ^but that the language of 
dreams in general is replete with poetical beauty, with 
energy, and appropriateness. Instead of words, we have 
a fine imageir ; thus, pearls indicate tears. The wife of 
Henry IV. of France areamed a few days before the mur- 
der of her husband, that two splendid diamonds had been 
changed into pearls. So Goethe, shortly before he visited 
Italy, had a dream of a symbolical character. He dreamed 
that be landed from a large boat on an island, fertile and 
richly covered with vegetation, wheris he knew the most 
beautiful pheasants were offered for sale. He directly 
traded with the inhabitant^ for these beauUful creatures, 
which they brought killed, and in large quantities. They 
were genuine pheasants, but as dreams usually transform 
every thing, they had long, colored-eyed tails like those of 
peacocks or birds of paradise. They were brought by 
scores into the vessel, their heads turned inward and ar- 
ranged so ornamentally, that the lon^, variegated tails 
banging outwards, formed in the sunshine the most bril- 
liant arches ima^able ; and so richly indeed, that room 
was scarcely left in the front and rear for the oarsmen and 
helmsman* Thus they cut the peaceful waves, and Goethe 
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brought pheasants from Italy to his friends, he sent many 
a letter, filled with the riches of his poetical genius, which 
received new impulses and new materials fit>m the world 
of art surrounding him, — Knowing the power of imagina- 
tion, we cannot feel astonished at the choice which it makes 
in our dreams of images, by which to convey its dark no- 
tions. A man, suffering from cramps in his breast, saw 
himself attacked and wounded by cats whenever his dis- 
ease was about to return. Nor shall we consider it strange 
that it frequently makes use of images, which are direcuy 
opposite of what they are to indicate. Weeping in dreams 
is said to announce great joyousness ; cheerfulness in dreams 
foretells mourning. To eat earth means to gather riches ; 
beautiful lilies apprize us of scorn which we shall have to 
endure from the world. Marriage- feasts in dreams are the 
messengers of misfortune, as funeral processions those of 
joyful occurrences. Romeo in a dream sees himself eleva- 
ted to the dignity and spl^dor of an emperor, shortly be- 
fore he hears of the death of his Juliet. In these images 
of our dreams a certain law prevails, when we think them 
to be arbitrary. This law is, that extremes elicit each other. 
Cheerfuhiess and mournfulness, marriage and death, the 
sounds of joy and those of grief, are found more closely 
together in nature, than we are inclined to admit 

Nearly allied to imagination is the activity of memory. 
This likewise is often active in our dreams, and when not 
divided, and when it is animated by the whole activity of 
the mind it will of course be more lively, more vivid, and 
perhaps more faithful in the detail of occurrences. Thus 
a gentleman dreamed that a person appeared before his 
bed, offering to reveal to him either his ruture or past life. 
He agreed on having his past life represented to him. The 
person then gave him a review of ail that had occurred to 
him, the greater part of which he would not have been 
able to recall when awake. To explain tWs dream, we 
must remember a remark made above, that memory as 
well as everv other nower is Riibiect to HiRfiiniif ion. and that 
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tb^ detailf and not merely recoUects them, but gives them 
«11 the novelty of recent occurrences. Dead persons die 
ilgain before us ; we, in old age, go again to school with 
our books under our arms. Yet memory in our dreams is 
mechanical ; not subject to our will, so that we might de- 
mand certain tfain^ intrusted to it. It gives them accord- 
ing to the association of ideas, or in spme external connec- 
tion, or in one borrowed firom the memory in its state of 
waking. Consciousness does not accompany its opera- 
tions. When awake, we classify the contents of memory, 
and call ypon it to give them according to general heads 
and classes ; thi^ tenclency to generalize, renders tfa^ 
me^ipry less ii^cUned to depict and delineate. 1^ our 
dreams memory dwells more on the individual nature of 
occurrences, it loves the concrete, and hence its ^ater 
vividness and detail There are some dreams tha^ con- 
tinue successively for a number of nights, to complete a 
long story. Here it must be remeim)ered that similar 
feemgs and circumstances wiU produce a type of a dream, 
which will continue as long as its causes and conditions 
are the same^ until its subject is exhausted. 

1. The Form of Dreams. 

One deHghts in the illusions of dreaming^ because originating in our- 
sdveSf they must have some analogy wuh the rest of our life and our 
/(Ke.— Goethe. 

Dreams being destitute of a clear self-possessed con- 
sciousneawi, they of course can have no lo^cal connection. 
This has been ah-eadv shown from the entire neglect of the 
laws of spskce and of time. In space one place cannot be 
where another is, for different places occupy different po- 
sitions ; ,and so whatever exists in a bodily form, while it 
must be somewhere, cannot be every where. Dreams « 
know nothing of these laws, but the persons and beings in 
them have a kind <^ ubiauity. In the tvnnkling of an eye 
we now are in Asia, ana now in Africa. Our imagination 
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enters into our thou^ts and actions. Before we act we 
resolve ; our resolution, as something present, is referred 
to its execution as something future. In our dreams, reso- 
lution and action coincide m one moment ; the future iff 
present Thus all logical and all voluntary^ connection is 
destroyed. To have clearness and distmctness in our 
knowledge, we must arrange it according to the laws of 
space and time ; we must, for instance, cause our memory 
to give up its contents in the regular order in which they 
occurred. And not only so, we must perceive the relatioiis 
of cause and effect, ground and consequence. Where the 
things contained in cteams have nevertheless a strictly log* 
ical connection, it is not produced by our dreaming imagi- 
nation or memory, but merely repeated by an involuntary 
association of ideas, or by our mechanical memory. In 
this limited sense it may well be said, as it has been as- 
serted, that there is both an objective and a subjective con- 
nection in our dreams. Dreams arising in ourselves must 
have a subjective connection, an analogy with our dispori- 
tion, knowledge, talents, and skiU. There must be too an 
objective connection, for our dreaming imagination must 
have materials for its activity ; these must be given to it, 
and their original connection may preserve itself in our 
dreams.. Such a connection, however, is mechanical ; it 
is like the connection of leaves, that shaken off by the wind, 
attach themselves to each other on the ground, or like leaves 
that flow down the same rivulet, and are united not by 
their nature, but by (he water that carries them. The sub" 
jective connection of our dreams demands, however, our 
particular attention, for these very frequently betray our 
true disposition and moral character. If during the tipne 
of busy activity our conscience is not permitted to speak, 
it will frequently burst its chams in our dreams ana an- 
nounce loudly to all that hear it, and especially to our- 
selves, what IS in us. Shakspeare represents the dreams 
of conscience very beautifully in Ladv Macbeth. A cel- 
ebrated professor, who for some time had omitted oflfering 

•*«« ••~'^~"^«»**» «»*«J tf««TA«%aw«^« wT#%«.«Ki*% «^«M««T4»^ a«% Vkaa ^MAanr^a • 



{ 



AMTHSOPOLOGT. 187 



it arises will be true. It was on this principle, that a Greek 
emperor had a person executed, merely because he dream- 
ed of having killed him. 

3. Causes of Dreams. 

These are manifold, and it would be diflkult to enume- 
rate an of them and arrange them in classes. We shaJl 
therefore point out only a few, and among the most fertile 
ones are, V 

1. Impressions on our senses. Thus we feel cold, and 
our imagination leads us into ice-fields ; light faUs upon our 
eyes, and we exclaim Fire I A philosopher dreamed that 
thieves were about to kill him, and to render his death 
more cruel, they introduced a large pole between his toes, 
and tried to break them out. He awoke and found a straw 
in the place of the pole. Sometimes a disordered system, 
any thing lying undigested in the stomach will cause 
dreams. 

2. Whatever has much engaged us during the day, 
whether it has been agreeable or disagreeable, wiU become 
a source of dreams during the night Perhaps a strong 
^notion, suppressed by our will, while we were awake, 
disturbs our sleep; or a strong wish, the fulfillment of 
which we would not for a moment consider possible when 
waking, presents itself as realized. Persons desirous to be 
rich, dream that they are so. Talents, that are not per- 
mitted to exhibit themselves, because our daily employ- 
ment is hostile to them, will seek for an opportunity in our 
dreams of exercising themselves. And so whatever im- 
pedes any activity, whatever disturbs body or mind, will 
cause our dreams and enter into them. The nightmare is 
a remarkable instance of the kind. A thick and impure 
air renders breathii^ difficult, and our imagination, wnich 
views every thing under the aspect of a concrete form and 
bein^, perceives a bear or a cat lyii^ on our mouths. Ca- 
ms, Junior, relates a case from Sedillot's Journal de Medi- 
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er in narrow rooms on straw, wiiich was spreajd <m the 
ftx>r, caipe runnijoff in mucb (lightened, aU sa3ring that they 
had seen a ffhost-lwe, long-haired black do^ and had dis- 
tinctly felt him running over their breasts. During the 
next night Laurent with some ot^er officers, remained 
watching, after the soldiers had been persuaded to retire, 
imd without their seeing any thing su^ucious, the soldiers 
were frightened by the same dream, and coidd not be in- 
docedazain to return to their lodging place. 

3. TVnen our intellectual activity has been exercised but 
little or at least less than its power would demand to be- 
come relaxed, when consequently it stands in no need of 
recreation and sleep, then dreams will follow one after 
another, in case we retire to rest Our senses close, but 
our mind feels reluctant to sleep. As a general rule it may 
be stated, that we never dream more, and sleep worse, than 
when we wake little. 

4. The nervous state of the system when weakened, mav 
produce many dreams. Persons in fever, in delirium will 
imagine they see all kinds of images and so the 4reams of 
nervous persons are full of them. If in this state of health 
we have no clear and distinct dreams, we toss about, groan 
and sigh, and it frequently takes us a long time to awake. 

Dreams, springing from the same causes, may be much 
modified by the disposition and character of the dreamer. 
The natural difierence of the ima^ation, its degree of 
liveliness and strength, and its cultivation, will Considera- 
bly affect its images and productions. The imagination of 
the nainter, and that of the musician, of the poet, and that 
of tne sculptor will certainly preserve their peculiar char- 
acteristics m their dreams. If the imagination is naturally 
productive and plastic, the materials furnished it in the 
dreani, vrill be connected in new ways, and as the judg- 
ment is absent, these combinations wiB frequently be of 
strange character. The most opposite things will be uni- 
ted, caricatures will be formed, ammals speak, serious 
persons will appear in ludicrous situations and countries 
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only in their substance, but also in reference to their form, 
liveliness and distinctness ; and so again the dreams of sav- 
ages and those of cultivated persons. The former will 
consider them too as hevas sent by a higher power and re- 
gard them as possessed of divine authority. Animals too 
dream ; but their dreams stand in the same relation to those 
of man, in which their instinct stands to the clear thinking 
of man. They may dream of pursuing a hare or chasinff 
a stag, but theur dreams cannot go beyond the sphere of 
sensation ; they cannot produce new images, dec. 



§4. PROPHETIC DREAMS, PRESENTIMENT, VISION, 
ANB DEUTEROSCOPY, OR SECOND SIGHT. 

Somnia iunt aUa pkytkOf alia itvtno, oZia cliaMtab—Melanethon. 

We propose to consider these different states of mind 
tocher, for they are to be explained on the same general 
principle. When speakins of sleep, we found it useful to 
dance at the phenomena of wakinff, and so here prophetic 
dreams which we have when asfeep, and presentiments 
which are the dreams of our -wak^ mind wiU mutually 
explain and interpret each other. What we mean by pro- 
phetic dreams, will be easily seen from one or two exam- 
ples. And here we cannot help thinking of one, handed 
down by Cicero, who, as is well known, was by no means 
crednkMUL Two Arcadians came to Megara and took dif- 
ferent lodging-places. The one of them a[^ared twice 
to the other in a dream, first seeking aid and then murder- 
ed, and stating that his corpse would be taken early in the 
morning on a covered wagon passing through a certain 
gate out of the city. This dream agitated the other, and 
goinff at the appomted time towards the gate, he met the 
murderer with the wagon and handed him over to the po- 
lice. A lady of the writer's acquaintance, was from home. 
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her apprebensioiis to her friends in the morning. When 
informed of the misfortune she directly understood her 
dream. The dream of Mr. Williams of Scorrierhouse» 
near Redruth, in ComwaU, is fully related in the London 
Times of the 16th of August, 1829. He saw the Chan- 
cellor killed in the vestibule of the House of CcMnmons, 
and having had the same dream thrice in ope night, he 
communicated it to many of his acquaintances all of whom 
were Uving when the Times gave the acco^nt After- 
wards it was ascertained, that on the evening of the same 
da^ Mr. Percival was assassinated bv a certain Bellingham. 
Tlus dream resembles the second sight of Mr. Lodin, 
who in the hour of death saw the muraerer of James V. 
From these few examples it will appear, that prophetic 
dreams are such as give us mformation concerning things 
which would seem to be inaccessible to our common senses 
at the time. It cannot be denied, that it isdifficult to point 
out the possibility of such dreams, vet it must be admitted, 
that there have been dreams of the kind. To refuse be- 
lief in them altogether, would Dot annihilate them, but 
merely remove tnem from our consideratioiv It is more 
easy to disbelieve a thing that is difficult to ex^ain, than to 
attempt to understand it. No doubt many dre^uns havp 
been exaggerated^ and to receive all wiuiout a critical 
judgment, would indicate great credulity. We shall there- 
fore divide prophetic diiams into two classes ; the one 
embraces those dreams, the subject of which is the dreamer 
himself, his health, his state of mind, his conscience ; the 
other comprises all such as foretell something foreign to the 
dreamer, but always something that will stand in ibl neces- 
aary relation to the present, so that if nothing occurs to 
prevent it, it must develop itself from it Dreams of the 
jSrst class have never be^i much doubted, for ph^siciana 
have too many opportunities of testifying to theu: truth. 
Persons while yet well receive by a dream an impression 
of a future disease. A woman, about to be taken sick 
with an inflammation of the brain, dreamed that her heart 
was changed into a serpent which rose with awful hissing 
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wad frequently develop themselves very j^radually. Yet 
however small the begimiing of a disease, it is tib« disease 
begun. If a strong nervous and muscular constitution may 
not perceive it until it has grown considerably, there is no 
reason to doubt the possibility, that a person whose nervous 
system is out of tune and highly sensitive when asleep, 
and when his whole mind is sunk into the state of a gen- 
eral feeling and raises and animates this, should perceive a 
future disease even in its verjr infancy. This will become 
more credible, when we consoder that our body is a system, 
which consists not of parts as the machine, but of organs, 
each of which while it has a peculiar office represents our 
whole life. The drop of blood, that now runs through the 
veins of the eye, will soon pass through every vein m the 
body. In the state of health, when lul the oi^ans are ac- 
tive in perfect harmony, no difference is felt ; but when 
one of tnem is about to separate its life from that of the 
others, a difference between itself and these must be ex- 
h3>ited, and this will be noticed. Our explanation of pro- 
phetic dreams, it will easily be perceived, strips them en- 
tirely of the power of prophecy, for they do not fore- 
tell that which is not yet, out that whidi is, and which 
in our common state of mind would be imperceptible, 
because it could not sufficiently affect our strong nerves. 

The dreams of the sec(md class, on the other hand, that 
seem to foretell future occurrences or to have a sensation of 
thmgs goins on at the time, but at a great distance, like the 
dream of Mr. Wilhams, are founded either on sympathy^ 
as we shall see when we speak of presentiment, or on our 
knowledge of a necessary connection existii^ between the 
foundation and that which rests upon it So Franklin often 
perceived in his dreams &e results of the labor to which ^ 
tie bad attended during the day. These results were owing 
to the faithfuhiess with which he executed his business. 
The plant lies likewise in the seed as to possibility, and any 
one vrho sees the seed may prophecy what the plant wiU , 
be that shall grow forth from it. Only those occurrences 
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The whole subject before us will become more plidn by 
considerinj; the nature of pres^utimenU vision, and second 
si^ht We shall also here preface each of these states of 
mmd by giving one or two examples : 

Jung Stilling, in his Almanac of 1808, relates a remark- 
able pcesentiment of a minister, who was taking a walk 
with the intention of visiting a rock^ mountain near hia 
house, and of enjoying the beautiful view from it. While 
approaching the summit of the mountain he felt restless 
and uneasy ; unable to explain this feeling, he asked him- 
self, whether it was right for him to spend his time thus 
idly, and busied in such thoughts, he stepped aside for a 
moment to seek a cool place under a wall formed by the 
rock. He had scarcely left the narrow path leading to the 
top of the mountain, when a large stone, breaking loose 
from the rest of the rock, wUh great vehemence struck the 
spot, where one moment before he was standing. The 
Ueverend John Dodd, one eveninj^, when ahready undress- 
ed, felt a ffreat a^^tation in his mind which was wholly un- 
accountable to hmi. It seemed to him, that he ought to go 
and visit a friend, who Uved a mile or two oflT from hinu 
His family tried to dissuade him from going that night, but 
their efforts were in vain. Mr. Dodd went, dark as it wbs, 
and on arrivinj^ at the house of his friend, he found him 
ready to commit suicide. His unexpected visit and coun- 
sel prevented the deed forever, and nis friend became con- 
verted by divine grace. Schiller, the great poet, was in 
the habit of walking with his steward ; at one time, when 
passing on a rugged path through a pine wood and between 
nigh rocks, he was seized by a feeling that some person 
must be buried there. Some time after he was in^^ned 
of the murder of a wagoner committed at the place, on 
which he had the presentiment 

PresentitneTU^^if now we should define it — is the dark 
foreboding of something taking place either in ourselves or 
around us. This foreboding is a dark feeling not under- 
stood by us ; a general feeling of restkfs;i^,(8trange and 
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drowsmefls, or from Its state of human life into that of ani- 
mal existence. For animals, whose life b more or less 
phmged into the seneral life of nature, and penetrated by 
It, and whose feefing is that of sympathy with the elements 
in which they live, have a high degree of presentiment. 
They seek, like the fish, distant waters, or Uke the bird, 
countries afar off; they announce, while the sky is yet se- 
rene and clear the approach of a shower, and when the 
inhabitants around Vesuvius feel secure, the nightingale 
prophecies a near eruption, and flutters about, sending forth 
heart-rending notes. The less a being is indepenaent of 
the element m which it lives, the more quickly it will per- 
ceive the changes going on in it, and again tne less it can 
counteract an impression, the more vehemently it vrill be 
affected by it. If in a state of health we handle metals as 
we please, and perceive no effect fSrom them, the mere 
touch of a ruby on the hand veill cause to some diseased 
persons pain in the ann^ or a feeling of coldness and heavi- 
ness in the tongue. 
It is certainly an erroneous idea to think, that we can 

Crceive by our common senses all tUe powers of nature, 
any of them have only lately become knovm to us. The 
celebrated Brown divided substances into parts so infinitely 
small, that they were smaller than the fbur-thousandth part 
of an inch ; he then scattered them into the air,^ while not 
a breath was stirring, and observed them moving about 
As the motion coula not be their own» he concluded that 
there was a power which communicated it to them. This 
power is now ascertained to be in constant motion, and to 
pervade us, but we have in a healthy state of our nervous 
system no sense by which we may perceive it This mag- 
netic stream is nevertheless equally as certain, as the elec- 
tric influences upon us, though we cannot discover by our 
senses the polar relations in many chemical affinities. 
These activities, however, exist, and may become knovni 
to us in two different ways, either by a change taking place 
in them, or by one in ourselves. That only is perceptible 
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electric powers, without our feeling them. The eye, when 
it is pressed against any thing flashes forth electrical sparks, 
and the skin of the cat, when rubbed, emits them. As soon 
as this electric power approaches us with sufficient energy, 
we perceive it. So when we touch an electrical fish or 
eel. From this it follows, that when the external state of 
a natural power is changed, we may receive impressions 
from such as left us perfectly free before. And so it is 
when our own nervous system becomes more excitable ; 
then natural agencies will be perceived, though their 
energy should remain the same. The distance from which 
these "agencies reach us, cannot form any objection, or even 
cause any difficulty in understanding this theory. For if 
the eye, by the medium of light, may be set in connection, 
for example, with the Sirius, which is so many thousand 
miles distant from us ; if the ear, so small an organ, hears 
the sound that originated twenty or thirty miles from us, 
and if we cannot conceive the possibility of all this, what 
right have we to refuse belief in the possibility that mag- 
netic and electric powers, may impress us from a greater 
or shorter distance ? If these remarks are correct, it can- 
not escape us, that the more we are merged in the general 
life of nature, the more we shall sympathize with all its 
changes, and the more distant activities with which its 
agencies arc connected, will become perceptible to those 
whose nei*vous system is capable of receiving impressions 
from them. On a similar ground we must explain pre- 
sentiment concerning friends ; they i*est on deep sympathy 
with them, on a kind of polar relation. Should a presenti- 
ment become more clear, and assume the form of predic- 
tion, it must be remembered, that the future has its origin 
in the present, and that it must spring up from this source, 
as does the tree from the seed. 

Presentiments may become visions when our imagina- 
tion gives them form and shape. They then will appear to 
us from without as images, which to the visionary seem to 
have realitv_ Tha unajyes will not be rM[^|^i^^i@^^[kkiirarihr 
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Stance, then they will often assume the forms of good or 
evil spirits, because they win ^mbolically represent feel- 
ings, nowing forth from a quiet or disturbed conscience. 
Tet before we define vision^ it may not be disagreeable to 
give a general notion of it by a few instances : 

Petrarch, when at Vaucluse, saw Laura approach him 
at three different times during one night ; fear seized his 
limbs, and the blood returned to his heart Trembling he 
left the house, to breathe more freely. He climbed a rock, 
he walked through the woods and looked around on all 
sides to see whether Laura was following him. ** No one 
win believe me, but it is true ; I saw her in remote places, 
where I thought to be alone ; from the trunk of a tree, 
from the basin of a fountain, from the cave of a rock, 
firom clouds, &c. Fear made me immovable, I knew not 
what would become of me, and whither I should go 1" 
Torquato Tasso during the last years of his life, was firmly 
convinced that a friendly ghost was in the habit of appear- 
ing to him. His friend, the knight Manso, expressed his 
unbelief to him, and Was requested to convince himself by 
being personally present at one of his conversations with 
the apparition. Manso agreed to it» but while Tasso con* 
vers^ with his spectre, he could see nothing at all. One of 
the finest visions ever seen by any man, is no doubt that 
of Benvenuto Cellini, .which we shall ^ive here in a free 
extract from Goethe's works. Cellim, the Italian artist, 
during his last imprisonment frequently prayed to God, 
that he would show him in a dream once more the disk of 
the sun. Orie morning he arose early and prayed fervently 
that God, by divine inspiration, would communicate the 
cause to him, why he was not worthy of seeing the sun 
even in a dream. While praying, and lost in the wish of 
seeing the sun, the Lord seized him in the manner of a 
wind, and led him into a large room, where he appeared 
to him in the form of a beautiful youth. He then saw a 
great number of persons, through the midst of which he 
had to force his way. At length he arrived at a narrow 
door, by which he entered a small street. Raiding his eyes 

Vu% rkAV^Aivo/l ffwk Sim oKinimrv iinnin n hicrh WaII The Lord 
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rays of light inclined to the left of the sun, and the dkk 
became pure and clear, and appeared like a bath of purest 
gold. Soon after this, the middle of the golden circle ex- 
panded and became elevated, when all at once Christ on 
the cross became Tisibte, of the same pure gold* of which 
the sun was, and so beautiful and so benign, that no human 
mind could have imagined the thousandth part of such 
beauty. Then Christ moved to the left, and tne centre of 
the circle again expanded and showed the beautiful figure 
of the holy vimn. She sat elevated^ her son in her arms, 
and a raiile on her face. On both sides two angels stood 
of great beauty. '^ All this I saw clearly and really, and 
thanked God constantly with a loud voice.^ 

The images of vision originate in the same way,as those 
of our dreams. Here ako it is a strong feeling, by which 
our whole mind is absorbed, by which its volition aind clear 
consciousness are held down. The mind resting wholly in 
this feeling— ^as for instance that of Petrarch ih the feelimr 
of lovep-will animate and raise it. Thus this feeling wiU 
re-act in uncommon strength, or render every other emo- 
tion subject to it, and as the mind is lost in it, ima^ation, 
which is nearestallied to feeling, will represent it in a am- 
Crete form, under lan individual «mage, and place it veiUiout 
us. This is indeed the case with every artist, with the 
painter, the sculptor, the poet Their imagination transfers 
a thought or feeUnff into an image, wUch of course they 
must see as clearly before them, as if it existed in reality. 
Yet there is this (ufierence between the ima^ of the art- 
ist and the visionary. The artist controb his imagination 
by a conscious judgment ; he distinguishes between it and 
its productions, and comprehends md latter as his own. 
The visionary looks upon them as possessed of reality ; he 
views them not as proceeding from him, but as approach- 
ing him from without And here it must be remarked, that 
the feeling, which gives rise to such a vision, may again be 
represented as being itself caused by the vision. So a wo- 
man AnfArtoino/l fir^v o /•AnoarlArnKlA finriA *\%a ifi^n^fJ^hAmm 
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his hand to asnst her in getting out of the well again. This 
iriendly apparition no doubt was the voice of her con- 
science, whose words were put into the mouth of an image, 
which her own imamnation had produced. So it is known 
that the celebrated Blake, the English nainter, frequently 
tmw before him the forms of Dwte, Milton, Virgil and 
Pindar, as if they were his contemporaries. Once Mihon 
communicated to him a poem, that had not been published 
befin« in his collected works. The poem was by Blake, 
hot his vision made it appear to come from Milton. 

Visions, though their name is derived from visus^ sight, 
are not confined to the eye only, but all the senses may 
share them. Suso, for instance, ate strawberries that were 
offered Um in neat baskets. Nioolai felt all the pain, caused 
by a bristly serpent, winding itself around his body. Jacob 
Boehme, in the hour of death, heard beautiful music, which 
was inaudible to every one of the b^tanders. Yet the eye 
is most favourable to visions. It easJy produces phantoms. 
Irregular points, indistinct outlines, confused spots vrill in- 
duce it, especially during moonlight, to draw them out into 
regular forms. If our imagination be strong, and our judg- 
ment weak, and our conscience not perfectly at peace with 
us, we shall see spectres and ghosts of all kinds, and thus 
ti^mble at the creations of our own mind. The eye is the 
sense too, that more readily obeys^the internal urgency of 
imagination, and will more easily see those images, which 
imagination necessitates it to form. « . -» 

Second sight is the last of the phenomena of mind under 
consideration. It diflBsrs from presentiment and vision, and 
again contains both united. Vision has but rarely anything 
to do with predictions and future events ; it considers its 
images to be present and not future. Presentiment, on the 
other hand, is a dark foreboding of something distant, either 
in space or time. Second sight while it differs from both, 
has much in common with each. It unites in itself the fore- 
bodings of presentiment, and the clearness and distinctness 
of vision. Or it is a presentiment, that exhibits its fore- 
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he disappeared before her eyes. Afterwards she r6ceiyed 
information of his death, while travelling homeward* The 
explanation of second sight seems at finit to be extremely 
dimcult ; but if the theory of presentiments and visions 
has been understood, that of second si^t cannot remain 
concealed from us, for it is nothing else than the union of 
both. Here as well as in presentunents, nothing can be 
foretold that has not its foundation in the elements sur- 
rounding us, or in the intimate and close sympathy which 
we feel with near acquaintances, friends, and relatives. 
There have b^n little islands on which the second sight 
vras extremely common. Thus Faro Island, the islands 
around Scotland, and some valleys in other parts of Eu- 
rope, the Steinthal, &c. have been long known for their 
number of seers. The inhabitants of these islands and val- 
levs are much separated from the rest of the world ; the 
silence and retirement of their residences makes them 
meditate much on themselves, and live more in each other ; 
their cultivation is not that of the mind in general, not 
that of judgment and reflection, but more that of feeling ; 
hence their relation to each other is based on the beiurt 
more than on the calculations of the understanding. Cir- 
cumstances well known to the seer, impress his mind, and 
as this is merged greatly in feeling, affect deeply the latter ; 
this affection of the feeling, instead of reflecting on it and 
expressing its substance clearly, will be pronounced darkly, 
and in the form of presentiment by the seer, whose ima^-. 
nation will see the future in the present, and the eflfect in 
the cause, and represent it as vision does. Or the proba- 
bility of an occurrence ^s to be ascertained by judflinent ; 
but the seer, not exercising it, perceives it by mere reeling, 
and his fears or hopes set his imagination into operation, 
and he sees as real and present what his fears and hopes 
anticipated. 
This explanation vnll be found correct, at least with re- 

Srd to one kind of second sights, when we consider that 
) seers in Scotland have been ^neraUy of very low rank 
and almost vnthout any cultivation, wholly li^^Jnj^ 
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iBg and motkm of one m^nber would eanljr communicate 
itaelftoalL As the cohiYmtion of die mind becomes more 
r^ned, and the intercoime with the worid greater* second 
s^t becomes less frequent When we have often a pre- 
sentinient that some friend or other will pay us a visitt the 
seer adds the image and such other circumstances as may 
render themselyes probable to his feeling. The more re- 
tired we live, the more ^important the visit from a friend 
would be, and the more it will enga^ our imagination. If 
our presentiment is called forth by cuxumstances that ren- 
der such a visit probable, for instance by fine weather, or 
by the idea of leisure, or any thins known to be favorable, 
the seer does not leave it with this dark impression, but 
perceives the ship at great distance and the persons in it, 
and even die dress they wear. Thus the seer perceives at 
a distance what in reality he only sees in himself. Second 
sight, no doubt, in many mstances is produced by ma^etic 
or other natural influences, which will even afiect ammals, 
as for example, horses ; but there is certainly nothing rnirac* 
ulous about it. Another remark majr not be out of place 
here. Thousands of impressions, ideas, notions, pass 
through our mind, and are no longer remembered ; they 
seem to be gone, widiout having feft a trace. And yet 
while every sensation appears Jind disappears, none is lost, 
but each affects the mind, and exercises an influence upon 
its character. This influence will be felt long after the 
individual impression is forgotten. Though never remem- 
bered acain as single impressions, they may nevertheless 
breathe bfe into our words, and a peculiar power into the 
productions of our minds. The elements lie in the soul, 
unknown to him, whose soul it is ; how much miffht be ex- 
plained concerning visions and second sight, if these dark 
elements were always known to us. 

Second sight is not any thing arbitrary. Some seers it 
is true, received payment for second sights, but their visions 
were frequently fall of deception. Seers cannot call them 
forth when they desire to have them, nor keep them off 
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Second flight is principally met with ainoi^ die ancol- 
tivated, as Johnson nas remaraed, and as will appear fironi: 
the history of idolatry » — the Shaman are a remarikaUe in- 
stance^-43wedenboi^, however, though a learned and cnl- 
tivated man, imagined himself to have travelled into other 
worlds, and thus mistook the [Mroductions of his own mind 
for genuine realities. So it vras with the pious Oberlin, 
who was in possession of a map, on which he >vas in the 
habit of showing to the family that had lost one of its mem- 
bers, where the soul of their departed friend was to dwelL 
Savages, like Swedenborg, say that their souls are travel- 
mg when they dream. The idea that the soul can leave 
the body and wander into distant places has been favored 
by many cultivated persons, yet always by such as were a 
little diseased in their minds. 

The fear of ghosts and spectres, so common among all 
nations, and especially in their infancy, originates in a man- 
ner similar to visions. The spectres are but the produc- 
tions of the imagination, sometimes called forth by an ex- 
ternal impression on tiie senses. The state of the con- 
science will render them more or less terrible, so that in 
proportion as we fear these ghosts, we in reality fear our- 
selves. If our hearts are pure, and we are heavenly 
minded, the fear of ghosts will vanish, as legends give us 
to understand, when they require nothing more than a 
prayer to disperse spectres. When our conscience is 
troubled we shall feel alarmed, especially at night, by the 
supernatural world and its inhabitants. As wc see our- 
selves in part when we see spectres, so we may see. our- 
selves wholly, and such a si^ht of ourselves generally is 
thought by the credulous to indicate death. Goethe saw 
himself on the public road near Strasburg, in a gray suit 
on horseback, as he really eiffht years aftervrards rode on 
the same spot, but continued to live a long time after- 
wards. 
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§ 5. MAGNETIC 8LBSP. 

There is scarcely a rabject of Psychology more contest- 
ed, tiian the one which we now aj^roaoL While some 
reject it, without having cooly examined it, others supersti- 
tiously and without any discrimination receive every fact 
related, if it is only uncommon and miraculous. It maybe 
vrell to glance at both parties. 

The one of them rejects animal majenetism, because its 
[dienomena are extraordinary or out of the common expe- 
rience. They do not fiuthfiuly investigate and then judfie, 
but determined to admit to be true only what can be 
handled, and what will easily be explained on common prin- 
cq>le8, tbev are ready to condemn whatever is not analo- 
gous to their own experience. They wholly foiget, that 
nothing is true, because we experience it ; but that we ex- 
perience it, because it is true or because it has reaUty. Ex- 
perience does, therefore, not affect the truth of any thin^, 
but only corroborates or confirms it If Whately, in imi- 
tation of Thomas Campanella. who died in 1689, and who 
attempted to prove ^at Charles the Great never lived, 
wrote an essay, die otgect of which was to show how, by 
iustorical scepticism, the life of Napoleon might be consi- 
dered a fiction, he could expect to succeed oolj on the 
principle of Sallust, according to which men are willing to 
admit what is common, but always inclined to respect what 
in die least extends beyond their own capacities. These 
persons iiriio prove everything by fects, and consider facts 
the basis of all knowledge, wul reject them as soon as they 
do not correspond with other facts known to them. Sa- 
tisfied with the use of the worM, they never dream of any 
thing beskles Uiat which is visible, and yet every produc- 
tion of nature rests on an invisible power, everythmg that 
is perceptible on something that is concealed. 

The other party is always looking out for facts of mag- 
netic sleep, that will astonish the world. If these pheno- 
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it an unbeliever; the latter believes^ but fears to think, and 
thiu want of thought makes it stg>erstUiou$. To it the 
faclB are too hi^h and too strons ; it cannot grasp them, 
but must admit them and hence feete an unbounded reqiect 
for them* ahnost considerii^ them of divine origin and aa 
divine conmiunications. 

Botfi parties, it may be easily seen, render it difficult to 
diemselves to get a correct idea of magnetic sleep. If the 
thinker could once convince himself of magnetic pheno- 
mena in sleep, he could certainly no tonger continue his 
op|>osition ; if the superstitious believer couki understand 
their laws, he wodd cease to gaze with reverence upon 
tfienl. But how can the one bicome convinced of facts, 
and the other of their laws, if both either do not investi- 

«te the subject or examine it vrith preconceived notions ? 
lien persons, prejudiced against the idea of magnetic 
sleep, offer themselves to the magnetizer, and then fii:^ that 
manipulation will 'effect nothing with them, they will at 
once have done with the matter. And yet they forget, 
that the relation between the magnetizer and the magnet- 
ized is a polar one, that on the part of the magnetized it is 
a disease, both bodily and mentally, that it demands con- 
fidence and faith, without whid^ persons, subject to animal 
magnetism will feel an antipathy and yet be thrown into 
convulsions if an attempt is made to put them asleep. A 
sympathy between the magnetized ana magnetizer is indis- 
pensable, and such a relation between both, that the ner- 
vous qrstem of the latter is neither too strong nor too weak, 
but of the exact energy^ required to excite that of the 
former. If too strong, it produces cramps and pain ; if 
too weak, it cannot cause any effect When, on the other 
hand, the believer is constantly prepared to receive stories 
of all kinds of visions, of apparitions, of departed spirits, 
and even of journeys into other workls, to what else can 
this predilection,wmch fears critical judgment, lead than to 
superstition? Neither of these two parties take a correct 
position in reference to animal magnetism, and we shall 

nnvA ff% HAvitttA -Trnm Kntk On tK^ nnA hnnri it -will Ka. 
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this difierence, that we dutmguish between well aathenti- 
cated facts, and those relations that are the fictions of an 
imaffmation which delights in the supernatural and mys- 
ticaL 

We do not propose to give a fxiUdieory here — this would 
be presumptuous and otit of place. Nor is it our design, 
to include at present the artificially produced magnetic 
sleep or Mesmerism. We shall therefore confine ourselves 
to tne natural magnetic sleep, which was in existence long 
before Mesmer discovered it, and which, if somnambulism 
is taken in its widest sense, may be called Idio or AuUh 
mnnnambulum. Much that has been said on presentiments 
and visions, must necessarily apply to magnetic sleep, for 
what presentiments are in our state of waEing, the pheno- 
mena of magnetic sleep are in our state of sleeping. These 
phenomena are in general the following ; Persons speak, 
act, and walk about in their sleep ; they see themselves, 
their viscera, anticipate diseases, have presentiments of 
things future or at a distance, and frequently have appari- 
tiims. Their moral disposition seems to oe raised, they 
nfeak a purer language and are in general elevated above 
their oommon character. The phenomena of the artificial 
and natw^ magnetism are nearly the same, for the so- 
called clairvoyance is pecubar to both ; but there are a few 
that belong exclusively to the former. — Sudi are the ef- 
fects of manipulation, when the eyes close, the pupil turns 
opvrard, pain is assuaged, breathmg becomes more easy, 
the face brightens up, and all heaviness departs from the 
limbs. A^n : the dependence of the magnetized upon 
the magnetizer is so great, that it has been comparea to 
that of the embryo upon the mother, and the feehngs and 
ideas of the magnetizer are said to communicate them- . 
selves to the magnetized, who if the magnetizer is a phy- 
sician, vrill prescribe medicines for themselves according 
to his system, or if he is a poet, vinrite in his style. These 
phenomena will take place in natural somnambulism, in 
which persons likewise prescribe for thems^lyej,^! 
see the course their disease is Ukely to take. ^ '^ ^ 
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vrho was a somnaHibuIist. In order to becoiM acqaainted 
with this singular disease, he went every night into his 
room as #9on as the minister was asleep, and observed 
among the rest the following focts. — ^The young man arose, 
took paper and ink and wrote sermons. Whenever be 
had finished a page, he read it over from the top down to the 
bottom with a loud voice, and without making use of his 
eyes. When a passage did not please him, he would erase 
it and write the correction with much accuracy above it 
The beginnmg of a sermon pleased the bishq> much. It 
was elaborate and well-written. In order to ascertain 
whether he had made use of his ejes or not, a piece of 
pasteboard was placed under his chm, so that he could not 
see the paper on which he wrote. He continued, howev- 
er, to write without noticing anything that the bishop did. 
Again, in order to ascertain how the somnambulist could 
perceive the presence of objects, his paper was exchanged 
for another of a difierent size. He directly discovered it, 
while a paper of the same size laid in the place of his own, 
did not in the least disturb him. This case is related m 
the French Encyclopedia. From another remarkable case 
it appears, that somnambulism is not confined to the night, 
but may take place during the liriit of the day. A girl of 
fourteen years of age was seized by somnambulism while 
attending divine service. She rose and went home with 
her eyes closed ; afterwards she was found half undressed, 
sitting on her bed. All attempts to awaken her were in 
vain ; after some time she went to a table, took a hymn 
book, soudit and found the hymn which had been sung in 
the churdi, and with closed eyes she continued to sing 
where she had stopped when at the service. The same 

S'ri was sent by a minister, in whose service she was, to a 
octor MueUer, who lived at a distance of about three 
miles. She went while under the influence of somnambu- 
lism. The Doctor, aware of her disease, ordered something 
for her and sent her to his apothecary. There slie waited 
for the medicine. Having received it, she went homeward 
while still asleep. Doctor Mueller followed her for more 
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was frightened, and knew not how she had come there. 
See Cams Junior, in his Psychology, and Nasse's Archives. 
This last mentioned case proves that it is not the influence 
<^ the moon which gives somnambulists so much si^ety in 
dimbing roo& of houses, and passing through dangerous 
places. The feeling of perfect safety, to anticipatemis re- 
mark, is derived from their ignorance of the danger in 
which they are. A foot requires but a little anall spot to 
stand on with perfect safety ; whether this spot be given 
on the roof of a house or on the solid ground, is a matter 
of little consequence to somnambulists, who do not judge 
while they are asleep. As soon as they perceive the dan- 
ger, when suddenly awakened, they fsJl down or injure 
Uiemselves. 

. The above examples might be sufficient, were we not 
anxious to exhibit the strength of ^rmpathy and antipathy 
in the state of somnambulism, and the great excitability 
of the nervous system. And here we shall allude to a wo- 
man of Prevorst in Wurtemberg, whose case has lately 
caused much sensation in Germany. Minerals when touch- 
ed by somnambulists, will frequently produce the most as- 
tonishing effects in different parts of the body. It is re- 
markable, that these effects not onl^ differ widely from each 
other according to the different mmerals, but cJso accord- 
ing to the different parts of the body with which they are 
brought in connection. They will produce convulsions, 
cramps, lameness, they will exhilarate or make desponding. 
With the woman of rrevorst, salt put into her hands im- 
mediately caused salivation; copper, colic and nausea. 
Without taking it into her mouth, she felt the acid taste of 
spar. Crystal laid upon her, awoke her when asleep, but 
when placed upon her heart, it made her whole body stiff. 
OUier metals made her laugh, and others a^in cry^. It is 
certainly worthy of our notice and may aid us m some 
considerations hereafter, that she seemed to feel the nature 
of these metals, as she could enter into the views and feel- 
ings of persons. Very hard metals, universally caused her 
muscles to grow stiff and hard ; sofl spar produced the 



140 AimnoMLOoT. 

18 it posaible, that they can walk or write or act? How 
is it poesibie, ttmt a EKMnnambulist, with closed eyes, can mn 
faster through a large dark cellar, than other persons, with 
a light in their hantu, can follow her ? The foUowing the* 
ory, accepted by many, is offered to the consideration of 
the reader : . 

Here we must remember what has been said on the nar 
ture of sleep and dreaming in general, that the life of the 
soul is merged in that of the bc^y, and rests principally in 
in the ganglion nervous system. This now is so much ex* 
cited in its activity, that to some degree it may be substi* 
tuted for Uie upper senses. The sense of feeling as spread 
over Uie whole skin, is the source of the four senses of the 
head, as may easily be seen from comparative anatomy. 
With the crab for instance, the ear is nothing else than a 
■kin, softer than the rest, below which lies a bag filled with 
moisture and nerves. The eye of flies consists only of a 
thin skin, to which runs a filament of a nerve. Oken, in 
his Natural History says : ^ at the sides of the head are 
two eyes, composed of many single ones, which have a 
great many surfaces— the eyes of the butterfly have sevenp 
teen thousand. These eyes are only the arched and thin 
skin, to which extend nerves, that lead out single filaments 
to each surface." With snails no organ of sight can be 
observed, and yet according to Oken they distinguish, like 
KHne ma^[ots, between darkness and light, flies have 
undonbtedty a good scent, and yet they have no nose. 
Some have therefore thought that they smell with their 
windpipes, others with a soft place behind their lips, and 
others with their feelers. These remarks fully estal>lish 
the truth, that our common way of perceiving things is not 
the only one, and therefore what is not analogous to it, de- 
serves not to be rejected for that reason merely. In som- 
nambulism, feeling, as spread over the whole body, is 
heightened and changed into a capacity of perceiving. 
The mere feeling of any thing within or without becomes 
a sensation or perception; hence somnambulists see their 
ovm viscera, and especially those which are much excited 
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Other parte of the body. The nature of this senntioii ii, 
bowever, indisdnct and confused, since it if only by the 
dirision of the sensitive power into fire distinct senses, that 
we can obtain clear and transparent ideas of things around 
us. Salt, for example, is white to the eye, sharp to ^ 
taste, and aneular to the touch ; we observe these oifierent 
qnaUties, by bringing one after the other in contact with 
oar diflferent senses. When all the senses are merged in 
one, that is, when the divided activity of sensation, is re- 
duced and without order to one simple activity, the im- 
jniessions received from objecte can be nothing else than 
dark and conAised. It irould therefore be wrong to say 
of somnambuliste that they see and hear, taste and oneU, 
but like snails they have only a dim impression of liffhtand 
darkness, and Hke animals that have no regulariy formed 
ears, they have but a dull, dreamlike sensation of sound. 
With this view of the sensual life of the somnambulists, it 
niay safely be said that the general sense, which develops 
itself from feeling, takes the place of the others, as does 
feeling in some degree that of sight with the blind. The 
blind, though by mere feeling he may distinguish between 
black and red, can get no idea of color by it. So the son^ 
nambulist can get no clear idea of objecte, but only per- 
ceives their presence and general difference. When Spal- 
lanzini cut out the eyes of bats, and then set them free, he 
observed with astonishment, that they avoided every ob- 
stacle in their way. How could they do this ? Certainly 
onlv by the development offLgenertu sense. 

We ought not to object to such a general sense, because 
we cannot conceive of ite nature and activity ; — though 
both may be understood from the general nature of sleep. 
Such an objection would be in no wise better, than if the 
blind should object to a sense like that of sight, merely be- 
cause all our explanations will not give him an adequate 
idea of it, he having nothing analogous to it in his expe- 
rience. 

The strength of sympathy and antipathy may now be 
easily explained. When we have the full use of all our 
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■oul is sunk into that of the body, and has resigned its do- 
minion for a time, when the distinctness of sensation is 
^ne, and when instead of many senses, but a general sense 
IS active, then we are more receptive, more passive, more 
under the dominion of an impression, and as it affects us 
pleasantly, we eiUier sympathize with the object from which 
It comes, or feel an antipathy to it. The nature of feeling 
always -expresses itself directly, without reflection. The 
fact, that somnambulists frequently prescribe correct medi- 
cines for themselves rests on the feeling of disease, which 
makes them seek for relief, and thoush man is not under 
the dominion of instinct in somnambulism, something anal- 
ogous to it makes its appearance. Their sympathy vrith 
vegetables known to them, will guide them. The dpg 
when sick finds an herb to cure him. The disease in him 
impels, by a feelinff of want and pain, to seek for some- 
thing, and finding me herb, he vnll be made certain by the 
impression he receives from it through scent, that it vnH 
afford what his diseased system demands. As the magnet 
attracts the iron, as the negative pole attracts the positive, 
so a relation between the disease and the natural remedy 
will force the dog to seize the latter. 

With regard to perceptions of distant objects and topre- 
sentiments, we refer back to these subjects as above. With 
a few modifications all vnll pertain to the present case. 
We only add an extract from Goldsmith's history, which 
may give us a case analogous to the perception of distant 
objects in animals. Spelling of the pigeon, he says : ** the 
letter is tied under the bird's vnng, and it is then let loose 
to return. It is seen on such occasions, fljring directly into 
the clouds to amazing height, and then with the greatest 
certainty and exactness directing itself by some surprising 
instinct towards home, which lies sometimes at many miles 
distance, bringing its message to those to whom it is direct- 
ed. B^ what marks it discovers the place, by what chart 
it is guided in the right way, is to us utterly unknown.*^ 
The carrier pigeon cannot possibly see the place whither 
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§ 6. THE HEALTH AND THE DISEASES OF MUnK 

Our body as has been already remarked is not a ma- 
chiDe, but an organism. A machine is externally compos* 
ed ; its parts are joined in each other by a power not rest- 
ing in it ; the idea of the mind producing it, is not contain^ 
in it but in the mechanic, and precedes it as all its parts 
exist, before it is finished as a whole. This external com- 
position, in which one part is connect^ with the other, not 
by its internal nature or by one life pervading all the parts, 
bat by mechanical cohesion rendiers it possibte, that when 
one part of the machine gets out of orcler, it may be mend- 
ed or another substituted for it With the body this is 
different. Its members are not merely parts, but orgam^ 
for they are alive, and their Ufe is that of the body, as the 
life of the body exists only in them. All the organs to- 
gether constitute the organism ; the former do not precede 
the latter, but all grow torth simultaneously from one point 
that contains them, as the seed the plant In such an or- 
ganism each organ has a peculiar position and importance 
or design ; both position and design are given it by the 
general life of the organism, so that the root as of the plant 
xannot be where the stem is, nor the stem where the flow- 
er, and so that the stem has a design different from that of 
the root But it is one Ufe that unfolds itself in th6 root, 
stem, and flower which connects them, and which is the 
same in every one of them. This life they have to mani- 
fest, and whUe each organ is active for itself, it is so only 
in reference to the whole, from which it derives existence 
and activity. Thus it is with our body. Each nerve is 
connected with all the nerves. The body may be said to 
be toe/Z, only when all its organs are harmoniously active. 
By the term harnumiQUsly we understand that there are 
different organs, but that they all of them are united and 
serve one common end. In health, therefore, no organ 
obtains an ascendancy over all4he others, or isolates its 
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is diseased, the organism is deranged : this is iixlicated by 
pain, for pain is the feeling of a conflict or separation be- 
tween parts belonging together. 

The definition of bodily disease will render that of men- 
tal derangement easily understood. The mind is pure ac- 
tivity, and as such a perfect union. But this activity takes 
difierent directions and unfolds itself in difierent ways, and 
thus it may be said to be the union of manifold activities, 
all of which are internally united, each being what the 
other is, and all serving the same whole, yet each in ajpe- 
cific manner. When these activities harmonize, that is, 
when each in its place fulfils its design, and no one inter- 
feres with the other, so that while many and diflferent, they 
still are one and united in their tendency to serve the 
whole to which they are subordinate, the life of the mind 
may be said to be healthy. Or in oilier words the activi- 
ties of the mind are many, but when they are co-ordinate 
to each other and subordinate to the mind as their whole, 
80 that all are equaDy penetrated and governed by the 
whole mind, then the latter is well. But when this co-or- 
dination is interrupted, when one of the mental activities 
succeeds in gaining the exclusive interest of the mind, and 
thus by an increa^ strength abscnrbs all the others or sup- 
presses them, the mind is out of order. There is none of 
the activities wanting, but the order in which each ought 
to be active in its sjphere without interfering with the* 
other, and in which all should aid and support each other 
is deranged. When, for instance, the imaj^nation is active 
without or independent of judgment, it will produce phan- 
toms and fantastical notions. W ith the poet, imagination 
is likevnse principally active, but it is at the same time 
aided by the fancy, by the memory, and by the judgment 
The latter pervades it, for a poet must know what beauty 
is, and to know this he must judge much and constantly, 
compare his productions with the laws of beauty known 
to him, and control his imagination. 

Dwution of thp. diMpaapjt of ihp. ntvntl.. — SntnA kdyA^hnnorht 
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theacthrities of mind so relate to each other, that the dii- 
ease of one will affect all the others. The maniac is not 
only diseased in his wiD, but also in his imagination and 
judgment, for how can any one will any thin^ without a 
knowledge of it ? And how can he know it without judg- 
ment ? Another principle of division has therefore been 
proposed, one denved trom the relation of the mentally 
diaeaaed to the objective world around him« This principle 
must be correct, if it is right to say that derangement in 
general is that state of mind, in which our mental activities 
being out of order, we live only in our own ideas and no- 
tions, in the fictions of our brain, and substitute them for 
the realities and relations of real life; in which conse- 
^piently the mind by supposing its fictions to be true, comes 
into contradiction with the world. The position which 
the derangement of mind assumes, may be a threefold one : 
1. Melancholy. Here the deranged on the one hand is 
fully convinced, that his notions and wishes ought to be re- 
alized, but on the other he darkly feels the impossibility of 
effecting their realization. He therefore makes no effort to 
render possible the impossible ; yet he cannot resi^ the 
ideal, wnich he bears in his bosom ; he loves his fictions or 
the objects of his wishes so much that he cannot part with 
them. Thus he consumes his existence in a monotonous 
(pief ; he cannot take interest in any thin^, except the ob- 

Ect of his sadness. A young girl of cultivated mind was 
lown to stand the whole day mute and immovable, with 
her head bent down. After long and repeated attempts 
nothmg was drawn from her except a nod or a shake of 
the head. When she *was asked if any person had injured 
her, she shook her head. When asked if she had injured 
others, she nodded. But how? no one could learn from 
her. One Monday the unfortunate girl at length deter- 
mined to repeat the Lord's prayer. When she came to 
the petition ; *" Lead us not into temptation, but deliver us 
from evil f she raised her voice with the strongest empha^ 
sis, and some time afterwards she cried out most piteously • 
** Alas ! the sin against tke Holy Ghost." Here the idea^ 
that she had committed the sin a^nst the Holy Ghost, 
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undoing what she supposed she had done, it threw her into 
the state in which we find her. 

2. Insanity. In this state the deranged has lost eTenr 
idea of the world as it is and of its relation to him ; he feeb 
convinced that all his imaginations are real» and exist in 
full truth. He is therefore satisfied and cheerful, and very 
ingeniously assimilates the whole world around him totw 
of his dreams. He is no longer sensible of any contradic- 
tion of his phantoms to the world. If he fancies himself 
a king, he will act as a king with the most logical conse- 
quence. So the Jesuit, Father Sjrambari imagined that he 
had been created a Cardinal. To convince him, that lus 
flattering fancy was an error, Father Provinzial, in the 
hope of curing him, made a friendly representation to him. 
He answered in this dilemma : *^ You either consider me 
insane or not In the latter case you do me great injustice, 
in speaking to me in such a manner. In the former I con* 
sider you with your permission, a greater lunatic than my- 
self, because you think you can by mere persuasion bring 
me to my senses." Asiae from this fancy, his understand- 
ins was sound, and disposed to scientific investigations. 
Whenever students addressed him with ^ Your Eminence,** 
he was social and communicative. As the body is often 
partially diseased, but otherwise weU, so may the mind be 
partialhr deranged. Sometimes persons have become es> 
tranged to themselves. A soldier looked on his body as a 
miserable machine, made to replace his former real body, 
that had been destroyed by a cannon ball. Or persons, 
whose judgment is diseased, and whose ima^nation is ac- 
tive without restraint, produce all kinds of images, when 
they feel pain, and consider them as the cause of tl^ pain. 
Animals bite them or sting them. Tissot relates the case, 
of a man, that became deranged from constant study. He 
was convinced, that seven horsemen were constantly fight- 
ing in his stomach. 

3. Mania. This state of derangement unites in some 
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teeming source of sadness in the results of this comparison. 
The insanef on the other hand is determined no longer to 
acknowledge the world around him, as it is, but to re-model 
it so as to brinff it in harmony with that of his imagination. 
The maniac^ like the melancholy man, feels that what he 
takes to be real, is not so, but that the opposite of it, is ; 
at the same time he has the tendency of toe insane, to re- 
alize his iictions, for be considers them to be true and cor- 
rect. This realization cannot be easily effected as with the 
insane, for the maniac feels the contradiction of his fic- 
tions with the world ; he therefore, finding the world in his 
way, turns against it with the hope that by its destruction 
he may realize the purposes of his diseased will. He ra^s 
because he cannot effect what he designs, nor can he resign 
his will. He is like the passbnate man, that kills in his 
fury whoever opposes him. His whole mind will have 
&ced itself in one idea, and cannot retire from it, because 
he has given it dominion over himself. Hence the im- 
mense muscular power in the fits of mania. 

All the diseases of the mind have their longer or shorter 
intermissions. This shows, that the reason exists, and is 
only deranged. Many insane persons are so merely with 
regard to a single subject, but on every other they are per- 
fectly sane. CHhers are insane onl^^ during a certain period 
of the year. A celebrated physician of Venice imagihed 
dnrinff the dog-days, that he was an earthen jar, and locked 
lumseif up for a whole month. After the four weeks were 
past, be came down again, and went as usual to his em- 
jiaymenU Every kind of derangement, according to the 
statements of many phjrsicians, abates in old age, and the 
deitmged state of mind is therefore one that will pass away 
sooner or later. 

The above division of mental diseases is, of course, sus- 
ceptible of mway subdivisions. Insanity^ for instance, in- 
cludes vnbeeUity of mind, weakness of the understanding 
imd will in which man cannot take care of himself; tnca- 
pacUv of connectinur ideas, or of seizing a thought and fix- 
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making him constantly brood over future or present, rod 
or imaginary^ erils. mania applies to those that find plea- 
sure in abusing others, in ridiculing them, or who desire to 
destroy others, and cunningly watch for a proper opportu- 
nity. Our division will be found to comprise all the possi- 
ble relations which the subjective mind may, in its state dT 
derangement, assume to the objective world aroimd. At 
the same time it agrees with the diviaon founded by others 
on the principal activities of mind, for melancholy seemt 
to rest on deep feeling and emotions ; insanity on the think- 
ing activity in man, imd mania on the will. 

One question is left which seems to be of great import- 
ance. How is it possible that the mind, a purely intelleo- 
tual activity of divine origin, can become diseased ? It 
would seem to have the power to keep itself free from 
every thing that might entangle it. But here we must ris- 
mark in the first place, that the soul is already diseased in 
its state of nature ; for turned away from its proper ob* 
jects, truth, and hoGness, and the love of God, it is sunk in 
sinfulness and vice, and instead of deriving its food and 
nourishment from a study of the good and noUe, it seeks 
for it in the sensual and transitory. But that which nour* 
ishes a power communicates also its nature to it, as may be 
observed in every thing living, in every plant, which, in 
absorbing the light, becomes colored, and m receiving the 
air, receives fragrance. As little as the magnet could be 
said to be in its Tigpr, if instead of pointin|( to^inurds the 
north, it should sumr itself to be attracted m other direc* 
tions, so little is the mind healthy, when it once has lost its 
onhr proper direction, but it must be said to be in ttror 
and in a dangerous deviation from the right path. To ex- 
press these remarks more fuUy, we vrill consider, for a mo* 
raent, the nature of will. The wSl, one of the activities of 
mind, is healthy, when by its own power it freely directs 
itself in accordance with the divine will, so that it agrees 
with it both extemallv, as to the action, and intemaJly as 
to the disposition. When on the other hand it does not so^ 
but directs itself either by desires or passions, then it is not 
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it aloM 18 free ; the human \fill directing itself by it or by 
the dnrine law, returns to the source from wlience it came, 
beccMnes filled with its nature, and consequently free. To 
enter an this subject fully here, would md to discussions 
that i^ould take up too much room. One idea it may how- 
erer be useful to mention here, an idea, according to which 
it is supposed that our will is free, when it can choose be* 
tween the evil and the ^;ood. This idea is wholly errone- 
6I1S, and instead of calimff such a will free, it would be 
better to call it arbitrary, ror if freed<Hn, like every thing 
else in creation, has its own nature, and if without it no- 
thing can be said to be free, then freedom includes the ne- 
cesnty of actii^ in accordance with its own nature, or else 
it destroys itself. This nature is contained and expressed 
in the divine law, vriiich, like the divine will, cannot be in- 
fluenced by any thing except itself, because whatever is, is 
created bv it and dependent upon it The human will can 
be free, therefore, onlv when it receives the divine wiD as 
its soul. But if a will should rather choose evil aoid sin, it 
would miss what it seeks for, liberty ^^ and become the slave 
of sfti ; for shi is so wholly opposed to purity of will, that 
it destroys its freedom. As long, therefore, as a will is ca- 

Eble <^ choosing between the good and evil, between 
aven and heH, between the source of its life and that of 
its death, so lon^ this will is not free. It would no doubt 
at once be conmdered erroneous, if any one should assert 
that fire, in order to be fire, might choose between burning 
or not burning, or that wi^er might be water, whether it 
would moisten or not ; or that light might be liffht, though 
it sbouU be able to choose between itself and darkness. 
Every one will admit, that in the moment light chose to 
torn into darimess, it woidd lose itself and cease to be the 
free li^t So it is with liberty. It must, in order to remain ' 
what it is, alvntys preserve its own natnrci and this nature 

* It will be easily seen that it is by no means the author's de* 
sire to discuss the nature of will in this place, that it is rather in- 
troduced for the sake of comparisoDf than for its own ; he hopes 
therefore that the mere incidental allusion will not be made the 
basifl of either friendiv or unfriendlv criticism. He here speaks 
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is, to detennine itself freely by its own activity, and not 
by any thing different from itself. Liberty is therefore a 
free activity that is not arbitrary, but includes necessity. 
But the human will, in its state of nature, is averse to ne- 
cessity, and instead of perceiving in it the protector of its 
liberty, it views it as its enemy. It has therefore lost its 
liberty, and may, in this respect, be compared to a planet 
that has no light in itself, but must receive it from the sun, 
around which it revolves. If the planet remains in its path, 
and preserves its relation to the sun, it has light, and what- 
ever grows on it is filled with light, and grows and blooms 
in the most beautiful colors. But if the planet at any time 
should choose between its rej^ar course and another, and 
really pursue one leading on from the sun, darkness and 
desOh would reign on it and destroy all life. The sun of the 
will is that of righteousness or the divine will; it alone 
can make us free. Rejecting it, we reject the only source 
of freedom, and become mentally diseased. The eve of 
man has a latent light in itself, but this lisht is darkness, 
and will remain such unless it be excited by the light of 
the sun. Suppose the sight to be the freedom of tm eye, 
the eye can be said to be free only when turning towards 
the light, but not when diving into darkness. So the virill is 
fi^e, only when, living in its proper elements, in the good 
and true, in the beautiful and divine, and when it does not 
suffer any attraction or power to separate it from the di- 
vine law. 

From these remarks it vnll sufficiently appear, that the 
will in its state of nature is diseased. It is not directed 
towards its proper object ; nor does it receive its proper 
nourishment ; nor is it pure, but much more determined 
by sensual appetite and desires, by inclinations and pas- 
dons. ^ Eve^ passion is a transient derangement, and the 
only difference between it and a real derangement is this. 
The man in passion may be so overpowered, that he, as 
for instance in anger, can no longer control himself; yet 
he enters into this passion arbitrarily, and might if he chose 
avoid it. The maniac, on the other hand, comes under the 
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▼lew history agrees. For a spirit of revenge and wrath 
infuriated those heroes, whose insanity is mentioned amonjg 
the first that have become known historically for their 
derangement, Hercules and Ajax. Some have therefore 
thought that a mental derangement was merely psycholo- 
gical, and always caused by sinfulness. This idea, no doubt 
IS correct, if it means to assert, that the body itself became 
subject to diseases only by the fall of man. Certain it is, 
however, that by the close connection of the body with the 
soul, the former has frequently been the cause of the dis- 
eases of the latter. 

Piissunt, as haughtiness, revenge, wrath ; deq) emotiorUf 
as terror and fright; indtnationsj as unfortunate lovo,may 
become the causes of derangement, and the works of Shak- 
speare exhibit the most interesting examples of this kind. 
If the will of man were pure, these powers of sin could not 
ajBect it If man had faith in God, and loved him su- 
premely, if he confided in his providence, then he would 
not become the prey of every passion, nor would loss and 
misfortune harm him. But placing his sinful affections 
wholly on earthly things, he must despair when thejr are 
taken from him, or when he cannot attain to the objects 
of his highest wishes. He lives in the sphere of delusion ; 
bow easy then must it be for the demons of pride and 
wounded ambition, of unsatisfied vanity and sore jealousy 
to derange a mind that has no hold in any thing which is 
permanent and solid. If that on which we stand constantly 
turns around with us, we must become giddy. Again, the 
constant use of one and the same mental activity may so 
awaken all others, that a derangement wiU be the conse- 
quence. This is the case with such as have become insane 
from the study of mystical books. Or the whole mind of 
a person is so constantly devoted to one single object, it 
b^mes absorbed by it and so fixed upon it, that it cannot 
keep off* its image. So Orestes constantly saw the blood 
gusning from the wound inflicted on his mother by his own 
hand. So when SpineUo had painted Satan in the most 
hideous colors, his imainnation was filled with the picture. 
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a painter, who had kiHed a person, afterwards drew a |»c- 
ture that was beautiful in every req)ect, but ovet whidi 
such a gloom was spread, that no person could look upon 
it without feeling an awe for which nothing could account^ 
except the diseased imagination of the painter. 

As deran^roent is caused by the activity of the mind 
itself, so again the activity of the body may operate on it 
and derange it. And here any thing that destrovs the 
health of we body, will more or less wect the mind. In- 
toxication is in itself a transient derangement, for it causes 
such an excitement of the nerves, that they with dieir 
whole activity, especially that which principally depends 
upon them, as the imagination, withdraw themselves more 
or less, from the dominion of the mind, and act independent 
of control until exhaustion and sleep follows. A arunken 
person walked at night through a street, beautifully illu- 
minated by the moon ; and thinking it was a river, un- 
dressed himself to bathe, and could only be convinced of 
his mistake by the hardness of the stones. Another in 
falling do\^^ a flight of stairs, rose calmly and asked a friend 
that happened to be with him with much concern, ^ whe- 
ther he had hurt himself in falling down so many steps ?" 
He could not be persuaded that it was himself that had met 
with the accident, but insisted on his friend's having fallen. 
The delirium tremens, or mania potu are too well known 
to be mentioned here. In Amenca and Europe more than 
one third of all the deranged persons become so from the 
usfi of liquors ; in China, on the other hand, from that of 
opium. Poisonous food may likewise cause delirium. Two 
monks ate water hemlock. Both immediately felt much 
thirst ; both plunged into water, the one thiiudng that he 
was a goose, and the other that he was a duck, and both 
declaring that they could live no where else except in the 
water. Tissot knew a chiW four ^ears old that raved 
several times a day. He ascribed it to the food which it 
had received from its nurse. Want of sleep may derange 
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produce mental deran^ment. Our ideas, our whole think- 
ing depends in some degree on our nervous system. Where 
TOrves are, there is feeling ; and where feeling is, there is 
either instinct, or in its place coruciousness. Alan becomes 
conscious of every feeling produced by impressions on the 
nerves, and when the nerves are diseased, the feelings must 
be so ; and if they are unsound, the ideas called forth by 
them must become unfavorably affected. With every feel- 
ing is connected pleasure or pain, and with the latter a 
tendency either to indul^ the pleasant, or to remove the 
unpleasant feeling by action and activity. Want is a state 
of necessity, in which some organ of our body finds itself; 
when this state of the oi^an enters the nervous system at- 
tached to it, it is felt ; ofthis feeling we become conscious, 
and produce in accordance with it certain notions and 
ideas. While we therefore must agree with those physi^ 
cians, that derive many mental diseases from organic de- 
rangement, we must at the same time deprecate the idea 
that the body is the sole source of mental sickness. We 
would rather repeat it as our conviction, that the mind» if 
it were directed to its proper object, to God and a Savior, 
could rule over its body as well as over its passions, for it 
would then possess purity and a power over all things 
which are merely earthly. If it would keep itself aloof 
froaa them, and be ready to lay down the lire for Christ's 
sake, it could not be absorbed by the care for health or 
bodily defects. Some may perhaps feel inclined to reply, 
that mental derangement arises frequently from too deep a 
rdigioui solicitude. Hiis may be true, and yet it will not 
affect our theory. Good wine will become spoiled in an 
impure vessel. When a man will not surrender his life, 
and yeX longs for the privileges of religion, when he will 
not give up nis sin, and yet cannot resign the possession of 
divine favor, and wfa^n he then feels the contradiction be- 
tweea his state of sinfulness and that of desired sanctifica- 
tion^ — ^he may easily become deranged, not through reli- 
gioDt but by his relation to it r- i 
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CHAPTER III. 



THE POWER OF THE MIND OVER .THE BODY. 

We have seen that the mind depends ffreatly on exter- 
nal influences and on the body of man, and yet it exercises 
by its energy a control and dominion over the elements 
around it and also over the body. It affects the form, the 
health and vigor of the latter, and leaves on it an impres- 
sion of its strength of character and disposition. To di- 
rect the attention to this power of the mind over the body, 
is the object of the present chapter. 

1. The mind has an influence on the form of the body. 
This assertion may be easily established, for it is too weH 
known how a fright of the mother during 'pregnancy, or 
the sight of any disagreeable or deformed person afiects 
the form of the embryo. The deformity of many child- 
ren, the deficiency of some members, the weakness even 
of some senses, as for instance of the eye, in Albinos must 
be traced to the influence of which we speak. Howshipp, 
an English physician, relates a remarkable case of this kind. 
A woman m the state of pregnancy was frightened in 
crossing a frozen river ; the ice burst and cracked, she was 
terrified, and when delivered of a child, its skin was rent 
and gaped considerably in many places, but had begun to 
heal up. The Lacedemonians were familiar with this pow- 
erfVil influence, for they placed the beautiful statutes of 
Apollo, Hyacinth, and Narcissus in the rooms of their vrives 
when pregnant. The sight of an epileptic has frequently 
transferred the disease to the embrvo. The mind of the 
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tioiiy showed therefore much sound wisdom in always as- 
certaining the character of the mother when the^ received 
a new pupil. The reason of this influence is obvious. 
The life of the mother and that of the embryo-child is 
one. One blood circulates in both* the same nourishment 
iustains both, and the feelings of the mo^r are, at least 
in some degree, also those of the embryo. The body of 
the child being in a state of developement, is of course 
more subject to the reception of so powerful impressions, 
and of the chaoges produced by them, than tmt of the 
mother which is already formed. And vet we may see 
similar effects of the power of the mind on the body of 
adoh persons. Vice and crimes seem to have been the 
causes of great deformities of the heart Testa found the 
heart of a great criminal, hard, hairy, and skinny ; and Ri-> 
ohn found that of a very vicious man gristly. The same 
observation has often been repeated. 

2. The mind exercises a power over the health of the 
body. It would be superfluous, to repeat here, that certain 
diseases of the body are accompanied by weakening emo- 
tions of the mind, as anxiety, despondency, melancholy, 
fear, a tendency to commit suicide, &c. Such diseases are 
those of the liver, obdurations of the intestines. And yet 
other diseases have a cheering efiect upon the mind, as 
for instance consumption, diseases of the lunjra, &c. So 
the mind in its turn exercises the most powerml influence 
upon the health of the body. Fear relaxes the muscles 
»nd strips the whole system of energy, and exposes it to 
the attacks of a fatal miasma ; on the other hand, a str<Hig 
^nll and courage keep ofi* the enemy. We will here allude 
to a few instances. When in the orphan house of Har- 
lem, a boy was seized with epilepsy, all those in whose 
sight this occurred, were so terrified that the disease soon 
spread through the whole asylum. The celebrated Boer- 
have knowing the cause ef their disease, after having used 
all other means in vain, had instruments brought, such as 
pincers, hooks, hammers, &c., had them placed in the fi^C 
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with another recorded in Schubert's History of the Sotd. 
In the year 1800 the fever raged awfully in the city of Ca- 
diz. Two hundred dead persons "were daily carried out 
of the city, and all the streets were filled with the smell 
of death. All ties of friendship and sympathy were torn 
asunder, when all at once the powerful fleet of the Englidb 
appear^ before the city. The citizens foi^t the pesti- 
lence, and instead of despairing and committing suicide, 
they collected and fought for their liberty. From that mo- 
ment the fever disappeared. A student of Boerhave al- 
ways felt the symptoms of every disease, on which this 
great physician lectured. Tissot relates two cases, in which 
one was freed by violent anger from the gout, and another 
who had been mute for four years received his speech 

X'n. So a son of Croesus, who was mute from his youth, 
n he saw a soldier threatening to kill his father, was 
enabled by the powerful emotions of anger with a loud 
voice to speak tne words, ** Do not kill Croesus P The 
celebratea Stahl became acquainted vrith a similar fact dur- 
ing his practice. Lameness has frequently been healed b^ 
fnght, caused by fire or other dangers. Hydrophobia is 
said to have sometimes originated in groundless fear. The 
power which the mind frequently exercises during times 
of revivals, is known from the tustorv of one whi<m took 
place a few years ago in the west of our country. Per- 
sons walking to church were seized on their way by strange 
feelinffs and fell down. Similar phenomena were perceiv- 
ed at Redruth, in the church of the Methodists; the upper 
members of the body trembled and were convulsed^ and 
the muscles of the face were distorted. See Schuberf a 
History of the Soul, p. 834 — 852. These examples will 
sufficientl}r show the power of the mind oyer the body. 
The question yet left is. How is it possible that the mind 
can exercise such a power on the body ? To understand 
this possibility we must consider, that all the emotions of 
the mind have each its peculiar nerve on which they act 
This nerve, becoming thus afiected, will in its turn afiect 
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neaa, &c., the nervous system will become depressed. The 
nenres pass over the wHole body, and every organ is sur- 
rouncled by them ; hence it is, that as they are affected, so 
the pulsation of the heart, the circulation of the blood, 
breathing, digestion, and even the voice vrill be either im- 
peded or promoted by emotions. 

An example or two vrill serve to make this more clear. 
When we are under the influence of the emotion of joy^ 
we feel our pulse beat higher, our cheeks redden, breatning 
becomes easy, and the muscles elastic. A fresh and vig- 
orous life is spread through all the nerves ; the eye spark- 
les, and digestion is accelerated. And all these changes in 
our system proceed flpom the nerve, upon which joy prin- 
dpaliy acts. Joy is the pleasant feeling that connects itself 
with the realization of a hoped-for good or pleasure. This 
feeling has not therefore a physical origin, but its ^ound 
is the idea of good, which we anticipate. When this anti- 
cipated good presents itself to us, the feeling of pleasure 
excites m'st our cerebral system, and thence it sends its rays 
of life into all parts of the body. 

So agahi anger has the most powerful effect on the body, 
healing diseases, as we have seen, by rousing violently the 
slumbering life, or more frequently producing diseases. 
Anger is an emotion, in which a strong feeling of displeas- 
ure arouses the desire and an expectation of destrojnng the 
cause of this displeasure, or of causinga similar unpleasant 
feelinff in him who is the offender. This is at once per- 
ceptible in the external appearance. For all the muscles, 
subject to the will, are m motion. The eye rolls about ; 
the face is distorted ; the teeth are grated ; the voice roars 
or trembles ; the fist is clenched. Our organism forms a 
whole, and every local excitement, if strong enough, will 
communicate itself to all parts of the body. The agita- 
tion of the muscles and nerves, immediately subservient to 
will, vrill be propagated upon the ganglion nerves, and from 
them upon those that entvrine themselves around the vis- 
cera. Hence the secretion of bile will become more copi- 
ous; the circulation of the blood will be 'more rapid, and 
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for instance, becomes poisonous in a higb decree, the milk 
of nurses causes cramps, convulsiotis, and colic in children 
nourished by it A person, bitinsr in his wrath another, 
may cause his death by the introduction of the yenomoos' 
saliva into his blood This also may be easily explained. 
For the saliva, according to Oken, has the oflke to kill the 
life of all the substances we eat and assimilate ; strictly speak- 
ing, all saliva is poisonous, and even that of birds has been 
fieital to persons. When now the hostile nature of anger 
communicates itself to the whole body, and consequently 
also to the saliva of the glands of the mouth, it will not onl^ 
excite to a higher degree its poisonous nature, but posi- 
tively impr^pnate it with its own fury. In the same man- 
ner the foam of a mad dog becomes poisonous, and also 
the saliva of many furious animals. 

It would be easy to show the effects of other emotions 
upon the body, as ror instance, of fright, which sometimes 
deprives us of our senses, causes us to swoon, makes the 
voice tremble, and takes away all self-possession. But the 
above examples will suffice. One remark, however, we 
will here add lest we shoukl be misunderstood. — On the one 
hand, one and the same oi^gan may be aflfected by different 
emotions, as for example, the liver by fear, fright, discmi- 
tentment ; and on the other, the same emotions do not 
always produce the same effects, for while the feeling of 
shame makes some blush, it will cause the faces of omers 
to ffrow pale ; and while wrath affects the liver of one, it 
will derange the digestion of another, and promote the ap- 
petite of a third. Therefore the idea of rlato, which was 
before entertained by Homer, that each emotion and pas- 
sion had a particular organ as its seat, as courage the breast 
and lungs, (thus in Homer a strong and loud voice is a 
sign of strength) verath the liver, must be accepted with 
much caution. This much however may be seen from the 
above remarks, that a general excitement of the blood and 
nerves may become beneficial to an existing disease, as weU 
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ritioD, and the feeling connected with it is ample. When 
a new action demands a change of this position, a new 
feeling will connect itself with it, and this new feeling will 
interfere with the former simple feelins, until a frequent 
repetition of the same action makes the blood, nerves, and 
muscles, run repeatedly through the same position, and 
thus makes them familiar with it. Then the feeling of 
strangeness will also disappear, and what before attracted 
our attention by its novelty, will be no longer noticed. 
Though the action to which we have thus accustomed our- 
selves, by frequent repetitions, has lost the feeling of 
strangeness, it is still felt, but we no longer distinguish be- 
tween the feeling connected vnth it and that of our exist- 
ence. Thus we may accustom ourselves to the influence 
of the weather, to storm and run, to cold and heat ; and 
even to the endurance of misery, diseases, and misfortunes. 
An unfortunate occurrence, when visiting us for the first 
time, may appear extremely hard, and almost threaten to 
destroy our life ; if the same occurrence should take place 
the second time, its novel impression would be weakened, 
and so on, until its effects on us would be trifling. The fa- 
ble of the hare, that was much frightened at the first sight 
of the lion, but gradually grew so familiar with him as to 
accost him, contains therefore a full and important truth. 
Habit leads to skill, and skill renders the most diflicult 
labor easy. The arm which constantly hammers on the an- 
vil, will no longer feel the fatigue which at first was caused 
by a few strokes. The fingers of a performer on the piano 
become so familiar with every key, that they miss none, 
though the performer has his eyes constantly directed to 
the notes and not to the keys. It is, to speak with Leibnitz, 
as if the monads of the fingers were set free, and no longer 
subordinate to the monad of the soul ; they act for them- 
selves. Yet the mind of the performer has, nevertheless, 
to watch them, for as soon as ne thinks of something else, 
the fingers will miss the keys. Skill renders work easy by 
reducing the effort at first required to a very small amount. 
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good. When a habit is once formed, we become attached 
to it, for it becomes natural to us, and tmll and nature are 
united in it. Hence it is that habits become periodical, and 
when the hour of a certain action arrives, an excitement 
is felt in the muscles and nerves, which can only be allayed 
by the performance of the action. The power of habit is 
therefore great ; it frequently keeps us bound as its slaves, 
and prevents us froni receiving what is better, merelv be- 
cause it is strange and new to us. The question may there- 
fore be asked, whether we ought to submit to this power? 
Custom, in general, is beneficial to man, provided it is mo- 
ralhr correct and good. For, being itself good, and reigning 
with regularity over the life of man, it will pervade ana 
ennoble it ; it will rescue it from the sphere of mere arbi- 
trariness, where every new desire invites to a new action ; 
if habits, which are good in themselves, extend over whole 
nations, they will unite individuals, break the strength of 
selfishness, lead them to submit to higher authority, and ren- 
der them social and communicative. If habits are not good« 
or morally correct, our moral feeling ought to exclude them 
fix>m us, and if we have formed wem, our will ought to 
remove them again. However great may be the power of 
habit, that of our will is still greater, and to exercise the 
latter, it would be weU^ from time to time, to free our- 
selves from certain indiiSerent haUts, merely to prove to 
ourselves that we can do a thing if we are resolute and 
determined. 

4. The power of mind over the body is perceived in the 
art of representing the emotions and thoughts of the mind 
by the motions of the body. This power exhibits itself in 
the control man has over his voice. He can modulate it 
according to any feeling or ideas contained in words or 
works. The character of a piece vnll determine the key 
of voice, so that every tone and semi-tone will be guided 
by it. Everv emotion of the heart has a tone to express 
it ; in fear, the voice is trembling and low ; in joy, clear 
and full ; in anser. loud and roarmflr. Each kind of noetrv 
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the accent and emphasis are all wholly under the control 
of the mind ; and he who thinks well, will generally speak 
well, as he who understands weU, will generally read well, 
for what is felt and understood will enter into the voice. 

Gesticulation aids very essentially the understanding of 
words, and frequently where words would not be sufficient 
fully to express a feeling, a single glance or a single vesture 
will be sufficient. So Octavio, at the close of Soulier's 
Wallenstein, says more by a glance towards heaven, than 
a whole speech would have communicated. The expres- 
sions of certain feelings by gestures are at first involuntary. 
The hair rises when we are frightened ; the face grows 
pale, when we fear. This natural expression becomes arti- 
ficial when it is produced by our will, and from a con- 
sciousness of its appropriateness to convey an idea of our 
feelhigs and emotions. To know this appropriateness, we 
must know the reason why certain motions of the body 
are expressive of certain emotions of the mind : hence this 
art has its science, and has been treated by several writers. 
It subjects the whole body to its designs. The walk^ and 
the motion of the hands, th& posture and keeping of the 
whole frame are all used. But especially the face, ue head, 
and the hands. 

The face has to serve it by its expression ; by the curl- 
ing of the lips, by the rolling or iSxin^ of the eye, by the 
dntwing in of the nose, by the wnnkling of the fore- 
head. Sec 

The head afCrms by nodding, and denies by shaking; in 
the former case it moves towuxls the object, in the latter, 
away from it. Bending gently down, it may indicate hu- 
mility, as in prayer, or shame and confusion, or modesty. 
Looking up towards heaven, it may acknowledge our de- ; 
pendence on a higher Being, and ask for its blessing or 
Its curse. 

The hand, when clenched, threatens ; when stretched 
forth and open, it salutes ; when one of its fingers is di- 
rected toward something, it points out or commands ; whe^e 
folded, it indicates that, as the bands are clasped tosether. 
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hand, moving away from the body, gives a sign not to w- 

E roach ; movinc toward the body, it invites to come. The 
ands clasped m marriage, unites two persons into one ; 
striking hands confirms a bargain. ^' With the Hebrews, 
kissing the hand, the knee, or the foot, indicated submis- 
sion; with us, kissing the lips, friendship." — Fixmi De 
Wette's Commentary on the PsalmSfpage 88. 

Other parts of the body may serve, in a similar way, to 
express the feelings or thoughts of the mind, as for instance, 
shrugging the shoulders, and the like. 

When one part of the body is not sufficient, several are 
used at one time. Shaking the head may be united with a 
repeUent motion of the hand. The hand will here princi* 
paJIy assist the head, especially when signs for intellectual 
emotions are to be given. The hand covering the eyes, 
closes up the fountain of observation, and shows that we 
either meditate on some subject, or are given to spiritual 
devotion. La^ng a finder on the nose invites attention, for 
as the nose is thus divided, so the judgment is accurately 
to divide, but the judgment cannot be without attention. 
Rubbing behind the ear has reference to the understanding, 
for the ear is the most theoretical sense. Putting the hand 
upon the heart confirms what we have said. 

It will easily be seen, that the meaning of these signs or 

gestures, does not depend merely on the motions of the 
and, but on the parts of the body touched by them. The 
nearer they are connected with the intellectual activity of 
the mind, the more noble will be the signification of the 
gestures ; the more these parts are connected with the sys- 
tem of re-production, the less noble the meaning of the 
gestures concerning them. 

In conclusion the whole body may be used by the mind, 
as bowing to express its respect, kneeling its entire ho- 
mage, a straight and unbending posture its haughtiness. 

6. The power of the mind over the body leames Us traces 
and impressions on iheface^ on the forms of its sin^kparUf 
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<a§cpmira. Bdar'sttboufaerfoceinmindt Is it long or round t 

Messenger. Round even to faultiness. 

Cleopatra, For the most part too they are foolish that are aa 

The chin and tlie lower jaw have reference to the sen- 
soal dispontion of man. The upper lips, together with the 
nose aiM eyebrowst and including the eye wd the ear, re- 
fer to feeling and humor, and to theoretical knowledge ; 
the rest of the face up to the hair, to mind in generaL 
** The forehead is the portal of understanding, the seat of 
thouffht ; raised eyebrows indicate wrath, eyebrows hang- 
ing down, dark aind cheerless emotions. The eye is the 
mirror of the souL** To judce of the disposition of a per- 
son, the proportions of tte tmree regions into which face 
is dii video, must be carefully examined, while every organ, 
as the nose, the eye, the mouth, forms also a whole by it* 
self. The roughness or smoothness of the hair, its color, 
and that of the eye and of the skin, declare to the physi- 
ogncmust the temperament of a person. 

There is certamly much truth in phj^ognomy, if c<m- 
fined within its proper limits, but if it aspires to the charac- 
ter of a science, or if it assumes a judgment over the nwr(d 
diaracter of man, it becomes insipid. '^ When Z<^yrus 
perceived in the face of Socrates that he was naturally 
mcUned to voluptuousness, why did he not read in the 
same fece, that he had a power too, which was strong 
enough to correct this natural tendency ? If this tendency 
deserved to appear in the head of a Faun, that power was 
worthy of beinff honored with the head of a Jupiter." 
When Porta in his attempts at physiognomy went so far 
as to compare the faces or animals with those of man, he 
made two mistakes. He supposed that animals had really 
m phjrsiognomy; but if we call physiognomy the external 
expression of the internal and invimDle mind or disposition, 
then animds having no mind, cannot be said to have a 
physiognomy. And if they had, their faces are grown over 
with hair, and thus their expression is conceal^ from the 
observing eye. We cannot speak of a physiognomy of 
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children, when bom, have no expression in their faces, as 
persons when they die, generally lose those they had in 
their lifetime. Savages have a physiognomy but little 
variegated, while physiognoiny wiU vary in propcHtion as 
nations become cultivatt^ This shows that the express 
ston of the fiice depends on the moral character of man, 
and not the latter on the former. Who can say by what 
a vfrinkle on the forehead is caused, whether by care or 
dissipation ? Many a one may have had the nose of Shak- 
speare, without having had his humor, and no doubt the 
whole face of Shakspeare has had in some age or other its 
like, while in no climate and in no age has Shakspeare yet 
been equalled. The same causes do not produce the same 
effects, because man does not suffer causes to act as such, 
but controls them. ^ Green wood, when placed near the 
fire gets warped, dry wood only brown.** Two men of 
equal strength and age, may spend the whole night in die- 
sipation, and after all not have the same appearance in the 
morning. How much more must this be the case in the 

Shere of liberty, where we by our mere wiU may bid de- 
ince to every fine in our foce. In London, Macklin, the 
actor, of vriiose face Quin said : *^ If this man is not a ras- 
cal, God does not vmte a legible hand," received in the 
year 1776 public praise on account of his honesty and no- 
bleness. One and the same organ — and this may be said 
with regard to phrenology no less than with regard to 
physdognomy — may serve two very different pnrpoaes. 
The nose for instance is the organ et smell and for con- 
ducting off* the mucus ; the tongue of taste and of lan- 
guage. 

6. The power of the mind over the body is indicated too 
by the formatum of the skulls which must bear vritness of 
the life of the mind. The observation of this fact has bke- 
wise given rise to the idea of formii^ a science caUed 
PhrenoloOT. The manner of reasonii^ is this ^— Ev«ry 
activity of the mind seems to demand a particular oi^gaii* 
It IS not the eye that sees, nor the ear that hears, but mind 
sees and hears by the eye and ear. But the mind couM 
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PSYCHOLOGY. 



INTRODUCTION. 
§ 1. SELF-CONSCIOUSNESS. 

In every science we may discover one pomt which is 
the centre of the whok, and which, well understood, will 
shed light upon every portion of its whole extent In the 
system of divinity, it is the idea of revelation ; in moral 
philosophy, it is that of law in connection with that of 
conscience ; and in mental philosophy it is that of self- 
consciousness. Without self-consciousness we can know 
nothinff clearly, either within ourselves or in nature. It is 
the light, by which alone we can see in the sphere of know- 
ledge ; before it is fully developed in the child, all his ideas 
must be conAised, and nothing can be known in relation to 
other things, nothing be dassified or arranged, but every 
object win appear to him without distinction in itself, and 
without a generic difference from that which is not itself. 
When, in an adult, self- consciousness disappears for a mo- 
ment, all consciousness of the things around us and of our 
personal qualities sinks into transient oblivion, and we no 
longer notice what is gcnng on around us, though we con- 
tinue to hear and to feel. Self-consciousness tnen, is the 
root of all our knowledge : it must accompany our mental 
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soul, and for this reason also it deserves a full share of oar 
attention. 

What then are we to understand by self-consciousness 7 
It is not a thin£ that is ready wrought in us, and the qual- 
ities of which, like those of minerab, chemical substances, 
one has only to analyse in order to know ; btUitis an acH- 
vity that constantly produces itself. The activities of mind, 
however, are manifold, and it will here be necessary and 
instructive to distinguish it from them. The first of all the 
activities of the mind \s feeling. It is the most subjective, 
the most internal and ineipressible in man. Yet difficult 
as it may be, to convey a clear idea of it, we cannot pass 
it over in silence. ** Feelin^in general, is pAssian called 
forth by its own activity.^ This definition demands some 
explanation. The passioiii spokeA of here, is one condi^ 
tioned by its own activity. Hence it follows as a first rule, 
that that which cannot affect itself^ camwt fed. The ball 
on the billiard table, for example, is set in motion by the 
billiard- stick; it is active, but not of its own accord. 
Touching another ball, it communicates its motion to it, 
and is put at rest by the resistance it meets with, and coifr 
sequently is affected ; but this affection or passion is not 
produced by its activity, but by the resistance of another 
pall. Every metal expands by heat, and contracts by cold ; 
but tina activity in the meUd is elicited by an activity 
without; the metal is afibcted, but not by itself. Hence 
though warmed by the heat, it neither feels warmth nor 
cokL 

A second rule is, that nodid^g can fed which affects itsdf 
or acts upon itself, but not for itsdf. A machine acts upon 
and affects itself but not lor itself The plant, oa the other 
hand, that stands in the sun moves its twigs and leaves ; its 
juices rise and sink, it is active, and both affects itself aad 
acts for itself. «This appears clearly from the fact that after 
a hot noon, it re-creates itself in the dew of the evening; 
and that from the germ to the blossom and seed, it grows 
only for itself and not for any thing else, for it wilfgrow 
whether an animal is near to eat it or not But this acti- 
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When an activity tokich conditions itself as passive^ is not 
ctmditioned by a third and fcreiffii actimty, as that of the 
ncnre, then we have feeltng. Feeling is an activity that 
afiects itself; ajfecting itsefi; it is active ; being affected^ 
it is passive ; activity and passion in one is feeling. Such 
an activity may be called a ** trembling in itself " This 
motion is not like that of the planet turning on its axis ; 
nor like that of the plant turning spirally, nor like that of 
the string, which touched moves away from itself, but it is 
an inward motion, one ^ itself. Such is the motion of the 
nerve when touched ; the life of the nerve seems by its own 
energy to touch itself, the parts of the nerve to tremble in 
themselves. 

Feelinff pre-sui)poses one who feels and something which 
is felt. Is the thing felt, different from him that feels ; then 
the feeling is callra a senstUion The light of the sun is 
felt by the eye, the acid of the grape by tl^ tongue, both 
feelings are sensations. But when feeling does not depend 
on the senses, when the object felt is al^ the subject that 
feels, then wo have what may be called self -feeling. 

This self-feeling, like a feeling in general, is enjoyed by 
the animal, but consciousness is not. It mav^ therefore, be 
proper to point out the difference between them. By self- 
fbehi;ig every individual is related to itself, and through it 
is certain of its existence. The plant cannot feel itself, 
^md consequently could not support itself, had it not struck 
its roots into the soiL But- the animal, feeling itself, feels 
its wants and satic^es them; and can move m>m place to 
place. It feels itself in its members and feels them as its 
own. It feels itself when it stretches them in the warm 
light of the sun, or in its dreams. By self-feeling, there- 
fore, the animal is an individual ; not only extemdUy, that ^ 
is, not merely like the plant, externally separated from other 
thinffs, but internally by feeling itself and taking interest in 
itself. A plant vdien torn into pieces offers no resistance, 
but an animal about to be slain, either rages or looks pite^ 
ously at him who destroys it. And so again feeling itself^ 
it cannot exchanice its existence for that of another. Th^ 
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other than itielf. In proportion as the animat takes an in* 
terest in itself, it exposes every other amoral of which iL 
receives a feeling by sensation. The stronger the self- 
filling, the greater moU be the opposition, the more deteiw 
mined the separation from all other animals, uxyi oonse^ 
quently the more complete the isolation. Rapacious ani- 
mab love to be akme in their eaves, on high rocks or in 
ambush. They live together, the old vrith the young only 
during certain seasons, and separate again as sooa as tb» 
instinctive care for the raoe becomes unnecessary. It ia 
true there are animals that seem to be social ; the sh^ep^ 
the goose, the ant, the bee; but all of them are held logo- 
ther l>y instinct, by the pasture on which they graze, by the 
hive or cell which they build in common* And even then 
they take little notice of each other, it is only in times of 
danger that the voice, or some other sign, which is the same 
in flJl the individuals of the same class, calls them together 
for mutual defence. When the danger is past each lives 
again by its^. 

However modi self-feeling may seem to resemble aelf* 
consciousness, it diifers from it in the following p<Mi^ : 

1. Self-ftelmg does not enable the animal to distii^;uish 
between the subject that feels and the object that is felt 
The difference exists baft is not known to mere feeline. The 
animal feeling itself, does not jud^ that it feels, and i^tain^ 
that it is itself the object of its msling. 

3. The animal having self-feeKng does not distinguish 
between itself and its members; it feels its members^ but 
cannot make a distinction between itself as the whole, and 
them as its parts or oigans. Just as little can it distinguisb 
between a sensation and its organ, the object of the sens%> 
tion and itself which has the organ, and throng it the sen- 
sation. The diflferenoe is tl^re ; but it is not distinct and 
clear, it is onl^/eZ^ not kmawn, 

8. The ammal having self-feeling, does not distii^Cttish 
between itself and its race, so that it would refer itsdf to 
its class, but it isolates itself by its self-feelii^. Every ani- 
mal capable of feeling itself bekmgs to a cms of animals; 



nfnmoumr. 170 

tSefflbeliDi; giv^ them the same degree of enersy, ths 
tame idnd of flein^ations, so that for exunple all moles dif* 
fer from all eagles in the same way as re^rds sight But 
while the kind is distinctly expressed in all its imiividuals, 
no one of them refers itself to its class, but they are all of 
them, eren when gre^rious, only single amonff many. 
Self-feeling chains a being to itself, makes it not omy a se^ 
but selfish. However different the degrees of energy may 
be in the self-feeling of the different classes of animals, 
each animal is by it a single isolated being ; selfish even 
when it exhibits a tendency, to association, for no sooner do 
we off<5r food to sheep, for instance, than one runs to outdo 
the other and all fight, each to get what it desires. Want, 
necessity, instinct may hold them together, but they are 
not conscious of these facts. To define then self-conscious* 
ness it is, 

Fh'st, That activity of mind, by which man distinguishes 
between his body and soul, and while thus distinguishing 
between them, refers the one to the other, and again com- 
prehends both united in one. It is consequently an act of 
judmient, a power that perceives distinctions as they are 
and makes them, and yet judgment does not precede it, but 
is a part of it, and self-consciousness only expresses itself 
by it. In a machine all the parts are likewise distinct, 
they are related to and connected with each other, but by 
a power not in the machine. The parts of the plant are 
distinguished, the roots from the trunk, the twigs from the 
leaves ; they are related to each other, and systematically 
connected. The power that produces these distinctions, 
that which in developing itself, causes part to shoot forth 
from part, and as their common soul keeps them united, is 
contained in the plant, it is the plastic power, but it neither 
feels itself, nor is aware of its productions. The animal 
feels its different parts, its liver and stomach — ^its senses, 
and feeling them it feels itself in every one of them ; but it 
has no consciousness of them nor of itself, it does not per^ 
ceioe its members as its own, for it neither distinguish^C 
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distinguishes between man and his senses, and by wUdi 
man has it in his power to use them for whatever porpoM 
he chooses, for making observations, experiments, &c 
And as it distinguishes between the senses and their pos- 
sessor, so it distinguishes between the sensations and the 
senses, between the objects and the sensations produced tqr 
them. 

Thirdly. It not only observes thin^ in nature, but recog- 
nizes their relation to each other. But the principal rela- 
tion is that of the individual to its genius. — ^It recognises 
the genus in every individual, and thus suflfers nothmg to 
enter it as an isolated beii^. When I ask. What is this? 
I desire to know its general nature. If am told that it is a 
sheep^ I feel satisfied, for the name sheep is not a proper 
but a general name, expressing a certain and definite clau 
of animals, consequently the general nature as it exists in 
the individuals belonging to tlu^t class. Self-consciousness 
comprehends therefore the general in the individual, and 
the individual in the ^neral. Nothing in nature is wholly 
isolated, but every tmng is connected one with another, 
this with a third and all with the whole. 

This relation self-ccmsciousness perceives and acknowl- 
edges. 



§ 2. MUTUAL RELATION OF BODY AND SOUL. 

Before speaking of Personality, we shall attempt to gain 
some idea of the connection between the |ioul and body, 
as it will aid us much in forming a correct notion of what 
we are to understand by the term person. 

The views entertained concerning the relation of the 
soul to the body, are quite various, but may be divided into 
two classes, the one comprising those who admit of two 
different substances, the other those that either consider 
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unison. According to it the body has a life of its own, and 
the soul likewise ; both are, however, intended for each 
other, and the former receives the latter, as the engine the 
steana. Or to express this difference still more strongly, the 
soul and body are connected, as Plato represents it, like 
two horses yoked together, one bom of earth, and sensual 
in its nature, the other of heavenly origin and spirit : — one 
prone to the earth, the other rising towards heaven, and 
their owner, incapable of controling them, hanging be- 
tween heaven and earth, unable to reach the one, and un- 
willing to descend to the other. A dualism thatNadmits of 
two principles for one being, offers many difficulties, and 
the greatest is, that it cannot tell how the principles can be 
anited in a third. A river may originate in two fountains, 
but a science cannot, and much less individual life. 

The latter class of theories represents the soul as the 
final result and efflorescence of a continually reifined life of 
the nerves, so that reason and will are nothing but the or- 
ganic life of matter, which, by a refined process, attains 
the power of thinking and willing, — ^hei^ a soul becomes 
superfluous, and Materialism, in its rudest fdrm, prevails, — 
or it tidies the soul for the original activity, and considers 
the body as huiU by it This is the theory of Stahl, Trevi- 
ranus, and others. As the caterpillar spins and weaves a 
texture fitted for its future metamorphosis, so the soul, like 
a mason, builds its own tabernacle. The first of these 
opinions is too gross, and ttve last spiritualizes the whole 
existence of man too much. We cannot, however, enter 
into a scientific refutation of the theories alluded to, and 
must be satisfied wiUi advancing one that seems to be 
nearer to truth. Yet we would not assert that it b not open 
to objections. 

Before it is possible to come to any conclusion on this 
difficult and yet exceedingly interesting subject, we mu^st 
clearly define what we understand by body. For as the 
English language not only calls our oi^ganism a body, but 
speaks also ofme sun, moon, and stars, as heavenly bodies, 
it is evident that the term in question is not used in the 
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living bodies ; the German calling the former Koerper,a>r- 
pora and the latter Leib, from Leben, life. 

The general idea connected with the term hody^ is that 
of an external frame animated by life. According to this 
view, the body and soul are wholly different, and as op- 
posite to each other as life and death. Yet this view 
must be erroneous, as it not only brings the soul and body, 
in opposition, but also the bodily life and the external frame. 
The body, as an external frame, has been ascertaijied by 
chemists to consist of nine different substances* gases, 
earths, metals, and salt. It is therefore dust, and must re- 
turn to dust. No man would be willing to assert, that man 
consists of a soul, bodily life, and nine different, kinds of 
earthly substances ; but all would be ready to acknowled^ 
that, earth is by no means an essential part of man. This 
must appear the more true, w4ien we consider that this ex- 
ternal frame of man ** never ceases to perish," but is con- 
stantly undergoing changes; that it is in an unceasing flow. 
It is like a foaming plai^ in a smoothly flowing river ; one 
viewing it from a distance might suppose the foam to be 
unchangeably the same ; but, on examining more closely, 
he will discover that the water thus foaming, is in an un- 
interrupted flow, changing its drops so constantly, that thev 
are not the same for a moment, and that only the rock 
which breaks the water, remains the same. Thus it is with 
the body. The gases constantly escape, and all the parti- 
cles undergo incessant changes. Hence the necessity of re- 
novating our bodies. This renovation demands new ele- 
ments, which originally foreign to the body, must be om- 
milated and rendered subservient to its organism. If then 
the particles of the external frame are incessantly chang- 
ing, they cannot be the body itself, since new elements are 
every moment received and old ones excluded, and all of 
them are but dust. The true and genuine body must be that 
which retains and preserves its arganicdi identity in all 
these chanires which remains the same in the never-ceasinir 
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a corpse, and the elements fall asunder. This power is the 
true body ; it i^ invisible, but connecting the elements ac- 
cording to an eternal and divine law, it oecomes manifest 
by its productions. 

We seem to have sained, then, this one idea, that the 
external frame is not the body, and that it is not to be op- 
posed to the soul, but that the Ufe and power which con- 
nects the elements is the body. Again, that it is the con- 
nection of the elements that is human^ and not the sub- 
stances themselves, and finally, that these substances and 
elements do not remain the same, but are constantly pass- 
ins away, while new ones are taking their place. That 
which is permanent in these changes, and combines the 
elements in this manner, is Itfe. The idea of Ufe is there- 
fore to be next considered. Though we gave its charac- 
teristics in the Introduction, and must refer to them, it may 
not be superfluous to view it here under a different aspect. 
All life wherever it exists is formed and organized. Form 
is not and cannot be the result of matt^, which itself is 
chaotic and shapeless. 

Form, in man, and throughout the Universe, is the re- 
sult of thought. Hence life, being foriped, does not pro- 
ceed from matter ; but is a thought of God, accompanied 
by the divine wiU, to be realized in nature, and to appear 
externally by an orj^nized bod^. As the thought gives 
the form, so the divine v^ll, restmg in the thought and in- 
separably united with it, works as power and law in all 
nature. Is there not everywhere reason and vrisdom, and 
an eternal and unchangeable law manifested in all the pro- 
ductions we see ? The plant before me, is it not the pro- 
duct of an intelligence ; or does it not represent a thought, 
that by the divine will became not only external and cor- 
porealized, but received also the power to propagate itself? 
The animal with its members and senses, — ^what else can 
it be but a divine thought exhibited in an external form? 
All nature is full of divine vrisdom and reason, but it does 
not poaaeis reason, for it is neither conscious of itself nor 
of any thinir else. Hence v?e should hesitate to speak of 
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ties, but cannot be conceived of without it. The soul of 
man and the life of the animal are therefore wholly diffe- 
rent. In applying this to man, to the union of soul aod 
body, we may say — ^The soul of man is likewise a divine 
thought, a creation of Crod, filled with power to live an ex- 
istence of its own. But it is soul, for it comprehends itself 
and all that is ; and not only does it comprehend itself, but 
it is also able to produce new thoughts in accordance with 
its laws of thinkihg. Acain, it develops itself like all other 
life in nature ; and develops itself in a twofold direction ; 
outwardly and inwardly. There can be nothing merely 
internal, but it must be so only in reference to itself asi ex- 
ternal. The flesh of the apple is internal only in reference 
to its skin, which is external. The internal or thinking life 
of the soul has its external, and this the sensitive life of the 
body, by which the soul is connected with the world. The 
life of the soul and the body is therefore one in its <hi^ ; 
a twofold expresMon of the same energy. The particles 
of the body on the other hand, are not at alia part of man; 
they are dust, and only their connection and the life con- 
necting them, is truly human. Flesh, in so far as it is 
merely earth, cannot feel ; but in so far as this earth is 
connected by life, it is life in this peculiar connection that 
feels in a peculiar manner. In order to render this some- 
what difficult and abstruse idea more clear and distinct to 
all classes of readers, we vnll make use of some illustra- 
tions. ^' The rainbow is a phenomenoiv well known to all ; 
how is it formed? When the sun sends his rays in a par- 
ticular ande upon a watery cloud, the beautiful odors' and 
Ibrm of the great arch, will be directly seen. Let us ex- 
amine of what this rainbow consists. Does it consist of 
drops of water on the one hand, and of light on the other? 
By no means. The drops of water are to the rainbow, 
ivhat the body as a mere corpse is to man. The drops 
constantly fall, and only serve to represent or reflect the 
<Merent colors of the light. It is the sun that produces on 
the sheet of rain both color and shape. When the sun 
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£r8t cc>ncelve8 the idea, either of a musical compoeition oi* 
<rf*any inoble work in literature or art, it will be yet rude 
and unor^^nixed. Carrying it in his mind for a long time, 
liius idea w/U become more clear, one part shooting forth 
firom the otht'^r until the whole is matured. To see this 
idea clearly, hO feels impelled to give it an external form, 
as on the marble, if the artist be a sculptor. The marble 
receives the imace of the idea, and if fully and well ex- 
pressed by a sfcimul v'^'hisel, the image will call forth the 
same idea in the bosom of every one who examines it with 
judgment It would, howcfver, certainly be wrong to say that 
this image of the artist con&TSts on the one hand of marble, 
whiteness, smoothness, and on the other, of the. internal 
idea, for the marble only represents the image, but it is 
not in any way the image. So it would be wrong to say, 
that man consists of two essentially different substances ; 
of earth and the soul ; but he is totd only^ and cannot be 
any thine else. This soul, however, unfolds itself exter- 
nally in the life of the body, and internally in the life of 
mind. Twofold in its development, it is one in its origin, 
and the centre of this union is our personality. Several 
remarks naturally flow from the above view : 

First. As the plant can never pass beyond itself and 
become an animal, so the animal cannot by a continued 
development reach the nature and life of man, but it re- 
mains an animal for ever. For so much only can be de- 
veloped, as exists according to possibility in the germ of a 
being ; what is therefore not contained in this possibility, 
or germ, or origin, cannot proceed from it. Thinking, 
judflinent and reason, or soul in general, not bein^ origi- 
nally in the idea realized in the animal, — the animal of 
course differs from man by not having a soul. Though it 
has sensation and perception, these again must differ u*om 
those of man, as they do not include the power to judge. 
The life of man, as it is the union of physical and psychi- 
cal, is not to be considered as a higher development of 
animal life, differing only in degree, but it is wholly and 
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refined, so that the whole difference is one of quantity and 
not of quality. Feeling, however, elevated apd refined, 
still remains feeling. 

Secondly. We admit, therefore, of a diffej«nce between 
soul and body, but one that proceeds from, iand terminates 
in a union. As the common principle of both differs from 
every other in nature, so the bodily life of man differs 
from that of the animal. It is from its beginning and m 
its principle different, and does not merely become so at a 
certain stage. 

Thirdly. This theory uphoWs the idea of a creation and 
not of emanation. God remains what he is, the unchan^- 
able Jehovah after the universe is created. So the mmd 
of man is not diminished, however jgreat the number of 
thoughU which it produces. On the other hand, neither 
the body nor Uie soul is the ground of their existence, but 
God himself. 



§3. PERSONAUTY. 

Deus no$ fencnoL 



The term person comes from the Latin />ersofuire, the 
original meaning of which is to sound through. It was 
used of one, who was not, like a slave, a mere thing sale- 
able and transferable, but who had a ri^t to speak and 
defend himself in courts of justice. In this rewpecX the 
(rerman word for person fiilly agrees with the Latin and 
English, for laut^ plural leute^ has exactly the same mean- 
ing. FVom this it must appear that those who consider the 
external, visible body as that which is named by person, 
are mistaken. It is true that j^er^ona signified a mask, but 
in distinction from larva^ one that by an instrument ren- 
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in the more perfect animals we discover all the oi^gans of 
the human fhune, yet should we hesitate to speak of ani- 
mal personality. The toimal is an individaal, that feeb 
itself, but cannot be a person, because it is not conscious 
of itself. 

Before giving a definition of personality, it will be well 
to define the term indimduality. We have it in common 
with the animal, while we share personality with the Deity. 
Individuality is the centre or unton of many or^anical fiinc- 
tions, that proceed from it and return to it. It is the power 
that produces all of them, and keeps them related to each 
other, and to their whole.^ It is, therefore, that by which a 
bein^ is concentrated upon itself— the centre of all organic 
activities. It renders a living organism indivisible, hence 
it is called individuality. The stone remains what it is, 
though it be broken into small particles, but an animal is 
destroyed when its members are torn asunder. That which 
is wanting to individuality, in order to make it personality, 
is a soul capable of thinking and willing. 
* Personality is likewise a centre and union of the mani- 
fold, but one that is awake in itself, that has found and laid 
hold of itself, and having once found cannot again lose it- 
self, but will enjoy itself for ever. It is the centre of all 
our bodily and mental activities; emancipated from all 
that is not itself, it reigns over all the powers of body and 
soul, for it is that which must take care of both. It is the 
person within us, which determines itself to be this or that ; 
to open itself to any influence, or exclude it ; to follow one 
or the other direction ; to enter a sphere of activity, or 
withdraw from all, and retire within itself. Person is the 
union of reason and will, for / know, and /will ; it is the 
identity of self-consciousness and self-love, and whatever 
takes place in either must centre in it, and only thus can it 
be identified vnth the being" that knows and loves itself. It 
remains the same, whether it is active practically or theo- 
retically, or whether abstracted from all without, it confines 
itself wholly to itself. Neither character nor age, neither 
IcnnmrlpHflro r»/M» fAmr^Av^ivkoni /»or» ^iftini it. The e'mression 
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Every word contains a thought, and every thought con- 
tains truth, if its contents correspond entirely wim those 
of its -object Is the object a physical or historical one ? 
then its contents, and those of the thought of it, are not 
exactly the same. I have, for example, as correct bh idea 
of the sun, as the present state of astronomy makes it pos- 
sible for me to form ; but th^ contents of the sun are light, 
and other qualities, while those of the ideas which I have 
formed of it, are but the sensations and perceptions of 
these qualities, but not light itself. Of all the thoughts we 
have, there is none that in this respect is equal to that 
which we express by the pronoun i. Every thought, as 
we have seen, pre-supposes a subject that thinks, and an 
object thought of. In the thought contained in the word I, 
subject and object are perfectly the same, for it is / that 
thinks, and / that is thought of. There / am active, because 
/ think ; here / am passive, because / am the subject of 
thought. There is a difference, consequently, but one, that 
when rightly considered, is really none. For the identity 
between the thought and its subject, expressed by /, is such 
that the being of the one is that of the other also ; that the 
one cannot te separated {rcan the other, for the one is the 
other. This it is that we call personal identity. . Our con- 
sciousness may be enriched with knowledge, and again for- 
f^t all it has learned, and yeX. our / will remain the same, 
can possess nothing else in the same way that I possess 
myself; for no where else can subject and object be united 
as they are in the word /. The same that I express by this 
term in my youth, I express by it at the most advanced 
age ; and even in the hour of death neither form nor con- 
tents being in the least changed. This personal identity 
remains so much the same in spite of all changes, both in 
body and mind, that though two children resemble each 
other much more in their natures, than the same person 
resembles himself as regards bodily vigor in his youth and 
old age— yet will the personal identity be the same with 
him in all periods of life, while the two children, resembling 
each other in other respects, widely differ in their persons. 
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there could be no mine and thine. It is inTisible, can 
neither be seen nor felt ; is neither bone nor muscle, neither 
nerve nor sinew ; and is only accessible to thought If I 
say, I have wounded myself, I speak inaccurately, for I 
ou^t to say I have hurt my limb^ my body. This invisible 
/ is that general activity, which accompanies all our ac- 
tions and knowledge. It is I that feels and perceives ; that 
comprehends and recc^ects ; that judges and concludes ; 
that resolves and wills and acts. I am active in dl these 
different ways, and yet remain the same in every singfo 
activity. I may enter upon any activity or exclude all 

The idea of personality, as mav be easily seen, includes 
that of independence of every thing that is not itself. It 
rests upon itself, and as it is the centre of all in man, so it 
is the centre of nature around, for it is not only conscious 
of itself, but conscious of all other things. If by self-con- 
sciousness it inclines to itself, taking an inward direction, 
by consciousness of other things, it takes an outward direc- 
tion, one away from itself. £[ki in this light we have yet 
to view personality. 

The person is not only the centre of man^ whose radii 
and periphery are all the activities of body and soul, and by 
which all of them are pronouncedy that is tfirough which 
they sound, j^er^oito^ but it is also, 

1. The centre of nature, the echo of the universe. What 

nature contains scattered and in fra^^ments, is united in the 

person of man. Every isolated feeling, every solitary 

soond in nature is to pgss through man's personality, and 

to centre in it. His personality is the great, beautiful, and 

complete bell, that announces every thing, while nature^ 

contains only parts of it, the sounds of which are dark and 

dull. This by no means teaches any form of Panthefem ; 

all it says is this. What would be the most clorious sunset 

if man should not perceive and enjoy it 7 What would be 

the oitter of the universe if man were not conscious of it 1 

What tile Jaws of Astronomy if a Newton aiyl Kepler 
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be plaintive nor joyfuL It 10 he alonie that peitieiretf iht 
nature of things, and their systematical c6nnectiGin witK 
each other. But again, the personality of man is (he* cenitti^ 
of nature in another respect ; us we have seen that there 
are animak which having but one of the many phyncaf 
or^ns of mai^ constitute nevertheless a Mi and complete 
heme, so the moral qualities are <fistributed, and a single 
one frequently makes up the wh(^ character of a certain 
species of anunals. The serpent is sly, (he tiger treache^ 
rous, the fox cunning ; and so each animal has a prevail- 
ing quality which determines its whole nature ; but mafw 
umtes aU in himself like the fox he is eunning, and like 
the serpent he is sly ; hence he can sympathise with every 
being in nature, and may in this respect be called the centra 
of nature. Nature is external, knows nothing of itself,^ 
mind alone can seek and find itself and all oCher things. 

** Was toiU die Nadd nach Nordenedsehrtf 
Sich selber zufinden esistikr venv^rtJ* 

2. Our personality is thet^ntre of the whole buanoiracer 
for it contains the generality and individuality united in 
one. It expresses a single and individual being, sqparating^ 
it from all others ; and again it is most general, since? every^ 
one is an I like myself. This / is, therefore, not ike a 
proper name, but it is a word that conveys a most general 
idea. Thus in our personality, the general and incBviiual 
are so united, that the one is contained in the other. This 
will appear from the following remarks : — ^We speak of a: 
national spirit, of national honor, of national art and litera- 
ture ; these do not and cannot exist in the abstract, their 
existence must be concrete. It becomes concrete when 
thtt general and individual grow together, concrescoy or are 
united, when, therefore, the general becomes qonscious of 
itself in the individual Greece, as such, coolfl not become 
conscious of its honor or literature, but wh^n this |^neral 
national spirit becomes individualized in a Plato or oopho- 
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^;enus — and the less individuality appears it its productions^ 
the more valuable it is. The histoiy of a nation, and its in- 
stitutions will all express the national spirit, as the actions 
and feeling show the character of a person ; but without 
individuals a nation could have no history. According to 
Ibis, • 

3. Our personality is complete only when we are con- 
scious of God and our relation to him, and when we suffer 
God to speak to it and through it. It is not nature nor 
matter that produces personality, but God, who is the 
ground of all personality. We can know a thing thoroughly 
oilly when we are acquainted with its ground — so man 
must know God before he can become truly acquahited 
with himself. In saving that Grod is the ground of all per- 
sonality, we mean, that he freely created man ; that there 
was no emanation^ by virtue of which the Deity flowed 
forth into man, and could not return to himself again. If 
that were the case our hififhest wisdom would become an 
^^logy> and the Bible and Theology would become super- 
fluous. So the personality of God differs widely from that 
of man. Its elements are omniscience and omnipotence, 
and all the other infinite attributes. Those of human per- 
sonality are a limited reason and wiU, attached to nerves 
and muscles. 

This personality of man is not, however, active imme- 
diately after birth. The child feels as soon as it enters the 
world, but it is only with difficulty that it becomes con- 
scious of itself. It may soon notice its single members, the 
hand, the foot, the lips, but to enable it to comprehend the 
body and soul as a whole, whose centre it is itself, requires 
much time and labor on the part of its instructors. Hence, 
long after the child speaks, it names itself, not by the term 
/♦but by its proper name, speaking of itself in the third 
person,' as " William wants this or that." It is with the 
personality of the child as with the life of a plant, which 
needs the aid of many physical influences. Or like a torch 
that mpst be lighted before it can illuminate. Hence it is 

4k^A _i_?ij "I f ^1 • ?_ i»-.. __ _.- 1 . :«^ 
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skill, and was perfectly wild. When caught and properly 
attended to, he could remember nothing beyond the time 
when he was placed under the influence of man. And so 
it was in many other instances of the same kind, ei^ht of 
which have been noticed by Linnaeus under the head Sbmo 
sapiens ferus^ or the wise wild man. 

This awaking of the child in itself is like the rising of a 
light in the midst of darkness. The state of existence, 
preceding that in which the child finds itself, is dark, and 
we are not conscious of it So man is like a night-plant, 
whose top only is penetrated by the light, while many pow- 
ers and qualities are left in the dark soil below, which will 
never wholly rise into the sphere of light As regards even 
our person, therefore, we are surrounded by darkness in 
the midst of light. 



§ 4. DIVISION. 

Until recently, mental philosophers have been in the ha- 
bit of representmg mind as a compound of many faculties, 
as a whole made up of parts. This view of the soul is a 
mechanical one, and does not regard the character of life 
in general. It is scarcely necessary now to refute an idea 
so spiritless, for who can believe that the faculties of mind 
are as separate and distinct as drawers in a chest, eaoh an- 
swering a certain purpose and occupying a place, from 
v^hich all the others must be excluded. According to this 
view the faculties do not p;*oceed from one genend prin- 
ciple, for the power of perception and that of memory, 
differ as widely as the various parts of a machine. These 
faculties are united, but only as the different cells of wasps 
are held together by the sheet of comb on which they are 
built As to the rest, the wasp occupying one cell, does 
not and cannot know much of its neighbor residing in a 
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ted ID one consciousness ? If fancy, in its cell, re- produces 
an image, how can consciousness, a power different from 
fency, take cegnizance of it ? To say that each faculty 
has a consciousness of its own, would be highly absurd, 
since we should then be forced to admit a plurality of con- 
sciousness. How this pluraUty of consciousness could be 
internally united into one, it would be hard to understand. 
This whole view has been, therefore, more or less relin- 
quished, and one directly opposed to it has been received. 
There is but one thinking power in man. It is the same 
when it judges as when it observes, comprehends, thinks, or 
wills. The apparent difference is produced either by the 
object to which it is directed, — as for ufistance it is desig- 
nated as memory when directed to the past, imagmatian 
when turned to the future ;-— or, by the greater or less de- 
gree, in which it exerts itself. For whether I have a sen- 
sation of a thing, or a comprehension, it is nearly the same, 
only that the latter is a higher stage of thinking. By sen- 
sation I comprise many qualities and pronounce their union 
a thing or individual ; by comprehension I unite many indi- 
duals, and call this union a class. It is the same activity 
only raised in the latter instance. 

But the mind is neither a multitude of faculties, nor is it 
a simple, identical activity, but it is a unUm that not only 
c(Mnprises the manifold, but produces it by unfolding its life 
oreanically. There are many kinds of union : a mechani- 
caTone, as that of a machine ; and an organic one, as that 
of a living plant. The latter will serve to explain the 
unimi here spoken of. When we, for the first time, watch 
an apple tree from its earliest growth till it blossoms and 
yields fruit, we are at once ready to say that the first leaves 
of the young tree which sprouts from the soil differ as 
widely from those which afterwards appear on the trunk 
and iHtmches, as these from the blossoms and the blossoms 
fix)m the fruit We are, therefore, inclined to view this 
tree as made up of so many different organs, as the old 
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full of unrefined rude sap, are repeated by, or transformed 
into leaves of the trunk, that, being raised above the ground 
and more exposed to the sun and purer atmosphere, they 
become more refined, more vigorous and more beautifully 
formed, — ^we should willingly acknowledge that the plant 
could not be made up of parts independent of each other, 
but that the whole was produced by the plastic power con- 
tained in the seed. Ana we should do so the more readily, 
if we should discover that as the tree spreads into twigs 
and leaves, the succeeding leaves still become more refined, 
more perfect in shape and color, until many cluster tc^ther 
and form a bud, which opening, shows itself clad m red 
and white, surrounded by the tender green of the leaves 
nearest to it. This is not all. The fruit itself, consists but of 
a cluster of leaves, which, absorbing the finest juice of the 
tree, and constantly nourished by the rays of the sun and 
the warmth of the atmosphere, are peculiarly organized to 
filtrate all the nourishment they thus receive. These com* 
pact leaves at first taste like other leaves and are of their 
color ; but they expand, and finally appear as a fruit, wholly 
different from any other part of the tree. The fruit, be it 
an apple or a grape, is only the capsule of the seed, and as 
the latter ripens, this decays. In this respect the pod of 
the bean has the same design with the finest pear. In 
proof of our assertion, it may be remarked, that the pod of 
the bean is merely a leaf bent together. The same is true 
of the pods of radishes, peas, &c. In the apple then, we 
eat nothing but the refined and filtrated moisture of the 
earth, the light of the sun, and the biAn of the atmosphere, 
as it lives and works in the other leaves. 

It is remarkable, that in proportion as we nourish a plant 
with rude and heavy manure, it produces dark, stronff and 
large leaves, thus retarding its state of bloom. This uiows 
that these stronger leaves filtrate and prepare the juices for 
the higher and more delicate leaves, and that these again 
are the same leaves at a higher stage, that we before no- 
ticed at a lower one. It is therefore certain, that it is the 
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ing a plant or tree a little more closely, we must perceive 
that while all the different parts constantly repeat but one 
organ and proceed from one common power, thev never- 
theless differ, each having a peculiar office to perform for 
the development and preservation of their general life. 
This view, the only correct one, unites the two former. 
For according to it we perceive on the one hand a union, 
an identity, and on the other a variety ; but the variety 
and difference proceeds from the union, which appears in 
every single organ, and only unfolds itself by all of them. 
This leads us once more to th^ idea of development What- 
ever develops itself, changes, yet it does not become any 
thing else than it was when undeveloped. For while it 
lakes d^erent forms, it remains the same in all of them ; 
while it exhibits itself under different aspects, it does not 
pass over into any thing that is not itself, nor does it receive 
any of its various forms from without, but all develop 
themselves from within. It becomes and exists otherwise 
when developed, than when undevel<4>ed, but it has not 
become any thing else. Developing itself, it becomes in 
reality f what before it was 9JsxoT^angXopot9ibilitv and ener- 
gy. So the bulb of a hyacinth may be said to be and not 
to be the hyacinth. It is the hyacinth according to energy, 
and nothing can grow forth from it, that is not in it; and 
agaia it is not yet the hyacinth, for* it has not yet grown 
forth. The growing forth is the development of the ener- 
gy slumbering in the bulb. The idea oi development con- 
tains, therefore, the idea of a transition from the invisible 
to the visible, from the dark and unknown to the muoifest 
and reveated Thus the soul contains in its simple identi- 
cal activity, all that afkerw^s appears in succession, under 
the form of fiu^ulties. They are but the development of 
the energy of the soul, but its representation and its organs. 
Hence the soul is an eneigy, that in developing itself, re- 
mains the same that it was, and yet becomes di&rent It 
remains the same, for nothing is added from without, all 
comes from within ; it is different, for it exists in its deve- 
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existence is sensation^ which is followed bjr attentioii. 
Higher than these are conception, fancy, imagmation and 
memory, which may be considered the blossoms on the tree 
of knowledge, while pure thinking, under the form of the 
understanding, judgment, reason and will, are the ripe fruits. 
And here we may remark, that there could be no blossoms, 
were there no leaves near the root ; but as the juice in them 
rises higher, it becomes more refined, until it q)pears pure 
and clear in blosscnn and fruit So sensation is the begin- 
ning and root of all knowledge, and nothing can enter the 
umferstanding that has not firet been received hj sensation. 
As it passes from the lower to the lugher activities of mind, 
it becomes more and better knovm, and like the fruit, more 
refined. Again, as the blossom of a plant may be retarded, 
or wholly prevented by rude nourishment, so sensual per- 
sons may always move in the sphere of sensuality, and sa- 
tisfied with it, never look for any thing beyond. 

Before closing this paragraph, however, it may not be 
superfluous to add a remarL I have spoken of higher and 
lower stages of the development of mind, and some might 
feel inclined to consider sensation, for example, a lower 
faculty than conception. This would be wrong. The mind, 
as has been repeatedly stated, is a tvhole ; a whole cannot 
exist without its parts, as these cannot be vnthout the 
whole. Were a single one of these parts wanting, the idea 
of the whole would be destroyed ; but the mind is a living 
whole, and hence its parts are organs^ that is, filled with tl^ 
life of the whole, of which they are parts. If one of these 
organs were wanting, the mind, as a whole, would be ruin- 
ed, could not operate, would be msane or deran^;ed, etc 
Hence one part is as necessary as the other, and it would 
be wrong to speak of higher and lower faculties, as if the 
one were better than the other. Who would say, that the 
root of the tree, because it is in the soD, is less valuable 
than the branch, because it grows in the air? The one is 
as valuable as the other. Sensation, it is true, virhen c(»n- 
pared with thinking, stands lower than fancy or imagina- 
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REASON 



The section on Reason will be divided into three chap- 
ters. The 

I. Treating on Sensation, or the receptive powers of 
Reason. 

II. On conception in general, or the fonn-giviDg nature 
of Reason. 

III. On pure Thinking. 

This division is not made arbitrarily j but is derived from 
the natm« of reason itself. It is reason that is to be devel- 
op^ before us, imd its development consists really in no- 
thing else than its becoming conscious of itself, and of all 
that it contains. But reason, as such, is abstract ; we must 
see it in its concrete form and state. As such it appean in 
man, and here in the form of jelf-consciousness. The de- 
velopment of reason and self-consciousness is therefore 
the same. Now sensation is the indispensable and first con- 
dition of all intellectual developments, and of that of self- 
consciousness likewise ; for, by feeling the objects of our 
sQBsations, we darkly feel ourselves, and in proportion as 
we become conscious of them, we must become conscious 
of ourselvQs. But as we become conscious of ourselves, 
reason awakes in itself, and this is its first stage of de- 
velopment 

The second chapter, on the other hand^ treats on that 
portion of reason which woi^ in itself, as fancy, that 
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operations, as appears from the life of the artist, the poet, 
etc. It gives form to all that it receiyes from sensation, and 
by doing so, becomes conscious of its power. The con- 
sciousness of the world, under the form of sensation, may 
rouse self-consciousness to a considerable deffree, even in 
children ; but man must awake m tnmsdff andbecome con- 
scious of himself by looking into his own bosom. All the 
mental operations mentioned in this chapter, as conception, 
fancy, memory, are therefore termed inward ; thus difiering, 
not in the degree of development only, but in quality also, 
from the mental activities of the first chapter. Reason thus 
becomes conscious of itself, and of its contents, by its ope- 
rations within itself. 

The third chapter finally leads us to reason freed from 
every thing not properly lielonginff to it, and standing pure 
on its own fiilly developed groun£ Here nothing prevails 
but pure thought Images, symbols, signs, are aff of them 
sensual in their nature ; for the eye or the ear, they repre- 
xent thoughts, but are not the thoughts themselves. Now 
it is entirely accidental vfhsi imam, or symbol, or compar- 
ison, I use to signify a thought If I lead the life of a shep- 
herd, my imagery vdll be taken from the scenery, circum- 
stances, nature, and incidents of that life. So we find it in 
Gessner^s pomns. If I am a seaman, the ocean will furnish 
me with images. 

So again my choice of images among those at my com- 
mand is arbkrary. The sceptre or crownH"4x>th are sym- 
bds of domimon. Bat when I eipress a pure thought, rea- 
son, no longer satined with accidental and arbitrttry repre- 
sentations, and fiiUy conscious of itself, vrill appear in its 
own form, whidi is tfiat oi generality and necemty^ that is, 
everjr thought, if it is to contain tnith, must, by these two 
quahties, show itself independent of all objective and stifr- 
jective, of all external and internal authority, must be, as 
truth redly is, its own authority, and the authoritjr for every 
thing else. Self-consciousness must not be dlMorbed by 
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W symbol ; I musU in order to understand it, re« produce it 
hi my own mind. So it is general in its nature, for it de- 
inands the same thought every where, in* all countries, and 
in, all individuals ; it is necessary^ for it cannot be otherwise 
than it is. The term highest is not a pure thought, it has 
reference to the lower, and is only the highest when com- 
pared with all running on the same scale with itself. It has 
neither generality nor necessity for what I consider high 
naay be low to another. 
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CHAPTER I. 

§ 1. SENSATION AND THE SENSES**^ 

NihU est in inteUectu, quod turn anteafuerit in sennu 

Sensation has several times been the subject of our con- 
sideration ; it is the soil from which all knowledge arises ; 
the chaos from which mind creates its intellectual world. 
With it the development of mind commences, and in it 
mind has all the materials with which to establish its sci- 
ences. Sensation is, therefore, the first stage, in which the 
general possibility, from which all the developments of 
mind proceed, realizes itself. For feeling an object^ we 
we must feel it in ourselves. In having a sensation, we 
therefore feel ourselves, and something different from our- 
selves, and thus we are roused to seli(^nsciousness by the 
object felt. Hence, sensation may be considered as the 
indispensable condition of self-consciousness. Sensation, 
as we have seen, differs from feeling, and yet has tnany 
thincs in common with it. Like it, it pre-supposes nothing 
but Ufe for its existence ; as we do not need to learn how 
to feel, so we have sensations without instruction, all the^ 
require being life itself To learn how to judge, time is 
necessary, but feeling and sensations are inseparably con- 
nected with the activity of animal life. On the other hand, 
feeling and sensation differ as before seen, for the former 
is not circumscribed in its form, nor are its contents clear 
and distinct ; the latter is a limitation of the feeling activity, 

* For teruation some writers here would use the term pereniion 
as referring to the notice which the percipient mind takes of ex- 
ternal objects. The author, however, prefers the term sensation^ 
since his principal object here is to spook of the affection of the 
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an affiiction of one of the senses. Not every limitation of 
an activity; therefore, is sensationy — ^the light, for instance, 
is an activity ; falling upon a smooth, well polished sur- 
fitce, it is reflected, consequently its flow is limited, but no 
sensation is produced. Sensation is the limitation of an 
activity, which is felt by the activity. Hence, every sen- 
sation pre-supposes the limitation of an activity, and a feel- 
ing of this limitation : — ^This Umitationis only/e&; feeling 
is dark and indistinct ; hence it is, that mere sensation 
does not distinguish between itself and its contents, and 
that no being can, by sensation alone, distinguish between 
the sensations of the difierent senses. We have sensations 
of the eye, and the ear, of taste and feeling ; they difier 
essentially, and have difierent contents ; but sensation does 
not distii^iish between them and their contents. A|^n, 
the sensations of the same senses difier in themselves not 
only with regard to the objects by which they are afiected, 
as the fragrance of the syringa difiers from that of tte 
hyacinth, but also as regards me subject afiected ; here the 
contents of the same sense difier strictly in themselves, and 
almost enter into an opposition, for those of sight are either 
dark or light, those of the ear either flat or s£u*p, those of 
the nose fragrance or stench, those of the tongue sweetness 
or sourness, those of feeling roughness or smoothness, soil- 
ness or hardness. But as long as sensation merely pre- 
vails, all is confusedly mixed together, and it is omy by 
attention and judgment that distinction and order are pro- . 
duced. 

Again, the contents of our sensations and the objects 
whicn produce them are not the same. The bird, for in- 
stance, that flies through the air, is not contained in my 
eye, but in the air ; its image, however, its plumi^ and 
motions are contained in my sensation. To enabfe us to 
separate the contents of our sensations from their external 
objects, judgment is necessary. This sufficiently appears 
from a remarkable case that came under the observation 
of Dr. Chesekien, in the year 1727. He succeeded in 
iving sight to a youth of twenty years, who was bom 
ind. WhAn the bandaire was removed, the lad supposed 
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were not in his eye» but now be saw all of them on one 
surface before him. It was only by using his hands that 
he obtained an idea of distance and separation. This was 
quite natural, for that which we feel, is not the object ; 
this is without us. We feel only an impression, and this is 
an affection of our senses. We feel, therefore, strictly 
speaking, only ourselves or the affection of our senses, and 
hence it is, that the child does not distinguish between sen- 
sations and their contents, nor between these and their ob- 
jects. Distinction and order are, therefore, not by sensa- 
tion as such, but by thought and judgment Another ex- 
ample may serve to make this still more clear. When we 
first cast our eye over a scarcely legible page, all seems 
confusion ; but as soon as we examine the writing more 
closely, as soon as we can discern the letters, and connect 
them into syllables and words, the confusion disappears. 
This connection is, however, not the act of sensation, but 
of attention and judgment. Nor can we by sensation 
discover any thing that is general in its nature. The eye 
cannot see to what species or genus a thing belongs, this 
can be perceived only by the judgment. Life, for instance, 
is something general ; but it cannot be perceived by the 
senses ; no one has yet seen life as such with his eyes, or 
heard it with his ears. From its productions, we may ccn- 
cZttde upon life. as the power that calls them forth; but 
when we draw amclusiansy we thinh So we may feel the 
smooth bark of a plant, see the pure white of the lily, or 
the tender red of a rose ; but the life of the lily we cannot 
see. We may taste the juice of the grape, but its life we 
can neither taste, nor discover by tasting the grape. Life- 
less elementary nature alone is subject to our sensi^tions ; 
life, as such, is not, though its productions may be seen, or 
tasted, or felt. 

If sensation is a^medium between man and natural ob^ 
jects ; if by it only, man can become conscious of the ex- 
ternal world, the senses which render sensation possible, 
next demand our attention. It is by them that the uni- 
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portance can only be touched on, nor is it necessary to do 
more, since so many works give a full exhibition of the 
manner in which the notions of time and space, of sub- 
stance and accidents, &c., are formed by the aid of the 
senses. 

That which is to be felt, must have power to affect the 
senses. Whatever is too weak to do this, cannot impress 
them, and consequently cannot be perceived by them. We 
must not, therefore, imagine that all the activities of nature 
are perceptible to our senses ; there are doubtless many of 
which we are at present entirely ignorant. The following 
are the principal objects of sensation : 

1. Matter in general, its gravity, its mechanical cohesion, 
the structure of bodies, their smoothness, roughness, sharp- 
ness, softness and hardness ; the temperature and its 
changes. The sensation is that of feeling, and in man the 
org^an is the skin. The skin is sensitive in proportion as it 
is tight. The lips, the arms and hands, feel very quickly. 
The structure of a body may be felt by the hand. Form- 
ing a semi-circle, it can easily adapt itself to almost any 
form ; both hands joined form a sphere, the prototype of 
all other forms. In the lower classes of animals, the nerves 
are hard, and possess but little flexibility. The higher 
classes are generally covered with fur, feathers, or scales, 
and feeling is therefore not very fine. Some have feelers 
and proboscis, others a tender skin, as snails and serpents ; 
but none have arms and hands, carried by the body and 
perfectly free for the purpose of feeling. 

2. Its chemical qualities. Matter has internal qualities 
that can only be perceived in a state of solution, and this 
state is either that of an inelastic or that of an elastic fluid. 
Under the first form, it is liquid in general, the sensation is 
taste, and the organ is the tongue. Nothing can be tasted 
before it is dissolved. The medium of taste is water. 
Tasting is a complete chemical process. The thing to be 
tasted IS separated by the teeth, tongue and saliva, and its 
qualities are caused to penetrate each other. The sense 
of taste discovers more chemical qualities than any chemi- 
cal analvsia. TT<^n««o fK^ fof.m foofA \a AVAr nnnlied to the 
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a mere continuation of it Tasting is the beginning of di- 
gestion. The tongue proves the food for the stomach. It 
IS remarkable that while animals surpass man in other 
senses, the tongue is not found fully among them. Zoo- 
ph3rtes, worms, and the lower classes of fish, have no tongue ; 
msects have frequently only a wart ; and the tongue of 
other animals is often covered with scales. 

Under the second form it is the elastic fluid, the sensa^ 
tion is that of smell, the organ the nose, the medium the 
air. Every thing smelled is assimilated ; it enters through 
the nose, the cerebral system and lungs. Hence there is a 
close connection between the lungs and the nose, the latter 
proving the air for the former, and warning it not to inhale 
It, when corrupt Strong vapors and exhalations frequently 
cause swooninff, nausea, cramps, &c. 

8. Light and Sound. Light. That which is seen is not 
pure light, nor space, nor matter, but light as rendered vis- 
ible by matter. The sensation is that of sieht, the organ 
is the eye ; the mediums of sight are the fluids, solids and 
gaseous elements. The sense of sight having reference to 
judgment, we must ham to see. — Sound is produced by the 
elastic vibrations of bodies ; the sensation is that of hear- 
ing, the ear is the organ, and ether the medium. As optics 
and accoustics treat very fully on these two senses, they 
are only mentioned here for the sake of completeness. 

General Remarks on the Senses. 

Oeneral feeling is the root from which all the senses grow 
forth. It has no external organ and is not related to ex- 
ternal objects, but has only reference to the living and feel- 
ing being, informing it of the state of its organism. By it 
we may form an idea of what will benefit or injure our 
bodily system, so that we may govern our appetites and 
regulate our diet Its organ is not properly speaking, a 
sense, not a cluster of nerves, but all the nervesas a vvhole. 
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functions and organs of the body, which could not be per- 
ceived by the single senses. As all the senses have their 
root in this common or general feeling, so it is again affected 
by all the impressions made upon them. Hence every sen- 
sation we have is the 'feeling of a change in our general 
feeling, and as our disposition and humor depend greatfy on 
the state of our general feeling, it wiU on the one hand mo- 
dify the influence of these impressions upon us, as on the 
other it will be influenced by them. The former appears 
from the fact, that the same temperature afiects persons so 
difierently, that each if asked would give a different degree 
of heat or cold. The latter is substantiated by the efiects 
which impressions, made upon the senses, have in cheering 
or depressing the spirits. 

A sense, aflected by an external object in harmony with 
its own nature, feels pleasure, but if aflected too strongly, 
or against its nature, pain — ^this feeling, whether of pain or 
pleasure, will be communicated to the whole system, and 
to what has been called general feeling by the connection 
of the principal nerve of the sense aflected, with all the 
nerves of the body. Hence cold and heat, a clear or cloudy 
sky have such an influence upon us ; a good dinner ren- 
ders us comfortable and satisfied; delicate odors enliven 
the imamnation and spread pleasure over all our feel- 
ings. The opposite of these wiU, of course, have an oppo- 
site eflect. 

On these usual efiects of impressions from the senses on 
our general feelings depends the symbolization of colors 
and music, which of course will vary according to difler- 
ent climates, like language, art, &c. According to Goethe, 
" every color leaves a peculiar impression on man and thus 
reveals its nature both to his eye and his mind ; men in 
general delight in color, the eye stands in need of it as of 
the light, etc. The colors which we see in bodies are not 
something entirely strange to the eye, by which it is forced 
to that sensation ; this organ is always disposed to produce 
colors of itself, and enjoys an agreeable sensation when 
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that particular colors produce particular dispositiona. It ia 
for this reason that colors may be apjplied to sensuaLmoral, 
and aesthetical purposes, and that they are used allegori- 
cally, symbolically and mystically. To give a few exam- 
ples, black is the color of mouming^cause it extinguishes 
all other colors ; white is the color of innocence, because 
it is the general ground for all colors. Black snd white 
mixed, form gray, the color of resignation, fear, uneasinesa 
and twilight Hence nearly aB nations represent good be- 
ings in white, evil spirits in black, and ffhosts in gray. Blue, 
the color of the atmosphere we inhale, and which quick- 
ens us, attracts, hence it is the color of desire, longinj^ 
fSuthiubiess, for faithfulness belongs not to itself, but to 
another. Pure yellow, the color of gold, attracts us strong- 
ly and is the color of cheerfulness. Red, the color of fire, 
like it pierces the eye, and is the symbol of power. Popesi 
cardinals, and kings are therefore clad in the different 
shades of red, some of which express violence, as orange, 
others a concealed tendency to power, as the crimson of 
cardinals. 

The same may be observed with regard to sounds. 
Some of them, as that of cutting glass, grate on the ear ; 
others soften or rejoice the heart, and excite the activity 
of the limbs. And how various are the emotions called forth 
by the rustling of branches, the murmuring of a brook, 
tne sighing of the wind ; by the war- like sound of a trumpet, 
or the soft tones of a distant flute ? The power of music 
may likewise be seen from the great influence it has on 
animals. Mice are knovm to have been killed by it ; horses 
are animated by the sound of the trumpet. 

The degree of a nation's cultivation may easily be re- 
cognized by their fondness for penetrating or lively colors, 
and their copious mixture on a small surface ; or by the 
more refined taste that prefers delicate colors, their rc^gu- 
lar distribution, and harmonious connection. Music is like- 
wise a criterion of the cultivation of a nation. Delight in 
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TIieiiobfettieniesdf.iDttiare tbaeyetndtheetr. For, 
while the others hxfe reference either to matter or it9 
chemical qualitiei^ they refer Uie one to the jadgment, the 
other to understandinff. If we compare them with each 
other, we find that b^ are senses for form ; and therefore 
the mediums of art and literature. Painting, sculpture, and 
architecture, depend on sight, as music, poetry, and science, 
on hearing. While the eye opens the universe with its 
thousands of objects, the ear is their common echo, and 
communicates to us their internal being. The eye is cold, 
dweUing only on the surface of things, while the ear list- 
ens to every sound of nature, and makes us feel with all 
that lives ; lor, whatever can emit sound, from the gushing 
water, and the singing bird, to man, expresses by it the de- 
gree of its vigor, the manner of its life. The ear excites, 
therefore, more deep sympathy than the eye. The statue 
of Laocoon leaves us more cold than the descripticm of his 
sufferings in Virgil. Music breathes more life into us than 
a picture. If in this respect the ear has an advantage over 
the eye, the eye being more removed from feeling, is nearer 
to thought. We compare truth with light ; a prophet is a 
9eer. Truth illuminates. Again, thunder can be heard at no 
greater distance than twenty or thirty miles, while light- 
ning may be seen at the distance of from one hundred and 
twenty to two hundred and fifty miles ; but what the eye 
seems to gain in this respect, it loses in another, for it can- 
not see in the dark, while the ear hears as well in the night 
as at any other time. We know, too, that instruction must 
be addressed to the ear, and that a single word from a com- 
manding officer will animate his soldiers far more than a 
mere signal. Hearing makes social intercourse and the cul- 
tivation of mind possible ; for, as we have said, it has a 
direct bearing on the understanding ; as what we hear, we 
naturally desire to understand. Si^t has more reference 
to the imagination, to hope, and other emotions, hence ^he 
eye so easily betrays these emotions. The eye was the 
sense appealed to by the pictures and statues of Polythe- 
ism ; in Monotheism, it is the ear ; lawgivers, prophets, and 
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fined sense than feelinff, taste more refined than smell, led , 
to the notion of the substitution of one sense for another. 
The eye 6f blind persons, it is asserted, is alto^ther redu- 
ced to mere feeling ; with some animals taste is wholly ab^ 
sent, and scent is their only pleasure in eating. The decree 
of acuteness of the nerves, their greater oriess develop- 
ment, and the external elements affecting them, produce 
the different sensations. In accordance with this view it is 
said, that one sense may take the place of another. When 
I speak of sounds that are dark or clear^ or of a sioeet scent, 
I ascribe the attributes of one sense to another, as if no 
qualitative difference existed between them : and who has 
not noticed that the scent of many an animal or fruit ex- 
actly resembles the taste of something with which we are 
familiar? And yet, notwithstanding all this, it would be 
highly incorrect to deny a total difference between the dif- 
ferent senses and sensations. However fine and sensitive 
the feeling of the blind may become, if he was bom blind, 
he cannot form a conception of color, though he may be 
able, by touch, to distinguish between the surfaces of col- 
ors. But such a distinction resembles that which the ear 
of the animal perceives in the sounds of the human voice : 
it hears them, but not the words formed by them. 

The forms in which alone we can perceive objects of 
sense, are those of space and time. The former beinc ex- 
tensive, is external, the latter protensive, is internal. Things 
in space exist contemporaneously as the numerous stars of 
the firmament ; things in time succeed each other, and time 
is itself its own succession. Whatever is in space must as- 
sume in its form the dimensions of space. These are the 
point, the line, the sphere. Infusoria are globular points ; 
worms and serpents .are long ; fish and beetles are broad 
or flat ; and all the mammalia are voluminous. Time is di- 
vided into the past, the present, and the future. Whatever 
is in it must belong to one of these divisions. Now we say, 
all that is in time and space may be perceived by one or 
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seonietrical line — ^it is not tangible like a ribbon or string, 
bat can onl^ be seen by the eye of the mind, as the geo- 
metrical point camiot be felt by the finger like the point of 
a needle. 

Oken, the renowned Natural Philosopher, has very in- 
geniously spoken of an external and internal sense, by 
which to perceive the dimensions of S^^ace and Time. As 
the five senses stand related to sensation^ so ttus external 
and internal sense is related to what we may anticipate 
here. Intellectual Perception^ or that power of mind which 
perceives objects in ^>aee and time. SpcK^ and Time are 
the subjective forms of all oar perceptions, and we can 
perceive nothii^ except in them. "We can by continued 
abstraction empty space and time of their contents, but no 
imagination can remove space and time themselves. But 
they are not only, as Kant maintained, the subjective forms 
of our perceptions, they have an objective existence ; thev 
are independent of our perceptions. Now all that fills 
space, for example, may beielt and perceived by our senses, 
as they are the conditions of our sensations; but space 
itself, in which all material objects are, cannot be felt, can- 
not become the object of a sensation. But it may become 
the object of our external sense, which stands, as viras said 
above, related to our intellectual perception. Space, when 
regarded by itself, in abstraction from all it contains, is 
nothing else than extension, (the ^ out of each others ac- 
oordhig to Kant ;) it has three dimensions, which, to follow 
Hej^Ps views, are the pointy the line^ and the sphere* 
Neither of them is materud, neither accessible to the touch, 
the eve, or the palm. The point of a needle may be very 
fine, but it is still a material point, one that may be felt ; 
the point in space is vrithout any dimension, cannot be felt 
St ail, it must be perceived by intellect, and hence it is that 
the external sense, which perceives it, is related to our in- 
tellectual perception, and intermediates it as the senses do 
sensation. The power to perceive these dimensions of 
space /is called sense, because it has reference to the five 

senses. So the point in space is a mere negation, nothinjr 



214 MTCHOLOOV. 

in a straight line, and handle it, it is not the line which we 
touch, but the material of which the cord consists, which 
may be silk, or flax, or hemp ; vet here also our intellectual 
perception of the line is aided by the feeling or touch rest- 
ing in the point of the finger. And with the sphere it is 
not otherwise. The e^, which is the sense for it, cannot 
be affected by it, as it is affected by the stars of heaven, or 
by any material object, it cannot have a sensation of it 
The sphere is only the object of intellectual perception, and 
the eye is the sense that aids this perception. Its own form 
is spherical, and as the feelers of snails and other insects 
seem to be living lines, sd the eye is a living sphere. Yet 
to see a sphere, we must think ; for a sphere is, where 
from a common centre, {thejMmU,) all the radii, (the lines,) 
stream forth and form a periphery, so that neither a point 
nor a line either recedes, or projects beyond the others. 
Light forms the most perfect sphere, for all its rays flow 
from one common centre, and exhibit a perfect periphery. 

The internal sense has reference to time^ and as the senses 
of feeling and of sight aid our intellectual perception of 
the dimensions of space, so those of smelling, tasting, and 
hearing, aid our intellectual perception of the dimensions 
of time. For tBbugh the future, for example, is wholly in- 
accessible to our sensations, yet is there some distant re* 
lation between it and scent Dogs, for example, discover 
by their smell the distant both in space and time ; the scent 
of food causes a perception of the tcutef which is as yet 
9L future sensation. — The sense of hearing is related to our 
perception of the past. This can no longer be felt, we 
can no longer have a sensation of it, but we may have a 
perception of it, and this perception will be intermediated 
by hearing. — ^The third dimension of time is the present^ 
and our perception of it is aided by the sense of taste. 
While eating and drinking we forget past cares, and feel 
unconcerned about the future. We indulge ourselves, and 
think not of the evil consequences which may result from 
the brief pleasure. 

With reference to time itself we may say the same as of 
space ; it is wholly impossible for us to abstract from it. 
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else than protension, or its own succession, the dimensions 
of which we have considered above. We become con- 
scious of time and its nature by the changes that take place 
in it, and which we partly observe in nature, and partly in 
ourselves. But our consciousness of time and space in the 
abstract is gained by reflection on the external and internal 
sense. Both are active ; the former flowing forth out" 
wardli/f as sicht, the organ of which is convex and pro- 
jecting ; the latter inwardly^ as hearing, the organ of which 
IS concave, immitting, not emitting. When we now reflect 
on the activity that flows outwardly, constantly expanding 
or extending, this activity will assume the character of rest, 
and present itself to us as space. And so it is likewise 
with the activity of our internal sense. Its protensive ac- 
tivity, when it becomes objective to us, assumes the charac- 
ter of time. 

Now the external sense might be called too the natural 
jen^e, or the sense for nature ; for all that is in nature, is 
either by the side of each other, or in each other, or out of 
each other, and this is the nature of space. And so the 
internal sense may be called the historical sense, or the 
sense for history ; for all that is historical is after each 
other, in a constant flow or succession. Nature is the 
sphere of reality ; history that of ideality. By reality we 
understand the existence of an object for another, whether 
the object be conscious of this fact or not ; as for exam- 
ple, the fountain of water has reality for the thirsty that 
drink from it. Nature, in which all exists, the one by the 
side of the other, is therefore the sphere of reality, and has 
a hold upon man and his scientific investigations that is 
strong and lasting. By ideality we understand on the other 
hand the existence of a being/or itself, its perceiving, un- 
derstanding, knovring itself. Here all is contained m the 
sphere of bought, for without thinking no one can be for j 
kSmself. I may exist as I for another who is like myself [ 
an I ; bjut not for any being below me, not for the animal 
for instance, that is not an 1. — ^Now realism and idealism 
belong together, as nature and history, as the external and 
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relish the former. And so he will be either a realisi or m 
idealiH in principle. But keeping himself within the 

r" ere of nature or history, and not admitting a wcwrki 
ve sense and touch, he cannot remove the contradiction 
between realism and idedism, nor move freely in a science 
©f pure truth, holiness, beraty, etc, for that demands more 
than a mere intellectual perception, it demands pure 
thinking. 



§ 2. OP ATTEmnoif. 

We have seen that feelings and sensations are in them* 
selves indistinct and confiised, and that though they are the 
beginning of all knowledge, yet knowledge cannot be pro- 
duced by them alone. This is manifest from the fact, that 
while animals feel and have sensations like ourselves, they 
have no knowledge or science. That by which distinction 
and clearness is produced in the feelings is attention. It is 
the basis of all luiowledge, and even of self-consciousness. 
Without it, we could neither perceive accurately, nor re- 
member well, nor take cognizance of our own perceptions. 
So when we are deeply engaged in meditation, we may 
meet an intimate acquaintance, look in his face, and yet 
pass him by without being conscious of knowing him. Per- 
sons employed in iron works, take no notice of the noise 
around tnem, but converse as if all were silent ; and in the 
field of battle, amidst the thunder of cannon, generals will 
listen to the report of an officer as if not a breeze of the 
air were stirring. This they can do, as all will say, because 
they pay no attention to the noise around them. Hence it 
IS correct to say, that without attention, nothing exists for 
the mind of man. Without attention we may think and 
have no thoughts, for our thinking will be only a kind of 
dreaming or reverie : without attention we mav 1 
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tention therefore desenres onr notice^and we AbB inquire: 
Wha activiiy of fnind is adUd attention ? 

To understimd Attention fiilly, we must consider it first, 
ts it is voltmtarv and as we are conscious of it, and second- 
ly, as it is neither voluntary nor conscious, but as it pre- 
cedes all the other mental faculties, and is active in the 
cUld, which is as yet neither conscious of the world ncnrof 
^If: 

1. Attention in general, and as it exists in mature per- 
sons, is that activity by which the mind decides to turn for 
a time, from every thioff ebe, and direct itself to a particu- 
lar object. It differs from observation, for thw has an ex- 
ternal object, and its aim is, to ascertain the nature of tins 
<)bject and its relation to others. Observation pre-supposes 
and requires attention. Again, attention differs from JikI^ 
ing, or thinking, for judgment likewise has objects, which it 
compares with each other. Attention is only the activity of 
mind, by which it resolves to fix itself upon a sii^e object ; 
it is therefore impossible without will — ^yet it may be drawn 
forth in various ways. The novelty or contrast of things, 
the pleasant or unpleasant manner in which they affect us, 
<H* the interest which from any cause we take in them, may 
0erve to excite it. So mie sense will elidt the attention of 
another — as, when we feel something crawling under our 
fingers, our eyes involuntarily turn towards it, to see what 
it is : or if we hear a gun discharged behind us, we turn 
10 see whence the report came. The eye also directs the 
ear. An officer in glittering uniform, riding up and down 
befin^ his sokliers, who clumge in their position at every 
word he speaks, attracts the attention of the ear. Or a 
preacher of dignified exterior, appears for the first time be- 
fore us in the pulpit ; the eyes of all watch his motions, 
and the ear is ready to catch his words. Interest in a 
thing will call forth the attention — the musician will easily 
he attracted by any thing concerning the life of a Mozart 
oft- Beethoven, a Weber or Bellini ; or by any of their com- 
j>oeitions. The psychologist discovers beauties in Shak- 
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attention, where interest or inclination urge lu to do so; 
but such attention has no moral value, nor is it sufficient 
for the study of a science. Every science has branchesp 
that at first excite no interest in us ; we must therefore do- 
termine by our will to attend to them. This attention 
alone is a moral one, and deserves regard. Not that which 
we do from natural impulse, deserves credit, but that whi<^ 
receives attention by virtue of our will, even though it be 
affainst our inclinations. This is the case, when accustom- 
ed to lighter reading, we for the first time take a scientific 
book into our hands ; we read a few pages and lay it aside 
— ^neither interest nor inclination is attracted, and we pay 
no farther attention to it. It is here that a resolute wm 
is necessary to urge us to give attention, even against in- 
clmation. 

The objects of our attention may be various at the same 
time. The captain of a ship in a storm has to direct his 
attention to many things. The rope-dancer, who while he 
walks the rope, moves a cane on a pivot, must attend both 
to the cane and his feet Csesar dictated s^ven letters at 
a thne. But however different the objects to which it may 
be directed, attention is always and universally the sam^ 
identical activity of the mind — as the nature of sight <Mr 
hearing is never changed by the objects from which they 
receive their impressions, but remain the same whensoev^ 
the impression may come. 

2. It is more difficult to comprehend attention in its ori- 
gin, as it exists in the child, before it has become conscious 
of itself, and consequently before it can will. Attention as 
a state of mind, is always voluntary ; but attention as it 
must necessarily precede mil and every other activity of 
mind, cannot be voluntary. This has been felt by all psy- 
chologists, and some have, therefore, tried to explain its 
origin by asyins that it is caused by a hei^tened excite- 
ment of one of our sensations or senses. But in this case 
it would be difficult to say why animals, especially the 
higher kinds, cannot pay attention as well as man ; yet it if 
well known that they cannot do this. If the view alluded 



PtTCHOLOOT. 219 

attention, while slight ones attract much. It is tnie, that 
sensations attract attention in a greater or less d^ree, but 
attention does not originate in tt^m. What then is the ori- 
gin of attention? 

This question does not propose to ascertain how atten- 
tion is drawn forth after we are conscious of it, after we 
by our will may charge ourselves to be attentive ; — its aim 
is to examine attention as that activity of the mind, which 
brings order and distinctness into our chaotic feelings, and 
renders consciousness and judgment, and all the other acti- 
vities of mind possible. As such it is a spontaneous, but 
not a voluntary activity, and precedes the whole develop- 
ment of mind, as the plastic power precedes the growth of 
the plant. 

In its origin, and as the common basis of all the other 
activities of mind, attention is the power by which mind 
gives itself a direction, when as yet it has none, and is yet 
unconscious of itself The mind at this stage exists as 
feeling, which includes all the succeeding stages of develop- 
ment, as the germ of the seed includes those of the whole 
growing process. Feeling, however, as we have seen re- 
peatedly, is without an object and without a direction, the 
mere chaos, from which mind as the demiurge, is to build 
its own world. If feeling had an object, it would be sen- 
sation and as such hisive a most determined direction. The 
sensation of sight is directed outwardly to objects in space, 
that of hearing inwardly to objects in time. But mere 
feeling in general, however rich in contents, irom the 
deepest pain to the hightest pleasure, has no object and no 
direction, and the mind in its first stage of existence is no- 
thirtg hni feeling. Now the question presents itself: How 
does this feeling assume a direction, and mind become con- 
scious of itself and of the world around it ? This cannot 
be effected by the will of mind ; for it is as yet undevelop- 
ed ; nor by a conscious or arbitrary activity, for in that 
case we should move in a circle and pre-suppose what we 
wish to explain. We are therefore forced to admit an a^ 
tivity in feeling, as the first stage of mind, which, neither 
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▼eloped and matured miixl upon it But this exciteoMiit 
is only its otmdkum and not its cau9e. 

Another question with regard to this activity presses it- ' 
self upon us, and it is this: What is its character? It 
must be in the first place, without any direction lo an esc- 
ttmal object, for in tiiat case it would be the same as 
perception, or devdoped attention, which may be desMOMled 
and willed, as has been shown above. The activity before 
us, as flpontaneous attention, is the^rst and original dirt^- 
tioHf which the mind takes. This direction it takes not to 
any thing different from itself, but to itself. The direction 
takes place in itself as feeling, where all is yet chaotic, 
without distinction, without separation, without order. The 
direction is constantly repeated, and is the same, no matter 
what ma^ be its contents. It being the first directicm 
which mind gives itself, and being the direction, which 
mind gives itself to itself we may say with truth, thai with- 
out it,, mind could never devebp itself^ and that only with 
it mind begins to exist for itself, as every thing else of 
which the mind becomes conscious comes to its knowledge 
only through it With this direction itself the whole devei- 
<^ment of mind commences, for once conscious of itself, 
it will not rest until all within it is drawn out It is onhr 
after the mind has taken this direction to itself, made itsda 
the object of its own reflection, that it may take a direction 
away from itself to any thing else. As Uttle as the eye that 
is without l^ht in itself can see, so little can mind without 
distinctness in itself, distinguish between the external and 
the internal When we look into the eye of a child during 
the first weeks of its existence, we see that it is active, 
Gonstantiy moving, but we see also that its activity has no 
direction. The light falls upon it, ima^s of surrounding 
objects are reflected on its retina, but it does not yet see 
tiiem, because its eye is not directed to them. Thus it is 
vrith the feelings, before we are conscious of them, they 
are of course active ; they possess pain and pleasure, as 
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M> ffirection. For when it is conscious of an dbject, it 
niist be directed to it ; as long as it is not conscious of any 
tbiqg. It cannot have a direction, since no direction which 
the mind takes can be entirely without consciousness. The 
developed mind is then a self-conscious activity. Atten- 
tion in its beginning, is spontaneous activity of the mind 
that is not voluntary ; but by which only choice becomes 
jpossible ; it is that activity by which mind, which as yet 
has no direction, gives itself one, yet not to an external 
object, but to itself in its first stage of existence, that is, to 
feehng. Reflecting on feeling, it afterwards reflects on the 
causes of feeling. By this direction of the mind to itseU** 
dUtinction is produced ; one feeling is separated from an- 
other, sensation from sensation, and subject from object 
Wore it not for this activity — ^the name given it is of uttle 
consequence, we should be incapable of giving conscious 
and voluntary attention to any thin^; the animal has not 
the former and consequently not the latter. It may point 
the ear when an unusual sound excites its nerves and irri- 
tates the muscles, and correctly speaking, it cannot avoid 
doing so, but muH follow the direction from which a strong 
impression reaches it : but it has no mind to direct to these 
sounds. 

The difference between attention, perception and obser- 
vation, may be shown in the following manner. Attention 
is the psychological ground of observation, and sensation 
must furnish it with the particular object to be examined. 
Our sensations and observations are limited to the sphere 
of visible objects ; we cannot observe things to which the 
senses have no access : but attention has no such limits. 
The last star that can- be seen by the eye, does not arrest 
and limit attention ; it may direct itself farther, for its ac- 
tivity is infinite. Sensation and observation therefore are 
linuted, attention unlimited. Again, sensation is always of 
necessity. We cannot see without light, and cannot avoid 
seeing when light is present. So we cannot hear without 
Bound and must hear when surrounded by noise. But at- 
tention is a free activity — by it I examine what I please ; 

AnoKroA ot\A fo-iinitA nnrta. rnmnnrA them With each Othcr, 
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directkm winch it not determinedj but which miDd dllfif* 
minef itielf to take. Finally, tenaalion contains objacH 
and contents all united ; attention, as preceding other mei^ 
tal actiTitie^ separates and distinguishes them from each 
other; it is in this reipect an act of disruption, fay whici^^ 
and this deserves notice— the objects of oar sensatioBS ars 
placed without us, in space and time ; by which their con* 
tents are separated from our sensations, and our sensations 
from ourselyes. It is judgment in its lowest stage, and 
judgment is attention in its most refined form. As K>Qg as 
we have merely a sensation of lis ht, l^t and s^;ht are yel 
undivided : but attention will enaole us to perceive that the 
one may be where the other is not. The power perceiv- 
inff this b hig^her than that of sensation ; it is conctptiaiL 
Thus the transition from sensation to conception is formed 
by attention. 
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CHAPTER IL 

CONCEPTION. 

In commenciDg this chapter^ I cannot avoid quoting tbt 
Words of Stewart : ^ In a study such as this» so far re- 
moved from the common purposes of speech, some latitude 
may perhaps be allowed in the use of words, provided only 
we define accurately those we employ, and adhere to our 
ewn defoit«)Ds.'' 

We have seen that attention in its ounmencement is an 
activity that separates the objects of sensations from their 
contents, and £rom the sensations themselves. 



§ L INTELLECTUAL PERCEmON* 

We ieel a smooth surface, or touch something roucfa. 
Smoothness or roughness are produced in our feelinffs oy 
the greater or less affection of the senses ; they are there* 
lore felt as being in ourselves. By attention, however, we 
^j^^x^sSdT them into the object, and pronounce them its quali* 
ties. As such they exist no longer in ourselves, in our sen^ 
ses, but in the object that is in space and time. Seeing things 
as contained in space and time, we do not merely see Aem 
With the eye of sense, but with the eye of tiie mind ; our 
•eemg tliem is accompanied by consciousness ; it is an in- 
teJlectuaJ, not a merely sensual sight by the senses. To dis* 
^^^8^u this seeing as accompani^ by consciousness, from 
the tnere sensation, we may call it an intellectual percept 
^ V '^ }he same with sensation, and differs from it only 
oy Beeing u objects in snace and time, and bv beinir con* 
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tinctiony the objects of sensation do not exist as yet at aH 
for us, that they consequently are not at all distinguished 
from their contents in our sensations, nor referred to each 
other. If the objects may be called external^ the contents 
are internal; now during that original state, the extemd 
object and the internal contents are merged in each other ; 
there is, as yet, no external or internal^ and the object be- 
comes object to man only by attention, which separates the 
contents from our sensations, and uniting them places them 
in space and time. The sensation thus ^prived of its con- 
tents, ceases to be what it was, and becomes an inteUectutd 
perception or intuition. 

We must here guard against the idea, that the objects of 
our sensations not only preceded but produced them. The 
tree, it is true, may stand many a decennium and never be 
noticed ; but if it is to become an object for me, it can be- 
come so only through that actiyity which separates the con- 
tents from my sensations, and transfers them into space and 
time. That activity does not, of course, place the contents 
in my sensations, but finds them there, and all it does is to 
unite them, and pronounce them, when united^ the thing or 
objecty and when considered by themselves^ the qualities of the 
object. The contents of my sensations are for example, 
sharpness to my tongue, whiteness to my sight, and hard- 
ness to my feehng. I transfer these contents, which sever- 
Ully fill and burden one of my senses, into space, unite them, 
fmd there see or TBih^v perceive salt Before this act of se- 

Earation, the object does not exist at all for the mind, and 
ence we may see once more the importance of knowing 
something about attention, not as it exists ripe and mature, 
but as it IS the activity, that precedes every other mentid 
exercise, and through which not only every thing else, but 
mind begins to have an existence for itself. The example 
of the blind man, to whom Cheselden gave sight, may be 
remembered here, but another instance may serve to make 
the above still more clear. The child, before it is attentive, 
undoubtedlv has spnsAtinns : it sees, hears, feels, and smells. 
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\ the (Heotpicey and doei not ihim it ; it Met the moon, 
and stretches its Uttle hands to sei«B it Why does it eo7 
BaciiMe all it aees Teste yet undiTided 4m the retina of hi 
eye; but no sooner does its DMod lefleet on ita feeliDg% than 
it will be indvced by Ihem to reflect en the ekjects which 
eaUed tern forth, and thus lean to djetingniih. This is noC 
yet an act of judgment ; children, in t^hr infancy, espe> 
eially before tb^ have beoo«ie eonscions of theOHelves^ 
do not jod^. When the child, therefore, no longer nms 
af^onst objects, but ahmis them; when it no kmger seea 
things only wiUi its bodily eye, bot perosKires them as they 
co'^xtst m space, or aa they Bueaeed eadi oth^ in time ; 
when it sees them with its mind^^^-liwn the ehild nnocai- 
sdously, and yet freely, has made dislinolioiis by Tirtae of 
that amtract attention which is represented wbavt as the 
origin <if all attctnticiL When I approach a huge dty for 
the first tioie, and view it from a neighboring eminence^ it 
appears like a eonfiised mass of he tw e s : if^ after exarnks- 
ing it, I see the houses and streets in then* recnlar arrange* 
ment my sight of it is no longer merely bodil^, but mem^ 
Or if we hear music below oor windows wlule arieep, we 
do not hear the melody or harmony, but only sounds. We 
awake, and a feeling is exciled. We reflect upon it, that is, 
our mind is directed to it, and tries to discover whait is go» 
ing on in it, and thus by it is led to attend lo the soumk, 
aiKl to discover the melody in the sounds as they fall iipo» 
the €$T. This whole process, from weKng to percepties^ 
may be very rapki, and in most oases saay *ot bs «k all no» 
ticed by us. Yet though its single stages may mett into each 
other, they must always be paaped tbough. These few ex* 
amples, it is hoped, will sufficiently shew that there is a 
difference between seeing a thii^ only with the bodily eye, 
and seeing it as contained in space and time. 
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tbiiiff out of kself. Tet the contents of sensations oontiniio 
asoDJects in space and tirne^ as does also the person wh^ 
once had these sensations ; by the intellectual perception 
a connection is kept up between these objects and the per- 
son. The objects were once present to his sensations, yet 
not as objects, but merely as contents of the different 
senses, confused and without order; as objects they are 
not contained in the senses, but in space and time, and are 
external. They are, however, to become interna^ and the 
power that renders them so is conceptioru It transfers the 
objects of space and time into ourselves, and ffives them 
an internal existence. Yet not the objects, as uiey would 
burden theiienses, but only their images are received. 

The contents of conception are those of our former sen- 
sations ; they were, as we have seen transferred into space 
and time, and now they are received back into the mind, 
not as they really exist, but by their images. By these 
images, which are whdly ideal, a relation is brought about 
between ourselves and the things of which they are the 
images, for while the objects exist without us, or in qpace 
and time, their images are within us. What then are we 
ta understand by an image ? 

1. There are many images which are no conceptions \ 
as when the infant is held before a looking-g[lass, its ima^ 
is reflected, but it does not notice it. Here is an image m 
the mirror, but not in the mind of the infant This image 
may be perceived by other persons, and they may form a 
conception of it ; but it will be in the mirror whether seen 
or not So when a tree stands near clear and transparent 
waters, its image will be reflected by them ; this image 
rests on the surface of the water, but it is not a concep- 
tion, until our eye has seen, and our mind perceived it 
The image of our mind must be gradually formed ; the 
object of which it is the image, must have been felt, it must 
have been separated from our senses by that act of dis- 
ruption before mentioned, and transferred from our senses 
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1MB bKnd, must have a film over their own eyes. Milton 
«nd Ossian were Mind, but had sight in their youth. 

2. The image is therefore the same as the thing which 
it represents, and yet there is a difference between them. 
The thing is not the image, for it exists in space or time. 
Thus the zebra is the object of which I have an image ; it : 
is made up of life, feelingsj sensations, blood, nerves, limbs. ' 
All of them have reality, they exist in the animal, as they 
do not in the image we have have formed of it. On tlie , 
other hand again, the image is the same as the object, for 
it cannot be witjiout it, and unless it include what the ob- 
ject includes, it is not its true image. We see here two ' 
views of the same subject that are in direct opposition to 
each other. Neither of them is whollv correct : the ima^e 
is, and is not the object. It is not the object, for the ob- 
ject has reality, independent of the image and of man ; — 
It would exist, whether we perceive it or not. So its con- 
tents are all of them real qualities that exist independent 
of our conceptions. Again, it is the object, for it could not 
be found without it ; but it is the object, not as it exists in 
space and time, as it is real — it is the ideal object. The 
image has therefore the same contents as the object, with 
this difierence, the one has them as they exist in the mind 
ideally^ the other as they are in the material thing, really, 
"We would safy, therefore : by the power of conceiving, the 
contents of an object, and the object itself become con- 
tents of our conceptions or iraaffes. 

3. Though the image is the ideal object, and fully repre- 
sents the latter, yet it is less complete than the object re- 
presented by it When we first see and examine a thing, 
all its parts, whether essential or not, impress themselves 
upon us ; but these unessential parts would burden without 
benefitinff us. Conception, therefore, refines these con- 
tents, and thrusts out what is not necessary to ^ve a faith- 
ful image of the nature of the thing. In examining a beau- 
tifiil gfatue, I observe every little thing about it, ^^^7^^ 
such marb as do not form a necessary part of it. Wiiien 
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Itself deeply upon my mind; but the unpileaMnt Toiee or 
the lai|[e foot are no longer included in it. And as the 
image m the courM of time grows less complete, so it be- 
comes more general Every image is that of a single ok' 
ject^ and is consequently itself sin^ ; but the person that 
has the image, as he sees one object, sees many others of 
the samekind,andthns of the whole forms a jWMnrfioMge. 
I hafe the ima^ of acertain rose, which I saw in the hwd 
of a friend ; this rose has faded— but I have seen many 
<rther roses like it, and the image of the foit^r rose, how- 
ever well defined and accurate it may have been, wiH at 
length become so general^ that it wouki represent all roses 
as well as it represents this one. 

Though sensations are the general source of aH images, so 
that a poet who had never seen a sunset would be unable 
to depict it, yet it is not necessary that all the images in our 
minds should have originated in our own sensations. The 
descriptions of travelers are a rich source of images ; jret 
unless we have seen scmiething similar to what is ctescribed 
to us, we cannot form a conception of it A nation that 
lives at a distidnce from the ocean, vrill find it difficult to 
form an idea of a storm at sea. 

Of these images the mind is full, and as one after ano- 
ther enters the mind, many must be rendered dim and 
indistinct by those which are newer and more vivid, and 
sink as others rise to consciousness. Thus they vrodd be 
lost to us, like jewels dropped into the ocean, if the mind 
had not the power to recEdl and revive them. It is the 
mind, and not a lifeless receptade in which these images 
sink ; the self-consdoiis mind, therefore, retains them as it 
fon»Bd them, and though they are not present to consdoua- 
ness, they are not kMt. If they have ever existed in the 
mind with clearness and vividness, with order and acea<- 
racy, they vrill never be fbrsotten, though their colors may 
fiuie. Am the vase filled wiUi perfume will retain it as long 
as it exists, so the mind will be afieoted by j^tl its. past 
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§ 3. FANCY. 

Fancy is a higher stage of conception. Its images are 
those of the latter, perfectly free from all accidental addi- 
tions, fii>m every appearance of impressions by sense. 
This will appear from the following — an image may exist 
in the mind mdependent of the perception of the object; 
the image and perception may, therefore, be separated, for 
thou^ the image may disappear from the sphere of con- 
sciousness, the mind has the power to recall it, and has thia 
power without bein^ reminded of the ima^ by the sight 
of the object. The miage is, therefore, freed from all de- 
pendence on the natural object, or the perception of it. It 
18 a true conception by which the mind can represent a 
thing or object to itself, whenever or wherever it chooses, 
and nowever distant in space or time may be the object to 
be represented. Asain, the recognition of the image in the 
dbject, or of the object in the image, is an act of 9ubsump' 
turn. For, when after we have a conception of a thing, vre 
recognize it as soon as it presents itself again, we refer the 
image to our perception of the thin^, ami thus recognize 
the one in the other. By this recogmtion the image in our 
mind majr be corrected, no less than our perception of the 
thing may be ffuided by the image previously formed of it 
Tor example, uie imase of a beautiful landsci^ remains in 
my mind ; traveling Uie night, I approach the same scene- 
ry without knowing where I am — on awaking I at once 
feel as if the scenery were known to me ; I observe more 
closely, recognize in the scenery the image I had before 
formed of it, and ^us confirm my image no less by my 
perception than this by my image. Or, a beautiful melody 
slumbers bx my mind ; I have neither heard nor Uiought 
of it for years ; when, unexpectedly, it is played in my 
hearing; 1 do not at first recognize it, though it sounds fa- 
toffiar to me. j ijgten with the ear of the mind, and joyfully 
salute in the onelody an oki acquaintance. ' Let us now in- 
qmre, first, IS^w this re-production of past images is pos- 
sible f And, ^Any^Tullv "Whni ATA itB Istwfl ? 
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Yet they are not isolated ; but all are connected hj a c<mo^ 
mon tie ; this tie is our personal consciousness. A thread 
may connect the most beautiful pearls ; but each pearl is 
unconscious of the others, snd the thread knows nothing 
of the treasures it serves to unite. But the / which con- 
nects these knagesy knows of all of them, predicates them 
as its contents, and thus unites them with each other and 
with itself. Though many of these images disappear fnxn 
present consciousness, the / which keeps all in a relation to 
each othoTf and holds them as its treasures, can at any time 
dive into its own depths, and raise the seemingly lost image 
to light. And this re- production is not connected with much 
labour, but the images appear if>ontaneousIy like the tables 
of Hephaistos, that spread themselves whenever the gods 
wishecf to feast ; or, like Solomon's ring, which pEesented 
a new assemUage of ^irits with every turn. 

It is then our personal consciousness that includes and 
governs the images of the mind. Yet there are some that 
seem to force themselves upon us against our will, and how 
much soever we may desire to repel them. Shakspeare. has 
illustrated this very forcibly in his Macbeth, and Gk)ethe 
in his Iphigenia, when Orestes is haunted by unpleasant 
images. 

2. The images in the mind are related to each other by 
the /, which formed them from the materials furmshed by 
the sensations, and which possesses and keeps them all con- 
nected. Hence, as a general rule, it ipay be stated, that as 
different images are subjectively united in the mind, so 
they will present themselves in this relation to each other 
when one of them is re-produced. This ia the principal 
basis of the assodtUion of ideaSf and on it rest all its laws. 
These we will consider m a few words : 

And first. When different images have been produced by 
different senses at the same time, the one will be recalled 
to the mind when the other midces its appearance. We 
have spent a pleasant hour in agreeable company; the 
room was filled . with deficate penumes, and we were de- 



Secondly. The images in the mind have their objects in 
^)ace. Tliey exist togeUier — ^none is isolated, but the beau- 
tiful cathedral is surrounded by houses, streets axtd open 
squares. When the image of the cathedsal rises» our 
fancy, if it be enengetic and viyid, will reproduce the 
images of all the objects surrounding the cattiMsdral. Any 
one who has seen the City Hall of New- York, and pre- 
served an image of it, will also have transferred to his 
mind the surrounding space as the common platform of 
many other objects ; when at a distance from New- York 
he recalls the image of the Hall, the imaffe of the space 
around, with all its objects, will present themselves — ^the 
park, with its iron railings, the broad streets encompassing 
the park, and the fine buildings lining the streets, &a 

Tnirdly. Space remains always the same, though what is 
in it may change. Time is but change and succession. The 
place where old Athens stood, still remains ; the time when 
It first stood there is gone for ever. Yet we rarely remem- 
ber a place without remembering the particular time when 
we saw it. The images, the objects of which are in time, 
must, Uke the latter, succeed each other, so that the imace 
of one thing is followed and preceded by other images. In 
this connection images likewise exist in our mind, and <me 
revives all of them. We recall the image of a dying friend, 
and all connected with it rise to view : we see his sufier- 
ing face, the positions in which he lay — ^and then his fu- 
neral procession. Persons of lively but uncultivated fancy, 
will so fill their narrations of past events with accidental 
circumstances, that it is often difficult to keep the train of 
their ideas. On the whole, images, the objects of which 
were in time, present themselves more easily than those, 
the objects of which are in space. It is likewise more dif- 
ficult to represent the latter to others than the former. 
This Homer knew, when, instead of describing the shield 
of Achilles, he leads us to the place where it is manufac^ 
tured, and shows us part after part as it is fabricated. 
Thus he communicates, in succession, what he would other- 
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white rain. A chief of the Otaheitans called a repeating 
watch, a little sun. In both instances, two images present- 
ed themselves together, while they had only a single mark 
in common with each other. The image of a fine commo- 
dious rail-road car may readily call up that of an old un- 
comfortable rattling stage-coach. Images that contrast, 
at the same time complete, and thus render each other more 
vivid. 

^ Fifthly, The law of cause and efect brii^ images in 
connection. Whoever thinks of a Grothic building, will 
involuntarily perceive in his mind the taste of the age 
when Gothic architecture prevailed, the manners, laws, m- 
bits, religion, all of which harmonized, and were active in 
producing this noble style of architecture. 

Sixthly, Many concrete images are brought in connect 
tion by a general one, which comprises them as the whole 
does its parts. Every image is at first as concrete as the 
thing of ^ which it ki the ima^ ; it is therefore single, occu- 
pying a certain place, and m a certain time. But when 
once we have conceived it, and then perceive it in our- 
selves we graduaUy free it, as we have stated, of its indi- 
vidual peculiarities, and thus abstracting from them, we 
form an image that is more general. I beive, for instance, 
the imace of a mocking-bird ; as such it is a single image, 
in which plumage, bill, eyes, and wings, are vividly repre- 
sented. So of the Baltimore Oriole ; its colors, and lively 
motions. But abstractmg from colors, motions, bill, &c 
I retain an image, which is that of birds in general, and 
not of a single individual, so that when it presents itself, 
the images of many species, as eagles, ravens, doves, Ac. 
will be suggested, and m number proportioned to my know- 
ledge of ornithology. So every one has a general image 
of all butterflies, which he has^ned from individual ones. 
Having it once, he is by it remmded of the difierent classes 
of butterflies. The image of a general character, loses 
more or less its reference to the single object of which it 
is the image, and ^ains a more direct relation to the species, 
yet these general images are not the same as the classes or 
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image Ky its general character, however, becomes thus still 
more free, and refined, and the activity of mind we have 
called conception and fancy, are elevated and become, 



§ 4. IMAGINATIOK. 

We must ever keep in view, that mind is an identical 
life, Init at the same time existing in different omns, which 
have been cdled faculties. Tl» comparison of the Hfe of 
mind vrith that of a tree, may be once more noticed. The 
contents of sensations are those of conception, and they 
are also those of imagination. As contained in imagina- 
tion, however, they are less sensuous and more ^neral in 
their chajracter, and are, therefore, less limited m extent, 
and leave us more free in their application. Ima^nation 
is consequently a freer activity than conception. The lat- 
ter takes originidlv all its images as they ped off from their 
objects ; fiamcy caJls them forth from the depths of the mind 
m certain connections and combinations ; ima|[ination unites 
^emfnedy, independent q^ the laws of assoaation. There 
is another difference between ima^nnation and conception, 
which desenres mention here. The image of conceptiont 
as has been stated, is not exactly the same as its object ; 
for the object has reality independent of the image. The 
ima^ ot imagination on the other hand, are the free pro- 
ductions off imagination, and have no existence in reality^ 
as for example, the imaae of the centaur: these images of 
imagination are therefore truly the objects themselves. 
This independence of the mind, in uniting the most differ- 
ent conceptions, and produce new ones, begins to exVubit 
itself at least in some degree in fancy. * Every conception 
may become the centre, from which I may summon naany 
others to appear. What is there ,to prevent me, when 1 



334 MTCHOLdar. 

the gaOd of architects of the nudile ages, to ma4>tury or 
mysteries in general. Or I may direct my Jthon^hts to the 
stone of whSh the cathedral is built ; to its pictures, its 
bells ; the French Revolution tha^ once threatened its de- 
struction, or Alsace of which it is the ornament.' Now if 
law is the power which is the union of the manifold, their 
common soul and which unites the individuals and brings 
them in relation to each other, upholding order and regu- 
larity, ujhat is the law in the above transitions? Fancy is 
undoubtedly more free in associating conceptions or ideas, 
than those who place so great a stress upon the laws of as- 
sociation, or suggestion as some prefer, would be willing to 
admit. Not ten nor twenty laws would fully show the na- 
ture *o{ association, for as the fancy of a person is more 
or less vivid and distinct, more or less active or inert^ — so 
it will combine more or less freely. Why may not the 
idea of substance call forth that of accidence T or that of 
phenomena the idea of cause ? or that of end the idea of 
means? It is certain therefore, that fancy is free in its 
combinations, and more so when it associates different 
ideas hy its own power. In the latter respect it rises to- 
wards umgination, yet it is not the same, for fancy is only 
reproductive^ while imagination more free is pivductive. 
Tne richer the former, the richer the latter. To define 
imagination, we would say, 

1. It is the activity of mind which with ease and free- 
dom unites different images or creates new ones, having 
been furnished with the materials for them, by sensation 
and conception. Such images of imagmation are those of 
Amazons, Cyclops, Sjrrens, fairies, elves, giants, and dwarfs, 
&c. These images cannot be seen in nature, they are 
therefore in one respect neto, and yet the parts of which 
they consist, are furnished by sensation or perceptiiMi, and 
consequently met with out of us. 

2. Imagination is the power to call forth images for the 
purpose of clothing an idea or thought which arises in the 
mind. The images thus called forth may be variously 
modified to render them appropriate vehicles of thought 
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prodn^d/tbey will hmr the impress of the mind's im- 
provement. LnagnuUion then, is the power which modiffu 
the images once received, creates new ones of them, and gtoes 
them contents which do not originally bdong to them. 

Some examples will show this more satisjfactorily : I 
think of strength ; my imagination being lively, seeks for 
an image by which to express it ; it takes the image of the 
Hon, places its thought in it, and thus the lion becomes the 
symbol of strength. Again, the idea that man if left to 
himself, is without any uiowled^ of heavenly things, and 
cannot speak concerning them, is a thought produced by 
reflection. This thought imagination desires to represent 
in an external form. It therefore creates an image to 
which it gives it as its contents. The E^ptian statue of 
Memnon was the symbol thus created. It was made of 
marble, its face turned towards the rising sun, and it gave 
forth lovely sounds when the first rays fell upon it. So 
man is mute and dead till heavenly li^ht awakens him. 
Guido represents a pious and beautiful virmi, sitting alone 
at her needle ; two angels attend her. What dc^ this 
mean T Innocence and diligence are honored by heavenly 
spirits. 

The contents placed in an image, may be a number or 
duster of thoughts, and then instead of one we must have 
many images. When connected it is called an allegory. 
The thou^t that man consists of soul and body, is con- 
nected with the idea, that whatever he is in regard to in- 
tellect, he is by having freed himself from his animal pas- 
sions. The E^ptian sphinx is an allegorical representa- 
tion of this ; in it the head of a woman grows rorth, and 
rests on a body composed of parts of omerent animals, 
mingled with each other. This means, that humanity, — 
here represented by a woman — must by its own power 
emerge from the dominion of animal desires. Or Eros, 2ove, 
sitting upon a lion, strength, and guiding him with a silken 
cord, moderation, shows that k>ve softens the strongest. 
Cerberus with three heads, and Argus with a hundred eyes. 



painting and sculpture, may alao express them by sounds^ 
that ist music, and words, which is poetry. A person of 
imagination, not only feels anxious to express his thoughts 
and ideas in a sensible form, but his feelings and emotions 
likewise. Joy and grief, pain or pleasuiap, fear and hope, 
anxiety and expectation, gayety and melancholy, fill the 
breast of man, and go and come with never-ceasing changes. 
The greater part of our inmost feelii^ and most tender 
emotions, do not become entirelv objective to ourselves, 
but are grown together with the neart their common seat, 
mysterious and not understood Images have their objects 
existing in reaUty ; the images of imagination, though they 
txe not real, may be made to assume an external form, and 
thus become objective to us by the chisel or the brush ; but 
it is utterly impossible to represent our feelings in an ex- 
ternal form, or to convey them by language. For the latter 
is also intended for general conceptions omy. The medium 
by which alone we can make a representation of our feel- 
ings to ourselves and others, is that of mtmcal sotauL But 
sounds are not all musical ; the murmuring of brooks, the 
^roaring of forests, the humming of bees, the whistling of 
the wind, and the song of birds, are not in themselves mti- 
sical; they also become so in relation to us, after we place 
feelings vnth which they harmonize in them, and hear this 
feelings expressed by them. What is it — if this slight 
digression may be permitted, — that interests us in the 
mournful sounds of tne nightingale, when concealed in the 
thicket, she sends forth her plaintive notes, that sweetly 
swelling fill the valley and touch every heart ? Is it not 
that we imagine the nightingale giving utterance to her 
grief, as we would to ours, in song ? Does not the Greek 
mythos inform us that she is grieved, and that she breathes 
forth her grief in melodious notes ? Suppose some one 
should accurately imitate her, should we after discoverii^ 
it, consider this imitation attractive, or the sounds musi- 
cal ? Every bird that sings, expresses the peculiar feeling 
of its own existence, by its peculiar note, and how different 
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ridmeasy clearness, fuIIneflBy purity, and by the relation of 
the dtferent soonds to each other, b^ rhythm, time, har- 
mony, and melody, by their connections, transitions, and 
various modifications. 

What is it now, that makes musical sounds susceptible 
of representing our emotions and feelings? Sounds like 
feelings cannot assume a shape or form in space ; they float 
only in time. So our feelings have an existence in time 
only, not in space, since they are without external form 
and visible expression. They change and pass away Uke 
sounds ; sounds, therefore, cu>sely resemble feelings in this 
respect, and are the very element in which they may live 
and move. Hence the movements of music easily enter 
the seat of feeling, the heart and its emotions, and as while 
we listen, consciousness has nothing external to engage its 
attention, as the music draws its attention to the feelings 
of the heart, it becomes merged in them, and is borne along 
on the stream of expressive harmonies and lovely melodies. 
Thus we see that music is an excellent medium by which 
to express and call forth the feelings. Again, as harmonies 
and melodies affect our feelings ami not our judgment like , 
paintings, statues, &c., so it is time that renders sounds in 
their connection mtutcalj and that affects us pleasantly. 
For we are in time, and time is in us ; and so sound again 
rests only in time. Thus we and sounds have a common 
element, and when sounds are well measured and follow 
each other in order, they enter into our feelings, and pro- 
duce the same rhythmic^ motions ^in us. Now it will be 
understood why all sounds are not musical, for time is the 
first element of music ; yet no animal can keep time, neither 
in its walk nor in any thing it does ; neither do birds keep 
time in their songs. The art of keeping time belongs to 
man, and is not met with in all nature, even in the motion 
of the heavenly bodies, which accelerate and retard their 
course ; the music of the spheres must therefore differ from 
ours in this respect. 

*We see, then,- that music has all its elements in common 
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cleamesB, softness and richness, accord witb particidar feel- 
ings, like interjections and exclamations ; while harmonies 
and melodies unfoM our joy and grief in all their depth 
and fullness. 

But imagination does not only place our emctitnu and 
feelings in music, but also thoughts and conceptions. In 
this case we are in the habit of sayine, music accompanies 
son^ while songs are themselves already music. Music, 
by Itself, and music as an accompaniment, differ only in 
their contents ; the former hiHS feelings for its contents, the 
latter conceptions. Here again we must distinguish. For the 
musician places either the feelinjg which has been produ- 
ced in him by reading a poem, in his music, or his desire 
is to represent t>y music conceptions themselves. In the 
former case, the composer studies a poem until he enters 
fully into its spirit, and receives an impression which will 
resemble the reeling under the influence of which Uie poet 
composed the piece. He then will, by his imagination, place 
this impression or feeling in sounds. The character of the 
poem will be that of the melody, and this will call forth 
sympathy in the hearts of the hearers. This is the case 
with Zelter's beautiful and classical compositions to Groethe's 
and Schiller's poems. Zelter says himself, that he learned 
those pieces by heart, studied their character, ^at>e himself 
up wholly to the impression received from them, and sung 
the melody in his mind. 

Haydn's Creation, on the other hand, Handel's Messiah, 
Bethoven's Oratorios, Mozart's Operas, have, as their con- 
tents, conceptions and ideas placed in them by imagination. 
These composers did not wish to throw their private feel- 
ings into these compositions, but to represent ideas them- 
selves. Yet even here these ideas are not represented by 
music to the judgment or understanding, but to the heart, 
and th^ feelings called forth, for example, by light, by the 
seasons, by the crucifixion, are intended to be awakened in 
us by sounds. We shall feel the emotions produced by these 
phenomena ; we shall merge ourselves in them and expe- 
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tnelodks in FVeischutz^ bow they excite and animate I The 
Requiem of Mozart, his master^piece, how it makes us feel 
the melancholy of the composer, which remains so fully 
mit! 

After this rather long di^ssion on music, in which we 
have indulged, because music generally receives less atten- 
tion than the other arts, it only remains for me to say, that 
the poet also, by imagination, places his thoughts in his 
poetry. To do this he makes use of lan^guage. The sound 
as the articulate word is no longer desired on its own ac- 
count, but as means ; and words become the mere vehicle 
of thoughts. Thus Homer embodied his reflections on 
wrath, naughtiness, and voluptuousness, in the characters 
of Achilles, Agamemnon, and Paris, his reflections on con- 
nubial fidelity m Penelope, on prudence in Ulysses, on life 
in general, in his Iliad and Odyssey. Goethe, in his Iphige- 
nia, represents the thought, that truth and humanity in tne 
beautiful genius of a mild and tender girl, will conquer 
even the rudeness of a barbarian. Sophocles exhibits the 
power of a sister's love, by bringing its divine power in 
contact with the human statute of Creon, and by exhibit- 
ing the victory of the former over the latter, in me bosom 
of the tender Antigone. And what is the case in epic and 
dramatic, is, of course, so too in lyric poetry. Does not 
Pindar^s grave imagination place all its high and noble 
thoughts in the stories it relates ? Does it not use these fa- 
Wes as if they were invented for these contents, which 
Pindar is desirous of representing in a sensible form ? 

From the above it must sufficiently appear, that imagina- 
tion as the basis of arts creates an unreal but powerful and 
beautiful workL By it all objects and images receive ideal 
rabstance, and there is nothing too good to become the re- 
ceptacle in which imagination may place the contents of 
the mind. While the man of business sees nothing in spring - 
but flowers and hills, ihi eye of imagination perceives in 
the flowers and ornamented hills the connubial garlands of 
spring; when the former hears nothing but the noise of a 
^ — :«*» Kiv\/\lr :»MA«i.:«^.«:^M Kaam* 4K0 mnrmnnififlr ^waters 
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Characteriitics of Imagination. 

In continuing the subject of imagination, it must be un- 
derstood that its character is also that of art, th»t in de- 
scribing it, we in truth represent the nature of the latter. 
With this view we suffer ourselves to indul^ this interest- 
ing topic somewhat beyond the symmetrical proportion 
which the different parts of a book ought to ezhmit m their 
relation to each other. 

And first, Imagination is originally imiiative. This asser- 
tion, however, has been disputed, for it seems at first sight 
to make nature the teacher of man — ^to indicate that he 
learned from the fish to swim, from the beaver to build houses, 
from the spider to weave the net with v^hich he can catch 
the fish in the water, and the bird in the air. This is re- 
pulsive to the laws of nature; all offence, however, will be 
done away as soon as we ascertain the true meaning of 
imitation. It means nothing else than ^ to reproduce the 
exact measure of such phenomena as we perceive in na- 
ture or in the lives of other beings.^ This capacity is bv 
no means to be despised, for here ako man shows himself 
to be the lord of nature, since there is nothing in it which 
he cannot unite with himself and make subservient to his 
purposes. AH the lower classes of animals, some of which 
are docile in a hirii degree^ fed no inclination whatever to 
imitate, and only oirds are attracted by sounds, and mon- 
keys by the motions of man to attempt it But this imita- 
tion of animals rests on an instinctive, dark and confused 
sympathy, while that of man is^ voluntary and designed for 
certain purposes. These are at first the removal of wants 
and necessity ; but soon man delights in the skill he has ac- 
quired in imitating nature, and cultivates art for its sake. 
This skill manifests to him his power ; especially when, as 
was the case with several distinguished painters in ancient 
times and in the Dutch schools, the resemblance deceives 
the eve. Who is not here reminded of the-flrraneci of Zeuxis 
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art of paiatini; 7 Yet imagination cannot for a king timo 
delight itself in thn mere skill and dependence on nature. 
l%e productions of nature have, on the one hand, a deckl- 
ed superiority over those of imagination, lor the flower in 
iny garden Uooms, breathes and exhales, -while ^t on pa- 
per IS but imiuaitm and has no life. It is for this reason 
no doubt that the Mohammedans object to art ; for they 
say that all these woiiLs of art resemblinff so much the 
works of nature, will rise in the day of juqnnent and de- 
mand a soul of the artist On the otiier nand, if mere 
skSi is that which delights, beauty cannot be the object imt 
only correctness^ and in this case it could not matter whe- 
ther the object imitated is a blade of grass or a beautifol 
bird, if the resemblance is only effected 

Im^ination is not satisfied with such imitation ; freeing 
itself ^om it, it will at first indulge fancies and imams that 
cannot be met with in nature. Elves peeping forai firom 
the caps of flowers, or fiGuries dipping into them when the 
sun rises ; clouds surrounding a picture, that exhibit angels 
when closely examined, and garlands of flowers, in the 
cups of which we diBCoyer beautiful faces ; — such pictures 
are the products of an imagination freeing itself mMn na- 
ture. When the desire to oe perfectly free, is indulged to 
excess, we get caricatures, witches, and faces that have no 
truty intellectual character whatever. 

By imitating all that nature contains, man becomes ac- 
<piainted not only with its usefulness, but also with its gen- 
^'^^^fure. In it he soon recognizes something divme ; 
for while all the individual beings are constantly going and 
^^™^f appearing and disappearing, it remains permanent- 
Y^pwne, ondiangeable and the prototype of all the in- 
mvuiua] forms of a species. Havi^ compared imaffe with 
^^"^^9 the eye of genius sees what w no vrfaere rei£xed in 
^^^>fdioidual f it sees the prototype of aU^ which the indi- 
^>*«' is wholly incapable of expresamg in afaultless u^ 
5f'* The idea of perfect beauty has arisen in the mind of 
«» artist He seeka for it in reality but cannot find xX. 
Aluur,amoIe, a lar^^ foot will render the otherwise per- 
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outkm, and they are not what they were dengned to be^ 
Historical actions may have been well and fully designed, 
but only a part of the denm has been carried out, the rest 
of the actions were acci&ntal. The imagination of the 
artist baring conceived the ideal of beauty, and having 
sought in vain for it in reality, riLotches it on canvass, re- 
presents it in the statue, or breathes it into language. This 
idea of beauty is infinite and invisible, and pmcing it in a 
sensible form, the artist unites the infinite and finite, die in- 
visible and visible, and as by a ma^c mirror he renders the 
one visible in tb^ other. This union of the invisible and 
visible, of thought and sennUe fcu-m, is beauig. To see it, 
there is more than an accurate bodily eye required ; and 
he who has not the soul of beauty in bus own mind, vrill 
never discover it out of himself. Compomtions like those 
of Mozart ; cathedrals like those at Cologne and Stras- 
burg; landscapes like those of Claude Lorraine, are not 
met vnth in nature. And here it may be well to introduce 
the views of some celebrated artists on this point. Ra- 
phael and Guido confess, the former, that he could not find 
any model for his female beauty, his Galatea; the latt^, 
that he sought in vain for a model for his archangel Ra- 
phael adds in his letter, in which be states the above : 
** Because I cannot find the ideal of my Gralatea in reality, 
I make use of a certain ideaJ* [This word used in the 
sense of Plato.] When Zenxis, requested by a city to 
paint Helena, asked for five of the most beautiful girls as 
models, did he not say, that there was no single virgin 
equal to his ideal of beauty 7 Hence Winkelmann is cor- 
rect in saying : Nature may exhibit single parts of as great 
beauty, as art ever produced ; but bewty as a whole, na- 
ture must yield to art Goethe said once to Eckermann ; 
the heads of two horses of ancient date and lately found 
are of such beauty, that the Enfflish, the best horsemen in 
the world, are ccmstrained to «cknowl^ge that they never 
saw such horses in reali^. And again : when once asked 
respecting a picture of Rubens', he said : such scenery has 
never been seen in nature ; this we owe to the poetical 
cenius of Rubens. 
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vool into them. So Goethe sajrs of Chode Lorraine ; he 
knew the world, and used it as a means by which to ex- 
press his rich soul. 

Though we fear to swell this portion too mach, we can- 
not deny ourselves the pleasure of adding two questions 
more with regard to art ; What is its truth? What is its 
aim? 

With regard to the /brmer question a host of views ought 
to be met if space would allow it. ^ Poetical truth is ficti- 
tious, and hence having no reality, is of no value.** This 
is the creed of many persons. With them all truth c<hi- 
sists in the mere real ^xi^tence of a thing, and yet so much 
every falsehood, every theft, every crime claims for itself, 
for all of them have at least an existence. Real truth, 
however, is not the mere external existence of a thing, but 
its rational and general nature. If I «iy : " this plant 
UcMms^ and a few days after any one goes to see whether 
it is so, it may have shed its flowers, and consequently 
what I said is no longer true. But if I name the species 
of the plant, its kind, describe its form and manner of life, 
as this belongs not only to it as an individual, but to its 
species, I have given truth ; and whether any one sees the 
plant that I see, or another of the same kind, he will know 
what I know. Or the truth is a historical one. Here the 
opinion is that the correctness of the /oof is the truth of 
history. If so, the French would be right in asserting that 
we have no history, but only the notions of historians. For 
all history is related by language ; language, however, is 
no general in its expressions that it is wholly impossible for 
it to express any tnmg entirely individual. If I say : he 
squintSf I can convey only something general ; many squint, 
but each one in a peculiar manner, and this peculiarity 
cannot be represented by the word squint. It can only be 
pointed out to the eye with the finger. Every historical 
action is to be performed by individuals ; their feelings enter 
into it as elements ; it pre- supposes a certain place, a cer- 
tain hour, all which affect the feelings of the individuals ; — 
but who would or who could by the stron^st im wnation 
<fi8cover all the Darticnlars of such an action ? Hence it 
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ral that it cannot atter our fedinigs at all except by inter- 
jections. And again : the action as it occurred^ existed 
differently from what it does in our conceptions. There 
is its reality, here its ideality. Now all of us know how 
differently actions are described by different spectators, 
though they are most impartial. And yet we q>eak of 
kutarical truth ! The truth of history consists in the spirit 
that produces the acticm, in the development of national 
inlellectv proq>erity, intercourse, &c., so that one action is 
interwoven with another by one and the same national 
^Nrit This mrtt^ this national exertion to preserve, to 
improve, to achrance itself, is the truth of history. I may 
know, for instance, the hour and place, when and where a 
battle was fou^t, the individual persons who fell, and those 
who escaped ; and yet I may have no historical truth. But 
when the design for which the battle was fought becomes 
known to me, and its effects upon nations and the succeed- 
inghistory, then only I have truth. 

From^ this it must appear that truth does not consist 
merely in its havii^ an existence in reality; but that it is 
the rational generality, the general spirit which spears in 
and throuffh a thing. The thing is perishable, the smrit 
eternal Now in tUs respect the truth of art agrees nillv 
with truth in general. Toe artist's eye perceives the truth 
res&ig in the objects or historical occurrences ; he per- 
ceives that it is clouded there by many circumstances, and 
lovinff the truth he feels an irresistible desire to represent 
it as he sees and loves it ; free from every thing not per- 
taining to it, pure and transparent This of course can 
only te said of true and genuine art, and not of its inferior 
branches; of Shakspeare,andnotof Bulwer; of the better 
parts of Byron, but not of his poetry in genenJ. 

Thus then we have answered the first question, and witli 
it also the second. For if the truth of art is what we have 
seen it to be, the repreientatian of this truth is its aim. . 
Artists do not merely desire to imitate, for then their labors 
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its aim, art diflfisrs fh>inall8Cieiioek,all of which make con- 
stant efforts to generalixe single objects, and classify them, 
and therefore, proceed in a manner directly opposite to 
that of art. Yet art and scienoe serve each other, for the 
latter gives the rule for the former, and the former fur- 
nishes materials for the latter, and painting, for example, 
may aid by its pictures the study of natural hktory, &c. 

Secondly. Our imagination is either rich or poor, that 
is, it produces mamf or few new images, or it is strong or 
weak, fiery in its productions, vivid and distinct, or cool 
and indifferent Here, according to the law, that a power 
spread over a large surface, will lie less strong than when 
apart in smaller circumference — ^the rich imagination may 
be less accurate and precise than a strong one, for the 
former vnll produce more new images than the latter. An 
imagination that has but a few objects attractive to itself, 
cannot, of course, have many materials for the formation 
of its productions. It shows both stren^ and riches,^ 
when it knows how to use the few matenals it has, vnth 
the most various and always new modificaticms. Such an 
imwination produces from the object the greatest variety 
of the most beautiful imagery, as for instance, that of Os- 
sian. It differs likewise in quality. The hnagination of 
the gardener, the geometer, the man of business, and the 
architect, easily perceives regplaritv and order, symmetry 
and harmony. The imagination of the painter and sculp- 
tor is aided by the eye, and form, colors, li^t, and shade, 
flow easily from the chisel and brush — the ideas of the ar- 
tist's animating hand and fingers. Imagination, aided by 
the ear, fits for music and language. 

Thirdly. Imagination dircrs also vnth regard to its 
form. This is eiUier symbolical^ ckusicaly or romantic. 

The form of imagination is symbciicdl when it places its 
contents in an object, which is more or less capable of in- 
dicating them. Truth, for example, is the same in the 
sj^re of science, that li^t is in the sphere of nature. 
Thus far both are homogeneous. But truth is spiritual, 
and cannot be felt by a sense, nor perceived by the^mejg 
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external — a form perceptible by sense, which by its peculiar 
position convinces as that it contains a hidden meaning. 
This meaning is invisible and interna]. In symbolical ima- 
Ration, tiierefore, we must distiiiuKuish the external form 
nrom the internal signification. The owl at the feet of 
Athena, for instance, held by a chain, is the symbol of 
darkness, for it cannot see by day ; the chain in the hand 
of the goddess <^ wisdom is the symbol of the powers of 
Hffht over darkness. We can only see the owl and the 
<&]n, but being connected with Athena, we must believe 
tfaAt ibe artist had some design in placing it there, and that 
the owl is but the receptacle of some of his thoughts, which 
we must discover by reflection. 

Imagination is ciasdcal^ when form and contents so fully 
receive each other, that the former is transparent and 
seems only to exist in order to represent the latter, and 
when the latter fully expresses itself so that the artist not 
only shows the best form, but also knows how to commu- 
nicate by it etetj particle of its contents, leaving nothmg 
unexpr^H9ed, retaining nothing in his bosom. This entire 
intus'tuieepiion of form and contents is the only classical 
fcMin of imagination, and we meet with it in Greece alone. 
If, in the symbcdical form, contents and form are only 
brought together externally ; if we must reflect in order to 
discover tl^ one in the other, the contents in the form, if 
ccmsequently we may make a mistake ; with the dassical 
form all is otherwise, for a8 is clear, transparent, and per- 
fectly beautiful. Who that looks at the statue of ApoUo, 
wiU not at once recoffnize an ever-bloominff youth, that, free 
from care and trouble, rejoices in the feeun^ of existence. 

The form of imagination may be rcmantfc As such it 
was not known to the ancients ; for it has become possiUe 
only since the introduction of Christianity, which t^ned 
to the mind of man the world of in&iite spirit; this W(»U, 
iffling the breast of artists, imagination seeks in vain for 
conceptions and images in which to place, and by which 
to express it Nothing in tl» worid can represent, in an 
ackquate form, that God whom Christ has revealed. The 
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And yet, however defective, it satisfied the ancients, for 
they had no clear idea of the Invisible and Infinite; they 
felt it darkly, but knew it not Now the Infinite is clearly 
revealed ; hence it is that no representation given it by 
knagination will suffice, for our consciousness of the In- 
finite will flow bevond every visible, finite form, and leave 
it fiup behind. The poet is overpowered by the riches of 
his theme, and yet he cannot dismiss it. He feels that he 
cannot fiilly express what agitates his breast, and yet he is 
irresistibly unged to give vent to his deep and lastmg emo- 
tions. The efements of the romantic imagination are, the 
love of Christ, the vanity of aU things, a desire for an eter- 
nal home, the transitoriness of this, and the immortality of 
a future Ufe. Its elements are, on the one hand, the spirit 
and the world, for which it is destined, and on the other 
hand, this world of sense in which it lives, and which can- 
not satisfy its spiritual longing, nor represent its ideas. 
This romantic character is indicated by tne steeples which 
are peculiar to Christian churches ; they rise high into the 
cloiuis, and pomt to work! above. 

If we compare these three forms with each other, we 
diall find the svmbolical to be stMimCy the classical to be 
beautiftdy and the romantic to be sentimental and mysticoL 

Fourthly. The power of imagination is susceptible of 
cultivation. At fii^ it is rude, colossal, and without mea- 
sure. So, for instance, the mythus of Uma and Siva, or of 
Sagaras and Vishnu in India ; of Faust in Grermany. It 
becomes cultivated when it produces according to laws. 
It win become piquant, paradoxical, hcarroqu^ MX of cari- 
catures, when It is arbitrary. The statues of an Italian 
count, made of the &iest stone, are examples of arbitrary 
imagination. He had the head of a goose put upon the 
body of a lady ; (mt the neck of a goose with the head of 
an eagle on the body of a Kon. 

Fifthly. Imagination and cool reflection seem to be anti- 
podes ; the youthful fire, and warmth, and freshness of the 
former, are extingui^ied W the considerateness and logical 
calcdation of the latter. Tfet imagination needs the »ica««rc 
which thouirht onlv can rive it. In oroportion, however. 
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▼ient to reflection. As man Mres in tbe iphere of theoretic 
cal truth, 80 be moyes in that of practical life, in which 
the naked reality only ayaik, and images and beautiful pic- 
tures are of no value. Yet, as was remarked above, tbe 
man of business, and our practical life also, need the aid 
of imagination. The yard, the scales in the hand of justice, 
are the symbols in which imagination places the practical 
idea of right It was imagination that taught savages to 
lick property when trans^rred from one to another, for 
the tongue is the organ of assimilation ; or to break a 
straw — Miputa, hence stipulation — ^for as a straw exactly 
divided, so each receives full value. Here the productions 
of imagination are no longer beautiful, but u»eful. Iti the 
progress of time, these symbolical actions become super- 
fluous ; a word becomes sufficient, and where it is not, a 
legal instrument of writing, or the word loriUenj is neces- 
sary. Thus the will of man becomes independent of exter- 
nal things. Imagination, in this practical respect, takes the 
following course : it is, at first, symbolical^ then it becomes 
etMematiCf and finally semeiotical. It is symbolical, when 
the object by which it represents a thoi^ht, and the thought 
itself are homogeneous. Darkness camwt be the symbol of 
light ; but ** wten a genius vnth an inverted torch is placed 
as a itoonument upon a grave, it is isymbolical. For tnere a 
life has been extinguished, a light, an eye, beneath that 
monument the dead lies without life, without light — tbe 
light of the torch and the light of life are homogeneous." 
On the other hand, the productions of imagination are em- 
blematical^vrhen the form and contents become inadequate 
to each other, or are heterogeneous. The feeling of thirst, 
and a glass of beer on a tavern-sign, have nothing homo- 
geneous ; the sign is, therefore, not the symbol of thirst, but 
its enMeim. Yet there is still a relation bietween them ; if a 
relation no longer exists, tbe imagination works semeioiV' 
catty. Here the form intended to represent certain con- 
tents, does not in the least resemble them ; it therefore re- 
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ved as i^Df before beer-homes ; there is certamly no re- 
lation between two triangles and b^r. If the thin^ used 
as symbols and emblems continue to have an existence, 
whether we place contents in them or not, the sign loses 
all importance when the thought signified is drawn from it, 
or wben it is no longer used significantly. Many signs, 
which we daily make, can be understood by no one except 
ourselves ; the boy, for instance, breaks down a few branch- 
es near where he has discovered a bird's nest ; this is to 
him an indicative sign, but not to us ; hence we can attach 
no importance to ttese broken branches. 

We have yet to consider imagination, as producing signst 
and as such it may be called, 

Semeiotic Imagination. 

The term semeiotic is not found in the English langua^. 
It is of Greek or^n from the word fnjfi9ta^ sign. With 
this explanation we may be permitted to use it here. Every 
thing in nature, upon which man may impress his will, must 
suffer itself to be used by him as a sign. Even rivers may 
become the signs of boundaries. Yet the more susceptible 
a thing is of receiving a mark from the hands of man, the 
better it is qualified for a sign. Thus, the staff in the hand 
of Affameranon, ^ which sent forth no leaves, and retained 
no li^, after the knife cut it from its trunk and peeled and 
nhoothed it," is the si^ of power ; so the hickory pole 
vnth its flacs is a sign, intelli^ble to all the citizens of the 
UniiHL The signs of semeiotic imagination are contained 
either in space or time, either in rest or in motion, and may 
be thus cmssified : Signs in space have different forms, yet 
they are not to be valued by their forms, but by what they 
indicate. The cockade, the flag, which indicates a nation's 
ideas of its liberty, and which though at rest themselves 
may cause the greatest commotions, as the flag when un- 
fiiHed and waving in the air ; are of more importance than 
the most showy sign before a tavern. The signs that are 
oiJv in space are innumerable ; those that I make in a book 
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Ac At first these siffns had a meaning in themiehres, bat 
this meaning was gradually lost, and semeiotic imagination 
used them for whatever purpose it pleased. 

When, on the other nund^ the sign is something which 
exists only in ttme, it must be always in motion. The nu- 
merous signs that belong to the art of expressing thoughts 
by the motions of the body, have been already alluded to 
in Part I, Chapter III., to which the reader i^ referred. 
Other siffns are ; rockets discharged in the air ; the wav- 
ing of a nandkerchief ; the hoisting of a flag, &c. These 
are aU of them for the eye, and must be noticed at the 
very moment, when thev are in motion. Imagination is 
more rich, however, in the signs it produces for the ear. 
Sounds become signals. Clapping the hands may indicate 
applause ; hissing, disapprobatbn. The same sounds mav 
afiect us in the most different ways, and these different ef- 
fects depend wholly on the meaning we attach to them. 
In Genpany, where in former times every occurrence of 
the day was brought into connection with religion, it v^as 
announced by the same bell that summoned worshippers 
to the house of God on Sabbaths and holy davs. The beU 
accompanied the life of an individual from nis cradk to 
his grave ; and it was also the tongue to announce the 
grand divisions of the day. All these things the bell pro- 
claimed by the same sound, and yet how dmerent are the 
feelings excited in us when its rich sounds fell upon the ear 
at Easter, from those called forth by the same bell on Good 
Friday, on the Sabbath, or early in the morning when it 
announced the rising of the sun I Again, the chimes of a 
bell that reach us from the summit of a bill covered with 
forests, where silence reigns and nothing is to be seen but 
a solitary diapel— how sweetly are we affected by them i 
Poets like Uhland, Schiller and odiers, have made these 
chimes the themes of some of their finest poems. 

Next in rank are organical sounds, or such as are pro- 
duced by the cn^gansof man; hence sounds of instruments, 
the trumpet, flute, &c. The sounds of the trumpet govern 
the motions of a body of cavalry, those of the flute are 
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man in porsuit of a thief makes use of it, and ao does 
the thief. 

Finally^ articulate sounds must serve as signs. But what 
sounds are articulate ? Those produced by articulos^ by 
the tongue, teeth and lips ; those therefore that are formed 
by all of them. The sounds of animals differ from those 
of instruments ; the latter are based in the vibrations of 
bodies, the former rest in the voice. The superiority of 
the latter may be seen even in the external form. Musi- 
cal instruments are either long, as the flute, the horn, the 
clarinet, or voluminous as the drum, &c. ; but the throat of 
the animal producing the voice, unites both length and 
depth. Yet while the voice of the animal is superior to 
the sounds of instruments, the voice of man is superior to 
that of animals ; for it is capable of producing the word. 
The Latins have one root for voice and word, vox — voca^ 
hUum. The word contains more than a mere sign — a sign 
for light indicates only light as visible to the eye. The 
"Word light contains all that natural philosophers know about 
it Hence with articulate sounds as words, we approach 
a higher sphere of the mind, and as conceptions are con- 
nected veith each other by 'the power of our self-conscious- 
ness, so are words as the signs of thought, and in this union 
they form language. 



§ 5. LAHGUAGB. 

All our conceptions depend upon our sensations, and are 
impossible without them. Our sensations depend on our 
individuality, and are impossible without it ; for that, which 
has no individual life, cannot feeL Conceptions without 
words are, therefore, confined to the individual, transient 
as itself, and limited to its peculiar existence. But when 
a conception is expressed by a word, it receives an exist- 
ence independent of that of the individual, and is rescued 
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appear with the peraon that fonned it, as the gUded jclood 
vanishes with the setting sun. The conception is tfUenioi, 
as we have before seen ; the word is so likewise, for it has 
no existence in space^ no external form ; yet it is for the 
ear and consequently audible. Thus while the conception 
originally is not for the senses, it receives by the word an 
external utterance for the ear. Langtio^e^ then^ istheea> 
tenud eocpretmanfar our internal conceptions. This, how- 
ever, must not be misunderstood, for though the word is 
external as sounds it must become intemal by bearing. 
This shows itself, when uncultivated persons read; here 
the word has its corresponding signs in space, but such per- 
sons nevertheless either read c^oudf or imitate the sound 
with their lips. 

Language is either thatof ^^grn^ or that of words. The 
former we have spoken of in the division on semeiotic 
imagination. It is not so much the product of mind, as of 
the necessities and wants of our nature. It is limited in 
its extent, and can only cause others to feel as we do, or 
to understand our sensations. I am hungry, another has 
food ; I make a sign, chew, or point to his food and thus 
make him understand my appetite. It would be difficult to 
express thoughts or ideas by such signs, had they not been 
conveyed by words before, and had they only been placed 
in these signs. Something similar to a language ot signs 
we undoubtedly meet with in nature. The ants that touch 
each other, when danger threatens ; the bird that on the 
watch, gives a sign to warn ; the hen that calls its young 
— have all of them a lai^age of signs ; yet we must not 
say that they understand esLc\k other, for they live in the 
sphere of mere sensation and perception. These signs cmly 
serve to call forth the same dark sensations, the pcMsibiuty 
of which is easily comprehended, when we consider that 
one ben clucks like another, and that animals of the same 
species have the same self-feeling, and that this wiU ex- 
fM^ss itself by the same peculiar voice and note ip all the 
individuals. 



The language of words, on the other luiicf, Has'a difierent 

mZ^Jl^ .^^A ^w^^ «k«4. :« .^^ j: 4. 1 A^j *-ji I . 
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led b3r tbe con^ideratioii of the diflforent elementfl of htn- 
giui^ to different views. There are two hypotheses on the 
origin of hinguage, which are in direct opposition^ and 
whose elements it may here be proper to pomt out 

L It is admitted by all, that where there is design and 
an adaptation of means to an end, there must be a cidti- 
▼ated mtellectt there must be knowledge of ttie design. 
Without languagey however, there can Be no knowledge, 
since a conception will be without clearness and distinct- 
ness, until it is expressed by a word. This shovirs itself in 
children, who as lonff as they do not speak have no clear 
conceptions ; but when they learn to speak, they learn to 
understand. Language here seems indispensable for the 
development of mind. But any one who has paid a little 
attention to q>eech, must observe from the etymological 
part of grammar to the highest syntactical rules, the uiws 
of reason ; so that it may to said vrith truth that language 
is unbodied reason, or reason which has become objective 
to itself. If reason is wuleveloped before there is a lan- 
guage, and again, if language is developed reason is an ex- 
tenuJ form, or as it hu uttered itself, how can the unde- 
veloped reason be said to have invented language ? Espe- 
cially when it is considered, that the lan^ages of the most 
remote times, have those words by which the relation of 
the finite to the infinite may be expressed vnih the great- 
est accuracy — such, for instance, as life, sight, being, truth, 
spirit, good, rifffat, holy, justice, salvation, &c. Again, to 
say that man has invented language, would be no better 
than to assert that he has mvented law. To make laws, 
there must be a law obligating all to keep them ; to agree 
or make a compact, to cmerve certam institutes, there must 
be already a government protecting this compact To in- 
vent language, pre-^uppo9es language abready, for how 
could men agree to name different objects, vnthout com- 
municating by words their designs 7 From all this it must 
^k>w, that man did not tftuen^ but received his language 

«X)m God. Digitized by GoO; 

Thus fiir it seems all correct, but thi^ view is neverthe- 
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indicates, are identical. The conception I have is a word 
unuttered ; the word I pronounce is a conception sounded 
with the lips. If I have to produce by my mental activity 
the conception, I must undoubtedly create the word for it, 
since the former is wholly impossible without the latter. 
The conception could no more be received by the mere 
word or its sound, than a word could be understood with- 
out the conception which it invests ; and if God had taught 
man language, he must either have given him the concep- 
tions, together with their comprehending words, and then 
it would be incomprehensible how man could receive either 
without his own spontaneous activity, or he must have 
given merely the words as shells, in which to place his 
thoughts. If the former were the case, man would be- 
come a mere machine, through which another thinks and 
speaks ; in the latter it would be impossible to see how 
man could be taught mere words without having already 
an idea of lanffuage. Hence, this view was abandoned, 
and one directly opposite embraced — " Man has invented 
language by his own ingenuity." 

II. If God taught Adam language, he of course taught 
him but one ; but we know, so the hypothesis asserted, that 
ever}^ savage tribe has its own tongue, and that the less 
cultivated nations and savages are, the more various their 
languages will be. Not less than three thousand and sixty- 
four languages have been already discovered. Klaprotb, 
on his journey through a small part of Asia, met with no 
less than thirty-six ; among our Indians every tribe has a 
language unintelligible to all the others. There must have 
been more than one language from the beginning of the 
world, as mankind spread and existed in different races, its 
languages became multiplied, so that to understand the 
language of one tribe, an individual belonging to another, 
must acquire it with hard labor. Again, we see that birds 
sing, that quadrupeds express their wants by their voice, 
the lion roars when hungry, — should not man, gifted with 
reason and excellent organs to articulate sounds, be able to 
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not be difficult, since his organs of speech will enable him 
to form every sound that nature can produce. Words of 
this kind are, for instance, rtuding, murmuring^ tohigUing^ 
roUingy lisping^ roaring. And again, vfe find many wor£, 
the sounds of which are the same in different languages : 
thus, Sanskrit, f^ttov Lat.,jMiter; Gr.,iroTi7^; Eng.y father ; 
Ger., Voter; &c. 8ans\ar.,mata; L&i., mater; Gr.^fnjttjq; 
Eng., m&ther ; Crer., mutter. Sanskr., rohitah ; Lat, rufus ; 
Eng., red ; Ger., roth ; Italian, rosso ; Fr., rouge ; Dutch, 
rood; Danish, rod. SsJMkr.^ padas ; Gr.y novg; hat., pes; 
Eng., foot; Goth. Jbtkus; Ger.,fuss ; Frank, vuoz. Sanskr., 
tan ; Gr., w*reiy ; Lat., tendere ; £ng., extend ; Ger., dehnen ; 
€k>th., thanjan ; Frank, denen, &c. These parallels might 
be much multiplied, but the above examples are sufficient 
to make us ask : Whence come these words into the dif- 
ferent lanmiiq^es ? — ^Man will not only notice, but by his 
attention distin^ish sounds in the most precise manner ; 
he will then imitate them, desirous of communicating some 
things to tuB fellow-men by their sounds or form. Thus 
by an innate desire to imitate, man was induced to form 
some words, and finaUy the entire langua^. It was not 
necessary for him, to be in the full possession of the rea- 
son, for how many oven now speak without beii^ aware, 
that there are rules, or grammars, exhibiting them. 

This also appears to be a very mistaken view. It severs 
what God has joined together, reason and language, con- 
ception and word. It audmits that the conception could 
exist long before the word, and that man mi^ht seek for 
the latter after he has the former. This idea is not much 
better than to say, that man invented sleep ; for the act of 
thinking and that of speaking is so much the same, that no 
person can think without speaking, if not loud, at least to 
himself, though he should not notice it. Feelings and sen- 
sations may do without words, but conceptions need words, 
and thinking is but an internal speakins, as speaking is an 
external thinking. Another mistake is tnis. The question 
before us, has no reference at all to vnll ; it must be left 
out of view; yet both of the views exhibited refer more 
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lowing manner : — ^Reason is the source of all our oxkcep- 
tions and thoughts ; thoughts are the same internally that 
w<M*ds are externally. As reason produces our conceptions, 
so it produces inseparably with them also their correspond- 
ing wprds. As the plastic power produces at the same 
time sap and barky form and cantenU^ so reason produces 
thcught and language. But reason has not its origin in it- 
self; its author is Jbrod, whose will lives in it as its law. 
The author of language is, therefore, not tnaHf but God. 
Yet we must not understand this as if God had taught man 
language as a teacher makes a scholar learn ; but G^ gave 
man a power, that in developing itself, would necessarily 
with itself develope language. God did not give language 
as something ready formed, as we ^ve our scholars the 
elements of the Greek tongue in dictionaries and gram- 
mars, but — and this Grod alone, and no other being could 
do — gave hun a power by which to name all things, and 
made the animals pass befbre Adam, to see what he wouM 
name them, and the names he would give them should be 
their names. This view comprises what is true in the two 
former, and avoids their errors. Or, in other words: God 
gave man in his reason the possibility of thinking and 
speaking f as he placed in the fferm the possibility of grow- 
ing and developing a specific form. The process by which 
to realize this possibility was left to man, without vnll or 
design spontaneously language proceeds from the develop- 
ment of reason. 

A fbw remariis will corroborate this idea* Reason, the 
possibility^ of thinking and speaking, is essentially the same 
m all individuals ; its laws are the same, and its functions. 
So nature surrounding us^ — ^however modified its {^no> 
mena may be^— is essentially the same in all its laws and 
activities, and these are the same as those of reason, given 
by the same Divine Being. 

As b^ reason we thmk and reflect, so we receive all the 
impresaons of the senses, from which we form our con- 
ceptions, from nature. On account of this identity of rea- 
son and nature, we are able to know the latter, othenvise 
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lnwfty so &r it is one and the same substance or being that 
Utos in all and connects all/so that every thought pro- 
ceeding from this feason, must be the same in whatever in- 
dividuaJ it may originate, and so* that one can lead out a 
thought and render it complete, though it took rise in 
another. 

But if reason is every where the same, whence the dif- 
ference of languages ? ^bv have we not (me language 
only, as we have (me reasonf We answer : ReiUK>n/though 
essentially one in its laws and nature, is, nevertheless, mod- 
ified by its connection with the body, the constitution, and 
through it with climate, as has been seen in ^thropology. 
All t£s modifications caused by the influences of nature, 
race, nation, occupation, &c. must here be recalled, and 
must be admitted to have a considerable influence on our 
attention, conception, fanc^, and imagination, memoiy and 
thinking. Reason is thus the same, and again differs in the 
various regions of the earth. So the flame remains, though 
spread fhxn one to a thousand torches ; but the torches 
kmdled, may produce^a slight difierence, if one is of hickory, 
another of fmie. As now thinking is the same on the one 
hand, but modified on the other, so language is, in accordance 
with it every where Icmguagey and vet at the same time it 
has its peculiar differences, not only in different nations, 
but even in its dialects in the same nation. An example virill 
ilhtftrate this. The Greeks, living in a mild climate, under 
serene skies, surrounded by a beautiful country, and gifted 
by the Deity vnth a vivid and strong imagination, had their 
thoi^ts every where bent upon ue discovery and pro- 
duction of beauty. They would, therefore, notice, in all 
they observed, the beautiful; this would strike them, and 
firom this quality they would name the thins in which they 
discovered it. The Komans, on the other hand, of an en- 
tirely different cast of mind, looked every where for the 
useful, and waved all considerations of beauty in its favor. 
The Ciermans, finally, are peculiarly inclined to speculation, 
and seek for the finmdatum of all things. This difference 
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the Germtn perceivef the dlflfeiisn^ of. tnia nmtkm firom 
all olhers> and sigAifiet it by the term Blitz. lieibniU coo- 
ceived the idea of iDventiog oae langiUlge for aH natioiifu 
Nothing couM be more utffortimate than the conv^ele auc- 
cess of such an WMlertaking, if fay it-— what Lemnks did 
not intend— all the other languages would become super- 
fluous. F6r, as each language Tiews thesaraci things difier- 
entlv, the human mind is left firee to express e^ery shade 
of mkrence in its thought This liberty we desire in the 
same language, where the best wrilers haTe their indi- 
Tidual style, so that white they use the general language, 
they make it assume a peculiar form, and with it a peai- 
Uar freshness. Every writer must, of course, obsenre the 
general rules of his language, or his works would be unin- 
teUigiUe. But the peneral nature of the language will be- 
come tinged with that <^ the individual ; it will yield to it 
the more, the more flexible it is ; and while in the latter 
respect it may demand a hermeneutical exphnation, its 
genera) nature, which it modified by the style of the wri- 
ter, will make such an explanation McnN^. 

We frequently hear it asserted, that man was urged, by 
necessity, to form langua^, nxid that this necessity was 
that of communication. Though it is true that man coukl 
not, without language, be what lie is, and what he ou^t to 
be, yet many persons haye been found wiM who tived 
without fainguaffe. The use of language rests, therefwe, 
not on a /i^^^toeu necessity, so that man could not live with- 
out it, as he could not exist without breathing, or without 
food. The spider is driven by an irresistible tendency to 
spin his web ; so man to eat ; but he may live wimoiit 
thoughts or words. While at the same tune, however, diat 
when aH the necessary conditions are present^— conditions 
which we haye before consideredr^s reason wiU tkmk 
and apeak, h is not only impdled to do so fkm necessi^, 
from a mere desire to communicate, but it deHg^ in pv- 
ing form to its thou^ts. Man desires every vrhere to re- 
coj^ize his own activity in that which surrounds hun ; in 
this desire art has. in n&rt. its oriirin. and faflhion. and or- 
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others {ormB language aa mch, or assoeech. And this again 
nMst not be ufl^rslood nechanicaDy, as if words were 
first formed' and embodied in memory, as in a dictimiary 
for fatyre nse ; but words are formed for the sake of com- 
mmiieadon, so that a w<ml is no sooner formed, -than it en- 
ters into a re]litioh with others, and thus a word, according 
to W. Von Huihboklt, or^nates as much in connection 
with others, as a connection arises out of single words. 
Hence lanffuace is not merely a compound of words, but a 
system of kindred conceptions, all of which are brought in 
connection I^ the forms of words, by prefixes, affixes, by 
compositions, &c. The pleasure we take in ^Ting form to 
all surrounding us, in impressing the traces of our mind 
upon aH it touches, is the adf-actwiiy which causes the child 
to speak ; while with reference to tne particular language. 
It is dependent on the nation in which it is bom, and con- 
sequentl}r receive instead of spontaneous. In this depend- 
ence an individual can only have such thoughts as are al- 
ready expressed in his lan^ua^. Yet, if this is youthful, 
and has the root of its hfe m itself, so that new e^routs 
may come forth from it, new thoughts will clothe them- 
selves in new words. The language of a nation will, there- 
fore, exercise a considerable influence on the thoughts of 
those who use it As lai^a^e is the medium by which 
mind manifests itself to nmd, oy winch the barriers of an 
is^^ted existence are t<Mm down, and man is drawn to 
man, it wiH justify us in making once more a slight digres- 
sicm before approaching the elements of language. 

LanguaB;e as we have said, is the objective existence of 
a national spirit Studying a foreign language we study 
the spirit of the nation whose hmgmM it is, and thus our 
mind is united with that of the nation. xYow we may study 
a kuffuage merely on account of the thoughts it embodies, 
and £us enrich our own mind ; for every thought, receiv- 
ed by it in omrselves, is like a spark, that kindles a new 
l^ht But it may be studied to exercise our thinkms, as 
^sre is no otl^r science that will teach us better, to think 
coiTAAtlv ftvifl IrMricnllv. Fnr m the firmt nliu^e. ffranuoaar 
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mar we study the logic of understanding in }tB sim^dest 
form. We learn here to reduce the most various pheno- 
mena to one head or union, which combines all of them ; 
and if learning does not consist in merely receivings but in 
under^anding and reproducing what is given to u% — ^the 
e;(ercise by which we are made to apply rules in different 
ways, especially in writing, compositions and the like, will 
make us wholly master of them. Thus we learn to think 
loffically. 

Learning a language for the purpose of obtaining access 
to the riches placed in it by a nation* or for the purpose of 
speaking it, lM>wever, differs widely from making langua^ 
as such the object of our investigation. When we do this, 
we study the philosophy of language, and this cannot be 
done without the study of the human mind. Here rules 
as such are not the object, but their reason and ground^ 
and necessity. We know the rules, but we desire to know 
more. Such study exercises pure thinking. We want to 
ascertain the nature of a word not uxn-ds, its connection 
with others, the nature and law o£ sentences, periods, 
speeches, style. But words, sentences, and periods, can- 
not be perceived by the senses ; here we must thinks if we 
would understand uiem. When I say a pronoun or a verfr, 
or a nounf I pronounce words, but at the same time in their 
qualifying distinctions ; these distinctions cannot be heard ; 
that by which a pronoun differs from a verb, rests not in 
the sound, but only in the thought Hence the philosophi- 
cal grammar must be studied, that which is not satiiSted 
with adding rule to rule, with placing them only externally 
under a common 4iead, as appl^ pears, potatoes may he 
put in one bag ; but which exhibits the nature of all rules, 
and unites them as it finds them already united by their 
nature. Again, every word includes a thought ; the na- 
ture of a word may be fully ascertained bjr etymcrfogy, its 
contents not Reflecting on the toordf in this respect, is re- 
flecting on the thought; thinking reflects on itself as 
resting in a word This thought, however, not being mjf 
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of thought. It k language then, that renders reason more 
manifest than any other science, for all the conceptions imd 
thoughts, contained in all the sciences of the human tkce^ 
are embodied in it. Natural sciences show likewise rea- 
son, history and philosophy ; but language is the external 
reason, as reason is the internal language. If I wish to 
know a nation, I must know its language. Again, we ac- 
knowledge by these views, that nothii^ can cultivate the 
mind more than the study of lan^ages, and especially that 
of ancient languages, the perfections of which in every re- 
spect are unrivalled, and whose antiauity makes them more 
attentive to the imagination. It will be necessary to speak 
a word on the elements of language ; they are. 

The Etymological Elements. 

It has been a favourite idea, ever since grammar has 
been treated philosophically, that there exists in the sound 
of letters and words some fitness to express the conceptions 
placed in them. 

This idea founds itself philosophically upon the fact that 
the sounds of all thin^ rest on their mtemal viturations or 
trembling motions, which foUovnng certain decided polar 
directions, announce the true nature of every thinjg ; for 
nothing can vibrate against its susceptibility of domffso. 
Water, fire, wood and metal, all vibrate dimrently. The 
nature of water for example, is not to hM together in it- 
self but to be held together, hence it falb in drops. Its 
sound is therefore hoUow, murmuring as it passes over the 
pebbles in its bed. The air on the other hand is not held 
toother externally, but hoWs itself together and though 
fluid it does not faU in drops but is elastic, yet its sounds 
wants clearness and purity, it whistles, blusters, moans. 
But the sound of bodies is different. They are not held 
together externally like the water, nor elaBtically like the 
^f but cohere intensively in themselves. The Greeks call- 
ed this properly re^pBiP, wherefrom topoe, tone. Such is 
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body has been put by an external impulse but the free pn>> 
duct of a living organism, which by it renders its wtiole 
peculiarity manifest. Chladni's discovery, that every vi- 
brating motion which reaches the ear in the form of sound,, 
has its corresponding geometrical figure in space confirms 
the above idea. This may be seen, when sand is scattered 
upon a pane of glass, or water poured into a cup and when 
we then draw the bow of a violin across the glass, every 
new stroke will call forth new figures, and yet each parti- 
cular note will repeat the one corresponding to it. These 
spectres of sound indicate the nature of the internal vibra- 
tions ; hence it is that sounds may be said, to convey to 
us an idea of the nature of every thing, and of what the 
hand of the Lord has written upon all the bodies, that he 
has created. The idea alluded to above, must be explained 
by this fact. Words are either more or less correct, more 
or less happy imitations of the sounds that are pecuUar to 
the phenomena indicated by them, and as every thing ex- 
presses its nature hy single sounds, according to which man 
ni^mes it, man in his language expresses the true Being of 
ail^that exists. The singfe sound is enough for the animal ; 
man stands in need of a language that will contain all the 
sounds of nature. We must remark her^ that the same 
desire which appears in lai^age as such, to give form and 
to communicate, strikes us a^ain in the constituent parts of 
every word. For the vowels open and sonorous, are com- 
municative, while the consonants surrounding the vowels, 
and mute vnthout them, give form. Vowels then are the 
product of the desire of communication, consonants that 
of our pleasure in /onnif^ whatever comes in contact with 
us. Articulation and formation of sound is the same. — 
The opinion now is, that both vowels and consonants had 
originallv some significance, some natural fitness to be the 
signs of the ideas or impressions, to be represented by 
them ; that for instance, what is lovely^ lights mildy would 
be impressed by similar sounds, as what is rude, rough, 
harsh, by others. This fitness shows itself, r"p.p. 

First in the vowels. — {7 and /, for instanfefeVw^ indica^ 
tive of deeo emotions and clear and livelv colors, thus : 
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This dgnilicance of vaweb is beautifully exliibited in the 
Persian imitation of the nightinffale : *" Dam tscheh guest 
mara an bulbul sehheri — lu ehud tscheh ademi kes i' sehk 
bichaberi." 

Secondly, in the coTi^onontov^^These are 
1» Altogether imitative. Though produced by articula- 
tion, they imitate inarticulate sounds. They paint for the 
ear, they represent things by closely imitating their sounds^ 
Of this description are ul such as express eHK>tions, joy or 
pleasures, dis^t or mourning, love or hatred Pshaw ! 
sh ! tsch I dsch I These sounds, however, ^row less in 
number in proportion as nations become civihzed and lan- 
guages cultivated. 

2. Symbolical. — Sounds here are not immediately imi- 
tative ; but they attempt only to produce the impressions 
upon the ear, resembling that which the object produces 
wpon the soul. The sound S, for example, is used m words 
that express something strong, solid, fast, hence : sto ; stand; 
stehtn ; ionj/u ; schtha, in Sanskrit ; stout ; sturdy ; stick ; 
stiff; stop; stone; stubborn; sted ; stujf ; sturgeon. The 
Sanskrit sound li, indicates that %Mch is melting, flawing 
asunder, the fluid in general, the little, the similm. From 
it we have Im^tw ; Ima^M ; Xtftaiyof ; Xida}^ia ; Unaffog ; &c. ; 
li^ht ; licM ; huchien ; lout ; laugh ; smile. The sound 
W, indicates whatever is vxxverin^, restless, confused in its 
motion, as wind ; wave ; wish ; swim ; swing ; swift ; whirl- 
pool ; to wind ; loenden ; wirren. The letter K signifies 
the crooked, the rot<^A,.the rude, the irregular, separation ; 
as tremble ; shritjali in Sanskr. ; sckreiten ; ruehren ; trap-' 
pdn; tremo; zittem; rennen ; run; rent; rid. The let- 
ters b,p, and/, as they require full Ups to be pronounced, 
io they are expressive of fullness, as : bloom ; blossom ; 
flower ; breast ; brust ; briost ; broad ; spront ; spriessen ; 
flow ; blow ; blast ; bundle ; glow. Plato in his Cratylus 
made some attempts to discover the origin of letters and 
words, yet he did it more in play, than in earnest, while 
what he says on the origin of lanffuage belongs even now 
to the hAat. thst Av^r hsifl been said on this subiecL OOQIc 



to the best, that ever has been said on this subject oogL 
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The Orammatical and SytUactical Elements. 

As it 18 reason that produces language, and as tiiis reaaon 
is in all nations the same, only irodined by external cir- 
curostances and descent, we must discover in all knmama 
the same logical elements, and thus only it is possible for 
us to learn foreign tongues. These logical elemraits are, 
first, the verb ; secondly, the noun ; thinily, the adjective ; 
fourthly, the preposition, &c. The nature of sentohoea, 
periods, and speech, is Ukewise the same in all languages ; 
for example, each subject and predicate must be connected 
by a copula, for thus only can their union be asserted. 
Bo is this union in all languages a grammatical judgment 
When sentences are connect^ we obtain periocb, &c.-^ 
One thing we will yet state here. Words, as we have 
shown aTOve, do not originate sinj^y and disconnected, so 
that we carried single words in our memory, and then 
united them like cents to make a dollar. But wtmls or^- 
nate in connection with each other, in sentences. As one 
thin^ in nature is related to the other, so man perceives 
nothing entirely by itself. This relation of things lo each 
other, will determine the word used by man to express a 
thing. ' If I consider, for mstance, a portion of land be* 
tween two hills, and direct my attention principally to itm 
meandering course, and the rivukt passing through it,bor* 
dered with flowers, I cdl it a d(de : if, on the omer hand, 
I direct my attention principally to its usefulness to man^I 
call it a valley. There is the same difierence between 
chalice and ctg^. Hence the di^rence between prosaical 
and poetical expressions ; the former originates in our de- 
sire to express the simple relati<m of things to each other, 
the latter to convey thra* relation to b^uity. 

Written Language, 

as such is the memory of our conceptions, 



Theee images may be «yiiiM«Mrf. '^Alionyavwcndyaman, 
if used as pictures, indicate what they stand for $ or meto- 
pharical — ^for instance, the image of a handle signifies au- 
thority ; or gemewiiad — as, for instance, a man below a 
line, indicates that he is dead ; or aUegorical — fire and a 
circle mean to roasty<— or it has char€uaer$!* Yet here 
every chai^ of ideas mAkes a chance of character neces- 
sary, and hence their use is still impeifect and inconvenient. 
Hie Chinese character for oU, K>r instance, accordmg to 
Medhnrst, expresses, when turned a little to the right in- 
stead of the left, to examine. The only way of represent- 
ing words in space, is to represent the elements of which 
they consist, letters and syllables. Hieroglyphics cannot 
express the abstract, they cannot convey by signs or sjrm- 
bols an idea o{ greatness as such, ci goodness, of beginning 
and end, cause and effect, &c. They render iu[>stract 
tidiAing wholly imposrible. This difficulty is removed by 
Ibe use of the alphabet 

Language gives to all our conceptions, and through them 
to all wings, a hidier, a more noble and more permanent 
existence. Chik&en that have yet no names for the things, 
of which they have sensations and perceptions, do not 
know ibem, and as long as they do not know them, so k>ng 
aB is chaotic for them. They see, for instance, the fla- 
mingo, its Inrigfat color, its parthr black bill, the sise of its 
neck, the lengUi of its slender legs^ — ^the flamingo exists 
for them, but only for their senses. Hack and s^u4et are 
ififfisrent cobrs, and the sensations from them are different, 
^et they are not separate and distinct to children. There 
IS no mark, no particular quahty in the foelin{^ the chiM 
has of red, or white, or blue, by which to distmguidi one 
from the other. Thus flamingos exist, yet merely in na- 
ture. Children form a conception of them ; tins concep- 
tion at first is that of a single bird, and has all contents of 
sensation, including the particular red, the particuliur sise 
of die bird seen, and all its peculiarities. As yet chOdren 
need no name, for their foncy is sufficient to cdXl op the 
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for it combB fresh from setisalloti ; the bread is of \rbeat; 
bsJied iD a partieular way ; as this particular bread itcouU 
not be named. Now the single conception of this particu- 
lar bread becomes a general one, and thus it not only can 
be'named, but the name is the only medium by wmch it 
can be communicated. Bread is a general name, whether 
baked of wheat, or rye, or oats, or barley, makes no dif- 
ference. So it is witii the term apple, it stands for every 
species of apples. Hence it is correct to say, that language 
ffnres a higher and more noble existence to all that it names. 
As much as thinking \b superior to mere feeline, to sensa- 
tions or perceptions, so much is. the existence of a thin^ in 
langiuige superior to that in mere nature. It is by um- 
ffuage, that whatever is in nature is classified, and dl con- 
cision is removed from it. As long as the thing exists 
merely in nature, as long as we have merely a sensation of 
it, so long we have no name for it, and need none because 
by our single image of it, we can recall it But when we 
have a ^gieneraZ conception, a single image is no longer able 
to recaU it, we must have a name. 

Again, to have the thing as it is in nature, I must go and 
see, and feel, or heu* it The roaring of Niagara, the 
dadiing foam, the silvery spray, exist for my ear and my 
eye ; and to have it exist thus, I must be near it But 
uter I have formed a conception of it, and have a name 
for it, it does not matter where I am, whether in Europe 
or in Asia, in the name Niagara I have the thin^ itseUl 
We easily perceive, that here the same relation exists be- 
tween the thin^ and its name, that was observed between 
the image and its object In the name I have the thiiu;,but 
not as it exists in nature — ^for there it would be oofy for 
my senses — ^but as it exists in my conceptions. To illus- 
trate this I need only say, that my senses may perceive a 
tree, but not the species or genus as such ; tlus species or 
«tius is the tree contained in my general conception of it 
A tree existing in nature is for my senses, but it exists in 
nnr ^neral coiiception as it does not in nature. Thinking 
of this general tree, or tree as a genus^ I need not have an 
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tion would be a single one, that of a tree before my house. 
Of a kind no sensation or perception is possible ; we can 
only have a conception of it. Hence, every name is the 
thing, in so far as It exists in our conceptions. So fiu* all 
seems correct. But as there is a difference between an 
object and its ima^, so there is one between our general 
conceptions and their names. The former are wholly in- 
ternal ; names as words written or spoken are external. 
And again, our conceptions of a thii^, of on individud, 
species or genus, cannot be manifold, but to be correct, 
each genus can have but one corresponding conception. 
But as regards the names for these conceptions they may 
be various. So what we call food may also be called 
nourishmaU or sustenance ; the idea of diminution may be 
expressed by the words small^ little, petti/f short, low, or 
mean. It is true all sjmonymous words have slisht shades 
of meaning by which they differ, yet it is certam too that 
one and the same conception may have different names 
without looiig or gaining any thing by it, as for example, 
the same animal may be called giraffe or cameleopard. If 
now we say the name is the thing as it exists in the sphere 
of conception, and again if we are constnuned to admit 
that our conceptions can choose any name, that they are 
internal, but names external ; that names are but the sisns 
for our conceptions, — ^we must admit the existence of a 
contradiction. For what the one judgment asserts the 
other denies. This contradiction must be removed, and 
the power to remove it is memory. It is the power which 
always umt(es the external sign with the conception for 
which it stands ; it unites the word and its meaning so in- 
separably, that when the former is pronounced, the latter 
is understood. This inseparable connection of word and 
thought produces their real identity, so that I need not go 
and see the thii^ in order to sho^ it to another, but naming 
it is sufficient ; for memory produces a complete identity 
of thing and name. Thus the dispute of Nominalists and 
Realists is removed by that power, which ^^tiMTO®(§^ 
sider — ^by memorj\ ^ 
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§8. MEMORY. 

It may be easUy seen, that this power differs from re- 
productive fancy, and that in this deference it has reference 
to conceptions and thin^ as contained in names, while 
reproductive fimcy recdb the imace or conceptions of 
single thin^ It is an act of reproouctiye fancy, when I 
re^ the miaffe of a friend, or or a beautiful landscape, or 
that of a sick-bed ; — or in other words, places, times, sin^ 
things, and persons, are the objects of reproductive fancy, 
white the names and the general conceptions expressed by 
them, are the objects of memory. Memory is that activity^ 
which finds for every general conception or thought the ap- 
propnate word^ and recognizes in every word the conception 
it contains. To speak well demands a ^ood memory ; to 
know the thing, but not its name, immediately causes con- 
fusion. Yet we know that all psycholo^ts speak of a 
memory of things as well as of words, of locality as well 
as of tune, of numbers, persons, and langua^. But the 
fact is that they commingle two distinct activities of the 
mind, fancy and memory. These pre-suppose each other, 
they belong together, as the basis and that which is founded 
upon it ; as the root and the trunk ; yet ought they to be 
kept distinct, for the objects of the one are not exactly the 
same with, those of the other ; they exist in a more refined 
manner in memory. But even if they were one and the 
same, we ought not to speak of different kinds of memory, 
because memory ffuided by the interests which different 
persons take in di&rent objects, retains conceptions of one 
class more easily than those of another. It would excite a 
laugh, if it should be said that we had different kinds of 
eyes, because the painter's eye finds it easy to distinguish 
the slightest shades of colors ; and that of the architect more 
readily perceives symmetry, regularity, and harmony. It 
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not only a great interest in philoeophy, but also in history, 
lanffuages, &;c. A long life enables such men to acquire 
anunmense knowledge. Memory retains either without 
will or by virtue of it ; if the former, it is reproduc^ve, if the ' 
latter, it is mechanicaL 

I. When memory is producHvCf it is a general concep- 
tion that unites all the particular ones belonging to it, and 
whenever it is recalled, these are incIudecL The term 
theology expresses such a generd conception ; it includes 
the particular tx>nceptions of ex^iesis, nermeneutics, cri- 
tique, dogmatics, christian ethics, pastoral theology, homi- 
Ietics,&c. The recalling of these parts of theology is not 
an act of fancy^ for all uese conceptions are without ima- 
ges, — they are the names of thought, and memory, the 
power that retains them, keeps off allsuch names as ao not 
belong strictly under the general head. It will not suffer, 
for instance, that the name civil law be connected with 
theology, but will pcnnt out a place for it in jurisprudence. 
Fancy sives the images as it received them, memory exer- 
cises judgment concerning the association of its concep- 
tions. 

2. Mechanical memory. In the above, loords are held 
together by their common affinity, internalljr. The same 
is the case, when noun and adjective are joined by a co- 
pula, when words are brought toffether by the sense, to 
be expressed by them, by metre, dphabet, by grammatical 
and lexicographical connections. JSut when there is no 
objective connection whatever between the different words, 
and when we nevertheless desire to hold them together, 
Aen it is our will that must determine us to do so, ai»d 
determine their connection, while our intellect is the power 
that enables us to retain them. The connection of the 
words here is an entirely mechanical one, wholly external, 
wholly brought about by the will of man, and preserved 
by his intellect This demands little or no thinkings for the 
meaning of the words is not observed here. I send a boy 
to a store to fetch sdt sucar, sauff, and also a v ' 
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them together^ not by reflectkm on themy but by wSl and 
the timpe power of the mind, ai it does not think at aU. 
Hence it is that young persons who think less, commit 
with the greatMt ease to nen\ory» and hence too, that the 
false prejudice is so current, that men of very acute judg- 
ment nave flenerally a weak memory, and yet judgment, 
in order to be acute must have materials toiudge of, and 
how can it get tfa^a without memory? The strongest 
judgment, if memory is weak, will constantly make mis- 
tAeBf never find the right word, the right comparison, the 
right fact, and it will constantly have to correct itself even 
in its common langua^, for it will always seek for the 
ri^ word, and yet miss it 

The spirit of a^es, that makes things fashionable, or not, 
has exercised its irresistible power even on the faculties of 
the mind. There was a time when memory was neglected, 
when especially in schools children were taught to reason 
onljTyana when the mechanical memory was despised. The 
disdples of Pythagoras had to be alent for four years, and 
only to receive aiM listen. Pythagoras thought, no doubt, 
that to speak rationally and inteln^ntly on a subject, a 
student ought first to liave made himself acquainted vnth 
it ; and to do so he ought to have learned to abandon all 
preconceived and immature ideas, and to listen with obe- 
cbence to those of his teacher. This is right The mind 
must learn obedience as well as the will, or else it will have 
no doctrine pure, but always coawftingle its ovm notions, 
with it Ducwline of mind is the true basis of study. 
The mechanicaj memory oii^t, therefore, to be much ex-, 
ercised ; IRmt by it Uie judgment vrill gain materials for its 
reawning. 

Memory seems, however,4o be too much valued at pre- 
sent Historical learning, the union of all past experience 
in our memory, is the most vabed science, and this rests 
IMincipally on memory. Yet this view mistakes the term 
science. Not he who has collected a great nundber of facts, 
and knows their elements of usefulness, aiul how to i 
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m^i of a comiiry are scientific ; they^ferm a pjrramidy and 
whik the most scientific becomes its bead, Uiose that are 
least so haye to form the base, and all the rest come to 
stand between according to their greater or leas amount of 
knoi^Iedge. Yet the accumulation of facts is not science f 
it IB meray learning. Learning may i>lace Taloe upon 
feuitB, and tiieir c<HTectness ; science requires the form and 
spirit of these facts ; learning is satined with the facts, 
aiid their external mechanicd connection, science demands 
thefar leading principle, their internal union, and hence it is 
that we ma^ speak of a scientific spirit, but not of a learned 
qpirit. Science has, therefore, two sides ; it has an inter- 
md one, a scml, a union, a penetrating principle, on which 
all the facts bek>ngii^ to it must rest ; and again, it has 
an external one, whidi spreads itself over a large surfiice, 
and da3y increases, for experience is added to experience. 
If it demands memart/ to acquire the external materials of 
a science in our power, judgment is required, and a nMe 
spirit, to enter into the hfe of a science, and to perceive 
how it pervades and animates alL Judgment and memory, 
the spontaneous and receptive activities ouffht therefore 
to be exercised in an equal degree ; and neither at the ex- 
pense of the other.— In conclusion, we must speak a word 
with regaord to Mnemonics, or the art of exercising the 
meraory. 

No doubt the memory may be strengthened : this, how- 
ever, is not so much the aim of Mnemonics, as by certain 
means to facilitate the recollection of a particular name. 
I desire, for mstance, a person who knows mj^ology, but 
not geofi;raphy, to remember the name Athens, and tell him 
to r^^aII tl^ names of the Greek goddesses, and Athena will 
certainly remind him of Athens. Yet we easily see that 
as I must retain in mv memory the means by wnich to re- 
member something else, I only double my labor, for I may 
as well remember the thing at once, as the means which 
recaHsit. 
Memory may, however, be truly streogthened by con- 
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ate external influence on it. The li^t of the sun may 
awaken it, the rays of electricity, Uie stroke of the ham- 
mer, but especiaUy an ahready magnetized ircm, when 
drawn across in certain di^ecticms. We then ^ that it is 
the realized magnetic activity in the one iron, whfeh elicits 
the possible magnetic activity of the other. The thus 
awakened activity of the magnet is strengthened by exer- 
cise, and disappears a^n when it is not used. To 
strengthen it we must bring it in contact with other iron, 
and lay it for this purpose in iron filings. Now the ques- 
tion is : How can it thus be strengthened ? As the mag- 
netic activity, when once awakened, has the power to 
awaken that which still slumbers, so Uiis, when once ac- 
tive win luive the same power : it must, therefore, react 
upon the magnetic power, by which it was elidted and 
strengthen it, in the tome degree that it was itself acted 
upon and strengthened. It will excite as it has been ex- 
cited ; it vnll strengthen as it has bc^n strengthened ; f<Nr 
it is on^ and the same activity that awakens, and that has 
been awakened. 

If we apply this to memory we may say, that all the 
conceptions which we receive by memory, are the pro- 
ductions of our thinking power ; but as they are the con- 
tents of words we must reproduce them, in order to have 
them as conceptions. Or these conceptions rest in names ; 
but language does neither speak, nor understand itself ; 
they are therefore like the slumbering magnet in the un^ 
magnetized iron. Our mind approaches them, and receives 
them by breathing the breath of life into them : bein^ thus 
received, and as our mind acted upon them, so their life 
will act upon our mind and strengthen it, as the magnet- 
ized iron strengthens that by which its latent power has 
been roused. It is the same mental activity that produces 
the conceptions, and places them in names, and which 
again receives them by recalling them. The former might 
fai called the jtroductive^ the latter the reproductive memorv. 
From all this it must follow, that as the body is strength- 
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received by k. It mugt be evident, however, that an acute 
perception, a fkithful reproductive fancy, and continued 
interest, vnU render memory very tenacious. 

We may remark yet, that however different and mani- 
fold may be the objects committed to memory, its union 
will remain the same. As the globule of quick silver, to 
which is added many other globules, increases in size and 
bulk, and remains a perfect sphere, so it is with memory. 
Memory in this respect may be compared to a monad 
which constantly attracts other monads, and thus becoming 
conscious of all of them, strengthens itself and reigns over 
them according to its own pleasure. 

In conclusion, it may be stated that memory holds the 
same relation to pure thought, that fancy holds to imagi- 
nation. Imagination is the union of thought and sensuaHty ; 
it represents a thought in a single image, and this iihage is 
either created bv it, or borrowed from fancy. MenK>ry 
^ves the thought in a mere sien, or word, without any 
image, and attaches thought and word so to each other, 
that they become inseparaUe. 
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CHAPTER in. 



ON PURE THINKING. 



Thk chapter now before us is one of the most difficuk 
in Mental Philosophy. Its object is to ascertain tfie nature 
of mire tkmkmgy as such ; it must therefore abstract from 
tmnking, as it is subjectirey my or your thinking, and it 
must look away from the objects of our thoughts, whether 
physical, as the sun and moon ; or historical, as the acticms 
of heroes, or the import of moral notions : we must, in a 
word, dira^t our attention merely to thinkings as sudu 

Tlus is extremely difficult, and cannot be effected with- 
out much efibrt Most persons employ their external senses 
more than their internal thinking power, and in proportion 
as one mental activity is exclusively exercised, it will be- 
c<Hne more acute ; but the others will grow weak. The 
feelmg of ability and skill is pleasant, and man deliffhts, 
thererore, more m the investigation of objects in whidi he 
can enjoy the feeling of power, than in such as demand 
effort, and remind him that he has yet something to leam« 
Add to this the aversion felt by aU to well disciplined think- 
ing— for all of us like to have our own thoughts and 
opinions on subjects — and also, that we sooner have sen- 
sations and conceptions than pure thoughts, Uiat we must 
consequently with considerable labor raise ourselves into 
the region of pure thought ; that language too, is better 
calculated to express seneral conceotions ihaiLDure 
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fet¥ only should take delight in a question Hke the one be- 
fore us. And yet we cannot dismiss it, but must request 
our readers to follow us with patience. The question, 
"What 'iBpure thinking ? must be solved. Thinking is Uie 
true basis of all our knowledge, for until we have pene- 
trated our conceptions by thought, until we know their na- 
ture, their ground, their connectioi\ with each i>ther, we 
have no science. One may have collected a great deal of 
knowledge, but if it has no connection, it is not solids not 
scientific^ and though it have fiill certainty for the possessor, 
the truth it contains is not drawn out. The knowledge 
that in the year 480 B. C, the battle of Salamis was fouffht, 
is disconnected, as it stands here, neither solid, nor valua- 
ble ; every boy may learn thus much ; he may know the 
year, the name of the place where the battle was fought, 
and who eained the victorv ; but it requires thinking to 
discover uie secret causes that led to it, and perceive the 
influence which it had upon the national cultivation of 
Greece, and yet it is only when we see historical facts 
strictly connected, when we see their necessity and their in- 
fluence upon each other, that we have hbtorical truth. The 
boy may know the facts chronologically as well as his 
teacher, but the latter must know more than the mere facts, 
<H* be is not fit to teach history. The additional knowledge 
is only accessible to pure thought, which needs neither 
images nor sensations nor perceptions. The same is the 
case in other spheres. I may have, for example, a con- 
ception of 6/iie, but unless I can show its origin and na^ 
ture, I have no knowled^ of it. So, pointing to the blue 
in the sky, and defining it to be ^darkness seen through 
light,'' are very diflferent. Again, as thinking must pene- 
trate all our conceptions, and the contents of our sensa- 
tions and perceptions, so it must show their relations to 
each other. Every object has a number of distinctions in 
itsdf ; tli^se enter into our conceptions ; but these distinc- * 
tions, as contained in our conceptions, stand beside each 
other, and are not known in their common ori ji^in : thus the 
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merciful ; these are two qualities, which when penetrated 
by thought, hare one and the tame natmre^ so that justice is 
mercy, imd mercy, justice. And finally, thinkiDgiinist diow 
the necessity of things, or show that a thing most be as it 
is. This it can do only by exhibiting its ground woA geoe* 
ral reason. 

From all tlus it will follow^ that thou^ we diould at 
first feel indi£ferent to the present question, we shaH take 
an interest in it, as soon as we desire to treat a science 
logically, or to solre difficult questions, <»- to remove doubts 
ai^ scruples, ignorance and error. To free ourselves frcMn 
them, neither the decisions of an infallible church, nor the 
majority of votes taken on such subjects, nor any external 
object, as the magnet that may guidie the sailor, or a pdar 
star, will suffice. Thinking ail(me virHI avail. But if I do 
not know the medium by which to remove an evil, or by 
which to acquire a good, how can I make a proper use of 
it? And again, if I desire to know myself, but do not know 
mjr highest power, how can I pretend to be acquainted 
with my mind ? Men like Pkto and Arktode ; Cudworth 
and Locke ; Leibnitz, KsAt, and Heoet; Spinoca and Des. 
Cartes, have, therefore, not hesitated to bestow much time 
and labor on the subject <^ our present chapter, and vrfaat 
man ought not to be vrillinff to bestow at least some at-' 
tention on that noblest of dl powers within him which he 
daily us^ t We shaH, therefore, 

1. Inquire, How tAtn^rng' differs from the other fSoMMiltiee 
of the imnd ? 

If we compare thinking with sensation and perception, 
we shall find that both are actwities^ and that in this respect 
th^ are die same. But sensation is an activity, whose 
nature is receptive ; it receives impressions, and receives 
them as they are made upon our organs. The activity, as 
sensation cnt perception, is therefore wholly determined by 
'the object felt $ it must feel the object as it presents itseu, 
and must receive an improssion as it flows forth from it 
It is conseqi^ntly an activity that is not in the least ^rse. 
Conception is also an activity, but one that cUflfers from 



PSTCHOLOOT. 377 

images of their objects, it is Rform-gwing nxyiprodudwe 
adivdy. In my conceptions I am therefore more fire ., 
than in my sensations, more self-active, more independent 
of the objects the imaires of which I conceive. Thinking, 
howcTer, differs both from sensation and conception. Like 
them it is an activity, but an activity having ooth for its 
medium, and impossible without them. Feeling is possible 
without thinkmg, and so are sensations : thinking demimds 
feeling, sensation, and conceptions, as the fruit demands 
the preceding stages of growth. What kind of an activity 
then is tkhMng ? That activity which generalizes. By 

Snerality is however not to be understc^ a mere cof- 
^ve union, which may have been gained by absiractien 
or neffotuniy or by obseiVing what is common to many ; nor 
is it mat which is often expressed by the term universality. 
The terra, many, includes only single ones — ^the one stands 
by the side of the other ; many stars, many grains of sand, 
are all of them each by itself, whatever they may Iwve in 
common with each other. If the many are reduced to a 
collective whole, we may use the term aU. But whether 
many or oS, they are accessible to my senses ; as I see one 
star, so I may see many, and if my eye could reach the in- 
finite, I might see aU. The generality which is here spoken 
of, is not gained by {Astraction, but by position; it is not 
the product of mem, nor that of any olpectf it is neither sub- 
jective nor objective, but above both ; its origin is pure 
reason, as such. It exists not merely in our thoughts, but 
equally as much in nature ; it is in the sphere of nature the 
genus; in the sphere of mind the identity^ and in that of 
science the generality. As such it would remain abstract^ 
did it not become concrete by its own innate power, which 
entering into a difference becomes through it concrete in 
thk individual. Hence the senus in nature divides itself, 
and. enters the species, and through it realizes itself in the 
individual. This is the case already in the planetary s^ 
tem. The sun is the general; the planets are tfie species, 
and each planet, by its peculiarities, is individual Thus 
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k here ; the ^cie» ii the particularhyy and the indiTklmil 
k the nngulanty. The nn^le specimen of a mmeral ha» 
onlv Tahie l^ repreaentii^ its species and kind — ^Now^ it 
will be admitted, that Uie eye cannot see a genus or a spe^ 
eies, or the sense of touch or of hearing, perceiTO any thms 
Nke it ; yet it must be also admitted that the genera and 
species czns, that nature has them, that a Linn»us, Haller, 
Cuvier, and Oken, do not classify nature, nature has chs- 
sified itself, its genera have mecined themselfes; we only 
discover its classification, and correct our discoTcries daily 
by new observations. And yet the genera of nature may 
be experienced, may become accessible to our sensations, 
for they exist not in the abstract, but in the concrete, and 
every individual of a species represents them. Thus they 
become objects of our sensations, and the objects of our 
sensations become the objects of our thoughts : as the latr 
tcr, however, they exist in an entirely difirentfonn. To 
make the above more clear we ask. What is the ob^t, and 
what are the contents of pure thinking t 

By comparing them with those of me preceding activi- 
ties of the mind, we may here also render our suly^ wuom 
generally intelligiUe. The cbjecU of omr s^isations or 
perceptions are always sometmiq; single^ contained in a 
certain place, and existing in a certain time. Beyond this 
singleness the objects of sensation cannot extend. I see a 
single £^)eep, or many at a time ^ but, however many they 
are, they are only present to my eye eiu^h as a sin^ one. 
Conception receives its objects from sensation ; it forms 
the contents of sensation, and noticinff that which many 
objects have in common with each other, it forms a mora 
or less general im^, one that needs no longer a senanal 
existence, thoiiq^ it was gained from it The object of 
pure thinking is nothing nn^; not an image; not aay 
thing visible to the eye or to any one of the senses. . lis 
object is thought^ as such. Of it no image can be formed ; 
it IS shapeless and colorless ^ it has no existence in space 
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of jasttce, of troth, of rMit, had no bein^, no objects ? And 
-what are their objects f Any thing different fix>m theni- 
^ehres T The object I have for my conception of the sun, 
difiers from my conception ; the sun is in the firmament, 
my conception in me ; my conception and its object are 
separate, the one is where the other is not ; but my thought 
of justice, and justice are not separate ; they are idemtic&L 
Taike away all mind, and justice is taken away ; take away 
all possible conceptions, the sun still remains. And what 
are the anUenU of pure thinking ? Ptare Being. Not ex- 
ternal existence, as that of the son, or of any ol]^t of con- 
ception. The contents of a conception is the imace of its 
ol^ect ; those of the object are qualities which become 
sensations in us ^ — but justice or ri^t have no material 
qualities ; all that can besaid of them is that they are. It 
happens here most fortunately, that these ideas may be 
rescued from the charge of being abstract or abstruse or 
mystical, by one of the ncUest sciences, by mathematics. 
These are the product of mire thinking ; nature knows 
nothing of figures, nor of Geometry ; it has neither trian- 
gles nor circles. What then are the objects of mathemati- 
cal thoughts ? These very thoughts themselves. Are they 
now imaffinaiy ? or arbitrary ? By no means, the relation 
of the sicKs of a triangle remain eternally the same, though 
oar senses cannot Me, and nature cannot tkow tbem^^ — But 
thou^s without a material existence, what are th^ worth ? 
Nothm^ for him, that wants only to eat and drinL Such 
a question ought not to be answered, it is beneath sdence. 
Yet it is by thoughts, that stir the inward soul of man, that 
something great may be effected, not by fine images, by 
com^eptions and fancifol representations. The Reforma- 
tion could not have been effected by smooth poetical phra- 
ses ; it codd onl^ be brought about by a mind like Lu- 
ther's. What science effects even now greater things than 
Mathematics? 1 

A few examples will illustrate the above: man as an 
indwidual mi^ be the immediate d)ject of my sensation ; 
I see him, I feel him, I hear his voice. The same man 

wMv Ka ihfk nKiAot r\f vnv min«v»ntinin. vet not the latter 
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tt he livesy and moyes about, as he eats and drinks. But 
I may have formed a conception of him as bek»ging to a 
certain nation. As the object of this conception be is no 
longer merely a single one, but of a more general charac- 
ter, he is an American, because both the external features, 
common to all Americans, and the spirit «id manner of 
thinking are represented by him. Thus be is the object of 
my conception, as he cannot be the object of my sensation. 
As the object of my thinking he is neither a mere indivi- 
dual, nor belonging to a particular nation, but he is man.' 
This is his true being ; as such he can neither be the ob- 
ject of sensation, nor of conception, it is only pure thought, 
that can conceiye the idea of kumanUy. For humanity is 
that generality that penrades all nations, and all individuals, 
that will survive all the nations of the present time, and 
continue to live in all the following generations. Or to 
give another example, — ^nature promices by crystabzation 
the icicle and the aiamond ; by organization the mo^ and 
the beautiful calla; by animalization the toad, and the 
proud deer of the forest These productions of nature are 
and may be perceived by our senses. But as far as they 
are accessible to our senses they will pass away. The calla, 
of which I had once a sensation, may exist in my concep- 
tion, in my reproductive fancy. But when I place it under 
its species, and this under its kind, I think and judge^ and 
the object of my thinking is no longer the single calla, as 
it exists for my sensation, nor the image of that calla as it 
vma conceived by me, — it is the species^ the ifctnd, that do 
not exist in nature in a particular form or shape, having a 
peculiar color, or size ; trat become manifest only in indivi- 
dual beinp. The &ni^ or genus is the true j'eiierait^aiuf iie- 
cessitif or all the individuals beloi^nng to it, and while the 
individuals may be the objects of sensations and concep- 
tions, kindf as such, can only be the object of thoughL Or, 
finally, I have a conception of a knife^ an axe^ of scissors^ 
sawy and other instruments ; as such, my conceptions have 
their corresponding objects in space or time. But now I 
place all of them under the general term, instrument^ by 
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^which is left ii tbeirf^nerml character, or that wbich KudLcs 
each one of them an instruraent. The Ihoufffat of instni- 
nient is identical with the ituirumeiit ; for Uiis has no ex- 
istence whatOTcr independent of the thoudit, and vet it it, 
it has an eneivy* for by it as the generd Kiea aU iastm- 
ments are promiced 

Now, it is easy to understand that the objects nii sensa- 
tions and concejytions are idso those of thinking; bat while 
those of sensation exist wholly in nature, and while those 
<^ conception, though more general, are still only ceUeo^i«y 
those (^ thinking are toholOy genertd^ and as such have no 
existence independent of thinkii^. Yet they truly exiM^ 
they are not a mere <fbsiroctian; they are the pure being 
and nature of individual things, their sod, and life. The 
abstract is lifeless i it has no being ; ib» general^ the ge^ 
nus, the speciesy on the other hand, is. Morality, as some* 
thkig absU*act, exists only in my head, and no where else : 
but mcNrality, as that which is the genand in all moral ac- 
tions, if aM is thehr general nature. To make Ak clear 
we would state it thus : — Morality in its generalUu is the 
agreement of human will with the divine law. This hu- 
man wffl does not exist in the abstract, bat it particulariaes 
itaetf and becomes national wifl, and thus morality in par- 
tf cidar is the agreement of the national will, mb exiH^essed 
by its history, laws, literature, 4&c., wiUi the divine wilL 
Kit the natioml will cannot act ^ such, it must have its 
organs, «id these are the single citiaens of a nation, and 
heooe morality is individuahied, expresses itself by the 
sifi^le actions of single persons, and may be said to be the 
acreement of our fiertoNo/ will, with the divine, so that we 
observe alt duties towards ourselves, our fellow-men, and 
<Sod, because tfaey are the expressions el the 4ivine wiH 
Tims the general mmality is redized in Uiat ef the indi^ 
vidtti^and while otherwise it woidd be merely ab^ract,it 
ftus becomes concrete. Or I say, that one of the ^alkies 
of the divine law is its g-anemttCy. How is this to be un^ 
derstood 7 Is this |;eneralily merely abstract f The |pne- 
raUty of the law is that power which alone ocmstitutes 
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feels himself morally obligated to fulfil the mere arbitrary 
will of a despot : it has not the law as its soul, and hence 
cannot bind us to obe^ it by external force. 

Thinking, then, being the same as generalizing, seeks 
every wtere for the true nature of things, for their gene- 
rality and necessity, for their real and genuine truth. Tbis 
does not consist in the perishable part, which maj be seen 
with the senses ; but in that which, while the mdiTidual 
dies, continues to live. It is the Dryad of the Romans, for 
instance, which as the soul of the tree passes into another, 
animating it, when the one in which it lived is hewn down. 
The object of thought, therefore, is not a single thing, not 
this, or that ; nor is it a collection of things, or something 
they have in common with each other, but it is the gene- 
ral nature of all those individuals through which Uuit na- 
ture flows, and that are internally united by it 

If we consider that all nature is fidl of reason, that every 
being is the expression of it, then we must acknowledge, 
that what we tnus perceive by thinking, is reason itself, or 
flesh of our flesh, and bone of our bone. The laws of 
reason and nature are the expressions of the same divine 
will, and they difier only by their objects, and by the fact 
that in nature they work unconsciously, but in man with 
his consciousness. The law of gravity which attracts all 
particles to a common centre, and the law according to 
which m times of danger, all citizens incline to one great 
individual, as for instance, to Washinj^on, is the same. 

Unwillinff to leave the present subject in the least dark, 
we will add yet a few words. — ^The objects of sensation 
or perception are something material; the contents of 
conception are images^ however they may be eeneraJized; 
language and memory can do in part vrithout these images. 
But the objects and contents of thought are wlM>lly with- 
out imagery. The Iwing tree may be seen and conceived 
as an imase ; but /tfe, as such, has no image. So it is vnth 
the thoufpits of jtutice^ holiness^ virtue^ truth; with the 
thoughts of cotiM and e/f6cf,^Totiiu2 and coiMe^ti67tce. They 
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this thought has in its ffenerality, of course^ no correspond" 
ing external object^ and yet it cannot be without an object* 
or it would be an empty thought. What then is its object ? 
7^ thought of holiness itself. This then is the last and 
principal difference between feeling, sensation, conception, 
afkl thinking — that feeling cannot become objective to 
Itself, nor sensation, nor conception, or with other words, 
feeling cannot feel itself, nor can sensation, or conception 
perceive themselves : but thinking has this power of dou- 
bling itself, it may become objective to itself, perceive it- 
self, think of and reflect on itself. As thinking has the 
power to render itself objective to itself, so it is the power 
that can reflect on every thing else, on the lowest and the 
highest, on the rudest and the most refined. 

2. The contents of our sensation are dark, and little un- 
derstood, before our thinking penetrates them ; and so the 
contents of our conceptions are not perfectly transparent 
But those of thinking are cleetr and lucid. ^ Thinking is a 
simple^ undisturbed^ quiet activity ; ^cogitatio est actio sibi 
per^icua, et in se continua.' It flows without interrup- 
tion, and is every where perfectly clear to itself. Feeling 
is a trembling molkm in itself; sensation is a dark and con- 
fused weaving of the mind ; the act by which we become 
conscious of the world and of ourselves may be called an 
awakening. But thinking is a flowing activity, perspicu- 
ous to itself, and conscious of itself, and known to itself in 
every one of its pulsations. Its symbol in nature is the 
ether. Ether fiUs all space, and yet it is transparent : it is 
constantly in motion, and yet this motion is not perceptible 
to the e^e, for it is always equal, quiet, and undisturbed. 
The air is thick, not clear, nor transparent : it is cloudy, 
and blue or gray of color. But the ether is clear, color- 
less, and pure ; of unfath<Hnable depth, open to the eye, but ' 
mysterious to the understanding. In the air it storms ; its 
motions are not quiet and flowinff, but crossing each other. 
A^n ; ether is contained in all that has existence, whether 
animate, or inanimate, elementary, or concrete. Art may. 
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wiB of nations, that have realised themaeh^s in adionfli 
ciMtoms, institutions, art, Ac. By thinking we may ex- 
tract those. thoughts in nature and history, as by art we 
may gain the ether contained in aD things.^ We need not 
carry our dioiigbts into nature and k>an tbem to it ; they 
are there, and all we haye to do is to open our eyes and 
perceive them. Reason, like ether, is eyery where, but we 
can only discover it by thinking, as a Sir Isaac Newton, a 
Kepler, a Cuvier. 

Thinking, as this unintemipted flow, as this generalizing 
activity, is as yet without distinc ti owt ; it is not without 
contents, for bein^ perBpicuoos to itself^ it has its^ for its 
contents, it is the light tnat sees itself. But thinkins is an 
activity, that according to the divine laws contained in it, 
produces distinctions, and these are. 

First, Coimrehennon or ApprebemtiotL Thinking in this 
form unites tne manifold in one, but accordins to its in- 
ternal nature. And this nature consists in wis— eveiy 
single individual belongs to a species, and through it to its 
kind. The kind is the ceneraiity, the species the particii- 
larity, and the individual the singidarity. The general na- 
ture specifies and individualizes itself by its ownvewer. 
The comprehension consists in this trichotomy. It com- 
prehends the mdividoal in the spedes, the spedes in the 
genus, and the genus in the individual There is notfamg 
arUtrary in this activitjr, notbii^ depending on our wiU or 
pleasure ; it is thinking in the mrm of comprehension or 
undefslanding, that by its own laws is necessarily thus ac- 
tive, and that discovers the same laws in the activity of 
nature. ♦ 

Secondly, Judgment By judgment thinkmg renders the 
contents of comprehension more distinct, by sqiaraliDg 
then, on the one hand, and on the other, keeping tbem 
united by a copula. The term lion, b a comfMrehennon, 
virhen I perceive the cenus in the individual Hon. When I 
say, *" this is a Mon," Ihave in the term this, a single Hon 
in view, a Uon that is perhws before me in a m^iagerie, 
but in the term Uon the whole class or genus of Uons, and 
thus separatinir the individmil from the cenus. I neverthe- 
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the other, or the manifold in one, but subordinate the one 
to the other, or analyze. Both are, and remain distinct ; 
the subject being the single individual, the predicate the 
genus, as when 1 say, ** the rose is a flower,*^ yet in this dis- 
tinction they are related to each other. "Thinking, in this 
form, is juc^gment, and as such, it is the power that every 
where produces light and order. Yet we must have com- 
prehended, before we can judge, for every judgment con- 
sists of two comprehensions or apperceptions ; mere sensor 
tions BXid perc^ions may form sentences^ but cannot form 
^judgment. When I say, for example, " it is cold to-day," 
I connect a perception (to-day) with a sensation, (cold,) 
by thinking, or the copula, is. Yet I have merely a gram- 
matical sentence, not a judgment. But when I say : ^ the 
rose is a plant," I have united the general with the specific^ 
and thus nave judged. 

Thirdly, Syllogism or Conclusion, is the activity by 
which thinking removes all difference, and effects a per- 
manent identity. In every syllogism we have three thougnts ; 
each is distinct, and differs from the other, but one of them 
is capable of removing the difference, and of uniting the 
others in itself. Hence, this process is called Conclusion 
or Syllogism. This activity of thinking is reason, the fruit 
on the tree of knowledge. In considering the nature of 
the syllogism, it is easy to discover its infinite power to 
move in endless circles within itself. Every syUoeism 
contains three judgments ; each is finite, the mere prcSuct 
of understanding. Yet none is independent of the other, 
none is of any value detached from the odiers. The syl- 
logism unites all, and is infinite in itself. This will appear 
thus. Two of the judgments in every syllogism, as (the 
proposition major and b.) the proposition minor make, the 
former an infimte regress, and the latter an infinite pro- 
gress possible. Every propositio major of a syllogjism may 
become the conclusion of a second ; the propositio major 
of this second, the conclusion of a third ; the propositio 
major of this the conclusion of a fourth, and so on ad inr 
finitum. This may be called the infinite regress. Again, 
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the conclusion of this the propOMtio nMi|or of a thirdf and 
80 on without end. 

So again ; every syllogism contains three apperceptions ; 
each finite, but in the syllogism, in relation to each other. 
They are the terminus major, the terminus minor, and the 
terminus medius. One of them unites the two others, be- 
cause it contains them according their nature and being. 
In the syllogism each may come to stand in the {dace of 
the other, for none stands independent of the other ; the 
minor may become medius^ the medius, mo/or ; and the 
major a^n minor, and so on. This gives the sylloffism an 
infinite, internal motion. The syUogism is the omy true 
form of thought, and from its nature, that of pure think- 
ing may be seen. Single thoughts the insane man may 
have ; they may flash forth from his deranged mind like 
lightning from dark clouds. The prudent man, that is 
wholly mdifferent to truth, may have closely connected 
thoughts, but the connection is brought about by Am, by 
his purposes, not by the nature of the thoughts themselves. 
But pure thinking demands of us, first of all, to resi^ our 
views and pre-formed notions, and yield to thinking, as 
as such, and its results. Pure thinking, like the syllogian, 
is not intermediated, but intermediates itself. All finite 
knowledge is intermediated by other knowledge. That of 
Napoleon's exploits by that of the French nation ; that of 
the sun, by that of the moon. But pure thinking flows ia- 
cessantly in itself; it is infinite already in its motions, from 
the general to the particular, from the particular to the 
singular ; then in its passing over to judgment, where hy 
the greatest variety of judgments, all of which have their 
strict necessity, it passes over to the syllo^sm. The con- 
nection of thoughts is not an external one ; it is one brought 
about by the energy and nature of thought itself. So one 
doctrine of the Bible contains all the others, and if well 
developed, it contains the whole system of divinity. Such 
thinkinj^ is not determined by any thin^ else, as it is not in- 
termediated by any thing else ; now, if we say, that the 
identity of thinking with itself is trtUhf and that not to be 
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^ inOh^ not physical, historical, or any iaolated singlo 
truth. Pure thinking, or reason and truth and liberty are 
inseparable. 

But few only are permitted, however, to enter the sphere 
of such pure thinking. The demands of life, their calling, 
the whole direction of their minds, are arerse to it, and 
they have neither time nor wish to cultivate it Yet there 
are many who might, if they would, give attention to pure 
thinking i they Htc in the sphere of science ; it is their 
doty to do so. Some of them make unsuccessful efforts, 
and abandon the undertaking, embittered against all 9chool 
logic^ as they say. The question might, therefore, be asked. 

Who is qualified for pure thinking? 

1. Not he who is satisfied with knowing much, but does 
not desire to see all his knowledge internally and system- 
atically connected ; who desires to know every thing 
clearly and distinctly, but is indifferent about its ground 
and origin. Where, on the other hand, the <|ualification or 
talent exists, there will be discovered an irresistible, in- 
stinctive urgency of reason to penetrate «very thing with 
thought, to unfold its origin, its nature, its connection with 
the whole to which it belongs, to break down the limits of 
matter and sense, and press forward to the infinite, which 
alone is of value, and which is the only proper object of all 
scientific investigation. 

2. Not he, who considers nature as a mere mechanism, 
stripped of thought and reason, and into which his wisdom 
has first to place thoughts, in order to find them there. 
Nature does not thmk, is not conscious of itself, ?uu not 
reason, as man has it ; but its productions are fiill of reason 
and thoughts that are corporealized ; the mechanical sys- 
tems of the starry heavens ; the productions of the earth, 
the minerals and their qualities, the vegetables in their more 
or less regular formations ; the animals vnth their more or 
less perfect organizations ; all ^re witness of reason, and 
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of all his investigations in nature, history, and elsewhere, ia 
thought or reason. 

3. Not he that interests himself in science, not on ac- 
count of truthy but for his own sake. Unless we take an 
interest in our studies we can make no progress ; but this 
interest may be taken, because we desire to make a li▼i^gt 
and consider the science we study as the best means. To 
live then we must study it Here our desire for knowledge 
has fallen back into a mere desure to eat and drink, ara 
support life. Thinking is here of no account, if we only 
have bread. Or our interest bases itself upon vanity and 
self-love. We wish to distinguish ourselves, to effect 
something great, and force ourselves to take an interest in 
whatever we consider the best means to lead us to this 
end. The less pure thinking there is required, the more 
all is made dependent on our own fancies and imagina- 
tions, giving us the appearance of originality, the better. 
Or, finally, our interest in science is based on our love of 
truth, as such. Truth cannot be reached vrithout pure 
thought, and he whose interest in study rests on this love, 
is qualified to move in the sphere of pure thinking. 

4. He is not qualified for this sphere who opposes ex- 
perience and pure thinking to each other. True experi- 
ence must be rcaioTud^ and true thinking must be eocperi- 
mental. When experience constantly opposes philosophy, 
as if pure reason had nothing to do vnth it, the qualifica- 
tions we speak of are wanting ; but when the scientific 
man takes a deep interest in the facts of learning and ex- 
perience, because they all of them contain thought, if 
soturht for, the qualifications are there. 

We commenced the section on Reason with Feeling, and 
ffraduaJly developed from it pure thinking. Feeling and 
rure Thinking are the two most simple activities of the 
mind, yet the latter is intermediated by a number of dif- 
ferent activities, preceding it, while the former presupposes 
nothing, except life. We commence with Feelmff, because 
it is on the one hand the first motion of life, one that needs 
no exercise, and which co-exists with hfe itself; and be- 
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son exists for the earth, the earth for the j^ts, the plants 
for animals. The PosMU is that which on the one hand 
is, and on the other, is not. It is accordmg to its energ]% 
its power of developing itself in case all the conditions are 
favorable ; it if iio^ as long as these conditi<His are not at 
hand. When the conditions unite with the enei^ or 
power of development, the contradiction is removed, and 
the mere possibility becomes reality. Naw^ feelings is 
according to possibUiiy : it becomes real ttdMng 
ipmentf tmch is called forth by external excitement. 
development accomplishesitself in three stages. Com- 
mencing with Feeling, it becomes Sensation and Attentim. 
Sensation is already another activity than Feeling;^ with 
Sensation^ the possibility contained in Feeling, b^ns to 
realixe itself Yet sensation is wholly determined, wholly 
receptive ; this recqrtiveness is of course, self-activitv at 
the same time, yet so that the form of the senses and the 
self-feeling of the being whose senses they are, detemune 
the sensations. The next stage is that of Conception, or 
as I may be permitted to call it, representative Thinking. 
If sensation is determined, and if it is a feeling of some- 
thing objective, conception, as a form-givii^ power, is more 
sabjective, determining, more than determined. Thus the 
possible thinking has developed itself to a still higher d^ 
gree. Conception, from intellectual perception, fancy, ima- 
gination, language to memory, is the constant effort of mind 
to realize itself, until intermediated by all these stages it 
comes forth as pure thinkii^. As such it is as simpk an 
activity as feeling, but feeun^ is without distinctnc^ a 
dark weamig in itself, while thinking is clear and lucid as 
lij^t ; acain, man must feel, but nothing can force him to 
think ; Uiinking is a perfectly free activity. Man is bom 
with feeling, but not with thoughts. The way from feel- 
ing to pure thinking is lonff and laborious. It is delightful 
to observe the gnuhial and methodically intermedial be- 
coming of pure thinking. 
One remark flows naturally from the above < 
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of thinking. The fountain, from which tool water gushes^ 

% is not the origin of the water. So buds might be said to 

be the origin of fruit, because without buds there can be 

no fruit, yet the origin of the fruit is also that of the buds. 

fc. f^" • -i" • • Remarks, 

1. FeeUng and sensations are as little the origin or ground 
of thinking, as buds and blossoms are the origin of fruit. 
The fruit depends on them as a condition, but its origin 
precedes blossoms and buds, and is moreover also their 
origin. Thinking, however, commences as feeling, and de- 
velops itself from it gradually till it I'eaches its height. 
Human feeling and that of the animal must consequently 
differ from their very commencement, for the one contains 
thinking according to its possibility, in its latent state, the 
other not. Sensations and conceptions are related to think- 
ing and its development as conditions ; for without them it 
could not exist in man. 

2. There is a difference between the expressions IxAiwi^ 
and / have a tlwught. The words " I have," express a be- 
ing, but one, which is not itself, what it possesses. ** To 
have a good thought," and " to think well," is, therefore, 
not exactly the same. The thought I have may be boi- 
rowed^ but when I think well, the thought being the pro- 
duct of my own thinking, is the same w4th it. Yet this 
must not be understood, as if a man might have a thought 
without thinking ; he may have a word without the thought 
it contains ; but to have a thought merely handed by ano- 
ther would be no better than to have another eat and 
digest for liim. 
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ON WILL. • 
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CHAPTER I. 



§ 1. GENERAL NATURE OF WILI- 



It is usual to consider Reason and Will as wholly differ- 
ent activities, and to speak of mental and moral faculties. 
But the mind is one, and reason and will are so insepara- 
ble, that the one includes the other. They have one prin- 
ciple and one life ; and what is on the one hand liberty of 
will, is on the other spontaneity of thought Man cannot 
will a thing, unless he knows of it ; he cannot have any 
knowledge of it without the influence of will Before he 
i^solves on a thing, he must consider it, and again, he must 
resolve to consider it. The more clear and distinct our 
thinking, the more it will be pervaded by the will ; and the 
more considerate, wise and correct our actions, the more 
the breath of understanding will penetrate 'them. I inves- 
tigate a subject by my loill ; and my will is directed to it 
by the knowledge I have of it. Will and reason constantly 
determining each other, are one and the same — existing 
in^ different forms ; or " Reason is nothing else than will 
with prevailing consciousness^ and will is reason with a pre- 
vailing practical tendency:' 

It must be remarked here, however, that will may be 
viewed in a twofold aspect, as nature and as moral will ; 
in the latter respect it is to be viewed in the closest con- 
nection with law, moral obligation^ duties and rights ; in the 
former it manifests itself by desires^ inclinationA^&m^ims^ 
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self. In the spliere of the natural will we can recogniie 
nothing bat dAermmitm. It wiD, therefore, be understood, 
that here we shall examine the will of man, as it is by na- 
ture, and not as it is by grace or reli^ous influence. Tlie 
natural will then lives in all our desures, inclinations and 
passions ; and these, after a preliminary remark, we shall 
try to define and distinguish from each other. We may 
hm recollect what has been said on the nature of instinct 
It is on the one hand a feeling of want, and on the other 
the direction to the object by which the want may be re- 
moved. There is a corresponding; relation between the 
wants of all animated beings and the things which may re- 
lieve them, as there is a relati<m between negative and ^ 
sitive poles. The want is the negative, and the food in- 
tended for it, is the positive. As thb rehtion is a natural 
one, the being feeling the want, is excited and restless, for 
the want is related to the thing derired, and cannot remain 
quiet ; this excitement demands a certam direction, a di- 
rection to the means by which to satisfy the want, and it is 
instinct which gives it Now if the feeling of want is 
painfull that of satis&ction is delightfvl^ so that the mere 
sight of food is exhilarating. A^n : whatever can feel 
itself must feel external influences, and receive from them 
feasant or unpleasant impressions. The stone exposed to 
the sun, does not feel it ; the flower may vnther, but the 
eye looking into* it feels the most severe pain. When now 
any external influence upon a beinff which feels itself, ex- 
cites its self-actTvity, jiMoure will be feh by its reaction; 
when this self-activity is weakened, aikl perhaps rendered 
in some degree impossible, /Mrm is the result Pain and 
pkamrt are, therefore, the two extremes, between which 
the existence of man vibrates, and upon which the general 
character of all desires and inclinations, emotions and pas- 
sions ref<». 

The nature of instinct proceeds, as vre have seen, from 
self-feeling ; for without ^ling itself, a being cannot feel 
want Self- feeling is its channel. It is no less determined 
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8lrtw. WUIe iDStmcty as long as it is in the igphereof mere 
self-leeling has no choice with remd to the direction which 
it takes, it kMies all direction when it enters the sphere of 
consciousness in. man. As a stream, that flowing smoothly 
alonff its course toms neither to the right nor to the left, is, 
on pran^[ing into the koad, deep ocean, suddenly deprived 
of Its direction, so is instinct, when received by conscious- 
ness. For nowfeeUng and comcioumuM unite ; the mere 
feeKng of want becomes a consciousness of it, as likewise 
the feeling of pain ; what we feel we become conscious of, 
and feelii^ entering into our consciousness, gives it warmth 
and life, and fills it with pain or pleasure. But conscious- 
ness -win not suffer itselt to be driven to its objects by an 
instinctive power ; where it reisns choice and arbitrari- 
ness, reason and will prevail Instinct grows dull, and 
loses its nature ; but as man continues to have wants. What 
miutsvffly the place of imtinctf 

The roll import of this question vrill be perceived, when 
we observe, that we cannot desire the unknown ; aiKl again 
that we cannot know any thin^ unless we desire to know 
it Hence a desire cannot originate directfy in our know- 
ledge, nor this in our desire. How is this contradiction to 
be removed f Instinct raises the animal above it; but in- 
stinct is not in man what it is in the animal The contra- 
diction in man must be removed by what may be called 
appetency. This is instinct which has lost its dii^ction ; for 
thou^ the direction is lost, the activity cantinwes; man 
contmues to feel hunger and thirst, and a tendenc]^ of his 
nature to satisfy them. This tendency is instinctive, but 
as man is conscious of it, it is no longer instinct as such. 
He feeb hunger, but the object hy which to satisfy it, is 
not pressed upon him by instinct He sees, however, many 
objects that are pleasant to his sight ; he feels an iq[>petency 
to unite them with himself, to eat them without as vet 
knowing whether they will be agreeable or duagreeame. 
He eats the q>ple and finds it goo£ and firom this moment 
the remembrance of the pleasure derived frmn the assimi- 
lation of it will always call forth the anticipation of plea- 
sure as often as he fi^els want, and perceives an a^ple or 
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hit its directian' hy eniiering the sphere of contciomsnem^ at* 
tempts to give itself a new one. Or appetency in man is the 
anticipation of a pfeasure. I see for the first time a plate 
of beautiful grapes ; their transparency, their pure iuice 
swelling beneath the skin, attract the oye. As yet I have 
not tailed them, they may taste sweet, or batter, or ac^, 
for all is not gold that glitters ; I cannot yet say that I shall 
like them, but I make the attenmt, I taste and find them 
good, and from that moment I aesire grapes whenever I 
see them. 
What then is a desire t 

Desire. 

It is the positive direction which toe haoetahen hy means 
of appetency to €m6biKt or objectSy tehich agree with ourna^ 
turcU wants. Two things then are necessary for the origin 
of a desire ; a natural want and an otject to remove it. The 
want and this object must be brought together, and that 
which unites them is not instinct as such, but what we have 
called appetency. This appetency would be impossible 
without sensation ; but sensation has here no reference to 
theoretical but to practical knowledge, for as soon as I see 
the i>ear a feeling of pleasure connects itself with my per- 
ception, and I already anticipate the enjoyment of eatmg it 
And so likewise I examine it only with reference to its 
taste. Sensation and knowledge, therefore, enter into the 
service of the dewes. 

Desires are either ;fomtive or negative. The positive de- 
sires are those the ob|ects of whidi agree with our nature, 
and thus produce tlie feeling of pleasure. The negative 
desires on the olher hand, do not find what they seek, ssel 
object corresponding With our wants, aiKl' pleasure roniUr- 
ing from its union with ourselves; but the object positively 
desired, is discovered to be injurious or to produce an ef- 
fect opposite to what we expected, and hence we abhor it 
whenever we agdn see it. No negative deoreis nossible 
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from arsenic, man must either have eaten the latter hrni- 
selft or have seen it used by others, before he will avoid it 

The difference between positive and ne^tive desires 
iprin q>pear more distinctly if we inquire : What is to be 
ninderstood by^the iatirfactum of desire f The satisfaction 
of a pontive desire is the assimilation of its object with 
ourselves, makinff it [mrt of our own existence, and re- 
ceiving pleasure by doing so. I desire an apple which I 
see hanging on a branch perfectly ripe and pleasant to the 
si^t; I pluck and eat it, and my oesire is satisfied. It 
exists no longer for itself, but becomes flesh of my body 
and blood of my blood; it is converted into an accidence 
of myself. So it is with every thing else. The piece of 
vomt is desired by the child ; its <fesire is half satisfied 
when it receives it, and full^ when it eats it The satis- 
faction of desire then consists in this ; the want, the rest- 
lessness from which the desire arises, is removed, and the 
anticipation of pleasure realized at the expense of the ob- 
ject desired, for it is destroyed. — Our negative desires, on 
the other hand, are satisfied when the thing we dislike is 
kept away from us, consequently does not come in contact 
vnth us. The manner in which we keep it at a distance, 
may be effected by our turning away from it, by fleeing it, 
or if necessary by annihilating it Again, negcaioe desires 
and abhorrence diflfer. Every negative desire bases itself 
upon a positive ofte, and this upon a knowledge of the ob- 
ject; abhorrence, on the other hand, is the immediate ex- 
pression of instinct, and does not rest on knowledge, but 
on a sensation, especially on that of smeH or sight. The 
horse abhors carcasses ; man, any thing unclean in his 
food. 

A demand^ on the other hand, differs from a positive 
desire, by basing itself upon a rijght; while a wish is a 
desire for something, whicn we either know to be out of 
our reach, or which we make no attempt to get into our 
power. 

Every desire, however, is traruitnt ; for every satisfac- 
tion of desire is like the pressure of an elastic body that 
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«te it, 80 desire rises always uiew from its satisAictioik 
The life, spent in the sphere of desire is, therefore, without 
tme satisfection, and man cannot remain within it He 
wilk something permanent, and passes over into the s{dieigp 
of 

IndmeUiott. 

If oar desires cannot be permanently satisfied, and if 
they are diangeable, constuit^ passing from one object to 
another, — our inclinations setect a single object, fix them- 
selves upon it, and instead of destroying it by assimilation, 
preserve it ; for an indmatian is the desire to remain m 
constant and permumerU connection unthaeerkUn oft^ec^and 
to efiect thb, it must be carefully preserved* From this 
preliminary definiiion it may be seen that the difierence 
between desire and inclination is not merely in decree, as 
some have asserted in saying that inclination is a desire to 
which we have become accustomed ; the difference is one 
ofqudity; inclination is something else than desire. When 
under the influence of desire, we want the objects to yield 
to us, to pass over into ourselv^ and become accidents of 
ourselves ; when we have an inclination to an object we 
yield to it, bend towards it, and our aim is to remain in 
connection with it. It is not the repetition of a desire, 
therefore, that makes it an inclination so that the latter 
would be the former, having only become habitual We 
cannot have an mclkiation, vnthout having had a desire, 
and yet the difference remains one of quality or kind. If 
one desires to learn a mechanical business merely for the 
purpose of gaining a livelihood by it, he vrill not care for a 
particular one, but be satisfied with any ; but an inclina- 
tion will be bent upon some one, and no other, and what^ 
ever may oppose this inclination, it will remain the same. 
A mere desire to drink when we are thirsty diflfers not a 
little from an inclination for a specific wine. 

No desire can therefore pass over at once into an incli- 
nation, and we all know that it is impossible for us to love 
a thing, merely because we desire to love it. That which 
renders a natural inclination poseibk, is an innate propeit- 
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S/metioti to certain objects^ by which they may be re- 
moved. Tbete objects are various, but only one is desired 
«t a time, and it may be one thing or another. Man needs 
food and drink ; wluit this food and drink may be, is in- 
different in the sphere of desire ; but pro^nsty is the in- 
nate tefufeiMy of our wants and feelings to a certainpar- 
ticmiar object ; it is the adaptedness contained in the mow- 
ledge of an object J and m the feelingt connected with this 
knowledge^ to our capacity of desiring it. This adaptedness 
or relation between our knowledge of an object and the 
desire for it is innate, and therefore precedes both in their 
reaMty, and exhibits itaelf at the moment that we for the 
first time perceive the object How many ladies had 
Dante seen without being affected by them ? But when 
he saw Beatrice, Us heart was at once hers. So it was 
with Petrarch when he saw Laura* This pax^nsit^ is so 
strong that no one can alter it, because it is somethm^ as 
subjective in man, as instinct is in animals; it is instmct 
modified by the influence of reason. Yet while none can 
change or extinguieii it, every one is expected to govern it. 
And again, as no one can have an inchnation for what he 
has no natural propensity, so he cannot avoid fedinc an 
inclination, when a propensity exists in his bosom. Upon 
such a propensity talents ancl genius are based. Incbna- 
tions have, therefore, propensity for a medium. They pre- 
suppose desires, and are impossible without them; they 
must have an object ; this object must be known, and with 
the knowledge of it a feeling of pleasure must be con- 
nected, as in desires. 

How then is incKnation to be defined? Wkenasoften 
as we think of an object^ we desire a connection with it^ we 
have a propensity to it^ whichi iniulgedf will became an indi* 
nation. We must not imagme, however, that as we have 
<fiflferent inclinations, so we must have different prc^pensi^ 
tics. Propenmty is a fleneral activity, which may tndtw- 
dmahxe itself, and produce the most various incunalions, 
tt one and the same reason takes the most different direc- 
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to criticuait dec. An inclinatioii is either poeitire or MM- 
tive. As poritive, it is lore of a thing, as nentive, dislue* 
The character of inclination is calm, it cu>eB not vtorm 
like desire, it is not vehement like pasdon, and yet it b foil 
of warmth and life. When, however, this calmness is dis- 
turbed, when the objects of an inclination render man sub- 
ject to themselves, their skve, the inclination loses its cha- 
racter, and becomes something more, it becomes, 

Emdwn* 

^ An emotion'' according to Kames, ^ is an internal mo- 
tion or agitation of the mind, wluoh passes avny without 
desire.'' This definition of emotion is not altogether ac- 
curate, for mind is itself an internal motion, it is an unin- 
terrupted motion, and an emotion must be something dif- 
ferent from the usual state of the mind. Emotion is a dis* 
turbaiuie of the ^fmet^ peaceful^ €tnd otherwise unrnterngfted 
motion of the mmd. nom this definition it fbUows at once 
that the animal having no mind, cannot have emoti<ms. 
Every emotion is a strong feeling, yet not every feeling is 
an emotion. The feelings of hunger and thirst, of fatiiue 
or vigor, are no emotions ; but feeling connected wiw a 
clear thought of their origin amy be emotions. By the 
thought of its cause a feeling becomes united with con- 
sciousness, gains a hold upon tte mind; and if this hold is so 
strong, that the person loses self-control, that, as Kames 
says, no desire, no determined direction can Uike place in 
him, that he becomes confused — then the feeling is an emo- 
tion. A man who is €|uietly walking alone in a beautifiil 
Eove, engaged in meditation, suddeimr sees a rattle-snake 
fore him; he clearl^^ perceives his dimger, and a ieding 
of di^leasure connecting itself vnth his perception, he is 
so frightened that at first he is neither able to defend him- 
self nor to run away. This is an emoti<m which deprives 
him of the command of his mind. Such an emotioA may 
be coaqMired to the disturbance of the quiet mirror of a 
lake when a stone is dropi>ed into it The waters seem in 
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aires and mcli&atioBs have a detennined direeti<m to oer- 
tain objects, bat emotions have no direction at all. For in- 
sCanoe a person highfy insuked by another, fi^ls wroth ; 
lie clenches his fist, his eyes roll— but he is at first imaUe 
fa jact ; the oibnder meanwhile runs off and the an^ry man 
exckoHis, ^ if I had him here now I would giro lum what 
he deserves.'^ Bat we have not yet fully understood the 
nature of an emotion. We must see its oriffin and foun- 
dation. We have said that an emotion is a disturbance of 
the activities of mind : What are these activities? ThtHk- 
inff^ willing and /^tn{f . When these three activities are 
or equal strength and m harmony, or when thmking freely 
p^vaib, then the mind is active, but in no emotion ; when 
desire prevails, the activity of the mind having a direction, 
is likewise not agitated, but when the thinking activity is 
impeded by that of feeling, when thmking beeves cloud- 
ed by it — ^then we have an emotion. The possibility that 
^ thmking may prevail in us, and be at the same time im- 
peded by our feeling,'* has been called excitability. The 
greater this is in a person the more will he be under the 
influence of emotions. The correctoess of this definition 
of emotion will appear too from the expressions we use, 
when we recover from an emotion. ^ I was overcome f 
** I vras unmanned;" ^I was led away;" ^I was not my- 
self ;" <" I fbrgot myself ;" &c. Animals, as was said above, 
cannot have emotions, because the ground of every emo- 
tion is ihmking9 connected with stromg feeling. Yet we 
know that tiiey express pain and joy, fisar and hope. This 
only seems so however. Their pain and pleasure, proceed- 
ing from the measure of an external influence upon them, 
is <^ an entire bodily character, disconnected with any 
theught, and what seems to be fear or hope» is nothing but 
a confused bxA dark anticipation of which they can give 
no account to themselves, neither whife they are agitiSed, 
nor afterwards. Their fear does not proceed firom the 
thought of danger connected with strong feeling ; but like 
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weakening, or of a mehing character, as grief^ melaiicboijr, 
dec. 

We hare said, a little di>OYe, that instinct loses its direc- 
turn in man, and we have just stated that emotions are 
without (firection ; What then is the difference between in- 
stinct that has lost its direction, and emotions ? Emotions 
are more intellectual than instinct after it enters into man, 
and again instinct gains a direction by appetency, while 
emotions pass away without takine any certain direction. 
Emotions, however, are transient like desires ; and cannot 
be recalled. The j|oy I felt at the reception of glad tidings^ 
when once gone, is gone for ever, as an emotion, and to 
pretend to have it again in all its liveliness and freshness 
would be sheer afiectation. Emotions being transient, they 
can gain permanency only by connecting themselves with 
an inclination ; but thus neither the inclination nor the emo- 
tion remain pure, they are mixed, and in this mixed state^ 
Uiey are 

Pasmon. 

The difference between inclination and passion is not 
always kept up very distinctly, and the reason is, that they 
have the same contents.' For as we have love of honor 
and of pr6perty, so we have ambition and avarice, which 
are passions, the objects of which are likewise honor and 
property. Again, every inclination may become a passion, 
either transient or permanent, and hence it demanas much 
knowledge of human nature to distinguish between an tn- 
clmatwn and ei passion. They do not merely differ in de- 

K9e, so that an inclination losing its proper measure would 
come passbn ; in this case it would be difficult to ascer- 
tain this proper measure. Passion has elemei^ which in- 
clination hi^ not, and the relation of passicm to its object 
is wholly different from that of inclination to its object 
What then are the elements of passion, that are not met 
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other a passioD, but the differenoe is produced by their en- 
tirely different nature. In yassvon^ thinking wad feditigf 
are whoUy subordinate to desire ; hence passions are blind. 
Every passion is at the same time n^ative and positive^ 
a complete contradiction. Avarice is positive as a deter- 
mined desire for money; negative as a constant depriving 
ourselves of the most necessary sustenance. So again with 
reference to the relation of passion to its object, it may be 
said, that ooMioii, as its name indicates, is wholly under 
its control; that the object so reigns in it, as to exclude 
every other indination or desire. A few examples may be 
given: 

1. When an emotion enters into an inclination, it causes 
a transient passion. The father, for example, loves his 
son ; this love is quiet and undisturbed. But the fieither 
hears of some danger which threatens his son; the thought 
of this danger connects itself with a strong feeling and be- 
comes fear, and this emotion entering his paternal love, 
changes it into a passion, that will last as long as the fear 
continues, and will disappear with it. The more eoocitable 
a person is, and the more determined in his propensity and 
inclination to a certain object, the more easily passions of 
this sort will arise in his mind. A man loves property ; 
.this love is of a tranquil character, and he does not lose his 
equilibrium. But war breaks out ; it renders property in- 
secure — ^he is excitable, fear enters into his love and con- 
verts it into a transient passion. When the war is over 
and property becomes safe, the passion subsides. 

2. Again; passions originate, when one inclination en- 
ters into another, and thus strengthening it, changes it into 
a passion. This passion wffl be permanent and always 
ready to break forth, as often as an emotion draws it out. 
A man, for instance, loves war and honor equally ; here 
are two inclinations and if he observes that his reputaticm ! 
may be increased by his love of war, he will make this * 
subservient to the other^ wad instead of love of honor, he 
will have ambition. 
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the oUeet. Desire, to atiMf iUelf, destroys its okjeet by 
tflsiniilatioti, inclination is determined to preserve ic« 
When desire and inclination enter into each other, they 
tomn a diocldng contradiction, wfaidi is the essence of pas- 
sbn. To illustrate this, we will take once more the ex- 
ample of the ambitious man. He lores honor, and hence 
is ready to devote himself, all his skill, aU his knowledge, 
all his power and even life to it ; at the same time, he de- 
sHres hon<H* to yieki to him, tobe Aif, and longs for it merety 
tor his own sake. If it were not his honor, he wouM not 
take any interest in it On the one hand^ then, he gives 
himself up to honor, considering it the highest good ; on 
the other he desires honor to become a mere accident of 
himself. 

In conclusion we would define passion thus: **Il is a 
strong, persevering. Hind desire, ffuU is either conneetedwkh 
a strong emotkm or on inclination, and dqmves manof sdf" 
control, Naming all his thinking and wilting.^ 



§2. RELATION OF DESIRES, INCUKATlOlfS, EMO- 
TIONS, AND PASSIONS, TO THE WILL. 

Acts of the will and those of desire resemble each other, 
and hence are not alwajrs distinguished in common life. 
And yet their difference is considerable. The motive of 
an action, prompted by desire, is always the anticipation of 
pleasure, be this pleasure sensual, intellectual, or rationaL 
An action that proceeds purely from will, on the other 
hand, has for its motive, the knowledge and love of the 
divine law, and the feeling of regard for ourselves. With 
tfiis feeling also, it is true, a pleasure is connected, but this 
pleasure is of a moral nature, depending on notions of right 
and duty. Acts of the will always have reference to 
rights ; I may demand what I will ; acts of denre do not 
reirard them, hnt we fraaiiAnflv #lAairA whut ^va huvA tin 
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selves no elements of moral goodness. Again : the soul of 
desire is lust, pleasure ; being under its influence, we ^re 
under that of pleasure, and if our life is confined to the 
sphere of desire, it will know of nothing higher than plea- 
sure or Eudaemonism. In this case our wul does not de- 
termine itself by the idea of the divine law, nor by its own 
power, but it is determined by the notion of pleasure, and 
consequently it is not free, but under the dominion of 
something different from itself. It is true that man, while 
under the dominion of desire, may turn from one object to 
another, so that no one enchains him, yet it is the power 
of pleasure alone, that controls him, even when he is pru- 
dent, like Epicurus, 

In inclinations, it is different, and man is even less free 
in them than in desires. For when we have once formed 
an inclination, it is a particular object, one out of many, 
that fastens us to itself, and claims our interest, care, and 
attention, above all others. We can, therefore, no longer 
turn away from it, and bend to another, a« we please, out 
this object enchains us. Hence one inclination excludes 
those that cannot harmonize with it, and draws a circle 
around us, within which alone we can move with a cer- 
tain degree of hberty. Our mere curiosity, for instance, 
finds every knowable object equally interesting ; but when 
we feel a strong inclination to a particular science, it will 
limit our interest in other sciences, and though we may 
speak in an animated manner of them, yet they will attract 
us in proportion as they approach the one that is our fa- 
vorite. But if in our inclinations we are not free, if in 
them we are determined by the power of their objects and 
the pleasure we take in them, — passion makes us wholly 
their slaves. They deprive us of all self-control ; they do 
not permit any other inclinations to exist by their side, they 
are vehement and importunate desires, insisting with might 
on their satisfaction. They are like internal diseases, 
working secretly, absorbing and poisoning all the healthy 
portions of the will, and subjecting it wholly> to their 

COny-oL digitized by VjOOgle 



306 P8TCHOLOOT. 

ture of pasanon. The highest good for itiftn is tSferfy, civil 
ormonu, external or internal ; yet moral and internal liberty 
only renders civil liberty, or the independence of nations 
on each other, and that of citizens t>n the nations, and 
Kberty of thought, valuable or desirable. Oriy when 
morafiy free, we may say ^vith tight, thewffl of -man is his 
happiness. To preserve Kberty, Taws and duties and rights 
surround man. Now, that which most immediately de- 
stroys wiD is passion, because it disregards all duties and 
all rights. Take, for example, ambition ; it is undoubted 
the desire of having others possess a good opinion of our 
characters. This desire is so great that it darkens our 
reason with regard to every thm^ else. It becomes the 
principle and motive of all actions, it subordinates all incli- 
nations. The ambitious man does every thing because it 
will increase his reputation, and not because it is honora- 
ble in itself; the highest good lie knows of, is his own 
honor. This, however, is certainly a slavish d^>endenoe 
on the object of our desire. The ambitious man needs the 
influence of others to spread his reputation. Hence, he 
becomes dependent on tnem extemalty, as he is on his de- 
sire for honor internally; for whatever does not promote 
it, can gain no hold on him. Every permanent pwrfon is 
a suicide committed hy dur unU arid dur reasoiu The influ- 
ence of passion on our will being so great, we add a remmrk 
with regard to the different classes of passionate men. !n 
this respect we may divide them alt into tfiree classes: 

1. Some men are only at times overpowered by pas- 
sions, but generally free from them. They possess fine 
talents, the power to acquire mtich and solid knowledge ; 
they readily take an interest in all that deserves attention ; 
for they are left free from those deep impressions which 
monopolize the interest of man. Their thinking is no less 
extensive, than energetic and deep, and so their fbc^ling is 
both deep and expanded over many objects. They lay 

Silans and execute them with perseverance and steadiness, 
or they are not drawn off*'l)y any sudden and powerftil 
stimulus. They may be less inventive and ingenious, but 
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he ^mmtd on without prejvriioes or predilections, without 
passions or emotions. 

2. The second class comprising those who are passion- 
alie, whose passions however are transient. They have 
many inclinations, and behog highly excitable, emotions 
*will DC easily called op, and through them their inclina- 
tions win become transient pasrions. These of course 
win affect their character. Their thinking and feeling will 
wot be of equal strength, as regards their extemi and ener- 
gy f but they spread over a large field and thus weaken 
iTOnnelves. Taking an interest in every object brought 
lieibre them, they persevere in nothing, but pass from one 
thing to another, knowing something of all, out not much 
^f aiw^thing. Their desu^ for knowledge is mere curiosi- 
ty. They rarely ask for the principfes of the arts or 
sciences ; satisfied with a few &cts they have no idea of a 
systematic life that pervades all sciences. Again : passion- 
ate men may take a deep interest for a time in the objects 
of their passions, bat their interest continues only as lon^ 
as tiheir passion lives ; while at the same time it is confined 
to the sphere of their passion. They take an interest in 
their native country, but not in the wh<de world. They 
prefer the useftd to the good^ and right and dutiful. 

3. The third class of men are those who are governed 
hy one strong and permanent passion. Their thinking is 
strong and energetic, but limited as to its extent ; and so it 
is with their feeling. The limitation of these activities 
lenders it possible to be more energetic and powerful with- 
m the lifloits in which they concentrate themselves, upon 
some few objects. Perscms of this character ate thorouffh 
in their knowledge. The envious man will be a close ob- 
senrer, die avaricious a good arithmetician. So it is with 
ibeUiM;. The proud man will not care for the sons of his 
neighbor, but the more deep will be his interest in his own. 
lie man, whose passions are permanent, may i^pear ex- 
ternally cool, dehberate and free from deep emotions ; for 
one great passion controls all his feeUngs and movements. 
The ambitious despot, for example, knows how to gain the 

— ^ m ^p ^11 «„k:i^ ^^w^^ :<. «^«»nU«A^ «^ *x«.«r into hiR 
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study the nature of the passkms. The study of the poetfl» 
especially of Shakspeare, will be found very fertile. 

Finally, we have yet to consider the relations of emo- 
tions to will. Emotions, while they continue, render de- 
sire impossible. This shows itself, when we have lost a 
friend by death, we lose all desire for food or drink. Emo- 
tions sometimes strengthen desire, but then emotion enters 
into desire and puts forth all its energy in the direction 
which the desire has taken. Again : it has been observed 
that some persons speak better than they write, while 
others write better than they speak : How is this to be ex- 
plaiiMKi 7 Emotions either strengthen or weaken our think- 
ing ; they strengthen it when thinking draws their power 
into itself and thus gains their assistance. It becomes then 
enthusiastic and thoughts flow more clearly, more rapidly 
and fully ; the thougm of that which causes the emotions, 
and the emotions become inseparable and aid each other. 
Persons, on whose thinking emotions have this effect, speak 
better, because they are more easily ei:cited in public, than 
in their private study. When, however, the emotion so 
grows together with our thinking, that it wholly fills the 
latter, bea)mes its soul and does not suffer it to turn to an^ 
thing else, mental derangement may take place. This is 
the case when all our thinking and feeling has become one 
grief; when whatever we lo<i upon, seems to be a mirror, 
reflecting only what agitates us, and when all seems to be 
gloomy and dark as ourselves. But emotionB more gener- 
ally weaken our Uiinking, and then we cannot sp^ik as 
well as write. Our jud^ent becomes slow and our per- 
ceptions obscure. A young man appears for the first time 
in the pulpit ; he desires to do weU, but die feeling of dan- 
jper arising from the possibility of failure, impedes his de- 
sire, unmans his judgment, and becoming embarassed he 
does not know where he is nor what he is doing. Or a 
person who has not often been in company, reluctantly en- 
ters it ; in the course of conversation some witty or cutting 
remark is made which he keenly feels, but in his embar- 
rassment cannot find a reply. ^gi^i^^^ by Google 

Lastly, emotions weaken our will : when we are wroth 
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is the slave of it and wholly determined by it There is, 
of course, no physical necessity in the emotions to compel 
Qoan to act in accordance with the impulse received from 
them. When the cloud, filled with electricity, strikes a 
house, it cannot do otherwise ; but when a man filled with 
^wrath strikes another, he might have refrained, he might 
have restrained himself. But in the latter case the ques- 
tion would be. What induced him to refrain from discharg- 
ing his wrath, on his fellow man ; Was it a sense of duty, 
or some selfish desire ? We have seen then, that in t£^ 
sphere of our natural will, there is no liberty to be found, 
and that consequently what is called so, is arbitrariness, 
but not freedom. 

We shall now offer a few remarks on each of the above 
subjects in particular, yet so that we shall include inclina- 
tion and pttcBon in one chapter, as their ob)e<^ are the 
same. 
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CHAPTER II. 



§ 1. ON DE8IRB8. 

Desires may be divided according to their objects. 
These are either sensual^ or sentuai-intdleciualy or rational ; 
and henoe we have so many different classes of desires. 

Sensual desires. 

The term sensual does not include any reproach what- 
ever, for it has here no reference to morality. Such a 
reference it can set only by our will in its relation to the 
divine, which is here wholly left out of view. These de- 
sires are called sensual, because their object becomes knovni 
to us by our senses ; and because our knoweldge of them 
is sensuous. Yet it must not be thou^t, that any knowl- 
edge could exists without some reflection, or thought ; we 
mean only to say, that sensation is the condition, without 
which no knowledge of the objects of sensual desires 
would be possible. The desires under consideration are 
numerous as their objects, which extend from inorffanic 
nature, as minerals, waters, to the or^uiic — ^vegetabtes of 
all kinds and animajs. Whether an individual has many or 
few of them depends on his own constitution, and on the 
nature surrounding him. The latter is conditioned by the 
influences of the sun and moon, and climate in general. 
If the region in which a person lives, is productive, if it 
exhibits to his eyes a great variety of fruits and vegetables, 
his desires will be many : if the reeion is barren, or if its 
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though they may be vehement. No man can desire that 
of which be has no knowledge ; he who has never seen 
an oyster, or a turtle, cannot long for one, and he who has 
never tasted southern fruits, as oranges, pine-apples, &c., 
i^II not feel a desire for them. As regards the constitution 
of man, it is, as we have seen in Anthropology, modified by 
various causes. Age affects it, and hence we desire in 
youth that to which we feel indifferent in manhood. Sex- 
ual difference likewise [nxKluces a difference in our sensual 
desii^: woman has more delicate, more refined desires; 
those of man are more vehement and more coarse. And 
so the number and variety of our desires depend further 
on the race to which we belong, on the tribe, the nation, 
the age in which we live, on the family in which we are 
brou^t up. The Germans are fond of sauerkraut ; the 
English of roast beef; the French of bouillon ; the Italians 
of maccarofnif &c. So is each fi^nily ^ small whole in its 
own, separated from others by a family-spirit, expressing 
itself in peculiar views and feeling customs and habits. 
•Here also members of one family will have desires, which 
those of another have not Some feel an aversion to 
milk, and whatever is made of it ; others again desire it - 
nrK>re than any other food. 

Sensual'^InteUectual Desires. 

The object of these desires are those that may be per- 
ceived by our senses, but become objects of desire by re- 
flection. Of this nature are all the objects of property. 
As sensual objects they are perceptible to the eye, but their 
character of being property is only known to the under- 
standing. For that which renders them property, is the 
law : this cannot be seen with the eyes, and though signs 
and landmarks may separate our property from that of 
another, it is only by tninking, by acknowledging the hi- 
visible law, that we perceive and acknowledge property. 
The sign is there for tfie animal as well as man ; but for 
the former it is a mere stone, a mere post ; for unless we 
..^ 4k^« ^4u:^» :„ :^a:^^4^a u.r • *uL» w la »/^ ai<m for 
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BoneUung eke, when they are therefore coMdered «• 
useful more than merely agreeable. So we become eon- 
idotts of duratbn of tuneyud through it of that (^1^9; we 
d^re a kmg life because we desire the pleasures aBd en- 
jayments life grants us. life is here ckMired <m aocouat 
of that which it offisrs. Should we be skk* the desire of 
life would induce us to desire the moat unpleasant medi- 
cine, if we hoped to recoTer by taking it So we may 
desire life for the si^e of gatherii^ property, or of acquir- 
ing reputaticm. The objects of sensual-intellectual desires 
are, tnerefore not only agreeMe^ but umful. But the 
useAd is worth more than the agreeable ; an illuminated 
saloon may be agreeaUe, but a machine is useful, and the 
hitter stands higher. If the number of sensual d^irea, 
depends on many accidental circumstances, that of inle)- 
lectnal desire depends on the cultiTation of the mind; 
and as the objectaof intellectual desires stand higher <Mr lower 
on the scale of intellect, we drare most th<Me that stand 
nearest to ourselves. 

There are some desires which, while the abov« are na- 
tural, are whoHy unnaturaL PerB<ms whose sjrstems are 
weakened and incq>able of any longer serving the desires 
which they once enjoyed, still rem^nber them, and from 
remembrance desire them again; or seeing others eqoy 
themselves, they desire their pleasures. This is the case 
with old voluptuaries especialiy, and with persons who 
have exhausted their nature by excessive indulgence. An 
alderman who was importuned by a beggar, wben on his 
vray to a dinner, said ; ^ I would give you five guineas for 
your appetite." 

Rational Denns. 

Their objects are those which are not at all perceptible 
to the senses, and which consequently can (Hily be perceiv- 
ed by thinking. Truth, for instance, is nothing setumd : 
the numbers written on the blackboard have a sensual ex- 
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any cinrnmstances, and two added to three most always 
make Jhe. This relation is tbe truth of numbers. But it 
18 not visible to the eye, it is only aQcesnUe to the under- 
standing. So it is with beauty. Not the marble, not the 
canvass and the colours, are beautiful — ^they may be 
agreeable ; — it is thought alone that is beautiful when it ap^ 
pears m a sensible form. If we acknowledge beauty m 
nature, we must also acknowledge a spirit addressing us 
from all the productions of nature. The material by 
which beauty is expressed may be destroyed; languages 
die and becdnie extinct ; the marble crumbfes in the course 
of time ; colors grow pale ; but beautv in its nature is eternal^ 
and as such it is only an object to thought and reflecti<Hi. 

Now we desire truth, beauty, and goodness, but as soon 
as we enter these q>heres, we have entered the sphere <^ 
pure will, and our desires must assume a moral relation. 
The nature of truth, of beauty, and honour is such that 
they cannot become means; they are the final end of all 
that is. If anjr one, for example, should desire honor 
merely because it is usefiil, and not because it is intrinsical- 
ly desirable, he would, as soon as this was known of him, 
be denied honor by every one, fopsuch a desire is dishonor- 
d>le in itself. The honorable man, on the other hand, vrill 
sacrifice property and life to honor. The same is the case 
with beauty, speaking here of the beauty of art. It has 
tbe power to silence all desires, to raise us above sensual 
feelinff, so much that it has for this reason at all times been 
considered an excellent means of cultivation. For when 
our desires are at rest we are left free to examine a thing; 
but when the object of our mvestigation excites desires 
by its sensual life, we seek less for its true nature, than for 
the use we may make of it. In all the beauties of art, sen- 
sual life, being absent, desires cannot be awakened by 
them. We may, however, desire beauty for its own sake» 
but not as means for any diing else. What then ia the ob- 
ject of a rational desire 7 It is one that is likewise desired 
on its own account, that in our view of it cannot be low- 
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a rational dedre ia ht^ppme$». The idea of luqppiiieM m 
that of an uninterrupted weU4)wig. Man flees what it 
painful, and seeks what is pleasant ; he is anxious to reduce 
the patUt without which no bfe has yet been found, to di9 
HnaUest, and increase jdeasure to the highest amount The 
better he micceeds in affecting tins, the more will he ap- 
proach the ideal of happiness. All other desires hare to 
serve that of happiness ; all other ends will become siri>- 
ordinate to it ; all his other desires will be goTcmed by it, 
and brought into harmony with it Wherein then mes 
this happiness consist 7 It is an uninierrmted well-being: 
well-being is the feeling of pleasure ; pkasure proceecb 
from the satisfaction of wants, for though pain is the op- 
posite of pleasure, and cannot be sought for on its own 
account, it becomes by its remoTal, the source of pleasure. 
To satisfy wants we must hare the means, and im idea of 
happiness includes them. Happiness then consists in the 
possibility of satisfying all our possible wants, and the de- 
sires arising from them. But there are many deares ; they 
cannot all i^ satisfied at (mce; a man cannot eat and drink, 
read and speak at the same time. And again there are 
sensual and intellectual wants, and desires which frequent- 
ly interfere with each other, so that if we indulge the for- 
mer, we shall weaken the latter, wAi so the reverse. Hence 
prudence must compare one with the other, lest we should 
mdulffe the less valuable desire, and deprive ourselves of 
one tnat might have given more satisfaction. Yet, how- 
ever prudent man may be with regard to the preference he 
gives one desire over the other, and with regard to the 
means which he may collect, and the object of which may 
be his study, he will, after all, not find what he seeks in his 
state of nature^ for one thing abne remains permanent in 
him, his thirst for happiness, while aU the rest is constant- 
ly changing. Dante, m bis celebrated Convito, has shown 
this beautifully in the folbwin|[ passi^ ^The original 
desire that draws us to every thmg b implanted in us by 
nature, and this is the desire to relum to God as o«ur foun- 
tain. And as the pilgrim who walks on an imknown 
path, considers every cottage which he perceives at a di»- 
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tM^ to cottage, until at length he reaches the harbor ;- 
it 18 with the sod : as it enters the new, yet unknown path 
of this life, it directs its eye to the object of its highest 
good and everv Uiing which it perceives to contain any 
good, it takes for it And as its insight is at first imperfect, 
and has neither experience nor instruction, a Kttie good 
seems great to it, and hence its desire is at first bent upon 
it. Tmis we see little children vehemently desire an ap- 
ple, and when they grow larger they desire a bird, and 
when still larger bieautiful dress, and afterwards a lK>r8e, 
and then a wife, and then riches, and so on. The reason 
of this is that the soul does not find in any one of these 
things what it seeks for, and what it hopes to find else* 
where. And thus we may see that one wish always stands 
behind the other in the eye of the soul, like a pyramid 
which increases more and more, and spreads towards the 
basis, and the last ground and the baisis of all wishes, is 
God. In truth, as one loses his way on a path here on 
earth, so the soul often loses its way on that path on which 
' our wishes wander. * * * * As we see that he who walks 
in the right wav, attains the end, and fulfils his wish, and 
comes to rest aner his labors ; but he who enters the wrong 
path never attains his object, and never comes to rest, so 
It happens also in life. The correct pilgrim comes to the 
end and to rest, but he that misses the path can never 
reach it ; but with much disappointment of soul he will 
look with a longing eye into an empty distance." 

Benmrks. 

1. Goethe, in his Faust, has represented the nature of 
desire in a most terrible manner. It is probabhr the only 
tragedy m which desire^ as such, is the peUhos of the hero. 
Faust would like to have the whole universe serve him 9^' 
he desires every thing, and is satisfied with nothing. He 
is never under the influence of emotion or passsion : it is 
desire that destroys him. . g,.ed by Goo^ 

2. In the sphere of desire we may discover prudence * 
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him, for he taught that to be happy ourselves, we mlist as- 
sist others in burning happy. Man needs man and can- 
not live without him, and Imowing this, none should be 
selfish, but every one ought to live for others, that they 
again may live for him. This is certainly ^Trti&nt. But 
happiness within this q>here of desires is not the highest 
end of man, and however prudently it may be planned, 
however prudently all means may be procured — ^there is 
an end higher sUU, and this is the salvation of the soul. 
This cannot be converted into a means; it is die final 
destination of man. And that man is loue, who endeav- 
ours to secure it to himself. 
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CHAPTER in- 



INCLINATION AND PASSION. 

Tbe general cliaracter of all positive mclinations is that 
of love ; it lives in aU of them, and hence it is that most 
are named from it, as love of honor, love of life, self-love, 
fove of faduon, &a Love is <fo entering the nature and 
being of something else; — ^loinng a thin^.we unite our- 
selves vnth it, without expecting it to yield to us. The 
character of love hovirever, greatly differs. There is a 
moral love whidi may be d^nanded of us; we ought to 
love all our fellow beings, even our enemies. ^ Be me the 
cinnamon tree that pours fragrance on him who hews it 
down.'' There is a retigious love, it is the love of God, 
and to God, it is mercy towards those that deserve no love, 
and it is the love kindled in our hearts by the Holy Soirit 
And Aere is finalty a pathola^ical love, or natural love, 
which does not rest on principles of our vrill, but on a 
kind of mn{mthy between ourselves and its objects, on 
what has been caOed propensity. Its distant analogy may 
be found in the animal worM at the tmie when the oki atr 
tend to their yomig. Yet all c<msciouAiess being absent, 
it is but animal sympathy, instead of bve, that we observe 
there. Hence it is that one generation of animals knows 
nothing of another, for they neither remember, nor k>ve 
each other, after the younff are once able to take care of 
themselves. No one would say either, however dependent 
his dog may be on him, that he is loved by him. Such 
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and them. In nature it is true that unlike poles attract 
each other, but they are nevertheless ibe poles of the same 
power, and have it in common with each other, and it is 
the power its^ that thus divided, unites itself with itself 
by attraction. The objects of our love modify its charac- 
ter. They are either ourselves^ or something inanimaiej 
things and cbfects in nature, or they are our fdUniHrnen. 
When its objects are inanimate we cannot properly speak 
of love^ or if we do, we must use the wonl in a limited 
sense. It would be strange to say that we love a certain 
food or drink, or love a house, a garden, a golden chain, a 
ring: but in all these instances we wouM rather say we 
like such things. Only the like can enter into the nature 
of the likeyO^ sfHritual that of spirit, the sensual that of 
sensation ; but inanimate things have nothing that resem- 
bles any thing in ourselves, and hence they cannot be kned^ 
properly speuing. But we may love ourselves, and k>ve 
our fetlow-men. Yet the basis of all pathological love, is 
self-love, and no man ever lived that loved any thing dif- 
ferent fitmi himself, but self-love was the <^>en or secret 
source of his interest Christ alone was free from all self- 
love : he loved as none bef^^ or after him ; be loved the 
world rinfiil as it was, and loved it having no sdieme in 
view for himself, free fh>m every calculation in his own 
favor. His love, the prototype of all, was not chained to 
his self, but free and pure ; he loved the work! for its own 
sake. Our love, whatever be its object, rests always on 
our setf-love^ and we Idve eveiy thkic else because it pteO' 
ses u»j because it has something which we love in ourselves. 
Vet though all k>ve commences in self-love, it is not neces- 
sary that the latter shouM remain the prevailing soul of the 
former, but it may beccnne so strong and so pure,tiiat self- 
love disappears. This shows itseu espedally when love 
becomes mutual, when it exists between two persons. 
This love like every other commences with self-love. We 
love a quality, a trait in the character of another, because 
it pleases us, because it correraonds with ouc idea of noble- 
ness, or because it is agreeable to our feeling. The other 



TYBCBOhOGY. 919 

nhoaM find nothing else in us, that could attract his atten- 
tion, he w31 certainty like our liking to him, and thus his 
aelf-Iove will make hmi incline to us. But if our love could ' 
not leave the other, in whom we discovered a pleasant 
quality, indifferent, his love to our likinff will certainly 
strengthen our inclination to him ; now, however, its ob- 
ject will no longer be a quality in him, but his Uwe^ so that 
our love will love his love, or that love virill k>ve itself, that 
love vnll have itself as its contents. Thus self-love is 
merged in love ; and love hoverinff over two like a genius 
of peace and harmony, so unites uera, that though two in 
space and time, they vdU be one in spirit There is a dif- 
ference, for there are two ; and yet there is none, for they 
are €me. They do not love, the one something in the other, 
as his money, his beauty, his character ; but each loves the 
love of the other ; and love thus divided between two, rest- 
ing in each, and being the same in both, onl^ closes itself 
together vrith itself. It finds itself, and rejoicinff in having 
found itself, it keeps together vrith itself. As the spul, ac- 
cording to Plato, veas divided m two, before it entered the 
world, and now each half seeks the other, and as they will 
be delighted when they meet W&ip« &nd are drawn towards 
each cSher by a mysterious feeling of their bebnging to 
each other, so it is vnth love between tv^o persons, ^ch 
love may commence in self-love, but where it blooms and 
lives, self-k>ve dies away. 

All inclinations either have reference to man in his rela- 
tion to himself as an uidividua], or to him, as he is rebited 
to his feUow-men, and hence we have two general classes : 
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9on himaelf that lovef . It is the only love in wincb tbe 
subject that loves, and the x>bject loved, are the same, for 
lovinff mj^self, it is I that love, and it is I that am loved. 
It indades a consciousness of our existence, and of every 
thing that can render it comfortable and fdeasant Arising 
from our natural tendency to preserve ourselves, we not 
<mly desire a continuation of our existence in the present 
life, but also after death, and not only rejoice in our preser- 
vation, but especially delight in every neve mode of exis- 
tence, in every devebpement of our powers. We love 
ourselves as vire are, and love what we find in ourselves. 
Self-love is the mother of all other inclinations, because 
unless we take an interest in ourselves, it will be impossible 
to take it in any thing else. The relation, however, in 
which we stand to ourselves, will render it imposoble for 
us, to be indiflferent to ourselves ; for there is no other ob- 
ject of which vire can be so immediately conscious, and 
there is none of which we are conscious, that we can de- 
sire as much, as we desire a continuation of our existence. 
Every desire includes a knowledge of its object, which 
here is the subject that has the knowled^ and the desire : 
but where knowledge and desire are so inseparable, that if 
we have the one, we must have the other, there must be a 
strong propensity, or such a possibility tor the origin of 
an inclination, tmit the inclination vnU certainly be formed. 
Hence no man can help loving himself for it is as natural 
to hkn as to breathe. 

The object of self-love, it has been slated, is our sel£ and 
all it contains. Its contents are its existence, the continu- 
ation of this existence, life, and all that constitutes a part 
of ourselves. — ^We can, however, only love ourselves as 
Iwmg^ beings, and in p ropo rti on as vro love ourselves vre 
riialllove our life. This we love because it is ours, and 
because we love ourselves. Love of life is therefore next 
m importance, for unless we live we cannot k>ve« 

. Love of life. Digitized by Googk ' 
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the ox when struck with the axe of the butcher moans and 
ra^es as if he resisted with all his might the attempt to de- 
prive him of his life. But no animal can love its life, for 
to loYe a thing, we must be conscious of it, and be able to 
desire it Man may love his life ; because he can render 
the idea of life objective to himself, he can in his thoughts 
separate life from himself, and say, **my life/' But we 
love life on account of its contents, and these are the joys 
and pleasures of life. Hence these become objects of our 
love. There are two ways in which we may enjoy our- 
selves in life : — ^life is activity ; every activity that feels 
itself oscillates between rest and labor; the change from 
the one to the other is pleasant It is pleasant to recreate 
one's self after labor, and it is pleasant to muscles and 
nerves to be active again after rest. A desire for rest 
vdthout labor is indolence^ and desbe for constant employ- 
ment becomes an inclination to enterprise, business, and 
may degenerate into restlessness. If the former by its 
power of sloth, drags us down to matter ; the latter des- 
troys the vigor of our system. But as rest becomes tedi- 
ous, and activity exhausts, and consequently either by itself, 
becomes unpleasant, man vrill try to unite them moderate- 
ly, so that neither one prevails above the other. This is 
the origin of diversion and amusements of every kind. 
For every play demands, on the one hand, some attention, 
some activity, yet one that does not fiettigue, and on the 
other, it permits us to rest ourselves. Hence there is in 
children an inclination to play. But adults may likewise 
incline to games. The constantly changing and always 
attractive manner in which this kind of activity employs 
the mind, is highly fascinating, the skill we have an oppor- 
tunitv of exhibiting ; the attraction offered to the imi^na- 
tion by chance that prevails in games, and by temptii^ a 
dark and concealed fortune, all of them render this Kindfof 
entertainment pleasant. So it is with hunting. The ele- 
ments of this pleasure are manifold. All uncertainty is 
exciting ; the uncertainty of success is therefore among the 
first ; we half fear, and half hope ; fear and hope mingling 
nnulne'jpt the p.motion of anxietv. which is nleasant if hope 
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pretence of mind in seizing the opportunity qoickly, and 
with confidence when it offers itself. It is deh'ghtful 
too, to rest under the green boughs of trees, to move from 
place to place in pursuit of an object we much desire ; 
the fragrance of woods is invigorating, and the observation 
of the life of animals is interesting. This inclination to 
hunting was greater during the middle ages, than it was 
among the ancients, or that is now. Among the ancients 
we find that the Egyptians, Indians, and all the Asiatic 
nations, considered animals sacred, and rather protected 
than destroyed them. Among the Ghreeks, too, certain 
animals were consecrated to certain gods, and were used 
in sacrifices. Yet Hercules and other heroes hunted them, 
especially those that were inimical to man. Hercules kills 
the Nemean lion, the Lernean serpent, &c. Inclinations to 
war, to adventures, and other tendencies of our nature, 
rest on the same principle. 

Closely connected with our life, are the means by which 
we support it, and if we love the former we must take in- 
terest in the hitter. Hence we form an inclination to eat- 
ing and drinking^ and to society. A good dinner in a good 
company has its attractions for every one. The union of 
sensual with intellectual enjoyments during meals, was 
highly cultivated by the Greeks ; their symposia are well 
known. It seems that by satisfying our sensual wants, we 
are left more free, and alive to those of the mind. Food 
has certainly a soothing influence upon the mind, and it is 
for this reason, that while we eat and drink we forget past 
trgubles and listen less to the Cares that either harass us for 
the present or for the future. Hence it is too, that what 
is said during a meal, was thought by many nations to be 
spoken in confidence and sacred ; and that certain nations, 
as the Arabians, will not injure their enemy after they 
have eaten with him. The citizens of Moskau, gave their 
empress when visitihff her, bread and salt, and she accept- 
ing it, declared that aU her apprehensions were gone. And 
in modem times we do not invite eve5^^i^9|T|j^(5t)©^l#'?d 
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be avoided, and it should pass from the mere narration of 
the novelties of the day, the contents of newspapers, to 
arguing. For in speaking of novelties and of the news of 
the day, different views will be expressed, and as every one 
thinks well of his own he will politely defend them. Con- 
versation thus becomes more lively and will finally end in 
jesting. Much reasoning fatigues, especially towards the 
end of a festival, since eating makes one feel inclined to 
rest. Mirth, laughing and pleasant allusions are useful to 
digestion, dtc. Inclination to dancing, smoking, and fash- 
ion, likewise proceed from our love of life and its enjoy- 
ments. 

Our inclination to fashion concerns more iheform of ob- 
jects, than the objects themselves. It extends not only to 
dress, but to furniture, style of building, literature, art, and 
every thing else of which we make use. The inclination 
itself rests on an innate tendency to give form to whatever 
comes into our hands ; we are/ree in giving this form, and 
not bound, like the spider or the bee, to a particular one 
for every object. Hence forms are changeable, and this 
changeableness of form is what is called fashion. Many 
object to it because it is changeable ; but every product 
of man is perfectible, and man seeking constantly for the 
best form for dress and every thing else, and never finding 
the absolute best, changes it without interruption. Some 
form our dress, our furniture &c., must have : placing no 
value upon any particular one leaves us morally more free, 
than if we either adhere to an old fashion, because we con- 
sider it best, or are always anxious to be foremost in every 
one. Kant therefore says correctly, that there are fools in 
the fashion and out of it. It is weakness to speak against 
fashion. Since our dress needs some form, and which of 
the many possible forms this may be, is wholly immateriaL 
Fashion may become useful; for as it extends over the 
productions of the mind, there are times when certain in- 
stitutions, the study of certain languages and sciences be- 
come fashionable, when we feel inclined to iniitata what is 
good in other nations. ^^'^"^' '^ ^OOgie 
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and paiaing time. Though imnatural, it no doubt had a 
very simple origin. Some think that the Indians who kin- 
dled fire with a f^reat deal of trouble, tried to preserve it, 
by placing coals m the stem of a plant, and by putting this 
plant into the mouth whenever it became inconvement to 
carry it in the hand. Others are of opinion that the In- 
dians, in order to protect themselves from mudtetoes, made 
smoke around ttemselves, and at first putting sinddng 
plants into their mouths for convenience sake, they be- 
come fond of them and so fi>rmed by degrees a habit of 
using them. 

So is our inclination to dancing natural in its origin. 
The emotions of savages are few in number, but strong; 
and vehement in energy. They became sometimes so agi- 
tated that they must open a vein to obtain relief Gener- 
ally, jojrful occurrences cause them to jump and run about, 
and m these irregular motions, those which we call dancing 
and which keep time and rhythm, originated. ENmcing is, 
therefore, the external representation of our internal emo- 
tions by the motions of the body. So soldiers have differ* 
ent marches for ever^ military motion, and these marches 
accompanied by music have their effects upon them. In 
Liefland, the reapers in harvest keep time with inusic 
With us, however, dancing does not proceed from an emo- 
tion, but we dance to excite one. The savage jumping 
about needs no music : he sines and claps his hands ; that 
b enough for him ; we must luive music tike melodies of 
which will inspire us and diq>ose us to dancing. 

Manifold indeed are the inclinations that may arise from 
the natural tendencies of our nature, all of which have 
reference to man as an individual being. We have desire 
for knowledge; when this desire is satisfied by any one, 
when we observe his willingness bxA zeal to aid us, we, love 
him, and this k>ve is that of the scholar to the teacher. 
We have a desire for health; if we^are sick and recover 
through the aid of a skillful physician, we again cannot tmt 
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Sdf^haind^ 

By hatred ingeneralt we undentand here a conetant dkh 
like to whatever could interfere with our aelf^loTe. The 
object of this hatred may either be something extemalf or 
the person who hates himself so that he is himself the ob- 
ject of his own displeasure. Hating himself^ man desires 
to direct his thougbts awav from fimself ; filled by the 
highest disfJeasure* he wouki forget himself. Self-hatred 
seems whoUy unnatural, and the question is, What is its 
origin? Nothing hU nif-hve. This is paradoxical Self- 
love seems to be the principle of self-hatred, and this cer- 
tainly is no better than to say: a man hates himself because 
he loves himsel£ The object of self-hatred is man himself, 
yet not the whole <^ man, but some one of his qualities, 
closely and inseparately interwoven wiUi his whole diar- 
acter and being. Man loves himself and would like to be 
9M perfect in every respect as possible. The interest he 
takes in himself induces him to sketch an ideal of what he 
ought to be : he then compares himself as he is, with this 
id^ and finding that he is not b^ any means like it, he 
receives pain from the result of this comparison. Instead 
of making a resolute attempt to improve nis character, his 
wiU seems diseased and is inactive, and the displeasure 
ming[ling with his feelings of self-love, he avoids thinking 
of himself and hates himself. Thus BeHf-hatred originates 
only in self-love. When in addition to this, man becomes 
'weary of life, either because he has spent his physical 
jpowers in the excessive indulgence of sensual pleasures 
and hates, their constant and monotonous repetition, or be- 
cause he has suffered misfortunes Without sufficient firm- 
ness to support himself properly under them — ^then it is 
possible he will commit miicide. And in the commission 
of it.we may see that man hates himself because he loves 
hirasel£ For what can be the reason, for which he should 
desire to make an end to his own life T Either he must 
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tain an imagined happinesi like the Indian philom^her 
Calamus. In all these instances however, we must say 
that if the self-murderer did not love himself, he could not 
care for life or death, but taking interest in himself, he kills 
himself to be free from something that is painful to him, 
or obtain that which he much desires. With some flatter- 
ing hope the self-murderer embraces death. The correct- 
ness of these remarks are corroborated bj the fact, that 
persons who are particularly concerned for their life and 
its presenration, very often have an irresistible tendency 
to commit suicide. This has been observed by Gall. 
Suicide committed in such an instance, is certainly the 
fruit of an irregular self-love. — Nothing leads, however, 
more quickly to the aversion to life than inactivity. When 
a gradual transition from rest to labor is wanting, time is 
stript of interest and we fell oppressed vnth its tediousness. 
The mind hates emptiness, it feels a horror, a void : it de- 
sires to fill its life with deeds and actions. Hence many, 
as has been remarked, hang themselves, because time rests 
too hard on them. 

Aversion is the negative, not of self-love as such, but of 
a modification of it. When we do not love our sdf as a 
whole so much as one of its qualities, say persona! l)eauty, 
or art, science, or anything that belongs to it, then our in- 
clination should be called ** love of our qualities, or of that 
which is ours cmd not self-love.^ This love of what is our 
own, is principally found among children, who love their 
hand or their eye, or somethii^ belonging to themselves, 
but cannot yet form a notion of themselves as a whole. It 
is met vnth among women, and characterizes some nations 
as the Athenians of ancient, and the French in modern 
times. In proportion as we love every thing belonging to 
ourselves, we feel an aversion to all that may interfere 
with it. I love, for example, health, and as soon as I hear 
of a prevailing disease I feel a strong aversion to it ; I love 
wealth and hate to see poverty vrrapped in rags : we love 
truth and in proportion as we feel inclined to it, we shun 
ignorance. Here, likewise, suicide may be committed. 
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Ub faiineelf. So a lady loves her beauty; she is seized 
MQth the 8maIl*pox ; her face is covered with marks and 
she is ready to die. 

Sdf'hve as a Passion. 

Seif-Iove as a passion, is sd£sknessy and originates when 
a desire enters our self-love. The desire is that every thing 
shall serve us, and exist only for us to the exclusion of 
every one else. Every desire the end of which does not 
lie out of the sphere of him who desires, is selfish ; and 
when such a desire enters into an incKnation, it converts 
the latter into a passion. Passion renders the orisin of 
other inclmations, if not impossible at least difficult ; nence 
the selfish man cannot take interest in any thing unless it 
has some reference to himself. The man who loves him- 
self msLY love others, but the selfish man is incapable of 
loving m>m disinterested motives. Truth and beauty have 
value for him as far as they are useful to him ; if he cannot 
see their immediate use* they leave him indifferent The 
selfish man expects the devotion of all, be expects every 
one to be active for him ; but feels little inclined to do any 
tfainff for others. If he is disappointed in his expectation 
he feels unhai^y. He is incapable of forming friendship 
because he can only take interest in himself. He will 
break any connection if it comes in collision with his in- 
terest Selfishness ^ther concerns our whole self or only 
parts of it When the latter is the case, passions arise, 
when a desire draws itself into an inclination, which we 
have formed to something, belonmng to ourselves, to an 
attribute of our character, to skm in art or knowledge, 
science, &c. I love a science because by labour and ap- 
plication, I have acquired considerable knowledge in it and 
nave made it my own. Now I desire that every one else 
shall love it as I do, and if I discover that it is not cene- 
rally favored, I become passionate. Or I am strongly in- 
clined to some practical object which I have in view ; I 
desire die assistance and interest of every one, and try to 
ffain it hv all means and wavs. Mv inclination will thus 
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riiaD if my inclination his become paarfon, aceomodafe 
mvselflo every one, if;ree with erery oim^s Tiewt and no- 
where Aow my own m opposition to those of others. 

Another form of selfishness is passion for eigo^menL 
When our inclination to pleasure is penraded by tl^ desire 
for every thing that may serve it, when this desire makes 
US hont for pleasures, tfa!ui oar inclination is a passion. As 
such, it renders all other inclinations sdMndinate to itself, 
and takes interest in nothing unless it can be eaten or 
drank, or made in some way subsorvient to o«r pleasures. 
Works of art and literature, sciences and all intcOtectual 
productions, have worth only when they can be enjoyed 
Dv way of a refined pleasure. This passion exhibits itself 
also tfatus. When we love lifo and are willing to labor in 
order to enjoy it, our bve is an inclination. But when we 
desire enjoyments independent of labor, when we desire to 
enjoy wlut others have gained by their labor, or vrben we 
desire others to bbor that we may enjoy the fruits of their 
labors, then our inclination to life and its enjoym^its is a 
passion. 

There ur, finally, a Aeoreiical egotism or seifishness 
which we vnD merely mention here. It is that egotism, 
which has either laid dovm certain rules and maxims for 
practical pursuits and for interco ur se with men, all of whom 
it considers selfish and under the influence of the same 
selfidi rules ^ich it has adopted, and <m the execution of 
which it insists with a singular perseverance. Or it b 
^[otism in theory, science, which considers its judgments 
and vievra and hypotheses to be infalHble, and expects aH 
others to yidd to them. 

Sdf-hoe as passion m its rmgatine form. 

Here it is self-hatred, as represented above, that becomes 
a terrible passion, m which man constantly tortures and 
vexes himself; for he is not satisfied either with himself or 
with any thing in himself, and this passion may be com- 
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Tuin itself by its own remaining strengtL The individual 
is sick through his own nerves and muscles; nerves and 
muscles are not attacked from without, but they afflict 
each other mutually. So it is with self-hatred when it is 
kindled into a passion. The dissatisfaction of man vrith 
Iiimself is a permanent one and he cannot think of himself 
^tbout the greatest pain. He consumes his life in bitter- 
neM, for. in all he does and undertakes, he will perceive 
frailties, and these wiU so attract his attention that he can- 
not see the good minsled with them. If he could do the 
latter, he would mend what is imperfect and go joyfully 
from one degree of improvement to another. The artist 
while he finishes a work, may notice its frailties, but having 
finished it, he has improved himself and commences a new 
work vrith a determination to execute it, as much more 
skillfully as his own power has been raised, and so he ad- 
vances himself by every work and with himself all his 
productions. The man dissatisfied with himself finds all 
nis thoughts constantly drawn to his fimilties and weak- 
nesses, and cannot turn them away from them. It seems 
as if everv possible pleasure in life or that man could take 
in himself was suddenly suppressed, because the higher 
idea which man has of hin^lf, and of genuine pleasure 
cannot enter on such pleasures aq being teneath it. This 
discord like an electric spark passes through every feeling 
of pleasure that man mi^t derive fix>m hss [productions or 
Hfe, or any thing that hfe offers. For once at war with 
himself he is so with every thing ebe, and finds feult with 
whatever comes from the hand of man* Every thing hu- 
man isfimperiect ; but it has likevnse something good ; the 
man dissatisfied vnth himself and the w(H:ld, virill every 
where see only the faults and not the beauties. He is mo- 
rose, and as the proverb sajrs, finds fault with the fly 
crawling on the wall. There is no innocent pleasure, no 
work, no science in which he does not find something to 
censure. 

And finally, our aversion to fife may become a passion 
and then it may be called Ul humor. In it man desires 
every thmc, and is satisfied with nothing* No joy and no 
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tre in a omsttnt flow. TUf M hmmor diflbn^widely from 
the bamor of the poet He k likewise eonfcioas of the 
infmite tnd great, and of tlie deficieoeiet of etery hmuui 
work and pursuit Bat initead of finding findt imtk these 
jtMiciencies and becoming morose, llie poet by his power 
of language represents mt contrasts betw een the infaite 
and t^ trifling auiety, and sobcitode enressed by man 
for the finite and the strsss laid oft iktie thoigs, and thus 
renders the trifling cares of dmui ridtedoosi. ycjt without 
bitterness or satire. Ete uses the mfinite as a imrror, and 
maldng the pursuits of maoi reflect dwmsst fC i S^ ia it, he 
eflbcts all he dedree* 



§ 2. ntduuTioiif AMMSSMQ Mom toe relation 
OP UMJH TO HU niLow-XBir. 

JLoorof jvepevfy. 

The notion of property prBi^siq>poses a relation of men 
to each other, in wMch tliey aie mated set least for the pur- 
pose of protecting each other and iiHiat they poswss. In 
Ibis relaaon eveiy one nrast have something, a bow or a 
net, a staff* or a herd of cattle. Separated from all the 
rest, isoteted like Robinson Oraoe on a dntant ishoMl, a 
man eookl not have property, for Ihongfa the whole istand 
might be his by the bw of taking first possession, there 
wottki bd no bw to protect bim m his property. Only 
when many are miited so that one has a property from the 
possession and ose of which eTerr one eiseis mLckided,we 
ipeak of property and Mt until dben. If kira of property 
is imfMssiDie without a rehition of the possession te other 
men, it is impossible likewise without a notion of [m^mrtv 
andiuvalue. There are animals that in collecting a smsli 
proTM<m for the inclement seasons seem to have an idea 



Ah)s of Switzerland Mize certain objects, and defend them 
rebemently fVom others. Hie Gennan rat gathers m a 

K&at quantity of wheat, and many poor persons -stek its 
les and take the fruits of its hbors. Yet no one would 
seriously say that animals truly have property, or else mtm 
would stea^ as often as he makes use of their provisions 
without their permission. They have no idea of property 
nor of time, and they defend what they instmctively 

Sther from an inmube <^ their nature and not from a 
sKxig of right Tne idea of property is therefere neces^ 
sary, to form an inclination to it Where it is wanting 
there is no inclination. Children of rich parents, may 
have a great deal of property, yet they have no idea of it 
The^ imow not the vahie of wealth and hence do not care 
for It If their parents are dead we place them under the 
care of guardians, when they grow and become of ase, 
they ceneraSy form a strong inclination to property, for 
they nave then become conscious of its value. As an in* 
cfination to property is impossible without an idea of it, so 
we must have an idea of time, and its duration ; for pro* 
perty is to be permanent, to endure m time. The apple 
when eaten, is no tonger the property of any one ; but the 
tree, from which it was pliM^ed will bear apples a^n. 
The child, however, will give the whole tree for a single 
apple. 

The love of property pre-suppoees therefore an object^ 
from thepo$ 9 e smn and use oftckich every ime die is exdur 
dedf a nooem of time and the ixdue of property as a means 
0f support in aU time. The less persons are accustomed to 
Jook anead, the less strong wiB ne their love of property. 
Savages have no clear idM of time in its three great divn- 
ions, the past, the present, and future ; thefa* social Hfe is 
not well-iegulated, and their love of property is conse^ 

rotly weak, lliey five by fishing, and the chase, and 
r unerring sbafliB esttily make the wiM bird or the stag 
their property. But wich property ifl of no duration ; the 
bow and the arrows, the net and the trap are the only per- 
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if more cloae and settled, and their no^on of time is more 
accurate. Living on the milk of aniinalsy they must raise 
and protect them. Yet their property is still movable, like 
that of savages. Cain kills Abel ; the farmer supplants the 
vmindering herdsman. Where agriculture prevails^ the no- 
tion of time becomes strong aiMlclear, for the fSeurmer de- 
pends on seasons. Farms cannot be moved ; the object of 
property is therefore permanent But while thus the char- 
acter of property becomes permanent and immovable, it is 
not wholly adapted to the changeableness of time and to 
our own mutability. The farm, the house, the garden, will 
always remain on the same spot, though we may desire to 
change our residence. Now it might be that two, either of 
whom would desire the property of the other, might make 
an exchange. Such instances would, however, be rare. 
It will be more frequently the case that, one anxious to re- 
linquish his estate for the purpose of seeking another resi- 
dence, might find one willing to »dl his, but not to exchange 
it, and then a medium wouM be required, by which to rep- 
resent the respective value of each property. This repre- 
sentative of property is found even among savages, and 
consists principally m some thing rare, as rare feathers, 
shells, or birds. In the Old Testament, however, money is 
mentioned. It is the representative among all civilized na- 
tions, and the question is ; What is the reason that gold and 
silver are used for this purpose ? 

The hypotheses on this subject are different, as they 
take into consideration one or the ot^er quality of proper- 
ty. One of its qualities is that it must have been gained 
by labor. The apple I eat, plucking it from the tree of 
another, is not mine in the sense in which I call the fruit of 
that tree mine, which I have grafted, and upon which I 
have bestowed much care. Hence they say that silver and 
goUy and the precious metals are only to be brought forth 
from the bowels of the earth by much labor, and for this 
reason they are well qualified to represent property, for it 
must also have been earned by diligence, if not directly by 
our own, by that of those from whom we inherited it 
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belonging to no one becomes mine by my mei^ wiH to take 
possetrion of it, for ret nuIUus cedk primo oecvpantL 
Otb^iB, therefore^ ba^e directed their attention to the use 
to be made of pn^>erty, and laid, the rejMreientatiTe of 
property ought to be something which cannot itself be 
used for any thing else. The design of property \%yto he 
toed; if that wh^ represents it, can be used, tnen it be- 
comes a part of property, and not its mere representative. 
It mi^t effect exchanges, but not sales. Yet we have in- 
nmneraUe articles mMO of eold and silver, and this hy- 
pothesis is not tterefore falTy correct Hence we must 
keep a different quality of property in view, and this is its 
permanency and duraticn. Off all bodies the precious 
metals are the most durable ; gold and silver retain their 
nature in all the changes they may have to undergo ; lead, 
iron, and copper are &structible. Affain ; precious metals 
cannot be imitated, and if mixed with inferior substances, 
it is easy to detect it It is remarkable that many persons 
love its representative more than property itself; they pre- 
fer money to tlutt, the value of which it represents. The 
reason perhaps is, that money is more movable, that it is 
the same every where. 

The elements of the pleasure we take in the possession 
of property are many, and amon^ them are the foUowinjg : 
Property in genemJ, the possession of earthly objects, in- 
creases the feelings of our existence ; fbr what we possess 
attaches itself to us. Hence the possession of property 
gives us a feeling of greater importance, influence, and se- 
curity. Again : all property is to serve as means, either 
for the satisfaction of MUy, or inidlectualf or moral wants 
and activities, and if the satisfaction of these wants is 
pleasant, the possession of the means must be so. Proper- 
ty secures to us a certain degree of independence. It is 
pleasant to be able to follow out and execute one^s own 
plans. But to do this demands property. In proportion 

as any one has wealth, he will feel inclined to think that he 
i. L : % __-ii-- — J Ai.i !_ :- •.!-. (ir^eifyi^ 
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cfinatkm. And as the acquifition, so the pr e serv ation of 

Eroperty may be the object of an inclination^ which may 
e called eoonomy. Property has reference to the future, 
and every one who is wise will be impressed with the ne- 
cessity of preserving the means of support after they have 
once been acquired, and of maintaimnff^tbe balance be* 
tween one's income and expenses, lest uie fruits of labor 
be overbalanced by the pleasures of enjoyments. This in- 
clination is found in all classes of men, yet the higher class- 
es are much more frequently inclined to spend freely. Ar- 
tists, poets, and persons of tne same or similar employments 
are frequently poor. > Socrates had little or nothii^; Luther 
died, leaving his estate involved in debt ; Melancuon knew 
not how to preserve what he earned, or what was present^ 
ed to him, and Calvin left nothing of note. Nevertheless 
the inclination to the preservation of property is a useful 
one, and if exercised in the proper spirit is a virtue. . 

Love of property as a pagsiaiu . 

All property is to be considered as means for some end, 
it is to be used, to be consumed, for it has no value what- 
ever, unless it is employed. But when one's love to prop- 
erty has degenerated into a passion, our relation to it has 
been changed, and while betore we considered it means^ 
we now regard it as the end of all our activity and of our 
life. It is generally said that too great inclination to pro- 
perty or a desire for too great an amount becomes a pas- 
sion ; but both definitions are wron^. My inclination to 
property may be verjr great, and I still may feel at liberty 
to use it for my bodily support, for my pleasures, or the 
promotion of benevolent objects, and as long as I can do 
so, I am not under the dominion of a passion. And ajgain 
it is vnrong to say that where a too large amount is desired, 
we have yielded to a passion. For what is natch or littk 
in the scale of wealth f We call him well off who has as 
much as he needs. . But the rational man needs not much 
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f^ousneu. It cannot be the ofyieet of an inclination either 
that converts it into a passion ; it remains the same, though 
its quantity should be greater or less. Nor can it be the 
idea we form of this object ; for this may be infinite as the 
object itself, and still not force us to form a passion for it. 
When a man would rather lose his life than his property, 
.when he would rather starve himself and his family, than 
use his money as means, when consequently his property is 
his idol for which he labors and lives, when he is no lon^r 
free but the slave of Ids idol, then instead of an inclination 
Jto property he has a passion for it. The relation of the 
person to his property has been changed ; the difference be- . 
tween this inclination and its corresponding passions is one 
relating to quality and not merely one to quantity. Pas- 
nons pervert what is originally correct What is means 
becomes an end, and what ought to be the end becomes 
means. Money becomes the end, and the persons the 
means for its acquisition and preservation. It is not he 
that has the money, but the money has him. Money is the 
substance and being of his life, he is its accidence. This 
appears clearly from the manner, in which the man whose 
idol is money, treats himself and all others. He that has 
nothing is worth nothing in his view \ property and not per- 
sonality mak^s with him the man ! When he holds inter- 
course with men, his m6tive is the anticipation of some 
benefit or advantage which he may derive from such an 
intercourse. If he cannot gain something, he will not seek 
the society of any one. Again, he frets himself in the 
same way. If he loses what he possesses, his joys are 
ffone, and life being stripped of its highest good for him, 
he kills himself. 

Love of property, as a passion, presents itself under two 
different forms, for we either delight in the acqubition of 
prcj)erty, and then it is covetousness or self -interest ; or we 
delight m its preservation and then it is avarice. 

1. Covetousness is the passion that desires constantly to 
add to the stock we already have. The covetous man 



care rery particulariy how he obtains Uf po t J OM i oni if h« 
hu only a legal title to them* ^ He remoret hndmarka, 
seises every thins his debtor has, lest be shoold lose in^ 
terest, demands Uie reward before he assists the sufferer, 
and will rather see the corpse of the stranger exposed by 
the way-side than biuy it without being certain of his fee/' 
It is not necessary, however, that the coretous man cheat, 
and make use of immoral means to obtain his possession. 
He may be the prudent, cool, calcolating arithmetician vdio 
well knows that honeHy is the best means of attaining Us 
grand object The covetoos is always the self-interorted. 
For in all he does, say8,and andertakes,he hasonlsrhisown 
advantage in view ; and nothing else can move him to do 
any thing. 

2. Atxttrice has for its objects the preservation of its pro* 
perty. The avariciotts, mistaking its trae value, will not 
suffer himself to use it for any purpose, not even for the 
necessaries of life. The miser who stumbled against a 
stone and hurt his toe, exclaimed, ^ it was well that I had 
not on my shoe, or else I should have torn it,** ^The 
avaricious man denies himself every pleasure, lest he 
riiould receive detriment in that which is so dear to him. 
He knows of no greater happiness than to count his 
guineas again and again. He conceals them with the most 
anxious care, and returns alarmed to see if he has left the 
lightest clew that might lead to the discoverjr of his heart's 
treasures. The Engush millionaire dressed in the rags of 
abe^[gar, and on a famished horse travels from province to 
province in search of his idol ; he feeds his horse upon 
hedges, dips his hard bread in water and returns with a 
full purse, concealing the guineas thus gained in the torn 
hangup of a distant room, where his son-in-law, to vriiom 
he had ffiven his dauffhter empty-handed, after much seek* 
ing finds them.** This is the true character of the avi^ 
ricious man. Yet he must live, he must eat and drink, and 
must spend something; but he will try to get every^ thin£ 
for the lowest price and of the cheapest kinid. He is com 
and hard as the metal that he loves, selfish in the highest 
degree, unwilling to give or lend, or assist in anv wav t 
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the idea a person entertains of the influence which wealth 
gives, and its power to grant access to grathScaticms of 
every kind ; an avaricious man of this character will be 
anxious to have the full extent of his wealth known. Or 
the idea of the usefulness of money is lost, especially when 
no other desire keeps it alive, and the avaricious man loves 
money tor its own sake and finds his sole pleasure in hoard- 
ing iti Such a one will wish to appear poor to the worid. 
Others fear poverty in the midst of plenty, like the Duke 
of Buckingham, who though possessed of immense wealth, 
feared he would die poor as a church mouse. 

Prodigality is the opposite of avarice. The prodigal 
spends what he has without thought of the future. His 
desire is to live and enjoy Ufe. ^ He k>ses self-control and 
stability of character, and is influenced in all his resolu- 
ti(His by the allurements of sensuality. He purchases what 
is offered and pays double interest to get the money. Every 
whim that strikes his fancy is indulged, and every duty 
neglected; while his family is suffering from want, m 
feasts his associates in pleasure. He very generously pays 
thoae who assist him m the execution of ms wishes, but 
leaves his faithful servants who labor for his real benefit, 
unrewarded. Louis XV., of France, spent 2,000,000 of 
francs a week on his profligacy^ and suiffered his most faith- 
ful oflicers to'starve. The spendthrift makes presents when 
he cannodlredeem his notes. He must come to a miserable 
end, for his expenses are sufiicient to swallow up the great- 
est fortune. He will then drown his cares in increased 
dissipation, in gambling and drinking, and finally terminate 
his career by suicide.** The spendthrift may be amiable, 
the miser is dways detestable ; the spendthrift loves society 
and shares his pleasures with others, the avaricious loves 
none but himselr. He ib proud and haughty to those who 
ask his assistance, hard to nis nearest relatives who depend 
on him ; and prepared to encounter even contempt if he 
can gain by it The ofa^t of the covetous man may be 
enjoyment and a splendid style of living, but he is ever 
careful lest he should injure lus estate by his expendituresr 
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kingdom of God, than for a camel to ^ throittfa the eje 
of a needle. The auestkm here oflers itself; Why is this 
so7 b there anv thing in property itaetf that renders it 
impossible to presenre parity of heart or to become a 
ehnstian ? This cannot oe, for the Bible admonishes us to 
gather pn^rty, by saying: ''Let him that stole, steal no 
more, rat rather let him labor, working with his hands the 
thing which is good, thai he may home i» give is him thai 
neeMhJ* It is said by some, that riches expose to many 
temptations, that they fill nmn with too great a Ioto of 
earth, &c. ;— bat poverty and want are no less trymg and 
tempting, for if riches may lead to pride^ haoghtiness^ va- 
nity and sensoal pleasures, poverty may lead to 'flatteryr 
falsehood, firaud, theft and murder. The possession of 

Kropertv is necessary, and the areater or leas amount ia 
ere of no consequence. And yet the BiUe declarea 
riches a great obstacle in the way of our salvation. It is 
not riches but the value we place ap<m them, thatcanses 
this difficulty. When we consider it as the highest goodr 
when our desire for it makes tv forget oar dottes to God 
and man, when we are covetoua and avaricious^ then it ia 
more difficult for us to enter the kingdom of heaven th«y 
for a camel to go through the eye of a needle. And to be 
rich in this sense, it is not necessary thai we shouM have 
great possessions f the man who has but a cottage may 
value wealth as much as be who possesses millions ; lie may 
be tortured day and night by his thirst fo«* wealth. Agaia : 
covetousness and avarice destroy all morality* As pas-^ 
sions they regard nothing that is in their way ; but evtrj 
impediment only serves to increase their ener;^ and power 
and makes them more violent The avariciouB man ex^ 
peets to become rich without God, and does not hesitate 
to use any means that may lead to bia fiivorite object. 
Not fiuthm to his God, he cannot be expected to be so lo 
his feUow-mem Bb honor is to gain hia object by crafti-' 
r his happiness to increase his weakh. And from the 
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iMrioe. No pledge is inyiolable to him, no oontract will he 
keep uidess fon^ by law or setf-int^rest; hs will betray 
his friend as Judas betrayed the Savior. Thus he sunders 
the nenre of hunuui society, poisons tbs fountains of social 
life, destroys confidence and good £uth, and substitutes in 
their place suspicion and distrust 

But there is another characteristic of covetousness and 
avarice to be considered It is ooU and deliberate^ and 
unlike other passions, increases with age. The lower the 
flame of life bums, the weaker the Ire of imagination 
grows, the stronger and more eKclusive it becomes. With 
great care the avaricious man extic^guishes all tubler emo- 
tions, lest they should lead him off from Ae great object of 
his denres,lesta kindly feeling should in a moment of 
weakness cause him to overkiok his advantage and to com- 
mit an inconsiderate action, as he wouki call it. With age 
the ardor of our feelings decreases, and avarice that had 
jbefore to oomtend with them, increases in proportion as 
4Mir understanding beccmies more cool, more cakulatin^. 
With most other passions this is the q)posite ; Dante, m 
his Divina Comecua, meets the avaricknis in the seventh 
circle of hell, and represents them as having a purse hang- 
ing around the neck, on which they look with childish de- 

The idea of property itself leads to ^at selfishness, for 
property is exclusive ; and if instead of endeavoring to en- 
mMe ourselves, we yield to low passions, riches must be- 
.come a teeming source of selfishness. The correct view 
on the subject before us is that all property takes its rise in 
the will ot God; for the earth and aU that it contains, is 
his. Before the fiadl there was no mine and t&tne, but all 
was common to those that couM use it With the fell self- 
ishness rose in man, absorbing by its bitter root all health- 
ful juice. Now, each sought for the centre of his existence 
in himself, and forgetting the common origin of all, he no 
longer recognized a brother in a fellow-man, but saw in 
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possessionB deaitoy each other. Now, every rig^t imposes 
a duty, and the enjoyment of all rights depends on the ful- 
fillment of our duties ; so that one can preserve his pro- 
perty only by abstaining from that of others. It ¥ras for 
this purpose that God permitted men to divide the earth 
and Its productions, that those who in their sinfulness were 
indiiied to say ; **aUiB mine T m«ht learn to say, ** these 
tkingi are not mine I from them 1 must abstain, however 
ffneat my desire to possess them." Property was intended 
not to strengthen our selfishness, but to bndle it, to break 
and subdue our sel&h will. As rich and poor must live 
toother, a great variety of duties of love and kindness, 
oriffinate in theur mutual relation, which only become pos- 
sibfe by the possession of property. But the avaricious 
man perverts all this, and makes wcMUth the source of rude, 
resistless selfishness : of quarreb and law-suits, of enmity 
and hatred. 

It mav be well to remark, in conclusion, that the term 
riches doeg not refer solely to that propert}r» the repre- 
sentative of which is money, but to every thing, science, 
honor, skill, or whatever it may be, in tlie possession of 
which man feels himself rich, and which he desires as the 
highest good. The objects of our riches may be diflferent, 
the power exercised over us by them will be the same. Is 
honor the object of our passion 7 the tie that fSgutens us to 
earth, and draws us away from God, is ambition. Is the 
object beauty ? the tie is vanity ; is it knowledge ? the tie 
is literary fame. In each of them we are fettered bjr sin, 
for truth alone, that comes from Christ, can make us fiiee. 
Taking the term avarice in this extensive sense, it may be 
justly said, that it is the root of all evil. Christ demands 
our whole afiection, and whatever we love on earth must 
have a reference to his kmgdom, and we must love it onhr 
because of this its relation. No rich man, none that feels 
rich in any thing out of Christ, can tiberefore enter the 
kingdom of heaven. 

Digitized by VjOOQIC 

Love of Honor. 
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r that of eaeh iadivUuftl citben, and Calo. living wholly 
in the tho^^riit of national libeityy kills himself, when hie 
catmiem it lost, because he knows of none bcJbngim to 
himselfy as an individuaL ^ ^ In the Iliad it is the wmth of 
Achilles, which is the movii^j^inciple on which all the rest 
becooMM dependent^ but it is not wlwt we in modem times 
understand oy honor. The offence fett by Achilles 4loes 
not concern bis honor, bat he is grieved because Agamem* 
non has taken away his portion of the ^ils, his ^9^s an 
honorary reward for his bravery. The violation concerns 
something re&l^ a sift, into which it is true some prefer- 
ence, some acknowledgment of bravery and glory is placed ; 
and Achilles is enraged^ because Agamenmon meets him in 
an unworthy manner, and declares that he will not regard 
him among the Greeksh-^yet the true feeling of honor is no 
where perceptible in Achilles. This appears too from the « 
fact, that he is fully satisfied, when he receives back the 
porti<m, taken away from him, vrith some additional pre- 
;8ents ; and also jrom the circumstance, that Agamemnon 
is ready to make this reparation, though both» according to 
our views, have rwUfy abused each other. They roused 
^ir anger l^ abusive words, but not their feelinp of 
honor." Our principal 4|uestion here of course mult be : 
What do we umierstand by honor ? By external honor 
we understandthe good opinion which our fellow-men have 
of our (|ttalities, of our character, or of ourselves. Honor 
is therefore not any thing tangible or material like pro- 
perty, it is wholly ideal, ud k>ve of honor is but the value 
wo place upon the opinion, which tKhers form of us or of 
pur v^ditiefl. A man that does net care for this opinicm, 
will not care for honor. Oar leUow-men vnli in general 
vake what is calculated to promote the general welfare, 
and it will consequently receive their good will and good 
opinion* Hence,, whatever is of this general character, 
whatever is generaUy desirable, will also be honorable, and ' 
bringhonor tohim, wboeitherAat or ocmtre^it Some 
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» certain sepptte rank, but which is^now pasBing away, as 
civilization dispels the remaining clouds of darkness. The 
noble ancestors of some old nunUies, had served their 

* country by their bravery, and the generous sacrifices which 
they willingly made for its sake, and thds had sained the 
TOod opiniitfi of their contemporaries in a high degree. 
ay distmguishing themselves aoove others by loffy deeds, 
they were raised above them. Yet what belonged exchh 
sfvely to their own merit, was appropriated by thdr sons, 
as if virtue could be inherited like a piece of ground, or 
like property, and so the most degenerate sons mquently 
enjoyed that of which they were wholly unworthy. 

Honor, in the second place, may be gained by acquiring 
whatever is of general value in ttie opinion of men. Here 
Ifaen a man's honor depends on his will and natural oqia- 
cities. The means by which it is to be acquired, are skill 
in the use of our limbs, especially for the production of 
such works, as will benefit the community. This is the 
case with the soldier, who knows how to manage his horse, 
and to wield his sword. The honor of the s^dier differs 
however from the mere reputation of the jugffler, whose 
skill has no reference to the ^neneral vtrelfiure. Honor may 
be acquired by skill in realizing useful designs and {Mirpo- 
ses, the invention of new machines, or the construction of 
such as were already known ; by works of the fine arts, 
and by science. The scientific man enjoys a more lasting 
honor than the artist, though the latter may be more 
honored during his life. Sciences are free from the pe- 

* culiarities of a national spirit, art is under its influence. 
The Aphrodite of Apelles, and the Madonna of Raphael, 

^ differ more than the logic of Aristotle and that of Whate- 
ley. Among the scientific, those a^n are most highly 
honored, whose sciences are most close^ related to prac- 
tical pursuits. Honor may be accjuired by every occupa- 
tion, that has reference to the satisfaction of our wants. 
Every one, who while he is active for himself benefits the 
community at the same time, receives honor. So the 
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higher in proportion an 'the occupation by i^hich it is ac- 
quired, has less the welfare of tM individual than that of 
. the whole community in view. The honor of a valuable 
justice of the peace is greater than his, who lives entirely 
to himself; yet the justice of the peace may labor at the 
same time, for the support of his fiimily i he may be a car- 
penter, a farmer, or a merchant : hence, the honor of the 
minister or the judge is stiU greater, for they devote them- 
selves wholly to the welflu^ of the public. This extern^ 
honor may be indicated by orders and insignia ; but it ceases 
to be honor, if it has no relation at all to morality, and thus 
becomes mere reputation. 

We now pass over to the consideration of internal 
honor. 

Internal or subjective honor is the idea which a person 
has of himself, of his qualities or character. The person 
is, however, free to seek for honor in anjr thing he pos- 
sesses or is ; for the notion of honor is his own creation 
and he may place in it what be pleases. It is, therefore, 
not the object, which is honorable in itself, but the notion 
of the subject, on which honor is dependent* The con- 
tents of honor may be high virtues, such as banest^f faith' 
fulness J cmtragef bravery ^ the exact fulfilment of duties: 
these are honorable in tliemselves ; but with regard to sub- 
jective honor, they become so only, when the person raises 
them into the sphere of honor by his own determination, 
when he resolves to seek his honor in them. The question 
is not whether a thing is honorable in itself, but whether it 
agrees with our notions of honor. Hence a man of honor, 
in this sense of the word, may neslect many duties and 
still remain an honorable man in nis own opinion, and 
again, he will often perceive oblisations, and insist on their 
most exact fulfibnent, when ouers can see none, ^e 
createt lus obligations by the principles of his own honor, 
and considers it a point of honor to lead them out It is 
this kind of honor, wluch may lose all true substance and 
become whoUy whimsical, a mere form without any true 
utn ir^ 4Uia #nia0 triflincr and insiflmificant notions are fre- 



S44 r«TCBOL0«v. 

the arbitrary choice of a perion to'extend hii honor as far 
and over as many of bis personal qualities as he pleases, 
and it is therefore natural that such subjective homr, th^ 
limits of which it must be difficult to ascertain, is easily 
wounded; especially when we consider that honour is 
flometbinff so subjective and that the notions of it differ so 
widely, that no general rule can be giyen as to what is of- 
fensive or not W hat leaves one cdd, rouses another into 
passion. And as no one is willing to have his honor esti* 
mated by another, but claims the risht to be his own judge 
in such matters, every one will when offended on so deU- 
cate a point, himself seek for satisfaction, for he alone 
knows now much or little is required to make a sufficient 
reparation. This goes so far that unless the offender is 
himself a man of honor he is neither able to cive nor take 
away the honor of another ; hence unable eiraer to offend 
or to give satisfiiction. For satisfttction consists in seeing 
honor acknowledged by another, but if he does not q>- 
pear honorable to me bis opinion cannot be of any value 
to me. 

But neither the external nor internal honor is the true 
honor. True honor can only be acquired by virtue, by 
moral conduct, by a correct relation to the divine law. 
The love of this honor is the root of many good traits in 
the character of man; it ennoUes, and without it, it must 
be difficult to ftilfil our other duties; ance thii honor 
alone can gain l<nr us the true confidence of our fellow- 
men, without which we could* not enjoy a sphere of con- 
scientious activity. This honor may be acquired by every 
one; women by chastity and her other domestic virtues ; 
man by what ha does and efiects by fUthfidness to a given 
promise, by scorning undignified actions, by works df art 
and of science: — aU nmy acquire moral honor whk^ alone 
can render any other hoMr valuable. Moral honor akme 
is permanent ^ Like a hymn it is always attractive, while 
the mere objjective or suUective hooor is like a street song, 
which wearies the ears.^ The honor of Napoleon and 
that of Washington, differs as essentially as that of Robes- 
pierre and Luther. ^ Moral honor cannot be i^en from 
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vertheless remained the honorable Martin Luther. A 
pane^ric on Cromwell, on the other hand, is like a false 
coin. It will not become current. It is most injurious to 
him, in whose mouth or hand it is last found." 

Love of honor as a passion. 

When the love of honor becomes a passion, it is either 
ambition^ and thus stands connected with external honor ; 
or it is pride and is founded on internal honor. Ambition 
is the Tehement and blind desire for the sood opinion of 
our fellow-men ; this desire is blind and vehement, because 
honor is not desdred on its own account, not because it is 
noble and good, but on his account who desires it. The 
ambitious constantly thinks of increasing his honor and 
hence is always bent upon something future, the execution 
of which seems arduous and demands power and strength 
of mind, but in all he does he has his own reputation in 
view, and he could do any thing, riffht or wrong, if his ho- 
nor would be advanced by it. The truly honorable man 
will everjrwhere do what is good and riffht, and so he is 
determined to avoid what is dishonorabk in itself. The 
ambitious man only asks: Will it bring honor in thd 
opinion of others ? for this opinion alone sanctions in his 
view what is honorable, and without it there is no honor. 
He lonffs to see every thing acknowledged that is his, while 
the truly honorable man is satisfied with knowing that 
what he does is honorable in itself, and that he is worthy 
of honor. He will, therefore, perform what is honorable 
and not look for applause. External honor has its expres- 
sions in society ; rank, offices of different kinds, &c., in- 
clude an honor in themselves which they confer on any 
one, who occupies them whether he deserves it or not, 
Hence the ambitious desires prominent positions in public 
life, he will strive to be at the head of affairs ; he cannot 
bear to have any one above him, and would rather be the 
first in a village than second in Rome. Ambition leads to 

.^^ ^:^^^ T« Aj^«««.4« «%««K1«^ #\r\ivk«/\v> and OrknoAmiAntlV 
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hatred tnd especiaDy to envy, for it cannet avoid drawing 
GonipariaoDB between itaelf and others, and perceiving that 
others have the same or more than it has, and at the same 
time desiring to have the sde title to honor, it enviously 
asperses the qualities of others. Envy consists in tbie 
strange opmion, that we alone ought to nave, what others 
nevertheless have hkewise ; that others ought not to make 
any pretensions to it, because we are superior to them ; 
that because others are m our way^ therefore we are not 
fr$t m rank^ and that nothing is waiting to our elevation 
out their removAL — ^It will be generally found connected 
with ambition, for the ambitious will always meet his equal, 
and this he cannot endure. Envv is not excited by the 
dead. Byron did not envy Shakspeare, nor Napoleon, 
Alexander or Cesar ; tuuciiur in vivulivar^ part fata qwes- 
cUf — ^Enyy rages among the Uving, after death it dies away. 
It is for these reasons that it is honorable to be called a 
man of honor, but despicable to be charged with ambition. 
Though an ambitious man stands higher in public opinion, 
than an avaricious one, because the object of the former is 
ideal that of the latter wholhr material. 

Pride^ as was stated, is K^unded upon internal hon<N:, 
and differs consequently from ambition, as the internal 
from external honor. Ambition endeavors to gain the good 
opinion of others and possess it, whether right or wrong ; 
pride is satisfied with its owru It does not, like ambition, 
yield to the opinions of others or court them, but rather 
expects all to look up to it When others do not feel and 
express by their actions this subordination to the proud, he 
citner grows cold or becomes distant If the ambitious 
desires to be^ foremost and first every where, the proud 
will demand it in a much higher decree, and jealousy will 
be more incident to his character, than to that of the am- 
bitious ; for nothing but the highest of all can satisfy him. 
The ambitious may acknowtedge some weakness and 
frailty in his character, but the proud makes the highest 
pretensions in every respect, does not acknowledjpe any 
frailtv, insists on unhmitea admiration, raises himself above 
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^^31iiig to tippenr to be seeking for it Pride differs from 
Jumghtiness. The haughty roan expects others to consider 
themsehres a mere nothing in his presence, and to feel 
happy if he calls upon them for their services. When this 
hau^tiness grows still more excessire, it becomes mper^ 
cUiousnesifj which desires others to diespise tbemser^es, 
'When they perceire its splendor and greatness. — ^We have 
repeatedly had occasion to remark, that passions include 
extremes, that they are liviM contradictions. Tins remark 
may a^n be made here. For the proud, the haughty, the 
supercilious, while they expect all others to bow before 
them, win themselves bow before others and do homage 
if the occasion requires it This is expressed by Tacitus, 
in his forciUe manner; AliuhwnUitermterviim^dum aliis 
crudeliter mperbianty — ^They serve some in humility, while 
they make tneir pride felt by others. Pride may be di* 
vided into as many classes, as there are objects of pride. 
There is a pride of learning, which easily passes over into 
vanity ; there is a pride of virtue, which is the fruit of self- 
righteousness ; there is a pride of piety, that humbly ac* 
knowledges human demravity, while at the same time it 
thinks well of itself, as naving left behind the mass of con- 
ception ; there is a pride of nationality, when we consider 
our nation superior to all others ; there is finally, a pride 
of genius, originality, money, property, a pride of rank 
from the soklier to Uie prince, including every rank and 
condition of men. One kind of pride we must mention 
here, as arising from the true and genuine honor, from that 
honor which can alone be acquired by virtue. This pride 
is correct and moral, and is felt, when any one suggests to 
us any thing base, and when we reject such a suggestion 
with scorn. It consists in our own conviction mat our 
honor has no price, that it cannot be bribed either by mo- 
ney or any thing else, and that we cannot be induced to 
do vrilfuHy anything mean. If, nevertheless, any one 
approaches us witfi sinister intentions, we feel indignant 
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his, and becauie it is hit. The man is vain in a somewhat 
different respect, that expeets the finite and transitory to 
be permanent, and seeing himself disappointed, exdaims : 
all IS vain! while in fact his imagination alone is vain. 
For transitoriness does not make things, the nature of 
wbich it is to be finite, vain. They go and come again. 
Youth, beauty and understanding are vahiable, and not 
vain, though youth decays, beauty fades, and understanding 
loses its vigor. But why should we not enjoy these things, 
though they are transitory ! Have they no value in refer- 
ence to our higher duties? Thingjs are not vain because 
they are transitory, but we are vain, when we place our 
affections upon the transitorv, and expect it to remain the 
same for ever. We transfer our own vanity into the 
things of the world and pronounce it their quality, while 
in fact it is ours. The vanity we here speak of is the de- 
sire for the immediate notice of our qualities, and an ex- 
pression of a good opinion. It is a modification of ambi- 
tion, and it enters more into the retail tale of honor. It is 
therefore little, and differs by this littleness from pride. It 
either places particular stress on things, that must be whol- 
ly indifferent to public opinion, as for mstance, on the day 
on which we were bom, on dress or personal beauty, or on 
such, as are of more general value, as wit, language, skill. 
The latter objects may easily lead to vanity ; for as they 
please the person who has them, so they are attractive to 
alL The vain person noticing their general attractiveness 
desires that they shall please others, because they are A», 
and so his interest in any object is not immediately derived 
from the object itself, but from the impression it makes up- 
on others. Hence, the vain person win constantly contrive 
to have an object that impresses others favorably seen by 
them. Perhaps a lady is vain of her beautiful hand, and 
she wiU certainly know how to exhibit it with a full ap- 
pearance of modesty. As honor is a high good, but is 
abused by ambition, so are beauty, talent, genius, much to 
be desired ; but when we love tliem, not because we con- 
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^th tfce one before described, and ^ only diflforence is 
that it is more mMML It is right to love all things that 
God has created, but it is wrong to expect of them, what 
€rod has not given them ; and so it is right to love our per- 
sonal ^qualities and that which bekngs to us, but it is wrong 
to belieye them good, because they are connected with us. 
Both kinds of vanity may pervade the spirit of whole a^. 
About the middle of the mst century, a melancholy feelins, 
of the vanity of all things, spread itself over tto woiid. 
Youngs Night Thoughts, Sterne's Sentimental Journey, 
and Werther^s Sorrows, induced or encouraged that silent 
consumption of mind and energy. And so af^n whole 
af^s may be diseased with vanity as a modification of am- 
bition ; eapecially such as are without a determined char- 
acter. Afuch depends too upon the character of individu- 
als ajid nations. The English, for instance, are inclined to 
pride, the French to vanity. 

The inclinations which we have had under consideration 
thus far, as arising from the relation of man to his fellow- 
men, had for their contents objects, that could neither un- 
derstand nor answer them, lliese inclinations rest, there- 
fore, 8<delv in him who has them, and cannot be recipro- 
cated. Tne inclinations we now have to examine are di- 
vided between at least two persons. They are, therefore, 
mutual inclinations, and social in the higliest sense of the 
word, and the first among them ib 

Love, 

Love, in general, is the devotion of one person to ano- 
ther. In it we surrender the independence of our exist- 
ence, and desire to become self-conscious, not in ourselves 
only, but espedaUy in the consciousness of another. In 
him we seek ourselves, by him we desire to be acknowl- 
edged and received with our whole personality and all con- 
nected with it His consciousness we desire to penetrate, 
to fill with our person all his will and knowledge, all ' ' 



350 psYCHOLoor. 

whom we love, as he belongs to ui^. Thus our selfishness i§ 
broken ; we forget ourselves as isolated beings, and seek 
and find ourselves only in each other ; we do not exist and 
live for ourselves alone, but at the same time for him, whom 
we love, and principally for him ; for in him the root of 
our joys and pleasures rests, in him we possess om'selve^ 
wholly, out of him the world is dreary and dead to us. 
Whatever cannot be drawn within this circle of our love, 
leaves us indifferent. " Elspecially in female characters is 
love most beautiful ; for with them this devotion, this sur- 
render is the highest point, as they center their intellectual 
and real life uppn this feeling of love, in it find their only 
hold on life, and if misfortune touches it, they disappear 
Kke a Kght which is extinguished l^ the first rough breath. 
In this subjective tenderness of feeung love is not found in 
the classic art of Greece, where it appears only as a sul> 
ordinate element for representation, or only in reference 
to sensual enjoyments.*' 

In Homer, either no great weight is pfaced upon it, or 
I<we appears in its most worthy form, as marriage in the 
domestic circle, as, for instance, in the person of Penelope^ 
or as the solicitude of a wife and mother in Andromache^ 
or in other moral relations. The tie, on the other band^ 
which attaches Paris to Helen, is acknowledged as immo- 
ral, and is the cause of the terrors and misfortunes of the 
Trojan war, while the love of Achilles to Briseis has little 
depth of feeling, for Briseis is a slave, and at tfaue disposal 
of his vnH. In the odes of Sapplv), the language of love is 
raised to lyric inspiration, yet it is more the lingering, con- 
suming fire of the blood that is expressed, than the warmth 
of feefing and the emotions of the heart. In another re- 
iroect, love, as expressed in the delightful little songs of 
Anacreon, is a cheerful, general enjoyment, which without 
suffering, without stru^les, and vnthout the resignation of 
an oppressed and longing heart, joyfully seizes the imme- 
diate pleasure, not regarding it as necessary to possess this 
object of affection, and no other. Neither does the noble 
Tragedy of the ancients know the incynation-t)f love in its 
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though Hsemon defends her before his father, and even 
kills himself because he cannot save her— <-he speaks before 
Creon only of objective relations, and not of the power of 
subjective passion, which in fact he did not feel in the sense 
of a modem passionate lover. Euripides makes use of love 
as an essential pathos in his Phed|-a, yet there it is repre- 
sented as a criminal aberration of blood, as a passion of 
sense, as instigated by Venus, who desires the destruction 
of Hippolytus, because he will not brin^ sacrifices to her. 
So we have in the Venus de Medici a oeautiful image of 
love, and nothing can be said against its neatness and plas- 
tic execution, but the expression of internal warmth and 
life, as modem Art demands it, is wholly wanting. 

The same is the case in the Roman poetry, when after 
the dissolution of the republic, and of the rigidity of moral 
life, love degenerated more or less into sensual enjoyment. 
Petrarch, on the other hand, though he wrote his sonnets 
for amusement only, gained his immortal reputation by the 
fancies of his love, which under the warm Italian sky, con- 
nected itself in the depths of his he^ul with religion. Dante's 
exaltation also proceeded from his love of Beatrice, which 
rendered sublime in him, became a reUgious love, while his 
boldness and bravery was transformed into a religious in- 
tuition of art, in which — ^what no one else would venture 
— he made himself the judge of all men, and consigned them 
to hell, to purgatory, or to heaven* As a contrast to this 
exaltation, BoSwicio represents love, partly in vehemence 
as a passion, partly as stripped of all morality, making in 
his various novels the morals of his age and country pass 
in review before our eyes. 

In the German minnescmg^ love is full of piety, tender, 
without richness of imagination, playful, melancholy, mo- 
notonous ; with the Spaniard, it is full of imagination in its 
iixpressioti, knightly, subtle in seeking and defending its 
rights and duties as a matter of honor, and fanatical in the 
time of its highest splendor. With the French, especially 
in latter times, it becomes gallant, inclining to vanity, a 
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From the above it will be seen that at present we have 
under consideration 

Sexual Lave. 

This is founded on a tendency of nature, which, divided 
between two of different sexes, draws them irresistibly, 
yet mysteriously towards each other, and makes each feel, 
that it cannot find its completion in itself, and must seek 
for it in another. This love is pure and noble, when it is 
called forth by love. " The purest love is the effect of the 
most perfect, external beauty in its union with an equally 
perfect internal beauty of the heart. It calls forth noble 
and delightful feelings in ourselves, silences every desire, 
and renders us happy by its presence. It is a perfect union 
of the most beautiful in us with the most beautiful out of 
us. Its removal leaves a void in the heart ; we are drawn 
after it." This is the case with all lovers. Every one 
considers his love the fairest, most beautiful, and most vir- 
tuous of all that ever lived. If personal beauty is want- 
ing, other charms will compensate for it, or make the lover 
overlook the deficiency. Sexual love is the bloom of our 
intellectual and bodily life, and as the flower reveals by its 
color and fragrance the life of the plant, so love will render 
manifest the ideal of beauty and loveliness, and the kind of 
life which a person conceals within himself. Again : love 
is the intellectual and physical development of youth, for it 
is the joint product of imagination and fancy, and of bodily 
vigor and freshness of nerves and muscles, all of which have 
arrived at the stage of maturity. If love induces us to 
seek for all that is noble and beautiful in order to adorn 
with it the object of love ; if we desire to seek for honor 
and every virtue, to lay it at the feet of the beloved one ; 
if we long for nothing more than the entire union of soul 
with soul, — then our love is noble, and the being of whom 
it is the blossom must be so likewise. Such love excites us 
to virtuous and magnanimous actions, and inamt A^^iuth 
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fitqeci desiredy not money, not mere external beauty. Such 
love will desire its preservation, and this it can obtain only 
by a permanent union, which is marriage. Marriage is 
the external representation of the intemalttnion, produced 
by love between two persons of different sexes, and sane* 
tioned by the usual ceremony. Husband and wife are 
truly one. The interests and wishes of the one are also 
those of the other ; they enter so wholly and entirely into 
each other's feelings, views, and desires, that they seem to 
have but one thinung power. Genuine marriage cannot, 
therefore, be product oy a mere ceremony, but must have 
its possible existence in love. Yet what is once joined to- 
getner, let no man pot asunder^ and hence the choice is 
short, and the regret is long. 

From the above it must follow that true love renders 
Monogamy indispensable, and that Polyandry or Polygamy 
are whoHy unnaturaL We can exchanire our SeV but once, 
and receive but one Self in exchange for it And here is 
the point too, on which it must aj^pear possible, that love 
may become a passion. For, as we cannot love every one, 
but must naturally be Umited in our choice, the idea may 
take hold of our mind after we think wa have found the 
person, that she and no other in the world is the one whom 
we can love. Centreing our affections upon her, it seems 
wholly impossible to us, that we should be able to love any 
other. If now impediments are thrown in our way, if we 
fear the loss of our love, and know that no reparation can 
be made to us, our love will be changed into a transient or 
permanent passion. 

Sexual Love as a Passion. 

The impediments laid in the v^y of love, are either ex* 
temal, or they are contained in one of the lovers, and may 
be termed internal The external impediments proceed 
from the world around us, from its manners and views, 
from the family spirit, its interests, from laws and preju- 
dices, and the prose of life. The lovei^ think of nothmg 
but thAtr \fwt>i'i thfiu ara RAtisfiAr) xMnih iL Yfti man is not 
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Thus a collision between his love and his duties may easily 
take place. Among these possible collisions none is more 
frequent than that of honor. This may demand the re- 
signation of love, merely because the two are not of equal 
rank. This opposition, however, will only strengthen the 
power of love, and instead of yielding to the suggestions of 
honor, it becomes so irresistible as rather to sacrifice life 
than yield to any obstacles. Again : the will of parents, 
family duties, duties towards the country, or faithfulness 
to a vow, may interfere with love, and here again it will 
become passion. Now it may be that this passion over- 
comes all difficulties, and effects its final union, or that the 
person acknowledges the power of these objective rights 
and duties, and struggles silently with himself and the 
power of his own passions. On the latter passion the play 
of the Maid of Orleans, by Schiller, rests. Very often, as 
we have said already, it is the prose of life — intrigue, pre- 
judices, and the like, that oppose love, determined to de- 
stroy the fairest prospects. In this case, also, love becomes 
a passion, and makes every sacrifice to conquer difficul- 
ties. If the difficulties will not yield, if all daily grows 
darker, love may be driven to suicide, or terminate in in- 
sanity. 

The internal impediments are always to be sought for in 
the lovers themselves. Here it may be, that love on the 
part of one has never fully developed itself When now 
the other demands the exclusive possession of the love of 
the first, and when he feels that this is not fully given, that, 
perhaps, a third receives as much attention as himself, he 
will become passionate, and his passion will be jealousy. 
When love is pure on both sides, all fear is banished. It is 
often a feeling of weakness, a feeling that we do not de- 
serve the possession of the love of the other, that causes 
this fear. So Othello is certain of Desdemona's love ; he 
fears nothing. lago cannot succeed at first in filling his 
heart with suspicion, until he mentions his age, his dark 
color,* &c. From that moment suspicion ig ripe in Othello's 
breast. 3 gitized by GoogTe 

Love may become a transient passion, when the great- 
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tarrendery to confess itself conqaered, embarrass: love 
would not betray itself, and betrays itself by this very wish 
for concealment. It desires to meet the beloTed, and 
trembles or flees when he approaches. It seeks solitade to 
give free course to its tears, and keeps secret from others 
what moves the heart It does not venture to pronounce 
the name, but it finds circuitous routs to hear from Uie be- 
loved obgect. — So love may become a transient passion in 
a moment, when after we have secretly anticipated a kind 
reception from the person in whom we are interested, we 
receive a distinct and marked sign of it, one that can no 
lo^er be misinterpreted. 

The passion of love is one of the most painful. The 
object appears to him who is under its influence as the 
only possible one he could choose ; a certain fatality, a 
necesnty against which he strives in vain, chains him to 
this one, which is in his eyes the most perfect Without 
him or her the passionate lover does not expect to enjoy 
life or to become happy in any way. Hence the most bit- 
ter feelinff of an irreparable loss constantly agitates the 
breast, and presents nothing but misery. Love, as was 
alluded to aoove, may mitigate and even expel other pas- 
sions, but when once a passion, it cannot itself be rendered 
less stronff by any other inclination. It is too certain of 
its loss, it feels that no reparation can be made, that it must 
carry its grief with it for ever. 

After these remarks on love as a passion, we shall now 
approach some inclinations which spring from sexual love, 
and the first among them is 

Parental and filial love. 

AD k>ve between parents and children commences in the 
love of the mother to the children and father. The mother 
in lovin|r the newly bom child loves herself, for its life is 
hers. I^e nourishes it with her milk, it comes from her 
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mother, and never part with her. For that which enteirs 
most deeply into the heart of man and his whole character 
is his love of the mother, who loved him first. Coriolanus 
suffered himself to be conquered only by his love to his 
mother, and there has, probably, never been a great man 
who did not speak of his mother, when she was alluded to, 
with the most heartfelt love, as did Frederick I,. Napoleon, 
^c." It is the love of the mother to the child that calls 
forth that of the father to it ; for the &ther loves it because 
h& Ipv^s the mother. The child, on the other hand seems 
tQ loye the father because it loves the mother, and she loves 
the father. And so again it is with the love of the children 
to ,each other. The mother loves aU, and all love the 
mother ; but when all are loved by the mother to the same 
extent) then all loving the mother will love what she loves, 
and consequently love each other. This family love will 
be ryii^ when one of the children is made a pet by the 
motber, as in that case jealousy and envy will be generated. 
When all is right the love of the mother will be the center 
of all the members of the familv; all will incline towards 
her and again spread from her, but like the branches of a 
well-proportioned tree, that, while they each turn away 
frqm the trunk, only do so to form a more beautiful and 
perfect crown. One needs only to watch a little family to 
perceive the correctness of the above remarks. Children 
will constantly quarrel with each other, but the mother 
reisns among them, commands peace, reconciles, quiets, 
and silences them, and makes them love and indulge each 
other. Thus it may be truly said that all the moral rela- 
tions in the family and government, have their strong hold 
in the love of the mother, and that she is the basis on 
which the whole fabric rests. 

Fraternal love^ i 

This is the love between sisters and brothers, and its 
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the other is, and one brother what the other ; the attraction 
is not 80 irresistible, and if a desire should arise in both 
for one and the same object, as is often the case in the di- 
vimon of property, or if, for instance, two brothers should 
fall in love with the same lady, as was the case in Schiller's 
celebrated Bride of Messina, the fraternal love might easily 
turn into hatred. There are other causes from which 
hatred may arise between brothers. The relation of the 
members of a family to each other is not one resting im- 
mediately on duties and rights like that of citizens to each 
other. One brother may, therefore, make demands on the 
other as if he had really a right to them. If the other de- 
clines fulfilling these demamls, he may charge him with 
want of k>ye. This might occur when the oiie of two 
brothers is a spendthrift and the other a prudent man. 
No hatred can be more bitter or more terrible than that 
between two sisters or two brothers ; and the reason is 
that when they love each other, it is in the purest and 
warmest manner ; that during the time of their love neither 
has a secret from the other, neither thinks of concealing 
his frailties and weaknesses, as one stranger would from 
another ; hence when they hate each other, each feels him- 
self betrayed and consequently fraternal hatred is more 
bitter than an^ other, unless principles of honor and mo- 
rality restrain it The warmer the love, the more intense 
the hatred : this is a general law. There can be no purer 
love, on the other hand, than that between the brother and 
sister. For the sister loves the brother, as she cannot love 
any one else. She cannot love mother or father as she 
may love her brother, for the difference of age, and the de- 
pendence upon them, makes her feel under some restraint ; 
the same is the case with her love to aunt and uncle. Her 
love to her husband, hbwever pure it mtn^ be, is already 
more selfish. But her love to her brother is free from all 
selfish emotions, is perfectly pure. This love was called by 
the Greeks a divine love, resting upon a divine law, and 
when in Sophocles it comes in contact with the human 
statute of Creon, Antigone fulfils the former, violating the 
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ID family spirit In this spirit all incline to each other» and 
to their common trunk ; all are constrained by it to lovo 
each other, and hence, every family forms a whole, that 
excludes everjr one not belonging to it, not pervaded by 
that spirit which produces a resemblance or feeling and 
views, of desires and inclinations in all the members of the 
same family. It is remarkable, however, that among the 
members of a family, grandparents and grandchildren feel 
more attraction for each other, than children and parents. 
To what is this owing ? The parents standing betw^een 
grandparents and grandchildren, as the present between 
the future and the past, are full of vigor, strength, and in- 
sist on the execution of their plans, on discipline, &c. The 
grandparents are, on the other hand, losing their vigor, the 
root of their existence is in the past, they better remember 
early impressions, tho^^ of their childhood, than those they 
received in more advanced age. They can, therefore, en- 
ter more easily into the feelings and life of children, than 
parents. Children receiving more indulgence from them, 
will, of course, incline ihore stroncly to them. 

But if each family i^ a whole mat does not admit any- 
thing from without, then selfishness must be its character, 
and all intercourse between the members of different fam- 
ilies must be rendered impossible. The question is : How 
may this selfishness be broken? In two ways: First, by 
intermarriage, and secondly, by the common love of all 
citizens to meir native country. 

National Love. 

The love of all families to each other is, therefore, first 
effected by the }qy^ of their different members to each 
other. The love between son and daughter, as bride and 
bridegroom, wi^ unite two families; and their children 
again wilLmute others, until all the families of a nation 

frow together by sexual love, and form one great whole, 
f the love of thq mother to her children and theirs to. her, 
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into the soil, send forth roots and form new trees, remain- 
ing nevertheless connected with the parent-tree. The thus 
<sonnected families again form a whole, and this is the na- 
tion — nanciscor. And here, secondly, national love devel- 
ops itself. All the citizens of a nation have the same ob- 
jects of affection, one country, one language, one manner 
of thinking, the same customs and morab. Every one that 
loves them will love those who agree with him in their in- 
clinations. Hence it is that when two citizens of the same 
country, who while at home took no notice of each other, 
meet in a distant foreign land, they will form an immediate 
acquaintance. Hence too, we delight to hear our native 
tongue again after we have for a long time spoken the 
language of other nations. But the country also, its soil, 
its valleys and mountains, its rivers and streams, its pro- 
ductions, its skies, its viUases, towns and cities, its pubUc 
roads and canals, gnd in mort all belonging to it become 
the objects of our love, and this love is that to the Father' 
land, " Yet I know nothing more sweet than home,** says 
Homer. The love for the Fatherland was stronger in an- 
cient times than in modem. The Christian reugion, has 
taught us to consider every stranger as a friend and broth- 
er, and civilization has rendered manners and customs more 
similar to each other among all nations. 

Love of Mankind. 

As every family is at first exclusive, so every nation again 
forms a whole, kept together by a national spirit, and thrust- 
ing out whatever does not proceed from it. Thus our na- 
tion stands opposed to another, and all are enemies to each 
other. This is proved by history; for all intercourse 
amoi^ nations commenced in wars rather than in mutual 
love. Each nation, as a whole, is selfish ; considers its ovra 

E reductions in art and science, its heroes and victories, its 
Lws and institutions superior to those of other nations and 
expects them to be acknowledired thus, and as the same 
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ffeneVal cultivation would eSkct thii, bat wben more don^ 
Ty examined, it must be acknowlec^^ that such intereoune 
rests on national lelfishneas and cloee arithmetical ealcolar 
tion, and that it may for this reason <^n lead to ruptorea, 
from which the most Utter hatred and wars may proceed. 
Science and art on the other hand, as long as national pre- 
judices exist, cannot penetrate all nations m a perfectly free 
form, and their power is consequently limited to a nalioBal 
form, and in it they become a matter of naticmal pride, 
and consequently an object of national jealousy and qulir- 
rel. The 6nly power left to remove national emaity and 
produce peace among aU nations is the christian reSgion, 
which teaches us, to '^ Jove all menr We cannot love the 
whole race as a mass, but we may love every one wfaooi 
we meet with, and take an interest in every nation and 
tribe of mankind on the fiuse of the earth* This is the 
spirit of Christ and of missions ; this ought to be the qpirit 
of every man. The ffsneral possibility of lovktf all men 
becomes a duhf^ and this duty is the crown of aU patholo- 
gical inclinations. It commences with sexual love; it 
passes over to connubial love and refines itself still more 
m the paternal and filial love, in fraternal, family, and na- 
tional love, until it appears in its highest beauty, m the love 
to all men. As the model of this love we have Christ, 
who persecuted bv all, by the Jews, and Romans, and 
Greeks, surrounded by malice, voluptuousness, faithfidness, 
standing alone in the midst of enemies, loced aU^ and kaied 



Remarks. 

1. It is usual to consider friendship as an inclination, a 
view that is whoHy erroneous. It is not founded on the 
relations of our oiganism, but rests on the aflbiity of two 
souls, on the perception of an internal equality, and its pil- 
lars are unlimited confidence^ and as unbmiled faiQ^vlness. 
Friendship is therefore a vutne^ and though it may com- 
mence in an inclination, and may indude love, it goes for 
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of fiiendihip in a masterly and a. most impressiTe maiuier. 
FriendBhip is impossible without mutual regard, but we 
may love without it ; we may say, ^ I love th^, but I can- 
not respect thee T friendship rests on a moral respect for 
each otiier ; on [Hrincipfes and needs no love, though it may 
bare it. 

2. Family love and national love may easily pass' over 
into passions. The former may then be called Nepotitm. 
This passion makes us prefer whatever is connected with 
our families to anvthing that proceeds flrom other families. 
It is a funil^ pride that is ready at all times to defend the 
meanest actions of its relatives, to praise beyond measure 
what is good in them, and if power and influence allow, to 
raise them to rank and positions of honor, whether they 
deserve )t or not Nepotism will not benefit but ruin a 
government ; it is Despotism on a small scale, and will be- 
come one on the largest if permitted to take its own course. 
So national love may become a passion, but always in the 
form of a disinclination. Two nations dislike each other; 
they have the same common object in view ; only one of 
them can obtain it, and hence this collision arouses their 
dislike, and converts it into a passion, whidi has for its 
desire mutual destruction. Sucn a passion may more easily 
originate between two particular nations than between 
others. The French and English dislike each other ; the 
Germans and English love each other. It will be more 
difficult for the latter than the former to become arrayed 
againirt each other. 

8. A natiiMi is an organized body ; it has therefore dif- 
fSsrent ranks, as it has different activities. Members of 
diflferent ranks may dislike each other, and this dislike may 
break forth into pa^ion in times of revdution. This dis- 
Uke may seem very inmgnificant at its commencement, and 
continue so for a Ions time. It then is a mere indifference 
of the persons to each other. One man discovers an in- 
dination in another which he has not; he is therefore 
wholly indifferent to it The other notices this ind^rence. 
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indifferent to the motktfy of the merchant, as the merdiaist 
to what he thinks iMeleas knowl^i|[e. If they become ac^ 
quainted with each other, tbey wiliat first leave each other 
cold, and by degrees dislike each other. This dislike will 
express itself thus : they either avoid each other, or when 
brought together are polite, while each is aware of the dis- 
like of the other. — Such a dislike for a long time existed 
between Cuvier and Geoi&ey St. Hilaire, l^th of whom 
labored in the same sciences, and in the same institution, 
but carried out different views. This dishke may, how- 
ever, increase till it becomes hatred, which desires the de- 
struction of the object hated, and ends in open hostiUty. 
For these are the three de^es of all disinclinations : First, 
Dislike^ which is a mere mdiflference, and desire to have 
nothing to do with him, whom we dislike. Secondly, Ha- 
tred, or a desire to injure him whom we hate. And thirdly. 
Enmity^ or a determination to hurt, destroy, and injure him 
whose enemy we are. This dislike takes [dace principally, 
as was said, between persons of different ranks and occu- 
pations, as between the nobility of a country and the fiurm- 
mg class, between philosophers and clergymen f but it takes 
place also between members of the same profession, be- 
tween lawyers or physicians. So Plato aiMi Xenophon 
are said to have secretly disliked each other, yet this has 
never been fully ascertained. Party hatred is likewise 
found among the members of a nation. The cause is the 
partial inclination of some to a common objectrto common 
principles, and their prominent representatives. This in*, 
clination will attract those that cMrish i) to each other, 
and unite them in proportion, as it separates them from alt 
those that have it not, and have perhaps a similar and 
equally strong predilection of other objects and principles. 
It is not love to each other that unites the members of a 
party, but love to the same inclination, harmony of views 
and feelings, of desires and efforts. The separation of the 
different parties includes indifference ; this indifference may 
become hatred^ and in times of revolution enmity^ as that 
between LoyaHsts and Democrats. As these parties in the 
government may rage against each other, so the different 
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Protestants anin, there was a tune, when Lutherans and 
the Reformed hated and persecuted each other* 

4. All disinclinations have the same conditions, that po- 
sitive inclinations pre-suppose for their origin. They are 
the dislike on the part of one to something on that of the 
other ; as, for instance, the dislike of one to the slow tedious 
manner of speaking of the other. The other perceives this 
dislike, and dislikes it. The former now will dislike in 
addition to the slow speaking, this dislike of the other, and 
so both will at first be cool in their intercourse, but soon 
hate and become hostile to each other. 
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CHAPTER IV. 



EMOTIONS. 



^ j&notions are like water, that breaks away the dam ; 
Marions like a stream, that digs its bed constantly deeper. 
Emotions affect the health uke apoplexy ; pasrions like 
consumption. Emotions are like intoxication that passes 
over in sleep, bat leaves its traces in the headache that fol- 
lows ; pasrion is like a disease arising from swallowed poi- 
son, and it needs a phyricianof the soul, who after all can- 
not prescribe radical, but only palliative medicine.^ Emo- 
tions have been divided into two classes, the one of which 
comprises those that are strengthenings as cheerfulness, joy, 
hope ; and the other, those that are weakenings as fear, 
anxiethr, grief. This division, as will be seen, is taken from 
the efliects which emotions have upon us, and though cor- 
rect in this respect, it is not founded on emotions, as they 
are in themselves. Another division, founded whoUy upon 
the nature of emotions, has therefore been adopted, which 
we shall foUow in its whole arrangement without attempt- 
ing to make any essential changes. According to this view, 
emotions are either sinqJCf mixedy or compound. 



§ 1. SIMPLE EMOnOHS. ^ . 
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:any other emotion or feeling for their existence except 
^t of acreeableness or disagreeableness. This ma^r be 
connecteawith a perception or sensation ; but here it is 
the feeling that attaches itself to the knowled^ of an ob- 
ject They are called iimple or pure emotions, because 
they are the same, whatever may be the object in the 
knowledge of which they originate, not depending as a 
condition on an additional feehng, neither in their energy, 
nor in their duration. He that for the first time enjoys 
the view of a beautiful landscape, will experience the emo- 
tion of pleasure in which all desires are silenced* This 
pleasure arises from the agreeable feeling, accompanying 
the examination of the landscape. It is mijp2e and jnire, 
though the scenery is Tarie^ted and our reflections on it 
are manifold We rejoice m nature, and are satisfied with 
this pleasure, as long as it continues, desiring nothing for 
the time being. Or a friend unexpectedly visits us ; our 
pleasure is so great, that at first we do not think of asking 
nim how long he will stay with us. — So the emotion of 
pain is simple and pure, not a bodily or sensual pain, but 
Uke pleasure, a feeling, arising from our knowledge of an 
object, and always the same, though the objects of our 
knowled^ may be difierent Like the emotion of pleasure, 
it exists mdependent of the organs of sense, sensual pain 
and pleasure always demand organs, the physical ability of 
whicn is either raised or depressed by some external in- 
fluence upon them. Their energy and duration differ, 
their nature is the same. There is an emotion of pain 
^ that thrusts its long proboscis into the heart, and draws 
forth tears in streuns. The whole heart swells and flows, 
and convulsively compresses its inmost fibres." Such pain 
dissolves itself in tears, it is an infinite feelin2,but pure and 
simple. In it the suflferer does not feel or desire to ii^re 
or remove the object by which the pain is caused. — The 
purity of the emotions of pain and pleasure, expresses it-* 
«lf too, by their relation to the present. The object which 
they concern may be in the past, the emotion rests wholly 
and entirely in the present Thus these emotions are con- 



§ 2. mxBD BwonoHfl. 

Here, abo, we have but two,yaar and hope; and if pain 
and pleafiire had only reference to the present, theae refer 
to tlM3 future. They are called mixed, because they can- 
not ori^nate without the former two, but pre-suppoae them 
for their existence. A^in : fear and hope havmg refer- 
ence to the future, are impoasiMe without the idea of time, 
and demand, therefore, much reflection, flence they are 
of a higher character, than pleasure and pom. The thou^t 
of the future draws out the soul of man and renders him 
mat, that of the immediate present contracts his mind. 
Jean Paul is therefore right in saying : ** Neither pleasure 
nor pain, but only hope can give us rest." 

Hcpe. 

This is a pleasure in the present, strengthened by the ex- 
pectation of pleasure in the future, or it is a pleasure con- 
nected with the anticipation of some future occurrence 
that will be agreeable to us. Its element is pleasure, but 
pleasure on tte one hand as felt in the present, and pleasure 
on the other as anticipated in the future. This two-fdd 
reference of hope to the present and future, gtres it a 
mixed nature. Ever^ thii^ future is only pouibkr the 
degree of the probability of an occurrence will condition 
the energy of htme. The beggar who hqpes to become a 
Ung, is insane ; the impediments that may seem to be in 
the way of a future good must be such as can be surmount- 
ed, and there must 1^ a high degree of probability that this 
will ^ve way, or there can te no hope. So when we 
perceive all impediments yielding to the approach of the 
hoped fbr good, our hope will b^me confidence. Hope, 
as die expectation of something future, is mdispensable to 
enterprise and activity. The mrmer sow9 his^ i|^, hoping 



forth fimh, if not now, after his death, encourages the 
teacher to persevere in his arduous work. Who would be 
eager to endeavor and act, to advance and improve him- 
self and all around him, were not hope playing in his bo- 
som f Every person, from the child to the aged, hopes ; 
but as imagination and understanding, are more or less de- 
veloped or naturally more or less energetic, hope v^l cor- 
respond with them. The hope of the child is but an un.- 
fsertain, dark and confused anticipation, or a wish; the 
hope of the youth needs little probabilily; imasinaticm 
loves to calculate on the favor of fortune. The nope of 
manhood is of a general character ; its objects are better 
times and the benefit of posterity ; it rests on cool under- 
standinff, and a knowled^ of the present and its elements, 
and is firm, strong and persevering, even when surrounded 
by misfortunes or preyed up<Hi by disease. The old man, 
submissive and resided, continues to hope thouffh near the 
grave, but his hope is directed to another world, and if of 
any value, it must rest on faith. 

One who has been frequently disappointed, will find it 
difficult to hope; yet no one is entirely without hope* 
When all hope disappears, despair takes its place. Despair 
is that situation of mind, in which fear and grief no loi^r 
give room to hope, in which sadness consumes every joy, 
and neither present nor future good cui find any access to 
us. A willing resignation of the world difiers from despair ; 
such a resignation is blessed with internal peace and rest, 
and while it hopes nothing for itself, it may nope for others. 
Resignation is tne result of character, of principle, of views 
whidi we have formed of life and the value of its enjoy- 
ments; it is a principled limitation of our vnshes and 
desires. 

Fear. 

This is the opposite of hope ; a feeling of strong displea- 
sure connecting itself with the thought of a future evil or 



908 nrcHoixMrT. 

one oi Of expect to be gone before it arrives. Henoe inre 
do not fi^r it No one is ashamed of hqpe, but many dis- 
like to have it known that they cigi fear, uid yet feu- is 
okler and more powerful than hope. It is natival to man, 
for dependent as he is on powers that are not mnler his 
control, it woaM be foolish to pretend to be above fear. — 
Fear has its different degrees, and much may depend on 
age, experience, constitution, and temperament to which 
of these degrees we are principally subject These decrees 
mre: First: A mere feeling of uneastness^ when we have 
to exercise our strength to avert an impending evil, and 
feel uncertain of success, or when the danger is indefinite. 
(Secondly : It becomes terror^ when it is suddenly excited, 
and when it deprives us of all presence of mind ; then we 
grow pale and tremble. This is the case when we at once 
perceive a destructive power of nature threatening us and 
see no possilHlity of escape. Thirdly : It may become 
stupefadion^ when the evil feared falls upon us and really 
harms us. 

There must of course, always be an object in which we 
take an interest, and whose existence we consider endan- 
gered. These objects of fear may be manifold ; and as 
they differ, so fear differs in its character. We may fear 
physical evils, or moral crimes and their punishments, the 
reproaches of conscience, the violation of honor or of that 
which is sacred and inviolable. Reverence is a fear, the 
object of which is Beauty, Holiness, Truth, God. And so 
again with the fear that our honor might be violated, a 
feeling of shame and confusion is connected. Of these 
many species of fear, we shall consider only two : Reve^ 
rence and Shame. 

Reverence is the regard we feel for the true value con- 
tained in a thing, and the fear to approach or abuse it 
Regard or respect is the beginning of reverence, imd he 
only who can perceive the true value of a thing is suscep- 
tible of regard and reverence. In proportion as a man is 
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mn Meal, a moral misfortune. Such would be the violation 
of any dhin^ sacred to him whose mind is truly cultivated. 
The barbarian destroys whatever comes in his way ; not 
havipg the most distant idea of the value of beauty, he 
ruins the finest works of art In times, when all fear of 
laws, and the fear of all that is sacred is gone, as in those 
of revolutions, no monument of former greatness however 
grand, is protected from the hand of destruction. It is 
easy to fear^ but difficult to reuere. Reverence, then, is 
the tender fear which vee feel in the presence of persons, 
or in handling things, the value of which has become 
known to us, and which we fear, to injure or abuse. — 
ShamCf on the other hand, is the fear felt by us of losing 
the ffood opinion of others, bv a mistake or error which 
we have committed, that woiud offend decorum, morality, 
or custom, &c., it has reference to sexual relations, and m 
this respect is the fear that others might consider us impure 
in our feelings. This feeling may be very painful and per- 
vade our whole mind. It may be called forth suddenly 
when any thins which we desire to conceal firom the world 
is exposed ; when a weakness is detected, or a frailty no- 
ticed. Goethe has represented this emotion by a most 
beautiful likeness. fiU ^ays in hU Noioa on his West- 
Oestliche Divan ; ^ In countries where they have no layers 
of lime, the shells of muscles are used for the preparation 
of a very necessary building material, and piled up be- 
tween dry branches, they become glowing hot, with the 
flame which is kindled beneath them. The beholder can- 
not resist the feeling, that these creatures a short time be- 
fore full of life, growing and thriving in the ocean, enjoyed 
in their way the general pleasure of existence and now, 
not burned to ashes, but penetrated by the fire, retain their 
full form, while all life is extinguished in them. Suppose 
that night comes on and that these organical remnants 
really af>pear glowing to the eye of the spectator ; no more 
appropriate image of the pain of the soul can be placed 
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conceit of confident Belf-feeling, could not be cnore terriUjr 
expressed.'' Thus shame penetrates man and the blood 
rushes to the face, till it glows like the shells that are pene- 
trated by fire. 

Remarks. 

1. Fear and hope cannot exist at the same time in the 
same breast, for they exclade each other as a pleasure and 
pain. And so again pahi and hope exclude each other as 
pleasure and fear. When we deeply mourn, it is difllcult 
for us to hope, and it is wholly wrong to endeavor to ex- 
cite hope in the mourner during the time that his grief is 
greatest The best consolation is to mourn with him, to 
sympathize with his grief. So we cannot enjoy ourselves 
fully, when in the midst of our pleasure we fear poiEN>n. 
It is therefore equally imprudent to introduce tidings of 
misfortune, by first excitii^ a cheerful mood in him whom 
they concern. 

2. If the animal can feel sensual pleasure and paio, and 
thus may have something similar to the two corresponding 
emotions, it is wholly deprived of hope and /ear, for these 
are impossible without a fiill and clear id»m, o£ Aitunty, and 
this idea is impossible without understandii^. Now it is 
well known that the animal flees from certam objects, and 
this might seem to resemble fear ; but the cause of flight 
is not a knowledge of the danger ; it is only a feeling of 
displeasure instinctively connected with the sight of the 
object The perception of such an object has the same 
efliect upon the animaJ that lightning has upon the eye of 
man. 



§ 3. COMPOUND EMOTIONS. 
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cither so, that their elements grow together and form in- - 
temally one. The sap of a plant consists likewise of many- 
different substances, and is after all but one in its nature. 
The compound emotions may be divided into depressing 
and invigorating affections of the mind ; the former being 
founded on pain and fear, the latter on ^iea*«re and Aopc- 

Depiessing Emotions. 

Melancholy or Sadness. Pleasure and pain, as was said 
above, exclude each other, and where the one is, the other 
cannot be. And yet we find them united in melancltoly. 
But they exist in it as mere elements and not as emotions ; 
neither is any longer what it originally was, "but each has 
entered into the other and exists in an impme state. Mel- 
ancholy is, therefore, both painful and pleasant. The union 
of pain and pleasure depends on our remembrance of the 
past — hence it is, that melancholy is not found among chil- 
dren, for their remembrance is either weak or as yet they 
have none at all. The remembrance of the past is con- 
nected with a feeling of pleasure, for it in some degree re- 
calls past enjoyments. But at the same time the past with 
its enjoyments cannot be revived, so that it is again i-eal; 
the remembrance, therefore, includes the knowledge of a 
loss and with it a feehng of pain. This enters into the 
pleasure and both become sadness. This emotion, which 
IS at the same time both sweet and bitter, joyful and sor- 
rowful, expresses itself in three different ways : 

First, In old age, when man looks back upon his youth. 
Then he was strong and vigorous, then little was required 
for his joys and yet they were full of life and of warmth. 
Cares were strangers to him, and the future smiled upon 
him like a balmy May day. Such recollections are delight- 
ful, but they are not without sadness, for those days of 
youth are gone, and never will return. No power on earth 
can bring back even a single hour. Nor were they with- 
out their labors and sorrows, which w^ill likewisa^nter into 
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hot and sorrow, and I may truly aay that in ser^nty-firo 
years, I haTO not bad four weeks of true comfort It was 
the constant rolling of a stone that was to be always lifted 
anew." At another time he said, *^ I should not like to live 
my life over again ; as the mature (dant could not deure 
to return again to the contracted state of buds and seeds." 
At another. ^ When I look back upon my earlier and mid- 
dle life, and consider how few are left of those that were 
young with me, I am reminded of a summer visit to a 
watering place. On arriving one makes the acquaintance 
of those who have been already some time there and leave 
the week following. This loss is painful Now one be- 
comes attached to the second generation, with which one 
fives for a tSne and becomes intimately connected. But 
this also passes away and leaves us solitary with the third 
which arrives shortly before our own departure, and with 
which we have no desire to have much intercourse." In 
such words deep sadness breathes. 

Secondly, The recollection of our home fikewise ealb 
forth this sad ddight or ddighiful sadneu. Our fancy 
carries in itself the scenery of our native country to which 
a part of our life, of our feelings and desires were once 
closely linked. Ab these images emerge firom the depths 
of our mind and present themselves to us, our numerous 
connections, firiends, relatives, the happy hours spent in the 
circle of sisters, brothers and parents, vnll likewise i^>pear 
before the eye of the mind, and when we consider that we 
are far off from parents and home, when then our thoughts 
are constantly bent upon the scenes of our infancy — ^we 
feel sad and though unhappy, nevertheless desire to retain 
this feeling of siSness, because it is the only consolatioQ 
remaining to us. 

Thirdly, The remembrance of a firiend, whose loss is not 
recent, but of by-gone-days. If recent, we feel grief and 
mourn. But. when at a distance and when the first bit- 
terness of grief IS over, we defight in the remembrance of 
the hours we spent with him, and at the same time feel 
sorrowful because they will never return. So Victor in 
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should have suffered a loss which we bewail, but the beau- 
tifvi and divme may make a sorrowful impression upon us, 
and we may become melancholy by it. Music heard at a 
distance has this effect. Hence Plato said, that it reminds 
us of a better liome. 

These feelings of desire, and longing, of pain and plea- 
sure, constitute the theme of elegiac poetry. In it grief 
either prevails over pleasure, as for instance, in the noble 
Elegy m a Country Church- Yard ; or pleasure over ^ief, 
as in Goethe's Ele^es. And again, this poetry sings either 
of the sadness cdled forth by the consideration of the 
vanity of all things, by the sight of ruins, the standing, but 
broken remnants of the life of by-gone ages ; or it sings 
the grief caused by our own disappointments. In the for- 
mer case, its character is noble, m the latter selfish. Yet 
the mouth of the poet is blessed, for in his grief melodv 
and speech are granted him to mourn in the deepest full- 
ness of his distress, and if man in his sadness grows silent, 
CUxl has permitted him to tell what he suffers. 

Anociaus Expectation. 

This likewise belongs to the depressing emotions, for as 
the person can do nothing whatever with regard to the ob- 
ject expected, its long delay must wewrv and exhaust ; what 
we possess we can no longer expect, out what is yet at a 
distance from us, we may expect. The object of expecta- 
tion is, therefore, always something future ; but that which 
is entirely future is only possible, and hence uncertain. 
Expecting a thing, we hcpe and /ear at the same time. 
We hope that our expectation vriU be realized, and we fear 
that we may be disappointed. The more intense our in- 
terest in the object, toe more fear and hope vrill mingle in 
our breast This is beautifully illustrated in the poem of 
Schiller called Die Erwartung, Exp&ctatum^ where hope 
prevails over fear, and yet cannot entirely free itself from 
the latter. A lover sits in a garden expectmg his beloved. 
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expectation is always caused or depends on a doubt enter* 
tained by the person; if the possibility, that an occurrence 
will take place is great, we have hope in the place of anx- 
ious eocpectation ; or, if the occurrence be of an unplea- 
sant nature, /ear. For example, we watch 4he disease of 
a friend : if his danger is uncertain and his disease yet un- 
developed, we are constantly under the influence of anxious 
expectation; if the danger be great, we fear^ if it seems 
diminishing, we hope. 

Despondency. 

This emotion arises from the union of /ear and/xztn,and 
is the opposite of cheerfulness. It may be produced when 
we see a friend suffer ; the sight of this suffering is pain- 
ful ; we perceive at the same time the danger threatening 
him, and fear for him. This fear uniting itself with our 
pain, makes us despondent. If our fears are realized, our 
despondency becomes grief. This becomes moumfulness 
when grief continues, and it becomes still more bitter if the 
grief is not softened by a single ray of hope. Despond- 
ency is increased by the recollection of former pleasures, 
or by the sight of the happiness of others. Hence it loves 
solitude. — ^The emotion of despondency manifests itself in 
different ways. It unnerves the svstem, fills the eyes with 
tears, makes us silent, solitary, and reluctant to take an in- 
terest in any thing. It extends time, for ** sad hours seem 
long." Weeping is an interesting phenomenon ; it is the 
effect of the influence and power exercised by the emotions 
of the mind upon the body ; all weakening emotions strongly 
affect the glandular system, and especially the muscles of 
sight and respiration ; when these are weakened, sighing 
and tears will be the natural consequence. These effects 
are however not only produced by such emotions as natu- 
rally tend to relax the system ; those that are in themselves 
strengthening, become the opposite, when their measure 
exceeds our capacity to receiv^e them. So violent laughter 
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it discourages, renders us indifierent to the world, even to 
life, and makes the sight of cheerfulness painful to us. Its 
%frects on the soul and body may ruin the constitution, and 
not only attract disease, but render medicine ineffectual. 

Patience. 

This is the deep feeling of a present evil or misfortune, 
connected with the hope of overcoming it by yielding ; or 
it is pain combined with the hope, that by enduring and 
giving way to it for a time we may obtain relief. This 
emotion does not excite, but weakens. In courage, the 
hope of overcoming an evil by resistance, excites our ac- 
tivity ; in patience, no desire to resist is felt. The coura- 
geous man suffers the pain, hoping to remove it by his own 
power and strength ; the patient man bears it, hoping to 
be freed from it in the course of time. To resist disease 
or misfortune would avail nothing ; they come from a higher 
hand, and it would be childish to clench the fist, and grind 
the teeth, or attempt to overcome them by a sinful obsti- 
nacy. Patience may be exercised as a virtue, and is then 
the result of will, and not an emotion. As such it is an 
ornament of the Christian, and assumes the character of 
an entire resignation of our own will in misfortune, and a 
readiness to leave all with God ; or it is the resignation we 
feel, when we must suflfer wrong, and cannot obtain jus- 
tice ; we then prefer suffering to doing wrong. A diffe- 
rent species of resignation, not in any way a virtue, is 
sometimes manifested by warriors, who seeing themselves 
surrounded by a host of enemies, throw away their weapons, 
speak not, move not, ask for no favor, but suffer themselves 
to be hewn down, or taken captive. Such resignation is 
an expression of pride, a pretended fortitude. Patience 
may also be exercised in public life, and here as an adjunct 
to courage, it may be cultivated by soldiers. Fabius Cunct- 
tator effected more by tiring out Hannibal than ij^ he bad 
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ooorageouB as men, and there have beea some who have 
sbow^ more presence of mind, and greater determination 
in executing a plan, than many men would have done. A 
oang girl who could repeatedly venture upon the strong 
illows of a raging river to rescue her beloved friends from 
danger ; a woman that in the moment of the highest dan- 
ger, thrusts the dagger into the bosom of an iU-fated sedu- 
cer ; sufficiently prove, that woman maybe courageous.— 
Patience is not the opposite of courage, but its opposite i» 
cowardice. 

Aioe. 

This is an emotion, that arises either from our relation 
to the supermOural or to the luOural. Man stands in a 
relation to the supematuraly by his reason and ivill, and the 
pillars of this relation are faith on the one hand, and mo- 
rality on the other. When we believe that God is just and 
holy, that nothing sinful can endure his presence, the feel- 
ins connected with this belief will be a religious awe ; 
when we are convinced that the divine will is sacred and 
inviolable, and that all duties are imposed upon us h^ it, 
the feeling will be a moral one. But man may enter mto 
a relation to the supernatural by his imagination ; the su- 
pernatural world would then be filled by his imagination, 
with good or evil spirits, who in bis opinion may exercise 
either a benevolent or malicious influence upon this world 
in accordance with their natures. This is the origin of 
the fear of spectres ; they are the products of a diseased 
imagination and a corrupt conscience ; and man in fearing 

rtres, fears himself, his own thoughts and fancies. When 
fear reigns, the emotion oi secret awe may easily make 
its appearance. When a man really believes that he may 
see spectres, /6ar veill seize him, and the emotion will not 
be that of awe. But when we ourselves feel safe, when 
instead of seeing spectres, we read well-written stories of 
them, the fear and pleasure wUl mingle in our breast, and 
the emotion in question will result from them. So children 
will cluster around their nurse in the hour of twilight, and 
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only fear, they could take no pleasure m these stories. — 
The emotion of secret awe presupposes, however, several 
conditions : First, A belief in the possibility that superna- 
tural beings can make their appearance in the world and 
affect us. Secondly, A particular time ; night, twilight : 
when the light iHuminates and defines the forms of all 
tfainffs around us, we do not fear spectres. When during 
the day we become interested in the stories of spectres and 
supernatural apparitions, it is the poetical manner in which 
they are represented, that interests us, and our feeling is 
that of the sublime. — The other form of secret awe, arises 
from the relation in which man stands to nature. What- 
ever be the power man may exercise by his ingenuity over 
nature, there are some powers before which he must re- 
cede. Such are the elements of water and fire, earth- 
quakes, hurricanes, and storms. When a conflaffration 
breaks out in a large city, and in a part of it filled with 
nierehandize, when we see the flames spread with the 
swiftness of the wind, and rise high into the air, when we 
hear the report of exploding powder casks, and see hun- 
dreds of persons endeavoring to combat the flames : we 
are at the same time penetrated by fear and apprehension, 
and rejoice to see man oppose the elements of destruction. 
Or wbsn we see a courageous person venture upon a bois- 
terous river, when we see him struggle and gain his object 
by ingenuity and presence of mindTwe feel fear and plea- 
sure mingle, and their union forms what we have called an 
emotion of awe. 

We may here remark that a few emotions are yet to be 
mentioned, which may be ranked among the compound 
emotions : — The first of these is cutonvthmenL It arises 
when either the opposite of that which we feared, or of 
that which we expected takes place. Another is surprise 
or wonder: it is the emotion that takes place in us, when, 
we see a power, with which we believed ourselves to be 
intimately acquainted, produce effects, for which we could 
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and dafigkh, can avoid the emotion of adnuration, for eveir 
one wiUnnd a power fiur exceeding his own, and Horaoe^s 
"* Nil admirarir is incorrect Who would not kxJi with 
admiration upon a Shak^yeare, or Calderon, or Goethe ? 
We nowhere read in the Bible, that Christ, when he was 
on earth, was under the influence of admiration, but we 
read that once or twice he expressed surprise: what power 
oould exceed his, and deserve his admiration T The other 
class of compound emotions next demands consideraticm 
and this is that of 

Strengthening emotUms, 

And first among these we may mention coura^ This 
is ^ef, connected with the hope of overpowering it by 
resistance. Courage demands, therefore, as its conditions: 
First ; An evil, future or present, and a feeling of pain de- 
rived from an apprehension of this evil. Secondly ; A 
prospect of removing it by our own efforts. Hope, one 
of the constituent parts of courage, is pleasant, and if con- 
nected with a feehng of strength, it produces a desire to 
encounter danger and to seek opportunities for exhibiting 
courage. Courage may, however, be a virtue, and is then 
not an emotion, but the product of moral principles, of a 
morally eood will, and of a conviction, that the object in 
danger, demands our assistance. — Courage as an emotion 
becomes bravery, when a feeling of honor inspires to ac« 
tion; it becomes rashness, when the danger is not only 
very ^reat, but seems to require a greater amount of power 
than IS possessed by him who braves it It demands a 
strong iiK^lination for action, much confidence and a Kvely 
imagmation. Courage becomes temerUy, when the object 
of bravery or courage is not promoted but frustrated by 
it The object of courage is victory ; this, temerity loses, 
for it is passionate and bund. Courage is considerate and 
self-possessed, while temeri^ is wholly devoid of prudence. 
It may be called forth by diseust with life ; in this case the 
person meets his foe in combat wishing to lose his life in 
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^whether he be at home or in war, active or indolent — 
Boldness, finally, is courage that ventures to sav or express 
what others veould hesitate to convey in such language. 

Wraih. 

The strong feeling of diepleasure accompanying the idea 
that others have injured us either vrilfully or without de- 
sign, may excite wrath, as likewise the perception of vn^ng, 
inflicted upon othc^ Wrath itself is a suddenly excited 
feeling of displeasure, with the sudden hope, either to resist, 
or to destroy the cause of the eviL The greater our bo- 
dily excitabUity, the more easily we are brought under its 
influence. While it continues, the offending object absorbs 
our whole attention, puts us off our guard, and deprives us 
of due consideration, so that we say what we afterwards 
regret, injure the innocent, and even inflict an expression 
of our displeasure on inanimate objects, like the boy who 
stumbling against a stone vents his rage upon it Modifi- 
cations of wrath are refractoriness, which we feel, when 
anything is urged upon us against our will, or when it is 
suggested to us that we ought to love what we dislike ; m- 
dignation, when we perceive anything offensive to good- 
breeding, to politeness, or to justice and equity ; obstinacy, 
when others insist on our changing our views and opinions, 
without showing sufficient reasons for our doing so. This 
is the kind of wrath, the absence of which in a man Aris- 
totle considers a sign of a slavish disposition. Anger is the 
dissatisfection we feel v|rith ourselves, when we have com- 
mitted an error. Chagrin pre-supposes a purpose, an end, 
which we feel ourselves justified in endeavoring to attain, 
but which we cannot execute. While under its influence, 
we become discouraged from attempting anything else; 
and take an interest in nothing. We consume ourselves in 
silent anger. Malice is the pleasure we take in destroying, 
or seeing destroyed that which is the favorite enjoyment 
of others, or which we envy them. Wrath, in general. 
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Jcy. 



This emotion differs firom that of mere pleasure. The 
latter has only reference to the present, joy always more 
or less to the future, and hope is one of its necessair con- 
stituents. Joy is therefore pleasure, strengthened by the 
hope of future happiness. Without this hope no one can 
be really joyful, since the prospect of future misfortune 
would make us unhappy. Joy rests on a plecaant present^ 
and a smiling future^ it is the union of pleasure and hq)e, 
of the present and the future. Joy becomes delight when 
the long-wished-for occurrence takes place as we expected, 
and wl^n at the same time a new hope arises in our breast 
so that care and trouble can gain no hold upon us. In such 
cases the emotion of joy has often proved fotal ; for hopes 
suddenly realized while the mind is again drawn power- 
fully into new future prospects, distract the mind and by 
its connection with the bod^, cause the entire derangement 
or destruction of the physical system ; as wrath is said to 
make every thing appear blue to us, and as fright dulls the 
hearing, ^he degrees of joy are very numerous, begin- 
ning with satisfaction and terminating in rapture. Cheer- 
fulness is a hvely joy ; mirth a joy connected with mis- 
chief, &c. — Joy expresses itself externally by a cheerful 
countenance, by singing and laughing. Its peculiar songs 
are lyric poems, dimyrambi^ in which the poet either fully 
or significantly expresses what moves and agitates him. It 
may also express itself without words by mereljr humming 
a melody. JBirds likewise sing and express their peculiar 
state of self-feeling, their feeung of sensual pleasure or 
pain, but man alone can laughs and hence many have con- 
sidered laughing the peculiar distinction between man and 
animals. This definition that man is an animal that can 
laugh, has been laughed at, and yet it is correct in one 
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pectation, highly excited, sees what is expected result in 
nothing. The nothing here is that which is contrary to 
reason^ hence either the physical impossible or the logical 
impossible. When a father has high expectation ot his 
SOD, and this expectation is changed into nothing, he will 
not laugh, but feel pain ; his expectation is, therefore, pro- 
perly speaking, not changed into nothing, but into pain. 
Or when we expect great results from the convention of a 
public body or from the operations and effects of a law» 
and find our expectation deceived, we do not feel Uke 
laughing, for our expectation has resulted in grief. The 
expectation in these instances is not changed into nothings 
but into the opposite of what was expected ; instead of 
the law benefiting the community, it injures it. Animals 
cannot have any clear expectation, nor an idea of what is 
to be understood by the term ^ nothing^ they cannot laugh, 
for lauding, according to Kant, is an expression of intel- 
lect A few examples will make this definition of laughing 
more clear : A person relates, that an Indian when at the 
table of an Englishman in Surat, saw him open a bottle of 
ale, which burst forth in a torrent of foam. The Indian 
expressed his astonishment with many exclamations, and 
when asked by the Englishman what he found so amazins, 
he answered; I do not wonder at its coming out, but 1 
wonder how you got it in. Of course we expected a good 
reason for the astonishment of the Indian and instead of it 
we get nothings for what he says is itself impossible, since 
no one would be able to get the spreading foam of ale into 
a bottle. Again : A rich merchant gives us an account of 
the distress and anxiety he suffered on his return from 
India ; he states every thins circumstantially, how he had 
to cast much of his wealm overboard, and how he was 
penetrated and overcome by the deepest despondency; 
and finally, directs our attention to the effect the misfortune 
had upon him ; we, full of sympathy, anxiously listen to 
hear what it was, and when our expectation is raised to 
the highest pitch, he informs us that: "the effect of these 
troubles was so great, that during the night following all 
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why Hudibras wore but one spur, we shall certainly laugh 
if we are directed to look in the poem for the answer, and 
find the following : 

For Hodibrai wore but one spur, 
Af wisely knowing could he stir, 
To active trot one side of *s horse 
The other would not hang. 

This answer of course changes our expectation into 
nothing, for it gives no reason, but what it states may be 
understood of itself. The definition of laughing by Kant, 
agrees in part with that of Aristotle, who says, that the ab- 
surd or incongruous excite laughter ; it explains, however, 
but one kind of laughter, for there are other kinds that 
cannot be included m it. Laughter, in general as to its 
causes, is a real Proteus ; they cannot be reduced to a sin- 
gle and common class — and aJl attempts to do so, have as 
yet proved vain. 
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ON RELIGION. 

§ 1. GENERAL NATURE OF RELIGION. 

We have now considered man in his different relations 
to nature, to himself, and to his fellow-men ; yet one we 
have omitted, that to his Creator. This relation, if it is to 
be pure, must rest on faith, and faith is the gift of God. 
The soul in its state of nature is selfish in all its feelings, 
A\"ords and actions ; it is blind and corrupt, it poisons what- 
ever it touches, and all its notions of right and wrong, of 
equity and justice, have for their measure the selfishness 
of man. Hence constant wars and litigations, deceptions, 
theft and murder: courtsof justice, police, prisons, punish- 
ments and even executions. Self-interest and selfish desires 
move the mass of mankind. There is nothing good in man 
from which pure religion or a knowledge of divine things 
might proceed, and hence as long as man is in a state of 
sinfulness, God is veiled from him, and though he might 
see the divine wisdom and power of the teleological rela- 
tions and grand phenomena of nature, he could not disco- 
ver in them the lioliness of God. But what is a religion 
without the idea of holiness ? What is a knowledge of 
God if this is not included in it ? Deus a diaholo differt 
casiitat€y says Mclancthon. Yet, I hear it stated, that there 
were religions independent of a revelation : Whence are 
these ? Did they not grow forth from something in man ? 
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1. Religion is not the mere knowledge that there is a 
Ckxl. Such knowledge mav be the source of much phil- 
osophical speculation, but it leaves the heart cold, and does 
not animate the will to good actions. The devils know 
that there is a God and tremble, they know what they hate 
to know, and what they cannot love. Again : If religion 
consisted in knowledge it would necessarify follow, that the 
most learned divines must be the most devoted and religi- 
ous ; that the degree or amount of knowledge must also be 
that of godliness ; which is bv no means the case. On the 
contrary the same amount of knowledge may be found in 
persons who have very different degrees of piety ; and so 
piety mav be the same, though the knowledge of diflferent 
persons should differ widely. 

2. Religion is not mere morality, so that our will driven 
by the conviction of a future state of retribution, desires 
every where to fulfill the will of God, and the manifoU 
duties imposed upon us. Word and actions are mere 
empty sounds and forms ; that which is their soul is the 
motive produdn^ them. Motive and design exist before 
action, and are the offering of our sanctified or depraved 
disposition. That which renders an action good or evil, 
lies not in the deed itself, but in the will, and the power 
that sanctifies the will. The same action performed oy the 
religious and irreligious has an entirely different value as 
to its moral goodness. An unsanctified will can only lead 
to stoic pride. 

3. Religion does not proceed from a feeling of depen- 
dence in man. This feeling in its lowest stage, it is is said, 
is a mere feeling of dependence on nature, its productions, 
its terrible or ^nign phenomena. While feeling depen- 
dent on nature in these respects, man feels free as regards 
his will and moral actions and does what he pleases. But 
when the original feeling is cultivated, it becomes a feeling 
of dependence that wiu leave nothing perfectly free in 
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This view on the origin of religion is one that seems 
highly plausible, and to refute it we shall consider for a 
monnent the nature oi feeling, — We understand by it "iAe 
general susceptibility of pleasure and displeasure,^^ Activi- 
ty whether physical or organic, has its limitations ; these 
limitations have different degrees, and the notice we take 
of these degrees of limitation is that which w^e call feeling, 
and this is either pleasant or painful. Every activity of 
man has a certain capacity to receive impressions, and can- 
not receive any beyond it ; if excited beyond measure it is 
destroyed. The stone lying in the heat of the sun, does 
not suffer, because it remains what it is though broke in 
pieces, and because it cannot feel though it is burning hot 
to our sensation. The plant cannot receive the rays of the 
sun in every degree, but only in one commensurate to its 
life or strength ; exposed to too great a degree of heat, it 
withers yet it cannot feel. But the eye looking into the 
light of the sun, feels pain and may become blind. We 
say now that when any activity of man is promoted by 
any dause whatever, a feeling of pleasure is experienced, 
when impeded, that of displeasure. And as the activity 
differs, so the feeling. Our bodily activity, when the dif- 
ferent functions are harmonious and regular, is accompa- 
nied by a feeling of pleasure, of hilarity, and this is a feel- 
ing of health ; when these functions are impeded, when 
digestion is sluggish and heavy by a feeling of displeasure, 
of a tendency to rest, of sickness. So feelings accompany 
our thinking power, as those of pleasure, when we find 
what we seek for in the sphere of truth without great la- 
bor, and when the difficulties in our way yield, and those 
of pain, when we meet with different results from what 
we expected, or when we do not find at once what we 
seek ; this is so with feelings connecting themselves with 
the sight of beauty, when we see the infinite in the finite, 
the thought represented is a sensible form in an imase. 
These feelinss are not merely physical, not nttCf®|Y4ftip*^ 
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Neither have the feelings of which we 9peak any external 
objects ; but they are wholly subjective^ the mott subjective 
possessed bjr man. This can easily be shown by compar- 
ing them with sensation. When I feel the heat of the sun, 
warmth is the object of my feeiinff ; when I hear the voice 
of a person, sound Is the object of my feeling ; when I feel 
the smoothness of a surface, I feel with my hands or fin- 
gers, and the object is the thii^ felt But when a feeling 
of pleasure is connected with the hearing of the Toice of 
a friend then this pleasure has no object tnat i9 felt ; it ari- 
ses from the recognition of a friend, and the object of the 
feeling is pleasure. Or when the feeling of pleasure unites 
with that of smoothness, this has not for its object smooth- 
ness, it has no relation whatever to it, but merely to our- 
selves. All feelings are either agreeable or disoffreeaUe 
when they have merely reference to our senmidity; or 
when they refer to form and contents, their expre8BK>n is 
that of the beautiful^ sublime^ or the opposite. Now I may 
aav, the lily is beautiful; or the fragrance is a^reeMCf in 
all these instances tne predicates express feehngs, which 
have in reality no object. For the predicate beautiful, isr 
not continued in the rose, nor that of i^reeable, in the fra- 
grance : these predicates are my feelings which I transfer 
and place into these oWects, pronouncing these their quali- 
ties. When on the other hand I say, the lily is a bulbous 
plant, then the predicate is a constituent rart of the lily, a 
predicate resting in its logical subject*. The rose will re- 
main a rose whether I declare it to be beautifU or not ; 
but it will no longer remain a rose if it is not a flower or 
a pl^nt. 

The first objection then to be made to the assertion, that 
refigion originates in a fueling of dependence on the Infi- 
nite is this : — Feeling is without an object and a mere feel- 
ing of dependence leaves the object on Which we depend, 
wholly undefined ; it demands therefore knowledge from 
some other source, but knowledge is more than feeling* 
FeeHng without knotri«tee is blind. 



PSYCBOIiOGV. 387 

dence on the iinite, is the feeling of dependence on the In- 
finite but in its rude state, it demands cultivation, and can 
be found only among the cultivated, since it would be im- 
possible to cultivate feeling alone, and independent of the 
other activities of the mind. But religion is not merely 
intended for the cultivated, it is for all, for the rich and the 
poor, for the learned and the ignorant Nor is it true, that 
the most cultivated are always the most religious. 

And in the third place : Feeling and thinking are insep- 
arable. There is a feeling connecting itself with the 
thought of the Infinite, but it is not the origin of this 
thought ; it only accompanies it, as a feeling of respect ac- 
companies our morally good actions. The feeling of re- 
gard may act aa a motive, but it is not the principle of our 
actions, since to know whether they are good or not, we 
must compare them with the law, and every comparison 
is an act oi judgment and not oi feeling. And this f<^ling of 
self-regard, or respect, while originating in the most diner- 
jent actions, will nevertheless be the same. So it is with 
the feeling of despondency, of joy, of grief; they all may 
have various causes and still be the same feeling. — ^Feeling 
being without a definite object, demanding knowledge for 
its very existence, is even not a sure sign of truth, much 
less its ori^n. Or in other words, feeling mav give cer- 
taiatif to him that has it, but not truth. Heathen whose 
religions are superstitions, the systems of sin and wicked- 
ness, have as much feeling as Christians, as much zeal, and 
as much fervor. How many are willing to sacrifice them- 
selves for the supposed truth of their religion, how many 
<iesirous of becoming martyrs I All mysticism and super- 
stition take their rise in feeung, when connected with fancy 
and imagination. Feeling without knowledge is blind, 
mystical, dark, inexpressible and unintelligible ; its contents 
may be the highest or lowest, riffht or injustice, joy or grie^ 
wrath or hatred, hope or fear, the royal flower or the most 
noxious weed. All feeling is changeable ; nowit raises our 
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§ 2. TRUE RELIGION. 

What then is true religion ? It is a peculiar activity of 
God, which announcing itself to the heart of man, changes 
It, converts it, and restores man to peace with himself, with 
the world, and with God. A few words on this definition 
wJI render it perfectly clear.— The object of religion is the 
restoration of ^acc ; this can be restored only by an union 
of man with his Creator, through whom alone he can per- 
ceive the true value of every thing created by him, and 
estimate it properly. This union is to be produced by a 
peculiar activity of God upon the heart of man. This ac- ' 
tivity IS peculiar, because it differs from every other divine 
agency, and announces itself as such to the heart, so that 
It needs no further proof, but is its own authority : as the 
light of the sun needs no other light to make itself seen or 
manifest, so this activity of God, directed upon the heart 
makes it certain of its nature. It is the heart upon which 
it acts, purifying and converting it. Feelings and know- 
ledge are changeable, the heart is permanent. Again : It 
is the centre of man, uniting in itself thought and Avill and 
feeling, for from it good and evil thoughts proceed ; it is 
according to the Bible the source of desires and passions, 
the seat of consciousness, of the conscience, and of our 
whole inner man. It being changed, the whole man is 
changed ; it being converted from the world to God, from 
sm to holiness, all the activities of which it is the seat will 
be turned contemporaneously and for ever. Hence, while 
in the state of nature the different activities of mind were 
at war with each other— while thinking delighted perhaps 
in abstract, cold and useless speculations, in generalizine 
every thing so that no form in reality could any longer cor- 
respond with It ; or while imagination would suppress 
!i.""„i"?:!^" i^??^'''* '° '.'^^''>' ^.lip most fantastical and 
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lions and his feelings, so that none of these mental activi- 
ties will feel healthy and ioyful without this reference to 
God. Religion then is always based upon a communica- 
tion of God to man, and where this c(Hnmunication is want- 
ing, where the regenerating power of the Spirit is absent, 
there cannot be true religion. We must, tnerefore, con- 
sider all heathenish religions as superstitious ; they rest on 
a faith created by themselves, and not produced by God in 
them ; they do not free man from sin by converting him, 
but lead him deeper into it A glance at them must prove 
this, and especially prove too, that the activities of the soul, 
while man is in the state of nature, are at war with each 
other. For all religions are either the productions of de- 
sire to the exclusion of the other activities, or of imagina- 
twih or of cool reflection and understanding. 



§ 3. RELIGIONS OF DESIRE. 

1. The lowest of all superstitions, and one spread among 
the numerous tribes of Africa, is that of enchantment or 
Jfeticism. It is wholly produced by desire and a feeling of 
want By his immecEiate will man expects to effect what 
he desires, to exerdse power over nature and its elements, 
to conjure storms, diseases, and death. ^ Enchantment is 
in itself nothing else than the expression that somethin|r 
opposes the purposes of man, and that it ought not to he. 
Tms opposition is pronounced without the use of any means 
in a direct manner, or means are called an aid, and the en- 
chantment is indirect The principal thing is, that man by 
his mere wiU, here and there, desires to coerce nature to^ 
be at his disposal Again : Whatever may injure or benefit 
man, receives his adoration ; whatever may serve as re- 
medy or means, all stones, and herbs, and animtJs, deserve 
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&c. The deity is ihefetM ; it has no urn venal form, no 
anchangeable existence, but now it is a stone, which the 
negro carries about with him, and which he worships until 
he gets tired of it. Then he chooses something else for his 
deity, and so on. Now it is the water, that attracts his 
curiosity, by its transparency, penetrableness, liveliness, 
murmuring ; now the stormy wind, now the fire, which is 
no less destructive than beneficial. Or it is a plant, a tree, 
—as it grows forth, spreading and clothing itself in a lovely 
green, on the top of which tne fiower in all its splendor 
makes its appearance — ^which attracts his admiration, and 
to which he ascribes a power, it does not possess ; or it is 
the animal which moves freely about, seeks its food, and 
resembles the savage in its actions, yet is mute, mysterious, 
and hence a wonder to him. 

2. The second form of superstition, in which desire is 
still perceptible, is Buddhism, as met with among the Mon- 
gols, Birmans, and Chinese in the west. In it desire is con- 
trolled, for the individual recedes before the one, indis- 
tinct and unknown substance, which all in aU, is uncon- 
scious of itself; the individual retiring into itself, grows 
mute and silent. This superstition teaches that all has pro- 
ceeded from nothing ; this is the deity, and does not mean 
an abstract absence of bein^, but an undefined, incompre- 
Itensible, shapeless being, a being so vague, and so without 
contents, that if we are asked what it is, we must say no- 
thing of all that we can know. All will return to noUdnff. 
Silence, obedience, resignation, are the highest virtues. The 
lulencQ of the grave is the element of eternity. Cessation 
bf all motbn, both in body and soul, is the highest happi- 
ness of man ; when once reached, man is the same with 
Fo or Buddha. Buddha himself stands in a position of 
deep meditation ; feet atid hands cross each other, and one 
of his toes is placed in his mouth, indicating that he feasts 
on himself, on his own meditations. The l^hest end man 
may attain is to connect himself by meditation and silence 
with nothing ; then he will be the same with Gjod. notjto 
be distinguished from him. ° s' '"^^ ^'^ v^OOgie 
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relates the history of a djonff Chinese, who sent for him 
and complained, that a bonze md told him, that as he was 
in the service of the emperor, so he would remain in it 
after his death, for his soul was to pass into an imperial 
post-horse, and he ought then to attend faithfully to his 
service, not kick nor bite, nor stumble, and be satisfied with 
little food. This religion, however, worships its deity in 
the form of living men, called Lamas. There are espe- 
cially three of them, that receive the honor of being con- 
sidered gods ; the one is Dalai Lama, in Lassa ; the other 
Js Lama, in Thibet, and the third in Tartary. 



§ 4. RELIGIONS OF IMAGINATION. 

1. Brahminism. This is a fantastical wild production. 
Imagination is not bridled in it by reason, its form is shape- 
less, without measure or proportion, and hence, though 
symbolical, by no means beautiful. It is pantheistic, for it 
makes no distinction between the free activity of God and 
that of the world and man. *♦ The whole world is Brahma| 
crew forth from Brahma, consists in Brahma, and will 
finally be absorbed by Brahma." The credtion of the 
world is rather an emanation, for the deity flows forth in 
innumerable gradations, down to the being and existence 
of finite things, which are the being of the deity itself. Thm 
whole world is the result of a desire in the deity for change. 
Hence, all is dwiney a part of deity ; every flower and every 
star, every leaf and every twig. Yet the Indians have not 
one idea only of the creation, T)ut many, and these differ 
essentially. In the Vedas we find the following account. — 
Brahma sits in solitude, another being higher than himself, 
tells him to extend himself and beget himself. But Brahma 
was not capable during a thousand years, to comprehend 
his extension, and hence he returned into himself. Cos- 
mogonies in the law-book of Menu, in the Vedas, and Pu- 
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forth from his mouth ; but every one may become Brahma 
by great rigor of life, especially by remaining for ten years 
inactive, by living on leaves and dried srass, by standing 
on one leg, crossing the arms above the head, &c. Great 
phenomena of nature, the Ganges, the sun, the Himmalehs« 
are identified with Brahma; every activity being divine, 
imagination personifies all, and hence an innumerable host 
of gods, at the head of whom stands Indra. Finally, sin is 
nothing but a limitation of Brahma, for infinite in himself, 
be exists in the finite ; to conquer these limits by asceti- 
cism is conquering sin. 

2. The Persian Religion, In this we perceive the deity 
divided in itself, a dualism that is external as to its origin. 
In the Christian religion we have likewise the kingdom of 
Satan, opposing that of Gk>d : but Satan is a created being, 
and GkKi is in himself one ; again, Satan is conquered, but 
Ahriman and Ormuzd are continually at war. The ancient 
Persians revered the sun or fire as the highest beinff. Zer- 
vane Akerene or eternity is the original ground of all. As 
nature does not produce any thing /wre, as all in it is of an 
impure and mixed nature, there must be tioo principles and 
not one that is like a tavern keeper, who pours out of two 
casks, mixins the drink. These are contained in Zervane 
Akerene, and are Ormusd or the light, and Ahriman or 
darkness. Liffht and darkness are consequently not mere 
symboh, but me one is the good and the other the evil. 
The' difference between physical and moral evil is destroy- 
ed. The good is the light itself; whatever contains liaht 
and life, contains therefore good and is Ormuzd. Mithra 
stands between them, assists Ormuzd, and desires the 
destruction of Ahriman. The latter is sometimes called 
the first-born of light, but is said to have forsaken it. 

The kinffddm of light is unshaken above the soUd sky in 
heaven ; also on the mountain of Albordi ; the kin^om of 
darkness was below the earth until it broke forth into the 
world of bodies of Ormuzd. Hence it is that the space 
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into darkness after death, while those, faithful to Ormuzd, 
w^ill be received into the kingdom of light. This then is 
the reliffion which makes Gk>d fight with God. 

3. The religion of enigma or the religion of the Egypt- 
tians. In it we meet first with the God Hermes^ the per- 
sonification of mind, the god that invented language, 
writing and science ; the spirit of light that lives in hea- 
venly bodies. Osiris, however, is the god that was most 
adored by the people. His sister was Iris, the goddess of 
the eartti and tne moon. Osiris, the god of go<Klness, the 
principle of all life, like Ormuzd, has an enemy in Typhon. 
Osiris dies by his hand, the god himself is killed. Deaths 
this ^reat enigma of human life, is the principal theme of 
the Egyptian religion. Even their god dies, and the high- 
eat happiness of man is to be buned near his tomb, to 
slumber near him after a life of care and disappointment. 
But Osiris rises again, becomes the judge of all the dead 
and thus Typhon is conquered. Ahriman continues to op- 
pose Ormuzd, but Typhon's power is destroyed by tne 
death and resurrection of Osiris. As Osiris is principally 
honored as the god of the dead, as their judge, so the 
Egyptians seem to have paid more attention to the dead, 
than the living. The palaces of their kings and hobles are 
crumbled to dust, but the monuments and tombs erec.ted 
to the dead, are not injured by the tooth of time. Grottos 
destined for their reception extend many miles ; and the 
pyramids attract our attention at present, as they have 
gained the admiration of thousands long before us. This 
religion is certainly full of seriousness, it seems to have 
discovered that all is vain, to have a full idea of the im- 
mortality of the soul — for Herodotus expressly states, that 
the Egyptians had been first in believing the soul to conti- 
nue after death — and yet they adored cats and dogs, birds 
and monkeys, and especially Apis. 

The religion of the Egyptians, deserves to be called 
enigmatical; its hieroglyphics, the symbolical character of 
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and slew her. As we approach the ipligion of Greece, we 
perceive every thing grow clear an^ transparent, enigmas 
recede ; stones and rocks as merjs stgns are no longer suf- 
ficient ; in the place of symboU^ we have mythi and the. 
productions of an art, that renders the most dark and dif- 
ficult lucid, and sets forth all that may move the breast of 
man. * 

4. The religion of Beauty^ or the religion of Greece, 
The gods of Greece were persons, whose will was free, 
and who were not subject to any power of nature, nor 
limited to it The highest among these gods was Jupiter ; 
he had ffiven the laws of justice, was himself justice, and 
both gods and men had to obey it, yet without being forced 
by necessity, but freely and willingly. But there was an 
ii*on necessity, uyayxti, reigning over ^ods and men, of which 
it was unknown, whether it was bhnd or intelligent, pos- 
sessed of will, or a power that could neither de^rmine it- 
self, nor could be determined by any thing eke, but could 
not be otherwise than it was. This power allotted to every 
god his portion of power, and the manner of his existence, 
and if men sought counsel from the gods through their 
oracles and attempted to discover the future, the gods could 
tell them only what this blind fate had granted them to 
know. Yet Zeus had given the law and Sophocles sings 
beautifully : " Be it the hi of my life, to preserve holy pu- 
rity in word and deed, faithful to eternal rights that came 
down from above, bom in ether's space, which no earthly 
being, no mortal man begot; Olympus is their father; 
never will they sleep in forgetfulness, for a god lives pow- 
erfully in them, never growing old." " There is nothing 
that is not Zeus, and 2ieus is justice.'' Thus justice, right, 
the law is acknowledged and man is willing to obey it. 
But at the same time there is the incomprehensible, irre- 
sistible Fate, against whose decisions mortal man can do 
nothing, and through whose power he may be forced 
against his will, to violate the law. Laius for instance re- 
ceives the oracle, that he will be killed by a son, not yet 
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ta&ce from hpme^ and when grown up being ofiended, he 
consults the oracle cei^ceming the truth of the insult and 
receives the answer, that he was fated to marry his mother. 
Befieving Corinth to be his home, he leaves it, lest the 
oracle should he fulfilled. On his wanderings he meets 
Laius, whom he does not know ; insulted by him he strikes 
and kills him. Thus Laius falls by the hand of his son, 
who commits parricide, without having any idea of it. He 
arrives at Thebes, the home of his Urth, but not known to 
him as such ; here he solves the enigma of the Sphinx and 
receives the publicly promised reward, the hand of the 
widowed queen Jocasta. She was the wife of Laius and 
the mother of Oedipus. Thus Oedipus violates two divine 
laws against his will, being guided by fate. And here we 
must remark, that the Greek heroes imputed all the conse- 
quences of an action, all that connected* itself with it, to 
themselves, whether theite accidental circumstances were 
included in their resolutions or not. In modern times, we 
hold ourselves responsible only for as much as our resolu- 
tion and calculation, our intention and design contains and 
all that accidentally attaches itself to our actions, we ex- 
clude from the amount of guik. — So again in another tra- 
gedy of Sophocles, in Antigone, we see the divine law of 
family love enter into a collision with the civil law or hu- 
man statutes of the king Creon. Both laws are to be kept 
sacred, but Antigone, seeing the corpse of her brother un- 
Iraried, finds herself in the dilemma, that she must either 
break the one or the other law. The family law was con- 
sidered divine in Greece, the civil, human ; she therefore 
resolves at the peril of her own life to ofiend the civil and 
obey the divine law. This, that she knowingly and bv a 
resolution of her will must break one of two laws, was her 
fate. Here we may remark, that before the Greek re- 
ligion, there was no distinction made between divine and 
human laws, and that at present the possibility of a col- 
lision of duties is no longer admitted. c^r^r^nlo 
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(tug^riotauspicia^iLt^luiruiincia The uncertain^ wbefher 
their undertakings would meet Jthe ^>probation of the gods, 
and their/ feeling of an entire depenaence on them made ^ 
them seek theur counsel in every public or private affair. — 
Vfe have called the 'religion of Greece that of beauty ; 
thus fiur it has exhibited itself only as that of necessity. 
It is beautiful, however, in the following respecis : — ^Tbe 
gods of Greece are free and intelli^nt beings ; as such 
they were to be represented. Nothing in nature was suf- 
ficient to be this representative, hence it was to be pro- 
duced by art. All beauty has the following elements. 
First ; Sensation^ that of seeing or hearing, ^cobdlv ; A 
pure thought Every sensation is finite, limited ; but a 
thought is infinite. Here is a contradiction, and it is re- 
moved by the artist, who unites thought mA sensfUion in 
Thirdly ; An wa^e. The more this image seems to exist 
only for the purpose of exhibiting jthe thought of the artist, 
the more it seems only, the transparent b<3y of this -idea, 
which is the soul, the more it deserves to be called beauti- 
ful. The Greek artist, creating by his imagination in his 
soul an idea of the being and nature of his gods, felt an 
irresistible urgency to represent this idea of others by an 
external form, so that they also might possess it. The idea 
of Apollo was that of a being, free from care, cheerful in 
itself, vigorous, and powerful, that of intellect personified. 
Such an idea is infinite in itself; the artist possesses the 
power to represent it by an image, in a sensible form, and 
the ^od appears before us, creating in us the idea, which 
inspired the artist. 



§ 5. THE RELIGION OF UXDERSTANDUf G OR COOL 
REFLECnON. 



This was the religion of the Boman^^ "ft'^as Eudae-, 
monism, a reliflrion of iiBAfnlriAiifl. r^icArn nraiof^a thA Ra. 



the truth is, that the Romans honored their sods because 
they stood in need of them, for they had their designs, 
which they expected by hbooring the gods to induce them 
to execute. When the old gods were not favorable to 
them, they created new ones. It is known that neither the 
Greeks nor the Romans had a doctrinal part of religion ; 
festivals, the theatre, were the only means of preserving 
religion in public In Greece it was principally the trage- 
dy, which unlike that of Shakspeare, did not mingle mirth 
with sadness, but was serious throughout Its themes 
were justice, purity of disposition and action, the holiness 
and the inviolability of the divine law. If these laws were 
offended, man had to atone for the offence, and it was only 
by submitting patiently and humbly to the punishment in- 
fhcted l^y the gods, that he could become reconciled with * 
them, and with the law. This is beautifiilly exhibited in 
Oedipus in Colonna. The Romans received their tragedies 
from Greece^ and the only entertainment of the l^pd, which 
grew forth on Roman soil and was peculiar to the Romans, 
was the butchering of animats and men. Hundreds of 
men, four or five hundred lions at a time were killed, or 
forced to destroy each other before a delighted public In 
such entertainments we cannot discover any moral worth, 
any thing that could refine or cultivate. 80 the whole re- 
ligion of the Romans was mean and worthless. A religion 
that has its roots in the idea of usefulness^ is contemptible. 
In it the notion of gain or the apprehension of loss, hope 
and fear for himself, determine man to be pious ; love is 
not to be met with where usefulness is the ground of re- 
ligion ; here the question^ is : What is the end? and again : 
Is it ^private or public one? If that of a whole govern- 
ment, IS it dominumy as it was with Rome ? Whatever be 
the object and end, the followers of such a religion look to 
their gods for the satisfaction of some interest, and thuy- 
make them mere tools, means for the purposestof man. 
IMan may honor them, but in doing so he Jiojg«i8(that they 
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aD natioQSy and enrich tbemaelves with the q>oib of war. 
Hence, their highest god was Fortuna Publica ; Roma is a 
^veming, a divine, holv being, and in the form of a god it 
u Jttpiter CapUalinui^ dbe highest of all the gods. Other 
gods had to preside over the fertility of the earth, the skill 
of man. There was a Jupiter Pistor^ who presided over 
the art of baking. Fornax was the oven, in which the 
grain was dried. Vesta the fire, over which the bread was 
baked. — Comparing a single god of Greece with <me of 
Rome, we shall fira a striking difference. ''Athena was 
the ffoddess of Athens ; she had not to serve Athens or its 
inhabitants, was not tl^ir tool, but their i^rt^and Athens 
was only the external existence of this spirit Jupiter Ca^ 
pUolinuSf on the other hand, is not the Roman spiritf but 
ne is a god that has to serve it." 

Havinjg thus touched upon the most important forms of 
superstitious religion, we must come to the conclusion, that 
manjeft to himself, is wholly unable to restore a proper 
relation between himself and God, to restore harmony and 
peace. Sin has its root in the will ; unless it is sanctified. 
Holiness^ the soul and substance of religion will and must 
be absent. But this will can on^ be sanctified by the re- 
generating power of the Holy Spirit Yet corrupt as these 
religions were, they were a faint echo of the knowledge of 
Divine things, that man received in paradise, a dark and 
* confused remembrance, held down by sin, and not able to 
eoMne from the depth of corruption, it being itself per- 
vaded by sin. The Knowledge of death, however, the fear 
of evils, of every kind, the perception of the vanity of all 
things, th§ urgent warnings of conscience even in its state 
of depravitr — ^roused this dim reihembrance, which in con- 
nection vrith a sinful imagination, vrith desires and evil con- 
cupiscence, produced idolatry, the worship of animals, 
sacriflcesi and all other parts of superstitioqs belief. — ^The 
correctness of this view appears from the fact that the re- 
membrance of the flood, and a hope of the restoration of 
man to the favor of God, run throughout all nations more 

nr Ipjis cleariv. Thin rAmAmhrannA sinH thia hnnA inrliiHA 
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ovght to be. This is indicated too, by the groat number 
of sacrifices. 

If we see on the one hand, that man cannot create a re- 
ligion of his own, and on the other, that he is anxious to 
worship a hisher being, we should expect nothing less, than 
that he would seize with joy upon a revelation, made to 
him by Grod himself And yet tJie opposite of this is true. 
Man without religion is incomplete; a plant, that has not 
flowered ; a bell, without a tongue, which cannot give a 
clear and distinct sound ; a planet, that having vrandered 
from its sun, is without light ; a ship, without a compass, 
a stranger^ without a home. And though this is so, his sin 
veils tl^ li^ of revelation as a cloud that of the sun. 
Revelation is there, but he cannot see it, because the eye 
of his soul is iilled with the darkness of sin, satisfied with 
its state, it feels pain, when looking into the light of reve- 
lation. We cannot withhold from our readersr an extract 
from the beginning of the seventh book of Plato's Repub- 
lic, which though written by a heathen, expresses the re- 
lation of the sinner to the gospel in a masterly manner* 
Perhaps it may have more weieht with some, than if it 
were written by a distinguished divine of modem times : — 

^ See men in a subterraneous, cavemlike dwelling, which 
has an opening along the whole cavity tovtrards the light. 
Suppose that from their infancy they were chained by the 
neck and limbs, so that they must remain on the same spot 
and can only look forward but are unable on account of 
^e fetters to turn their heads around. A fire burning 
above, and at a distance behind them, ffives th^m light. 
Between the captives and the fire, aroadpasses; along it 
runs a wall, like one which jugglers erect befWe the spec- 
tators, from behind which ihev exhibit their skill. Along 
this wall men are carrying all Kinds of vessels, which over- 
top the wall, and statues and other stone and wooden im- 
ages of aU kinds of art Some of these men spgak, others 
are silent. This whole comparison now applies ta us. For 
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name wW they see. And if their prison had an echo^ 
they woaMf when one of the passera by should qpeak, im- 
agine the fleeting shadows were speaking. Hence they 
would not consider anything else to be true than the 
$hadow8 of those works of art — ^Let us then consider ttie 
cure and redemption from their chains and ignorance ; how 
it will be, if they should meet with the following things : — 
Suppose one ¥^as unchained and forced to walk up, and 
to look into the light, and in doing so, he felt- pain and 
could not on account of the dazding splendor perceive 
those things, the shadows of which he saw before ; if then 
any one should assure him, that before he saw only rani- 
ties, but now, nearer to reality and turned to that which 
truly is, he saw more correctly, and if he showinj^ him all 
that passed by, should ask him, what each is and force him 
to answer, he certainly would be confused and would be- 
liere, that i^hat he formerly saw, was more real, than what 
now was shown him. And if he were urged to look into 
the light, his eyes would pain him, he would flee it and re- 
turn to that, which he is able to look at, firmly convinced 
that it viras more true than what was shown him last Sup- 
pose too, some one would violently lead him up the roush 
and steep ascent and not release him, until he had brou^t 
him to the light of the sun ; he will feel much pain, and be 
dra^^ed up against his will. And when he now comes to 
the light, andbas the eyes full of rays, he will be unable to 
see any thins of all that is shown him, as being real and 
true. In order to see, what is above, he must become ac- 
custome(} to the light, at first he would most easily perceive 
shadows ; then the reflections of men and other things in 
the water, and at length men them^Ives. And thus he 
would prefer contemplating wliat is in the sky, and the sky 
Itself at night, and seeins the light of the moon and stars 
to looking at the sun and the light in the day. But after 
some time^he will be able to view the sun itself instead of 
the image in the water, and then be will find out, that it is 
he, that causes the revolutions of time and years, and dis- 
poses all in the visible space, and is also the cause of what 
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